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ABSTRACT* =
The cipher is the major focus of Karl Jaspers'
metapbysics. In his philosophigzing the cipher serves
‘as the mediation betweenvthe self and God.

A '
After placing Jaspers' metaphysics in the context

\

of cu;fént'approéchegi I sketch his philosophical

thifiking in Chapter I by means of a discussion of '
three of his central terms. The pbilosophidﬁl under-
Aﬂpinnings and the main {eatures of the ciphér:afe exa-
‘mined in the second and third chapters. And, in
Chapter IV, I look at &Qis last cipher, "foundering".
This is followed by a summary of the principle ideas.
Overall, this thesis 1s a sympathetic preséﬂtation

of what Jaspers means by calling his metaphysics cipher

reading. ¢
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S~ T
INTRODUCITION

We will be concerned with three closel§'related‘ques—

tioys'in this thesis: "What is metaphysics?", "What is phil-

1.
B

osophy?", and "What is man?". . At the ouéset I wish to make
it olear to the ‘reader that the intent is not to answer any
of the ‘three in so many words. That is, I do not propose

to address the questions dlrectly (other than in passing),
but would like to elaborate Karl Jaspers' concept of the-
cipher with them'hovéring in thé background. It is my opin-
ion that Jaspers,'unllke many philosophers, Succeeds in
dlgnlfylng metaphysical speculatlon while nevefﬁﬁﬁi?&?’”e—
spectlng the insight that these inquiries (and 51ﬂ1L&J ones)
are immune to thé closure of final arbitration. If, then,
tbgse questions cannot be resolved once ‘and for éll, we,havé
a prima'ﬁécig argument for viewing any metaphysical system
or philbsbphicai anthropology with suspicdon if claims are
médeffor its ultimate truth.

To be sure, we probably canndt avoid answering these
quesfions with complexly interwoven explgnations (even for
pufposes of casual discourse i‘:seems desirable to have
broéchéd tbem), but we are learning to ap?regiate the fact
vthat’tbe answers we do dévise are always aFntextually rela-
tive--in splte of our de01ded inclination ‘to regard qpn—
clusions as somehow articulating absolute truth. W; ;2 get
that answers in philosophy are rarely what we would calll

o )

solufions; ' _ /

o
e

In opposition to this tendency Jaspers speaks against

/]
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Lixed, dogmaticiformulations in févor of assertions arising
_out of ever-renewed questioning. This respects the fact that
our existence in the wbrld is, when it cémes right down to
it, a mystery. This is why the most consequential feature

of the cipher is its infinite interpretability (and yet, as
we will accentuate further along, iég uninterpretability).

In order to prepare the ground for an investigation into

the '"cipher", let us éxamine-eacb of our leading questions
"in Qas sing".

What is Metaphysioé?

The study of metaphysics has a history extending over
twenty-five hundred years, but we will find no clear agree-

-

ment;as‘tofiéé\subject matter, nor a shared conviction as
to its function. Wben Immanuel Kant, for example, waﬁted
to put metaphysics on the secure road of a science,vbe
discovered that three important criteria Were lacking:, an
accpedited body of results; a standard methodology; and an
established doﬁain of topics and problems. The situation
has not really changed sihbe then.

Traditionally, the term 'metaphysics' has been attri-
buted to what has been described as a most fortunate coinci-
dence. It is said that in the first century B.C. Andronicus

of Rhodes referred to Aristotle's untitled lectures dealing |

with his "first philosophy" as ta meta ta pbysicaq, "after

the books on hature”. This is a fortuhate editorial deci-
sion, 1if it Qas such, in that the word 'metaphysics' is a
fitting referent for the subject matter 6f Aristotle's work:
the spieﬁée of transcendént being. The - decision reflects

the fact that this science (alternatively called "theology"
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or ”wigdom" by Aristotle), although concerned with first
principiééuénd causes, . .was to be taken up gﬁzgg the prac-
tice of the natural sciences.

There is, however, more than one way in which to con-
ceive metaphysics, an observation that is given a cursory
3ustification when we look at the word itself. Since the
Greek preposition 'meta' (a pref;X in English) is equivocal,
the term 'metaphysics' is ambiguows as well. For our under-
standing of metaphysics Will vary dependiné upon the way in
which 'meta' is.interprdted.

If we translate 'meta' as "among" or "in tBe company
of", in contrast to "after", metaphysics can be credibly
construed as the study of that which is alongside, through-
out, or in some way coordinate with nature. This interpre-
tation supports the suggestion that the natural sciences
énd metaphysics are both indispansable fér our clear-eyed
orientation in the world. Such a reading is in accord with
those who hold that we look into more fundamerntal depths of
being in metaphysical iﬁéuiry than we do in the empirical
disciplines, but it is less cdnsonant with the conception
of metaphysics as the study of another world "after'" or

"beyond" this one (a conception refefred to as the "two-

.
-

world" failacy g& Hannah Arendtg).
Etymologlcal clues aside, metaphysics has been con51s—
tently descrlbed as the d1501p11ne wherein we attempt to
uncover. tlmeless truth5 an ideal inherited from the Greeks.
Although he did not employ the word (as far as we know),

Plato would have said that metaphysics 1s concerned with
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bhe:puré essences.of\yhi%gs, the Forms or Tdeas, in which
the particulars of this worldjparticipatéf He saw the task
of the philosopher as the recollection of these perfect ar-
chetypes so as to contemplate the highest .Form, the Good
(or the One), in which all the other Forms have tﬁeir ful;

fillment. Time came to be seen bykPlato mythologically as
the "moving image of eternityﬁ. Truth, unchanging and tran-
scendent,-ﬁe thought of as outside the flux of ?pe temporal
world.
. .

Aristotle's conception of metaphysics as the science
of being qua beings was developed in express opposifion to
Plato's world’of the Forms and to his mytholdgizing. Mbne—
theless, he retaigéd the idea that men can contemplate the
eternal truth. Indeed, this idea was not widelyvdoubted
until the middle of the nineteenth century when the position
was put forward that metaphysical truth is not timeless,
but rather, very much rooted in historical situations.
Nietzsche's statement about the death of God; for example,
is seen Ey Emil Fackenheim as the denial, allegorically
Voiced, of timeless truth.

In this ;entury the question whether metapbyéical truth
is timeless or historical is rapidly moving into the lime-
light of coytroversy. The debate centers on man's basic
makeup: Is there a permanent human nature or is human na-
ture itself transformed historically? If metaphysical truth
changes along with buman nature, the doctrings of a permanent

vhuman nature and of eternal,truth will have to be abandoned

as they are now understood in favor of a teaching centered



on our historicity. Today, the idea that metaphysical dis-

course can yield "knowledge" about man or about "eternal"
truth is challenged by those who claim-that’truth dis "essen-
‘tially tied"t‘L to history.

A current survey of metaphysic§ would be able to iden-
tify at least four main approaches.  There are thoée, like
the nen-Aristotelians and neo-Thomists, who sﬁill think that
metaphysics is concerned with timeless truth. These philo-
sophers wéuld likely say that we can have "knowledge" of .
'being', and that, yes, metaphysics is ontological. On the
other hand, there are the Logical Positivists who whole-

heartedly dismiss, metaphysics as it has been practiced.

Metaphysical statements are meaningful if they can be trans-

_ lated into séiéntific ianguage. For a statement to be mean-
ingful, it must be verifiable it least in principle. The
positivists claim that most metaphysical statements are at
best pseudo-informative; the rest are simply ”emotiv@” or
nonsensical. |

A third approach is that of the Linguistic Analysts
whe wish to revise metaphysics (qua ontology) as now con-
cerned with semantics. They hold that the structural an-
alysis of language can give us knowledge about objectifying.
Although the analysts have inherited the positivist cri-
tique of metaphysics, they remain in many ways cloger to
the tradition of Aristotle and Leibniz.

Fourthly, there are the historicist metaphysioians who

want to readdress the issue of mefaphysical truth. Within

this group, however, we find both foundationalists and anti-
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foundationalists. The anti-foundationalists (Heidegger,
Wittgenstein, Derrida, Rorty) w#¥h to "deconstruct" meta-.

physics altokether. On the whole, this group would consider

the foundationalists (Eggel, Dewey) to be too bound to the ~

tradition, and hence, too stientistic. Jaspers, if he is
\
to be included anywhere (classification is often less than

%
Y

belpful), would fall in this fourth group somewhere in the

: )

middle of the continuum.

What is Philosophy?
———

Some readers may think it a scandal that there is no
.agreement about the nature and meaning of metaphysics. They
are likely to be doubly disconcerted when they discover the
state of affairs to be little different when it comes to
the nature of philosophy itself. qL‘What exactly is it that
philosophers do when alone in their homes or amongst us in |
the market- ce? What precisely is it that they ask us

to perform along with them? What, in other words,‘does it

mean to philosophize?

" Again, broadly speaking, there are two diametrically
opposed views about the nature of philosophy. On the one
side philosophy is advocated as a science in that it too
1s thought to be characteristically methodological, and in
that philosophers, like tbe‘scientists, seek finally assured
"results"., Exponents of this outlook tend to assign quite
specific tasks to philosophy: the definition of univers;l
terms; or the determination of formal causess or, particu;
larly today, the knowledge of epistemic foundations, Tbese

people Seek to establish "unassailable grounds" for Jjustified
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true belief'in all spheres of human endeavor; Whatever is
not amenableAtc epistemic grounding is merelz'subjective,-
poet‘%ﬂkor non—cogﬁitive. But what seems to be presupposed
is that thinking is purely cognltlve. | i.

| On tbe other side, it 1s held that phllosophy and s01—

ence are/to be clearly dlstlngulshed In hls 1ns1stence that

science and pbllosophy are distinct Jaspers is second to none.i”

-~ He would say~that'the two -are to be'dlstlngulshed so that

 they might be more truthfully related Philosopbizihg is .

called for 1f we are to determlne tbe ~meaning of science,

but thlpfis not to Judge on its own terms the correctness?L

of any sc1ent1f1c finding. ‘ ‘ | o
Jaspers bases this dlstlnctlon upon the 1dea that pbllo-

sophy is a matter of 1nd1V1dual self reallzatlon whereas /

what 1s obgectlvely verlflable\w1ll be the concern of sci

hence. He supports phllosqph1z1ng as an inner activity.o

- the person in concrete, hlstorlcal 51tuatlons, it has me nlng

.\

as a wholly 1nd1v1dual actuallzatibn and not because we can

subgect it to the constltutlve categorles off@hougbt

f;act1v1ty itself is 1ts meanlng. For Jaspers, philosophizing -

~is an act1v1ty gﬁ,self-deepenlngw
 The pbilcsopber‘is'interested in whet is infinitely

' significant, the individual'sshistoric actuality. To be

ﬁnfinitely.significant is to'be,unfatbcmablyjunique." This:e
g K3 ' : . . E .

evexy 1nd1v1dual is. -Philosopbizing,'from this perspective,

15 not an actlv1ty aimed at "know1ng” (1n .which case it would
s
be a sc1ence),-ratber, its goal is to brlng the 1nd1v1dual

A

to a truer sense Jf self, of the world, and of God.



What is Man?

This was Kant'¢ summary question5,
singularly pressing—eseemingly moreso than at any previous
tlme in world hlstory. 'Although we are learning more and
'more about human belngs througb the 501ences,iat the same

4 ylme we' are experlen01ng greater uncertalnty as to what man
is when regarded as a unlfled whole., We do not want to
"understand Kant's questlon as- asklng about man as the ob—
Jject ofvany partlcular science. Instead it asks after

the whole man. When we asﬁ'tnis questiOn, we are seeking
to remain open and responsive to man's freedom; we are not
‘seeking to comprebend'man inlterms of his natural and his-
torieal"facticityiu . ‘
In'scientific explorations tne individual is observed
"objectively, hence, discretely; but when we wish to speak
‘about the "whole man", we'cannoﬁ'remain mere observers. We
A are'always talking about‘ourselves when we frame tbis ques-
tion, and not some third party.. Because 1t 1s asked by

/

/

someone who cannot escape conflnement in time, the questlon
' /
is unanswerable sub spec1e aeternltatls. No concelvablg

answer will enable us to know man in toto. = /

Jaspers /Metapny51cs

Jaspers believes that metaphysics is the quinyessence

‘of philosophy. ' His metaphysics is of the kind Kant meéant

by his "true metapbysios”; metaphysiea sﬁecialis3 which deals

with the regulative ideas -of Reason: freedom, immortality,

and God.

“_Whanﬁwe engage ih metaphysics, according to Jaspers,

Lo

and today it remains

7’
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we are thinking in systematiéally developed ’ooaoeptual'move¥"

f

ments' in order to transform our consciousness of - ex1st1ng.

This transformatlon cannot be demonstrated it cannot be
guaranteed. Even the notion of transforming oonsciousness
is rather«enigmatio; But Jaspers does make it clear that
it is not the concepts per se which are important. The>con-
cepts are important insofar as they permit us to "think the
unthinkable". The erperienoe of the "non-ratioral" can a-
rise through cohceptual sﬁeculatioﬁ. In part, 1t is the
experlence of one's authentlc self.

| Jaspers teaches that the authentic self is not the self

which appears to itself in the world (although the phenomenaly

self is a pre-condition for the awareness of genuine.selthOd
to occur). The authentic self is not to be construedfaéhk~
substantive.: It is the self which does the thlnklng and

cannot be obaectlfled in any thought

Authentic selfhood lies in the pos31b111ty of uncondl— ;"dv‘
’tional action in the world i.e., action which 1s determlnedl
on the ba51s of one' 'S own inner 1mperat1ve. In free decmslon
| the 1nd1v1dual chooses himself as an act of faith. Iq‘meta—
physios, therefore, we strive to clarify the mannes in which
we are able to transoend objective determinations sd as to

realize ourselves in our freedom.

This kin. of thinking traces the limits of what ii%in—
,ter—subjectiJZly communicable. When we are able to discerh

" where in thought our concepts cease to be self- evident, we
become more conscious’ of that reality against which our lo-

glC'collapses. A distinction between the empiricdl reality
N J . - ' ) .
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we can know‘(Realitﬁﬁ) and.fhe reality we can only be aware

of opaquely (Wirklichkeit) is basic to Jaspers. It is cen-
tral to our understanding how it is that the assuranoe‘of
true self-being arises when our thought giveS‘way; This.
agsurance 1s deeper, more ﬁinwardly,gripping”, then the
justified certain£§ of scientific knowledge. :

Another prlmary distinction of Jaspers is the one drawn
by Kant between Reason and the intellect. It is the case’

, that eur ‘awareness of reality in Jaspers sense of'Wirklich—
:§g£§ is p0351ble only because Reason is able to transcend

the objective determinations of the 1ntellect by relat1v1z1ng
all objectivities 1n=11ght of absolute being. Reason, in
Jaspers' estimation, is the avenueewhereby we are able to‘
experience a reconciliation of the“subject-object polarity
which otherwise limits the "1ower—leve1” 1ntellect The
subgect obgect dichotomy is the fundamental phenomenon of
our consciousness in the world.

These two poles, however, aTe in relationship to fhe
totality of being (Being) which is mediated through both
simultaneously. The subﬁect end object are entwined in a
higher union that reveals itself as a.traﬁeaendent reality
inaccessible to.ouf cognition. Hence, Jasperé discerns
three poles of being: object, subject, and Being (or
- being-in-itself).

Our ability to know objects is contingent upon this
1 differentietion; to be aware of the subject-oYject split
~is already to view this distinction from\e;higher vantage

point. ‘e become conscious of an immediate "Objectivity"
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through the involvement of our entire nature in an experi-
ﬁence of the spontaneous mediation of knowledge and self-

| o , |
being. It is not an "act of knowitg", but is the experience

of Being which arises through the inner action accomplished

by way of thinking. This inner action, however, is not

thought itéelf. We encounter Being, Wirklichkeit, only at
the limits‘of cognition. Jaspers does not claim that we
"know" Being; his claim, rather, is that we encounter Being,
and this only by being free.

But, Jaspers would add, freédom (hence, self-authenti-
’,city) is achieved only throuéh communication, Through_what

we may call a communicative metaphysics we are prepared to

act in freedom: reflection of the "substance" of our tra-
ditions yieldé new possibilities; knowlédge of the empiri—
cal world shows us what is and is not technically poSsible;
and through selfédisclOSure to other human beings we dis-
cover who we truly are and migbt be. N
| To participate in a communicative metaé%ysics is
necessary if consciousness is to undergo transformation.
It is only when I seek to relate to the bﬁher‘pg:son as a
:subject that T begin genuinely to communicate. va I then
relate to the otherlas I would tq an object, communication
ceases. What is more, by treating the other as less than
a free subject, I'denj my own freedom. It is oniy through |
communication and the actualization of freedom that human
existence becomes moreAand more transparent to conscibusﬁesé.
1t is,)indeed, Jaspetrs' focus on communicatiiz;z?ich gives

- 1 - . - /
his presen€tdfion of metaphysics its eminent & al.
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The primary source of. philosophy is the will to commu-
nicate according to Jaspers. The will to knOW, the impetus
'behind'séiencé, originates from this source as well, but on
a different level. Jaspers develops communicaﬁion aé an un-;
ending'demand'upon human beings: not only knowledge is to -
beltransmittgd, but the individual is called upon to convey
his personal being, his truth, in every interaction. \.

Actually, when we are philosophizing, Jaspers would have
us realize ﬁbat we are engaged in seeking to extend uqivérsall
communication by making cpnséious,the'presuppositions neces-
sary for'its achievement--and this in every conversation
Qhere we reﬁain open to the other. Jaspers' philosopher
attempts to be himself without denying the freedom of the
other to his own self-choices. It is cleéi,ﬂboweﬁer, that,
1f universal communication is to be more than a pipe dreém,
the fact that there are a plurality of world-views must be
'jrespected;

As employed by Jaspers, 'communication' covers the ex-
.cbanges between menvonly. It is not to Ye taken in a broader
sense as when Je speak about "communicating wifh nature".
He’makes it clear that this is bgcause the possibility of
self-realization arises only in association with other
human beings. Along with Martin Buber, Jaépe:s points out
that tbé mutﬁal reciprocity of men in their historic commu-
nities is-an indubitable realitﬁ’wbicb thinking that begins
with the Cartesian cogito tends to obscure, The process
whereby we attain to adtbenticity occurs only in relation

with other men.
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Jaspers sets forth cbﬁmunicability as a criterion of
philosophical truth. To the dggree that a thought promotes
communication, it is to be judged more or less true. The
highest degree of truth is that which makes possible the
deepest existential union of one self with another. This,
of course, moves beyond the traditional conception of tputh
as the cofrespondenpe betweén intelleét and thing,'i.g.,

pfopositional truth. In Jaspers' sense, a meta-

physical thought is deemed true to the extent that it is
able to forge communicative unity among men.
Moreover, communication between men' is open-ended in

time. This means that no individual can be known in any

final way. If, furthermore, communication cannot be brought

to an end (in any legitimate sense), metaphysical specula-

tion cannot lead to a totality of knowledge. .
The Kantian insight that we cannot cognize Being it-
self is acceptéd by Jaspers. EVerytbing that becomes an

“object"\for us is but an appearance of the "thing in it-

self", i.e., if is as our consciouéness (the transcendental
I in general) frames it. This is important because the
idea of being-in-itself (a ”Boundary cbncept” for Jaspers)
relativizes all objective being;“ In opposition to. the

classical traditions, therefore, Jaspers disavows the pos-

27 sibility of a conclusive ontology. For him, mebaphysics

is not ontological, but becomes the ongoing search for the
opportunities wbichvlie\ppen td us in the historical move—
- ment of @evg%oping self-consciousness;

The value of metaphysics. to Jaspers' way of thinking

P
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is that it Erégareé us for the experience of "transcendent
reality". This experience is not possible if our thinking
is restricted to categorical thought. Particularly in what

6, the self becomes aware

‘Jaspers calls "boundary situations"”
of its own existential roots in this reality. In many ways
we will want to say that the experience of transcendent re-
ality is the actualizatibn of the Socratic imperative to
_know the self--not the self as an object, but as it is in
the depths of interior being. |

Accordingly, Jaspers has been criticized for an exa-
ggefated subjectivism7, but this is not an objection with
- which we‘can agree. We c?nnot agree since Jaspers, as’
pointea outg, un@erstands the will to authentic communic;tion
to be the source of pbiloéophizing, so much so that it is
E a real question whether we can even speak about the indivi-
';dual as,phiIOSOpbizing'on his or her own. In addition, for
Jaspers, metaphysical thinking always moves between the con-
tents of tradition and the self—awareness of transcendent
reality in the present. Genuine éelfhood is thus not an
exacerbated individualism, but will recognize "social and
historical" constraints on the individual's philosophic will
(albeit as éelf-imposed). | |

In the following pages another distinction which Jaspers
draws, between metaphysical and scientific objectivity, will
be central, Scientific objectivity is epistemically grounded
in the categories of the intellect, but metaﬁhysical objeot;

ivity is a transient l%yguage whereby we ascertain our deepesgt

realities in communication which is essentially historic.
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This is a keystone point for understanding Jaspers'
thought.,‘When an individual philosophizes, Jaspers tells
us, his ﬁﬁinking and;his being are inseparable, whereas in
scientific research the person deliberateiy disengages from
the mgtter he is dealing with. The scientific object is
approached by "consciousness-as-such” (a Kantian term for
the intellect), but the metaphysical objectivity is appre-
hended by the self, the source of all cognition. As it
is not trans-subjective, the metaphysical objectivit§1re—
quires existential adoption in time. It cannot be ade-
quately articglated in statements'of universal valiaity,
therefore, it will not be equally accessible to all. It
is, so to speak, an historic "word" of freedom.
| Unless metaphysical objecfivity is'reéognized to be
multi-lateral, ashlying on no single‘plane, Jaspers belie&es
that communication betwéen conflicting world-views will te
impeded. Tﬁe metaﬁbysical objectivity, and tpis is the
cighér, is not meant strictly as an objecé-in-itself, but
.o lspeaks for" a reality which is unobjectifiable. Reality,

Wirklichkeit, is all-encompassing; it is the fullest actuality.

In clarification, then, Jaspers would have us seek to
cultivate a thinking which is able to transform our sélf—
awareness. This transformation will not be possible if we
restrict ourselves to the objective observations obtained
through the sciences. Scientific cognition does not provide

us with individual self-knowledge, nor does it allow us di-

rect insight into Being in its unfathomable unity. In sci-

ence we are able to delineate the object with which we are
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concerned through "methodic self-restraint”, but in philo-

1% ~

sophizing we are to appropriate (to make our ownd that

which is universally communicable (the philosophic texts)
into our singularly historic self-becoming. By sfriving

to assimilate into our lives the metaphysical symbols of

our traditions, we come to respect the "substance; of our
inheritance as conveying the stages of truth which bring |
us to ourselves (provided we'do not lose the openness{%fl-;?

the true self by fixing truth in a universal form). - 3) "ﬂl

The Cipher | A

R
5

‘The need for the modern thinker to attain to cld%fi

SCJ?FJI‘{!.

he drew attention to the differences between critical and
dogmatic metaphysics, thereby intending to bring metaphysics
"down to earth".

A criticai metaphysics in Kant's sense i% concerned
with identifying the a’priori structures of subjectivity.'
Responding to Hume's skepticism, Kant argﬁed that knowledge
is a poésibility for us insofar as we constitute the object
through the categories of the intellect. This means that
we participate in 'objéctification' by contributing form
to our sensible intuition. By’arguing thus, Kant thought
that he had delimited knowledge (by giving a qritical ac-
count of the "knowledge of knowledge"), hence, that he had
made room for faith. |

In tpis century‘both faﬁiliar and novel arguments against

the metaphysical enterprise seem to be strengthened by the
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obvious ‘advances of the natural sciences. Many people
have been convinced that metaphysics is an endeavor which
either is carried on too dogmatically or has become em-
barrassingly illegitimate. However, these arguments usu-
ally address a certain conceptibn of metaphyéics only,
that is, systems which boast of knowledge (such as a neo- |
Aristotelian science of first principles, Spﬁnoza’s har- '
monious rationalism, or Hegel's system of absolute Spirit).
But they do not necessarily refute more modest‘conceptions
of metaphysics which do not claim to give us knowledge about
the totality of Being. Jaspers' view that metaphysics is
to be undertaken as the investigation of existential modes-
of self—awarenesstiSQE—vis transcendent reality, we éan
regard as more akin to the philosophizing of Plato, Plotinus,
Nicholas of Cusa, Kant, Kierkegaard, and Nietzsche than to
the philosophic cgnstrucfiéns of Aristotle, Sﬁ. Tbomas; or
Hegel.8 B o (
Jaspers, certainly, does not want to'support the sug-
gestion that speculation is ‘superfluous to our daily livesy
He points out that serious spegulation‘éan serve to assure
the self of its existential origin in transcendent reality.
Scientific knowledge is the same for evefyone, but metaphysics
leads to an inner certainty which is uniquely individual
and which enkindles the participation of a man's whole being.
This existential certainty arises from the eiperience
in which we hear the objects of the‘rorld'as mediating be-

tween us and the reality beyond all objectification, the

ultimate reality that is "God". Faor:Jaspers, philosophical
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concern with the nature of ultimate “feality is ‘of vital iﬁ—
portance. He writes: l”The decisive factor for all con-
sciousness, for inner action, for the ethos, for eedom,
for existence and reason, is whether and how the reglity

n9

of Gdd is the measure of all things.
The strength of Jaspers; formulatioé of metaphyéics,
however, is that it does‘?ot confuse the possibility éf dis-
course about God with the\possibility of knowledge abbht
God. We cannot know God as an object, but can only be\ome
more aware of how we are in relation to transcendent reality
through our own self-being. We can know that God isj; w
cannot determine what God is. EWbat metaphysical speculation
1s able to further 1is the éxplgration of tbg self's rela ion
to the unfathomable ground of opr being. It is how God én—
oounters the individual self tbat we attempt to concelve‘

I

meuapby51cally.

-

In Jaspers' thought our reyations to ultimate reality
are mediated by the "cipher'". T%e highest consciousness of
Beiné is made possible when we read objects as ciphers.

The apprehension of Being arises only with fhe awarenesé of
Ehe possible cipher—statu; of“mundane objects. Reing can-
not be cogniéed as an object, and would thus be lost to us

if it were not possible for objects qua ciphers to convey

its presence to us in our empirical actuality.
¥
Overall, Jaspers' intent in his philosophizing is to

offset the disintegrafive tendencies of the twentiéth cen—
tury by encouraging individuals to communicate with the ut-

most candor. This will enable us to cooperate in manifesting
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the possibf@}ties of human existence. A necessary precon;
dipioﬁﬂﬁ?ptq riglize bhat{ in time, the reconciliation bf
conflictigg world-views 1n one comprehenéive:world—view 1s
impossible. Although he 1s a finite creature, man's possi-
bilities are infinite, but unhindered communication 1is
essential if man is to realizé and appreciate his own po-
tentiality, his mysteriousness (let alone the mystery of
Transcendence). -

Communication without reserve, with complete openness
- to the other, is blocked when ciphers are confused witb

the ostensive objectivities of s¢ience. Sincere communica-
tion is impeded when we as thinkers fail to maintain a
critical consciousness. This failure draws us into ways

of thinking which equate being either with what is immanent .
(positivism), or, contrariwise, with what is purely sub-
jective (idealism). Jaspers wishes to avoid both equations
by keeping in mind the intractability of the subject-object
dichotomy (although the poies are united in the cipher).

By calling consciousness of the cipher the highest
consciousness possible for us, Jaspefs means to affirm
‘both the Jdeterminate cognitions of science and the indi-
~vidual's attempt to assure himself of Being. In this
sense, then, we can speak of the cipher, as does Leonard
Ehrlich, as the "culmination of enlightenment”qo. This
is to say thét both science and a communicative metaphysics
are to be honored as indispensable human endeavors.

In this thesis, therefore, we will be intent upon

showing how Jaspers' metaphysics culminates in the "cipher"
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Some basic features of Jaspers' phiiosophizing will be
sketched further in Chapter I so as to prepare the faader:
for a more detailed examination of the cipher in the re¢
maining text. We will investigate the stages of the sub-
ject-object correlation in Chapter II. This will bring
forth the foundational ideas of Jaspers' metaphysical |

\

thinking. Discussion in Chapter III will center on the

ambiguity, the universality, and the historicity of the

cipher. And in Chapter IV, we will look at Jaspers'

"last cipher", i.e., foundering, in an attempt to determine

what he means by his idea of eternalization. In the light

of this "whole" discussion we will return to our leading

questions once again.



ik
K

Ex1stent1allsm and Jaspers' Ex1stenz—phalosophy

I . CHAPTER I’ ‘ - '
;

[ ‘Usually, Jaspers is 1ntroduced as one of the ini-

|

tiators dof twentieth century“"Existentialism”, He notés

. . . o)
"himself that his bogk Psychologie der Weltanschauungen

o

. 48 inJnetrospect;fthe‘firstndhCument,associated
with‘thlﬁwhso—called" philosophical movement k lt may

be correct then, in some 01rcles, to trace Ex1stent1allsm
;to Jaspers, but let us not label him an ”Ex1stent1allst”
w1thout further ado. |

Referrlng to Jaspers as such is problematlc for at

least four reasons.k Flrst Jaspers disclaims the label

<=

- because it 1mplles that he ‘teaches some sort of doctrine,
a body of discursive knowledge whlch can be mastered. He,
' however,fappeals to his listeners to engage in philosophical

commupication. Second what is this movement we so hastily

o

dub "Ex1steqf1allsm”7 Only Sartre, and this in but one
S .

-.perlod of. bli life, ”enJoyed" the term. Thlrdly, to define
such a movemgnt ab extra, and then to use it as an inter-
retive device, is not always.useful. For is it not Aiffi- .
1t toiarr}ve at criteria of classification that are noti T
in the end, arbitrary or idiosyncratic° The sedlmentatlon
vresultlng from our classifying tends to cover -up what is
there to be gleaned, 1.e., what everyone got so excited about

)
in the flrst_place.

But these three_reasons,bringwusrto the most important’

one'for'not calling Jaspers &h Existentialist. This is that
: ’ » S
‘ 5

»
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his idea of a philosqpbla perennis, a philosophical faith,

speaks against such claSSifications. By this idea Jaspers
means the endeavor on the part ef individuals throughout
history to bring to light EEEE self—being.‘ It is an en-
deavor whidh eacb person hagvto undertake for him or herself.
‘ Jaspers writes: ; ' e

This . is why we can say that throughout the scores
of centuries of Western thought we have been living
in a Single philosophy, if by this philosophia
erennis we mean the self—knowledge of’grue being.
ﬁna we can say no one has it, thHat it®#i& real only
if in each succeeding generation it will be reborn,:
#ransformed, in individuals~-if each one, for all
he knows about the thoughts of the past, has tbe
truth from his fundament and from this present _
this historicity which no one .knows from Without 2

. Jaspers believes’that the philosophic impulses can be awa-
kened in each person: through cormunication. But no other
person can philesopbize for me. In my own inner being, in
my preseptvsituations, I am to actualize truth. The'only
way to become aware of wbet pbilosephy'is,'is to begin to
.‘philosophize.

A phiiésophizing in'Jaspers' s%nse iﬁvoiveg three leveis’
of communication. In the inner dialogue of splf-reflection
we ”speak”-with ogrselves; we enter into(interpersonal re-
lationships (with both antagonists andlprotagonists}; and,
we communicate w1tb the men and women of the past (and- fu—)
ture) through participation in research - Through .research
we discover the possibilities opened up by.the accomplish-

ments of 'previous thinkers. Thus, a philosthia berennis

is not a teaching, but an enlivening activity; it i%'the
search for the most lucid self—te%self communication., As

such,-it is an unfinished search.
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Jaspers claims no more for his philosophical, work than

that it is his personal formulation and bttempt at the communi-
. )l : C
cation of a philosophy which grows out of the individual's.
own inner action. He is gttempting to communicate himself
and not a dogma. Jaspers does not seek to promulgate an
absolute truth although he does work "on behalf" of his ideas.5
Since Jaspers understands philosophizing as grappling with
oneself and with otbere in communication, he will highlight
- the unique fashion in which thinkers philosophize.
In terms of Jaspers' own philosophy, it is well summar-
ized in the following passage:
Existenz-philosophy is the way of thought by means
of which man seeks to become himself; it makes use of
expert knowledge while at the same time going beyond
it. This way of thought does not cognize objects, but
elucidates and makes actual the being of the thinker.
Brought into a state of, suspense by having transcended.
the cognitions of the world (as the adoption of a philo-
sophical attitude towards the world) thab. fixate being,
it appeals to its own freedom (as the elucidation of
Existenz) and gains space for its ogn unconditioned
activity through conjuring up Transcendence (as meta-
physicsg 4 ‘
~We see that his philosophizing involves three stages of
"transcending": 1) the determination of the limits of sci-
entific knowledge and tbereb& the clearing of a "Space" for
philosopby; 2) the elucidation of self-being in which the .
thinker strives to actualize himself; and %) the attainment
of an awareness of Transcendence through metaphy51cal specu-
~lation. These stages lead us to the cipher. At thls point,
let us introduce Jaspers central terms: Existenz, Reason,
“w@pduthe Encompassing (Transcendence).
Discussion of Central Terms

NF\ 3 ) /

" For Jaspers, philosophic terms carry fathomless symbolic
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\coétent, Even the most sll-embracing ané systematic ex-
egesié will not make further interﬁretation'redﬁﬁdant.\lIn
his words: ”All basic philosophic COQtents are, not so mﬁch
definitions, but rather comprehensive symbélic apperceptions,
which not évén,thé most detailed of rational systems can
vfully ekplain,"5 The content ofﬁour ph}ldsqphizing éan be
conveyed'byluniversal terms only in 'an indirect manher.
Hence, philosophizing will always be indirect éommunication.

Phil hic terms are referents for what must be exist-

entially (+.e., immediately) apprehended. They are "symbols"
wéiéh deepen in meaning fhe more we experience the reality
for whiéh‘they are but the signs. Language, according to
Jaspers, is our "common achievement" wbeieby'we are enabléd
to exﬁress whaf éan’only be objectified metaphorically. The
highest knowledge‘ié not that ofj definite, systematically
congruent concépﬁs, but ﬁlies iﬁ apperceptions and images

that carry infihite meanings and bring to us the language

of realityg"6 Language is our enciphering. It is the feat
of dbjectifibation, butfit moves only on the surface of our
being; in language we express our self-becoming. We communi-

cate symbolidally our depth experience. We are poets at

~heart. But "words actually have their meaning only in
connected thoughts." Philosophic terms,“theqefore,'will
gain their meaniﬁg in .accord with the contei%s'in which they
are used. On the wbdle,‘they.remalgﬁglghers,.é
1. Existenz

Language gives us the impression we are talking about

some‘thing when we speak about the self; this leads us to

R
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believe we are all aware of what this thing is. But the
language-user cannot truly be objectified. It is the self

which is conscious by means of objectification, .but it

cannot be "grasped" in any bbjectivity. It is only gppareﬁtlz
fhat we are able to formulate what the "self" is. Neverthe-
less,vexpériehce of-the self arises thrbugh'thqught; we can
transcend beyond thought (by means of thought) to a con-
sciousness that is no loﬁger objectifiable. This sense of
self is what Jaspers calls ”eternitj by way of the moment”:7
the sélf lives from its source. This is the self qua
Existensz.

| When we speak about Existenz,‘we will be speaking about
freedom; our goal is to bring light to the expefiencé of
unshackled selfhood wbich manifests in decision. Existené;
the authentié self, does not lie wholly in subjectivity,

buﬁ appears in the intertwining of subjectivity énd objecti-
vity.i

In Reason and Existenz Jaspers writes:

The words "reason" and "Existenz" are chosen be-
cause for us they express in the most penetrating .
and pure form the problem of the clarification of
the dark, the grasping of the bases out of which we
live, presupposing no transparency, but demanding -
the maximum of clarity. 8

"Existenz" is not meant to be intelligible as a "concept";

J . v
it is not a kind of category, but a depth of self-being.

The word "Existenz" through Kierkegaard has taken
on a sense through which we look into infinite
‘depths at what defies all determinate knowledge.
The word is not to be taken in its worn-out sense
as one of the many synonyms for "being"; it either
means nothing, or is to be taken with its Kierke-
gaardian claims. 9 :

-
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Ly stressing the term's "Kierkegaardian claims", Jaspers
desires to differentiate between the scholastic understand—

ing of man's "being" as something knowable, a concrete, in-

dividual ex1stent (existentia), and the.understanding of gan S
"being" as the actualization of freedom in deCis1qn a
self-choosing (Existenz). 10 N )

Kierkegaard develops his idea of the self as the syn—

tbeSis of the infinite and the finite temporality and

-eternity, freedom and necessity principally in The Sickness
11

Unto Death. These are polar relations which '"come to-

gether” in man. As "Anti-Climacus" wrote, the self is an
éssential ”synthe51s" in the tension which is established
between the "poles" constitutive of self-being. These’

- poles are dialectically related through an "infinite re;‘-
flection" which opens the self to decision. Hence, Kierke-
gaard's "self" is a radical openness beyond any temporal

fi:)cation./i2 It is a self-becoming.

But, for Kierkegaard, not only is Existenz a reflexive
relation, it is in relation to a third party, God. The true
self is, at the same'time, the most primitive and yet the
highest consciousness of a relationship with God. Kierke-
gaard writes that "the sei} is potentiated in the ratio of
the measure proposed forjthe self, and infinitely potentiated
~when God is the measure. The more conception of God, the

‘Tmore self. w3 In The Point of View Kierkegaard adds: "It

is neither more nor less than. the generic human inwardness
which every man may have, without regarding it as an official

distinctioh which it were a crime to hide and a duty to
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proclaim. . ,”.14 Existenz, we can see, 1s synonymous with

what Kierkegaard calls the "God -relationship"s.

In this brlef account of Kierkegaard's conception of
"Existenz" we can see at work three ideas which Jaspers de~
velops as weil. These are: 1) Self-reflection is a
movement "through and beyond” thought; it is an infinire
flow of interpretation, and rhe decisiVe'proviso of freedom.
"Infinite reflection, therefore; is, precisely through its

1115

endlessly active dialectic, the condition of freedomn.

®

2) The authentic self is awa%@ned to its encounter with

a transceadent reality. Whereas Klerkegaard speaks about
God, JasPers talks about th

relation of Existenz with
Transcendence. And, 3) ir/ the spontaneity of freedom the
‘authentic self comes to/be expressed in decision.
| For Jaspers, ouf awareness of Existenz depends upon
Your becoming aware of the cipher-status of everything empiri-
cal. The ultimate reality that is both ground and goal
is experiencedvonly through transcending from the self-
ev1dent object to the symbol which both veils and unveils.,
"To live deeply rooted in symbols is to live in a reallty
which as yet we do not know but can appreciate in its sym-
bolic form.J‘ In tlme this reality speaks only through the
symbol; this reallty is the ground of time itself.

Existenz only comes to be in freedom. Yet, according
“to Jaspers,'freedom is fundamentally paradoxical in that
the more decisive my sense of true self—oeing, the more I

realize that who I am unconditionally is a "gift" from

Transcendence. I receive myself in the concrete situations
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of my, hlstorlcal existence. When I make a free, uncaused
decision, what ‘will come to me therewith will be 1ncalculable.
Jaspers writes:
The problem of freedom——namely, that it does not

have its being in itself, but 'rather that the more

decisively freedom actually becomes conscidus of it-

self the more it knows itself as granted to itself,

and that freedom can fail to appear to“itgelf and

therefore points to Transcendence as its o;igin——. _ 17

is discussed in almost all of my phllos?phlcal writings.
Freedom originates in Transcendence, but Jasﬁers does not'
wish to confuse freedom with Transcendencééitself. It is.
a possibility for us because, in time, wéuéan still decide
what we are to become. "In transcendence freedom ceases
because decisioﬂ has an endﬂ . .".18 But, if it is the case
that I can only be given to myself, then the task in front
of ﬁe is to prepare for this possibility. This is_fhe
task of'"self-searcbing”,'and Reason is its activation.

2. Reason

Kapt's distiﬁption between Verstand, the "intellect",
and Vefhuﬁft, "Reason", leads us to two ways of lookihg at
'meaning', namely, "the way of psychological observation
and of empirical knowledgen_which establishes somefhiﬁg;
and[the‘other way of appealing ard conjuring designs of
possibilities of meaning, a way wﬁich appeals to freedbm.”l9
We establish meaning qua knowledge through the constitutive
categoriés‘of the intellect. But we also ascertain meaning
by imagining the possibilities which lie open to us in our
day to day situations. This second way moves in "ideas".

Through the intellect we structure the raw sense data

of our empirical existence. It operates as if everything
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thhat is for us lies on one 'plane'. For the.intellect it
/1is self—eﬁident that "the universe exists"; 1t cognizes:
the universe ags a whole in a "world image". It absolutizes
objective being. "What casts doubt upon this absolutizing
of the intelféct is the thought that objective being con-

sists, not of itself, but of being for a knowing subject,
20

as 1t appears to that subject." For the intellect, being
is that which lasts in time; it is that which endures.

The intellect actually contains no content in and of
itself, but is what gives us our formative categories, the
"a priori" structures of consgiousnéss, which serve as the

"foundation of all truthfulness". As such, it is the possi-
\rbility of our having knowledge. The intellect, or "con-
‘sciousﬁess—as~such”, is "the receiving apparatus which in
»its_categoriés provides for every objectivity a means for
becoming objéétive."zq
Ths‘Cafegofies ére communicable classifications (con-
ceptsj.whiéh enablé ﬁs to objectify sense experience. They
are presﬁpposed in every interchange. between conscious beings.
These éategorial univérsals (they can be thought of as formal
”constfaints”) are the preconditions of communicability. They
are not, however, édequate for circumscribing the Bistorically
unique. Our cognition, our transmissible experience, has
,itskszﬁrce in the inéommuniééble.
Reason, on the other hand3 is a dialectical interpreting

guided by ideas. In the idea Reason seeks the unity of Being;

but in its search it comes up against the non-rational, that
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reality which is impenetrable to thought. Unlike the
intellect, Reason is that "thinking" which is not "know-
ing" because it is not confined within a methodalogical
structure. "The movement of reason is, then, thinking

to the limits, and the transcending of these limits in
thought by means of ideds which seek realization in his-

22 It is perhaps appropriate to refer

23

toric actuality."
to Reason as the quest for the 'Idea of ideas'.
If we follow the movement of Reason in its tran- .
séending of limits, we can attain to an awareness of
self-origin. Ineour search for truth Jaspers tells us,
therefore, that we must take two steps.
. . .first, by acquiring the scientific method which
enables us to see through the untruth of 'total'
knowledge and pseudo-mythical objectivisations, and
which, positively, provides the foundation of all
truthfulness; and secondly, by taking a leap into.
the imageless, unobjectifiable, self-impelling
source of our self, which is Reason. 24
Realizing Reason in one's life depends upon leaping from
categorial thought to what is unobjec?ifiable because ‘it
does not lie in the subjecf—bbjeét split, but rather,
"athwart" both poles. Reason is the movement in which
the self transcends beyond all objéctivity.'
‘For Jaspers, Reason does not appear on the scene without
freedom, but only by the leap of pbilosoﬁﬁical decision.
As a decision, Reason arises from.the choice to seek true
being once it has been realized that Being is nowhere an
'6bject for us. It becomes apparent that "objectivity" is

problematic; a reversal in thinking occurs wherein we bte-

come newly aware of our subject-ness.
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Jaspers describes Reason in many formulations. He
speaks; for example, of the will to boundless communication;
of the will to unity (its basic characteristic); and of
the age-o0ld essence of philosophy. Soydescr;bed, Reason 1is

always the attempt to illuminate thaﬁ]which encloses the

subject-object split, within which evéfything that is for us
comes to/be. Jaspers does not view Reason as a "faculty™
as 1in the classical trédition from Aristotle tovHegel (in-
cluding Kant). Rather, he identifies Reason with the

"whole man"; Reason is the bond which unites all the crea-
tive procesges actualized in man. For Jaspers, Reason is

in polar relation to Existenz; these are the two "great

poles of our being”.25
Reason seeks the essential hidd:-: in objectivity. It
yearns to ascend to the One by means ~. transcendental Ideas,

by bringing into aﬂdynamic interrelation all possible ob-
jectifications. However, in its disclosing movement, Reason
will break out of all the constrﬁctions of the intellect
into the incomprehenéible. Ig;w}ll founder; but this can
lead to a transformation of consciousness when we take

this foundering;seriously. We realize a "not-knowing".

How this is to be achieved, this is the task of
philosophy. Thinking within the world of appear-
-ance leads to limits. When these latter become
clear on the intellectual level, there remain

two possibilities: the not-knowing which remains
indifferent and does not take the unknowable into
consideration; and, the possible jump to another
level of thought which, however, is reached only

simultaneously with one's own essential transform-
ation. 26

Reason makes possible a "not-knowing" which is communicable

only in the form of an appeal for freedom.. It is the choice



to be guided by the "primary symbolic experience" of

4

eternity.

Z,  The Encompassing; Transcendence
I

The Encompassing (das{Umgreifende) is Jaspersu word

for the ipfinite, present reality which encloses the sub-

ject-objs¥# split. Intreduced conceptually in Reason and

Existenz, the Encompassing emerges as the fundament of
Jaspers' philosophical logic. A '"philosophical" logic,
in éoutradistinction to a "rational'" logic (concerned
with the categories of the intellect), is one in which it
is acknowledged that transceﬁdent reality is beyond cogni-
tion; it is a logic which seeks to allow for the continual
development of meaning. We seek to understand the modes
of our transcending without falling into the untruth of
fixed thought and without forgetting that the "really real”
1s conceptually inaccessible.

In his commentary on>Anaximander there is an interest-
ing passage which points to the connection between the Greek

verb eriechein, and Jaspers' concept of the Encompassing.
) ’ g

It is of interest to us since Jaspers replaces ontology

with periechontology. In discussing Anaximander's concept

of the agpeiron Jaspers writes:

The meaning of the word is infinite, boundless,
undetermined. . . .Aristotle interprets: . . .

It cannot be a particular thing--if it were a
particular thing, the whole could not spring

from it. It must encompass (periechein) every-
thing, it cannot be encompassed (perlechomenon). 27

The "essential character" of the apeiron, Jaspers goes on

to say, "is that while free from opposition, it is the sourée
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of oppositions.” The Encompassing, similarly to the apeiron,

cannot be apprehended in determinate form; it is prior to all

P
rd

determination. . - ¥4
The Encompassing dops not and cannot appear as an ob-
Jeet for us. It is what embraces all conceiveble horizons
without itself becoming a horizon; no particular horizon
remains visible, and the subject-object distinction is tran-

scended. Jaspers writes in Reply to My Critics:

I am urging to go beyond the division between
subjgct and object, between the I and the object,
and with it beyond the alternatives, which are e-
rected between subjectivity and objectivity where
the one is constantly played against the other.
My thesis is: Reality is neither the object nor
the subject, but that which encompasses both, the
Encompassing which is illuminated in the division
between subject and object. In this division, how-
ever, both have their changing forms which belong
to each other. 28 .

The subject-object diremption occurs in Being, thus, Being
1s antecedent whatever appears to consciousness.
We become aware of the "prior actuality of Transcen-

n29

dence in various modes of the Encompassing. In each mode
of the Encompassing the subject-object relationship will
be present, but their correlation will be different. The
passage continues:

. - .For our purposes the main point is that there

are basically different modes of object-being, dif-

ferent for a subject according to the specific as-~

pect of the Encompassing. These various modes must

be kept distinct, if confusion is to be avoided. -

There are three steps (three philosopbicel decisions) "
involved .in the clarification of the modes of the Encompassing.
We move from the general idea of the Encompassing (which

first arises in wonder) to distinguishing between the En-
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compassing that we ourselves are and the Encompassing that
is the world. We next distinguish the modes of the Encom-

passing that we are: existence (Dasein), "consciousness-,
- B

x%—such” (Bewlisstsein uberHaupt), and spirit (Geist). BRBut
~, /E
lastly, and most importantly, we move from imnfgnence (ob-
jectness) to Transcendence. O | CoL
" When we elucidate the Encompassing, according to

H Jaspers, the meaning of every cognition takes on greater
depth pergeated by the Being which lies beyond all con-
ceivable limits. This is the perennial unfolding of the
One and the many.

.. Tbna\%ust learn, however, that the Encompassing'

is present in many ways--in existence, in conscious-

ness-as-such, in Existenz, in the spirit, in the
world--, and that all these ways finally point to

one, the Encompassing of everything Encompassing,

which nowhere is definitively understood or possessed,

and which yet leads everywhere where our path reaches
its essential possibility. This is why I tried to
illuminate the Encompassing in its manifoldness as
well as in its unity. 37 '
The illumination of the Encompassing in the subject-object
division proceeds By means of a threefold thougbt'movement
e
which moves from a consideration of each pole to a consid-
eration of the two entwined together in an ideal unity,
the "widest realm of possibility" 2,

Jaspers cdﬁsi@ers this ﬁhougbt moyément an ”analogy
to Kantian transcendental thinking". Referring té Kant
he writes: "He thinks of the Idea in its objective meaning,
as subjective impulse, as the methodical source of systema-
tic investigation. The Idea in this triple sense shifts
Lo . . L e .
1ts meaning according to the relatiothlp of the discussions,

but in such fashion that a whole develops in which the Tdea
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undergoes this necessary change of meaning." In this-
movement Reason relates both poles to the nonobjective
”whole” Wthh is the source of all meanlng. Ourlphilo-

soph1z1ng proceeds from two presupp051t1¢n854:; the first
A

one is that all obgect1V1ty is to be seen\as relatlve,

+§

secondly, that our final support lies only in the "distant

One".’

~ The taig.of'the,philosopher is ' to apprehend the -
dreallty of the Encompas51ng out of which he, as a temporal-
“eternal unlty, has orlglnated through Reason. By ”becomlng
one with the- temporally concrete appearance of realltzﬁ }n

which he stands, ‘the phllosopher is- able to recognlze the

posslbllltles which lie open to hlm. Through Reason he

5w1ll become aware of "an Objectivity (ObJekt1v1tat) in

-which love has its fulflllment n35 This 1s to. experlence

L 4%

the reallty that\ls the source of all that is.

/)



CHAPTER IT

‘Oblect1v1ti

SIf we are&to opient ourselves in the world. successfully,

PR

Qe‘must be guided by what we can know.' On the basis of our.
censolldated knowledge we prepare for the possibility of un-
condltlonal éctlonlvaut a critical examination of robgectl—
vity" will lead to See reallzatlon, according to JaSpers,

that the meanlng of sc1ence is existential and cannot be

fuldy explelned from wltbln its own sphere. It 1is possible
Existensz wblch seeks“to knou scientificall&; knowledge

serves as a sprlngboard for the transcendlng of a self present
,Ex1stenz. In unconditional action Existenz expresses 1tself

in the presegce of ’l‘ransce11<1<-:-nc;e./1

2 . .
501ence»serves as methodlcal communlcatlon ; it is uni-

versally Valld knowledge communlcated by way of tbe ratio-

- )
cinations of $be intellect. But, since tbe sc1ent1f1c object
is determinete, science will involve the frustration of the

'me%aphysical impulse to totality. The scientific'endeavor

isvto be complemented by pﬁllosophical communicatibn.wherein
individual speaks to-individual; this communieetion is his-
529229 and calls for coﬁmitment if we are to experience Being
in our interpretive mouements. Conﬁrary to the scientific
approach, when we are philosobbizing; the object is imbued
with our self-being; "instead - elng known, it acquires
a-voice.'”5
The metaphysical impulse would seem to be Reason since it

is the "will to unity". It is an impulse towards communlca—

26
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tive manifestation.

It underlies our will to know--the will that
makes us see a scientific unity in knowledge
as such--because the aim of all "knowledge is
to reach the limits where we can know speci-
'flcally what ‘we cannot know. . . .Insofar as
science is meant phllosophlcally, as knowledge
in the unity of knowledge, 1t is not self-ful-
fllllng, it finds its fulfillment when Existenz,
in the process of world orientation, is cast
back upon itself by that orientation and is
thus opened to transcendence. &

Although we must cohstantly assiﬁilate the findings of the
.sciencee, we must beware of absolutizing a scientific world;
view. In the sciences we know what we are doing to the de-
gree that we have limited the variables; »By doing‘so,'we
cireumscribe a domain wherein our investigation can proceed-

methodologically.‘ But, as knowledge in the unity of knowledge,

science 1s limited by that reality we cannot know. Ween
we recognize the limits of a scientific world.orientetion,
pb&lbsophizing arises. |

- We cannot have knowledge of tbe "wbole" that is being-
1n?1tself even tboug;ho when we think abouf it (or, rather,

'make the attenmpt to think about 1t), we move in some mode

of objectivity. It is only in tbe cipher, in the dlsappear—

ance of the objectivity, that Being is present It is be-

cause the objectivity is sublimated in an- experle”ce of Being

that we speak of the cipher as an ”absolute objectivity”.
Whenever we attempt to put into words our experience

of Being, as it is present to us in tbe cipher, we are

attempting to speak abgut that wqgﬁp is iﬁ;eryious to‘all

objectification. Our talk will always*be metaphorical:

we must resort to categories to speak about that reality.
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L ) - :
Let Uus at this point distinguish three senses in which

to understand 'objectivity' as relative: first of all}”théje
is the object (that which is ineluctabiy other); Secondlyﬁ
a’categbry (a mode of objectivity for ”consciousﬁess—as—such”);
and- thirdly, the ”idea”'(afiéing in the éphere of the mind)\

All three "relative" objectivities\can become ciphers when

they ére held in the suspensionfbéfween the subject and the
objecth Thét which 1is objective becomes a cipher, an "Ob-
jectiviﬁ&“% this ”Objecti&ity" is the ffi} presence of Being,
"feaiity itself, i.e., eternity;in time.'5

| THe cipher is for Existénz alone.  In tbé cipher Exis-

tenz hears its transcendence. 1In Reply to My Critics

-

Jaspers writes:

‘What really is at stake‘iS'tbiéz I cannot think

without objectivity. What I think and what I

know moves{héq§ssarily into some form of object-

ivity. This latter is either the matter at hand

or else ref?r54to it If it refers only, that

which is meant\is something else and 'is insofar--

even though not adequately objective--neverthe-

less an intended objective as something which

is not I. ‘But, whenever objectivity refers to
\ggat I am, or can be, myself, there whatever

ands inadequately over against me in thg -

jective, whatever is indirectly hit upon '

thinking is, at the same timg, what I am m¥elf

and, therefore, what I can fulfill in thinking

in a way radically different fr#m any other inad-

equate objective thought: by means of my inner

activity, by means of what I am, of what I can

be. . .

In the first half of this passage Jaspers is speaking
about what weibave calleﬁ relative objectivities; in the
latter half he is speaking about an "absolute objectivity!
The cipher is not to be separafed from é:possiblé Existenz.

Not communingle.as objective knowledge, the cipher 1is

"a functionuéf the sense of being”7.
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Both positivism and idealism are identified by Jaspers

LY

- as claims that being-in-itself can be known; they are world-
;'Views which become conclusive.8 Being is seen as, ""objective

'being" by positivists while for the idealists '"the being of

the mindwvis the "whole". Both perspectives unfold on the

- basis of "entirety aﬁd universality", but both dissolve the.

subject-gbject dichotomy in favor of oné of the poles. They
thus mies the whole altogethef}~ But Jaspers tbinks that

the two positions are to be eschewed @nly when they ate ab-
solutlzedn when understood as relatlve, they are both true..
In Jasperj "philosophy of existential self eluc1datlon”

p081t1v1sm and 1deallsm are dialectically related

EXlstenz is the interrelation of the subJectlve'and

- the obgeétlve in such a fashion that all modes of the sub—

Jectlve and obgectlve will have been broken tbrough "Gon-

501ousness of Being lies 51multaneously in the grasping of
the object and in the consummation of subjectivity;"gu This
consciousness of.Being will be but a momentary experience
because of the bilateral tendency of pbenomenal—ﬁxistenz
eitherftowards Bbjectivity and away from eubjecti&ity; or
vice verssa.

Because the self cannot be merely an existing thing,
its abpearance occurs in\eﬁ‘ever-preseht tension. This ten-

sion can yield privileged moments of consciousness when Fx-

‘istenz communicates with Existenz. 1In eur philosophizing,

‘and this is crucial for understanding Jaspers, "the question

1

of subjectivity and objectivity is overcome by elucidating

the originai being of Existenz with other Existenz--a being
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from which no man can any longer step batk for an objective

surVey.VlO

We can apprehend our authentic selfhood only in
communicatipn‘whép we are open to what arises from our inner
depths. When Existenz speaks to Existenz, Transcendence is
: 4
preéent in the cipher of their communication.
| ‘When we are conscilous) We always‘find ourselves’directed

at objects which -we mean. Consciousness is both intentional

+ (objective consciousness) and self-reflexive (self-conscious-

ness). Self-consciousness and the consciousness of -objects
are.bound together. But‘conséiousness, as "fulfilled real
consciousness™, is historic; it undergbes transformation in
the course of the generations.  "Historically changing coﬁ-
sciousness not only happens, as does a natural process; it
rémembers, it affects itéelf, it engenders itself in its
history. Man actively livés the life of his successive gen-

efations,,inétead of merely suffering it in a répetition of
11 ! ’

a

the same."
‘intentionél consciousness is consciousnéss—aé—sﬁch;

it underlieéﬂﬁstabliéhed.knowledge. ‘Self-consciousness is
an individuéiFs.sensé of existing. —Our historically
changing consdiousqgss is the mind; here we have the "ideas"
of Reason. The'mind is the historic expression of freedom
through the intermediacy of ide?s; its historicity, hbwevef,
is rooted in Existenz. |

"Objectivity" andv”subjectivity” are ambiguoué tefms.
We can lessen the ambiguity by thinking of both as correlated
in stages. The objective comes to be seen as an'object in

time and space, as a necessary conception, or as an idea.
. %
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¢ The idea presupposes. the concept which, in turn, presupposes
the external object, the "opposite other". Each stage of
objectivity is correlated with a corresponding stage of

subjectivity. Pure subjectivity is incommunicable. "Sub-

Jectivity makes me seek objectivity. . . .Object, validity,

-

and the idea give me consciousness, solidify, and substance."
Dasein, consciousness-as-such, and spirit are the stages of
subjectivity.

The highest stage of consciousness, however, occurs when
‘subjectivity and objeétivity interpenetrate‘and’Being is pre-
sent. At this stage the cipher and Existenz are dne. To
diécern the three stages of the subject-object relation
is the beginning of a dialectical movement which can peak
in the cipher wherein a possible Existenz awakens to Tran-
scendence.

The dialectical movement protects the tensionbinherent
in the sﬁbject—object dichotomy, but is able to bring about
a transformation of comsciousness in the experience of au-
thentic illumination (qaspers’ "absolute consciousness").

Since Existenz must pursue its realization ih
/ subjectivity and objectivity, pervading both, 'its

target in the dialectically inconclusive whole is

any instance when the two become one. There Ex-

istenz finds itself; imperfect as temporal exis-

tence, it knows perfection only as fulfillment of
. the moment. 13 . .

The task of our pbilosbphizing is to bring the mystery of
this One reality, this dialectically inconclusive wholé,
into consciousness; this is to discérn an infinite depth

in every object. The cipher, then, is not an objectifica-

tion, but a movement of consciousness in which all the stages
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1.
o
\

of the suﬁject—pbject relation are relativized in light .
of the experience of Transcendence.;gj

That there are stages to the rélatipﬁ_between subjecti-
vity and objectivity would seem td_be an exténsion of the /
view argued for by Kant, namély;wthat the subjective~is”a
transcenderital pre-condition of the objective. It extends
Kant's position (his noumenal-phenomenal distinction) by
pointing ou%»that the subject and object are related in vary-
ing ways ranging from "alien otherness to harmonidus/iden—

14,

tification.” fEach stage is related to a mode of transcending.

When the object and tbé subject are radically dis-
itinguished, the '"natural consciousness of being" is transcended
in the leap from scientific cognition to a philosophical
world orientationé Next, existential self-elucidation oc-
curs from the side of tbé subject in" communication with
other selves. The third stage of transcending is meta-

. \
phyi&és wherein we seek to experience Being.by reading ci-
phers.
The pure cipher speaks for a consciousnéss‘of Being -
for which everything objective ‘and subjective is re-
lative as a phenomenon in the movement, and sensual
tangibility is ‘overcome as the last stage of Being.
"This state of the consciousness of Being, in being
one with all stages and modes of objectivity and
. subjectivity, would at the same time ve gliding
with respect to each one of its definite forms. 15
In the cipher the transcending movement of Reason -brings all
stages of objectivity and subjectivity into unity.
In metaphysics we aim at tﬁénscending objectivity "form- '
ally" in the movement of Reason. This formal transcending

is expressed in ideas which move Reason from the thinkable

to the unthinkable. Reason moves beyond the intellect by
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absolutizing any one of the categories, 1l.e., the modes of
objectivity, in an attempt to conceive Absolute Being. Each
absolutization founders in rational antinomies. For example,
when we conceive Being as the "First Cause", we are trying.

to think of an uncaused cause. Causality becomes paradoxical.

in formal transcending thought voids itself. Jaspers

‘writes: "I come to think: It is conceivable that there are

things which are not conceivable. This expresses a step

which my thinking no sooner takes than it ceases to be
thinking. Thinking sets itself a limit it cannot cross--

Al

and yet, by thinking it, it appeals for a crossing of the

16 We express ourselves in negations: no conceivable

limit.,"
objectification is applicable to Transcendence.

. But, when the objectivity becomes a cipher, there oc-
curs a "substantial" transcending. The objectivity is en-
dowed with the self-being of Existenz in the freedom of its

_reléfion to Transcendence. Substantial transcending is the

goal of our metaphysics; in the cipher I hear the possibi-

lities of my present historicity. "It is only in the absolute
consciousness of Existenz that a direct lénguage of transcen-
dence is truly substantially present. It will be heard by

| ' 17

an individual at a singular historic moment." In time T

experience the cipher as the reality of my own self-imperative:
BECOME YOURSELF.

"Yes, but, what exactly is the cipher?"
O )
We have seen that Jaspers' major thesis is that Reing

lies neither in the object nor in the subject, but rather,

is prior to the subject-object split. Through the mediation
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of the one pole in the other, Being is fulfilled in an im-
mediate "Objectivity" which rests in both poles. The cipher,
as an objectivity imbued with'subjectivity, brings Beilng
téibfesent consciousness.' The cipher is a mediation. Jaspers
tells us that we come'into contact with Being in the cipher
only when Exiétenz is alert and 1istening.48

The mediation between the subject and the object occurs

in all acts of recognizing (Erkennen); "knowing" is the dialecti-

cal accomplishment of this mediation (Vermittlung). It occurs

in three stages which come to be as one in the gliding move-
ment of Reason: 1in movements from one pole to the other;
through operations of one upon anothér; and then, "dialectic

changes of one into the other" (Bewegungen; Operationen;

dialecktisébeuﬁmschlage). But, thus far, we are always dealing
with specifig objectivities; the cipher only appears when
Reason foundeféxin this dialectical movement.

\ The cipher iéinot the subject; nor.is it the object;
it- is the permeatiop of objectivity by subjectivity such that
Being i1s present in‘the "whole" (im Ganzen). The ground of
tbe‘division between subject and object is mediated through
both'poles and comes to,presenge in the ciphér. "This task
of actually taking hold of Being is fulfilled by the symbol
(the metaphor or the ciphey—status).”

The groun@ that is Being_itself canno* be any?ﬁ}ng known
"V us as it is what makes possible the subject—objéct p4?
larity, an% hencé, our consciousness. The polar relationsbip
of subject and objeét is what underlies our comprehension of

definite objects as well as of our unique subjective acts.
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OQur orientation in the world muﬁt respecf this polarity if

it 1s to reméin meaningful. However, this state of affairs
does not satisfy us because it does not bring us into touch
(Berfihrung) with the actuality of Being. The experience

of the ground, if it"is to arise, will be mediated through

both poles at one and the same time.

The experience of the ground is the experience of the
world's mystery (Geheimnis).‘ In our philosophizing we set
ourselves the task of penetrating'this mystery. We want
to bring to full consciousness the mystery of '"the world
and everything in it"., We learn to see the "infinite depth"

-

(die unendliche Tiefe) of every object; its inexhaustible

significance is 'revealed in an unfoldment". We grow aston-
ished, and find our astonishment increasing when we hear
Being itself speak. To illuminate the mystery is to become

more aware of it as "essential" (weséhtlich).' It cannot

be solved -- it 1is nét a riddle. On the contrary, the more

light we bring to it, the more'profound it becomes. But

without the cipher, this reality would be completely hidden.
We fail to come into contact with "Being in its essence"

(Seins im Grunde) if we restrict ourselves to the investiga-

tion of empirical reality (Seiendes in der Wel®t). Knowledge

. is always of the particular (Einzelnerkenntnis); we cannot

have cognition of what is the ground of our self-being. How-
ever, we eiperience this ground as essential.reality (Wirk-
licbkeit) in the cipher.

In our formal transcending we absolutize the category
in qrder to bring rational thought to the point where it

collapses logically. "We bestir ourselves in order not to
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fall victim to any category." We seek to experience
Transcendence in a "heilghtened presentness". '"Whatever
there 1s for us, becomes more for‘us than it seemed at
first to be. It becomes transparent, it becomes = éymbol.”l9
In the cipher we.find ourselves opened to, and at the same
time, filled with Being. |

It is the transfofmation of objectivity in our tran-

scending that 'cipherizes' the whole, 1n that it is an

objectivity held in suspension, the cipher is unlike any

specific object. Although the "element" of the cipher is
"the very definiteness of what is‘bbjective”, its cipher-
status is lost if we fix the objectivity. To apprehend

Transcendence we caﬁnot let tbé cipher last in any parti-

cular form.
P

There are three modes of comprehending the impermanence
of the cipher although each mode will be a form of disappear-
ance (rather than a form of continuity).

First: as an object, whether conceptual or vis-
ual, the metaphysical objectivity is not, the object

itself, but a symbol.
Second: for e intellect a clear conception of

the metaphysical objectivity will lead to its lo%i—
cal collapse; the conception proves to be a circle,

i or a tautology, or a self-contradiction.

}, Third: due to the metaphysical intention, it is

» absolute reality which a free Existenz grasps in fi-
nite, empirical reality. The absolute makes the em-
pirical reality seem as though it were not truly
real, while in the sense of empirical re lity the
absolute one is unreal. Being and nonteing re-
‘verse their relationship in constant alternation., 20

The objectivity is to disappear in the movement of reason
and the awakening of Existenz as it is only an image of what
in-itself is not objectifiable. If the image is representa-

tive of what can also be grasped as an object, 1t is not a
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cipher.

Formal transcendiﬁg 1s the disappearance of the ob-
jectivity in the movement of reason; substantial transcending
occurs when all objectivity is suspended in the hearing of
Transcendence. This is to experience the 'border-line'
consciousness where rational thought gives ~2y to mysterfy.

A content-full transcending results in our own self%traﬁs—
formation.

The object is suspended in the polarity of subject and
object. "This sugpension makes possible the conscioﬁsness
of Being; for this the object is imbued from the depths
with spirit. From this depth of, Being the object obtains
an irreplaceable meaning." Indeéd, it is because Transcen-
dence is hidden yithin the objectivity that it is able to
be transformed./ Transcendence shows itself in the trans-
formation of tﬁe object in its '"mode of beihg an object”f

As long as the cipher remains in suspension, it will
have thrée characteristics: communication, essential reality,
and infinity. The object spéaks»for Transcendence; it is
the "enkindling in whiph Being acquires‘communicative power."
Within our empirical existence ﬁbe cipher makes real what
would otherwise be inexperienceable.

The symbol makes not only clear but real (wirk-

lich) what would otherwise be like nothing. In the

groundlessness of empirical realities (RealitBten)

we gain a-foothold, as it were, through symbols of

essentialireality. Being is not another reality
which is hidden behind empirical realities. 27

Infinity belongs to the cipher because no final inferpreta—

tion of it can be given. It is the "complete presentness -
a "f Y .

of Being." +
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We are to realize, however, that talk about the cipﬁer
is also a cipher. Although communication is needed to bring
the cipher into greater clarity, whatAwe express in language
will b% "already mistaken in its roots". This 1s because in
language we cannot help but distinguish between the signifi-
cationEand‘that which is thérein signified; but this separa-
tion 1s false when appliéd to the cipher.

The cipher does not signify a reality beyond itself;
it does not stand for Transcendence, but rather, it speaks
for Transcendence; we cannot hold on to ﬁhe obgect1Ve form.
The cipher is a "present reality" which™ is not ”translatable
into knowledge of something." Hence, all language 1is to
be seen -as metaphorical when communicating this experience
of primary immediacy. |

Since the cipher is an "inexhaustible signification",

we find ourselves in "an envfﬁ s movement of ismterpreting"
which is not a form of kndhg*ng_- this "movement of inter-
Frere is no correct inter-
pretation is a "metaphorical act, a game:” It is a g%gg
because our interpretations remain fluid. Transcendence
escapes philosophical denomination. Jaspers writes:
"Chiffre ist das Gleichnis, das Sein ist, oder das Sein,
das Gleichnis ist.”22
The cipher'is a reality for Existenz; in whatever ob-
jectivity Existenz is able to manifest itself, Transcendence
will shimmer in the depths. Jaspers tells us that to ex-
perience the ciﬁher we have to attain to ﬁbe space where

our knowledge gives way and we become aware of 'ue reality

which bounds all possibility of thought. For this reason

i
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- he. advises approaching the cipher as the language of Tran-

" -
£y -

scendence.

_ ]
Tbe Languages of Transcendence25 )

To refer to the c1pher as a language draws our attentlon

to 1t as a metaphdrlcal expression of essentlal reallty The
: o
cipber as such is a movement in self—exegesls.

In the world there prevails-a universal image- and
-metaphor-status of things for.one-another. Our lang-
uage is a world of metaphors. . In the cipher-status,
however, that which signifies the cipher is, in fact,
not to be separated from it. If I speak of the. 01pber
as an interpreting, then this interpreting is itself

a metaphor; being-a-metaphor is a metaphor for the
original phenomenon of the revelatlon of Being in tbe
cipher. 24 \

Tbe obJect becomes a c1pber for Ex1stenz wben it ;s seen as
a metapbor because we are no longer seelng it as 31mp 7 cm-
'plrlcal It takes on, so to speak the depth of exls-entlal

.presence. ”Tbrough tbe 01pber a partlclpatlon in Belng

takes - place at Varylng degrees of prox1m1ty or d:Lstance.’25
o Jaspers speaks of three languages (or levels of parti-
..§§ﬁion); The direct language of Transcendence is sub-
: stantively present to bhe "absolutedconsciousness" of Exis-
Jtenz in the immediacy of 1ts ground- relatlonshlp. ItQis an
orlglnal hearlng whlch occurs at s1ngular, blstorlc moments
when Ex1stenz encounters Transcendence on tbe boundary of -ﬁ;\
self- awareness wbere extant llmlts dlsappear in ,the face of
ultlmate, unbounded reallty.' For Jaspers tbe absolute cons.
scioufness of-Ex1stenz is the existential pcsfure wberein

‘‘‘‘‘

knowing, a not know1ng which gives us assurance, nonetbeless,

" of self-being. = R Y

«
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It is poss1ble to experience this not- knowaa? as ful-

filled freedom, as love, "Love is the most incomprehensible
reallty of absolute con501ousness because it is the most

2]

groundless and self—understood It is the source of all subs

26 Essentially,

stance, the only fulfillment of any quest."

‘we. are tO»understand‘the direct language of Transcendence

as the speeeb of love; The more deeply we love, the more

we are love, the more astonishing is rour hearing of Transcen-

dence. .
'We strive to communicate our experience of the direct

1anguage by dealing w1th\the "relatively general" aspects

'of the 01pher. When what is heard is understood in a gen-.

eralized form, we have the second language of Transcendenceg

wherein Existenz communicates witb other Existenz. - "This

second language, that of palpable transmission from Exis-

tenz to- Ex1stenz, detaches the content from the orlglnal
hearlng and makes transferable——as a narrative, -an 1mage,
a form, a gesture——what had seemed to be 1ncommuglcable.
In)thrs\language, because we are_attemptlng to .express who.

we are in depths below by means of the surface-word, it is

s'.qulte p0381ble for one person to register the words another

is u51ng, but to fail utterly in comprebepdlng what the other

is getting at.

When we take hold of this second language philosoPhle-
’gllx; we are suri§in§ to reaeh through language to the
source of our communlcation.v This is to seek to apprehend
the direet language by~means,oftmetaphysical speculation.

Thereby we seek to improve our hearing of the first language.
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This has given us. a new language, the third one, that of

phil%sophical communication which attempts to.penetrate

to the origin in "an incognoscible but cogifati&e” way.
Jasperslwould have us realize more and more profoundly‘
that we hear Transcendence only in ourVEistorical.experi—
ence, in existential situations. Justas empirical knowledge
Ireéts on experience, the ascerteinmenﬁ of Transcendence f
also necessitates experiense. 1In fact, although Transcen-
dence'ie that whizh-ig even without us, in order to.en-
counter it, we must bé\fﬁlly involved in our temporal reali-
:ty. To hear Transcendence directly reéuifes ell modes of
our apprehension (and even_fhen it is not predictable):
sense perception, ”living”‘awarehess of existence, cognitive
experience based upon dedgctive—indﬁbtive research, the
movement of thougbt ip‘ideas, and intuition. Iﬁ otber'woras:
the ﬁwheleﬁ man 1is engaged in beering Transcendence. It U
is only wﬁen we reelize tbe'disjointedness of being and no
longer accord ultimate significence to our‘empirical reality
that we beginbtg prepare‘for the encounter with Tfanscendence.
| The hearing of the first4language in’primifiye immedi-
acy brings empirical existence to transpareney. _Because
this is an uplifting of the self at theﬁboﬁndary’of cognition
- (where even thought becomgs a cipher), ‘it is not communicable
except symbolieally; It "puteﬁme into a. mode of being other
than a purely positive ef&steﬁee. It implies a translatlon
of belng from mere ex1stence 1nte eternlty, wnlcn is beyond

w27 .2 -

knowing. Rgﬁ%ﬂﬁy comes to be a cipher in a not know1qg

which impels the individual!s search for self belng "In
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the belief in symbois there remains;beyond all reflection
an unrefleotedness;g‘Essential reality reveals itself only
to our naiveté. This is restored again and again. . .98
The cipher is always experienced in its.present particularity
in a moment of existential readiness; we do not understand

it conceptually, but by participating in/its reality in the
here and now of our existence. }

The immediacy of Transcendence is conveyed by the cipher
in those moments of wordless self- consciousness. - We experi-
ence the "oneness of essential reallty and intellectual
certainty,'of immedis v. aﬂg* eflectlon, of conditioned being
and free respons1billty{uof ﬁ@rce and suspens1on.” 29 It
'is the experience of this immediacy, Jaspers tells us, which
prompts ‘the creation of our languages. We will to e%press

original self-being, and thus, to touch for a moment who

we are in tbe flow of time. Being then is not seen as a n
@Q} world beyond our present ex1stence, but rather, as 1nter— E
ALy
=:,-  penetrating emplrlcal reallty. The empirically real be=

7.
AR

comes simultaneously mythical.V‘ The world~1s‘apprehended

with "the significance conferred on it by branscendence. "

-

According to Jaspers, this is how the world is seen
through_the eyes of love. When Existenz experiences loving
communioation witb.another self—being,-reality is mythi-
cized and death abrogated in tbe present consciousness of
the eternal in time. The more satisfying our communication,

. Jaspers would saj, tbevmore we are opened to the infinity
of love. In his words: R o

Communication with another, aimed at myself and
at him as phenomena of original self-being, brings
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me closer and closer--and my yearning grows,

finding fulfillment only in those moments when

death is no more. To be empirically close to

a person, and thus only to intensify my longing, -

to quench it not until our empirical proximity

will serve as a transcendent link between us, ,

without an imaginary beyond--t@is is metaphysical 50'

love; and for that love there 1s mythical reality. ‘
Assuredly, is it not the case that communication is endless
because lovF is infinite? We will not be able to answer in
the affirmative if we have not expérienced the transformation
. of ourselves in the love of which Jaspers speaks.

“Lhe reading of ciphers involves an "unfathomable dia- ;
lectics"Bq. This is a dialectic which does not reduce Ex-
istenz to pure subjectivity, and which does not allow
Transcendence to-become an objectiﬁe being. It is a dialec-
tics which makes use of the expert knowledge of the scientist,
to reach the space where thought collapses in front of the
unknown. . . : 5

If Existenz were to.be thought of as a subject without
an object, and Transcendence ‘as completely other, we would
be left with two worlds essentially unrelated. Eventually,

lity would e-

Jaspers claims, restrictiqn to empirical r

clipse ideas of God and we would grow uncowérned about our

freedom. "Once immanence and transcendence have becdme ¥

complgtely'heterogeneous,”~he writes, "we drop transcendence.

With transcendenée’and immanence conceived as downright

oth?rness for one another, they must--if transcendence is

not to go down——e&olve their own present dialectics for us
-in‘the cipher, asvimmanent transcendence.”52 The objecfivi—

ties which grow out of our orientation in the world are di-

alectically related in the movement of reason.

>
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In reading ciphers we mdve back and fOrthlin“the‘three'
languages, but it is the experience 6f the direct language
of Transcendence in which the other two languages come to
fruifion. The first ianguage is the actual bearing of the
cipher in the'present depths of the thiqker. In this lang-
uage he becomes aware of Being as more than what he knows
himself td’be. To hear this language cannoﬁ be a matter
of routine planning. Method comes into play only in thé
other languages, and not in the original encounter with-
Transcendence. |

Every ciphe}, as a phenomenon of Transcendence, allows
'usvto experience the_ground‘of our self—being. "In the
symbol I bécome one with that to which, cast back upon my-
“self, I relate at the same time. Thus there are differencés
Jof proximity and distance, but every symbol remains one
sole aspect of tranS'cendence.”53 All ciphers will not speak
with equal immediacy to every Existenz, but every cipﬁer

springs from the Being.which encompasses all in all.




CHAPTER 111

Ambiguity of the Cipher ‘
.When any object is seen as unified with Transcendence,
we have a cipher which in its "immanent transcendence" is
inseparable from what it signifies. Unlike the symbolic
object per se, the cipher does not represent somethin@ else;
as we have seen, 1t does not stand for Tranqcendence, but
is the actual presence?ofjTranscendence to a poSéible Exis-
tenz. If we do understand tﬁe cipher as referring to that
which is different from itself, we lose the presence of
Transcendence. |

Interpretation splits what is to be experienced as a

unity into a sign and its .meaning. The meaning is then

undérstood in terms of symbolic relation$ which are eogni-
tively assessed. But, tbié is to permit the reading of ci-
phers to decline into equivocal cOgnitions.‘ The cipher comes
to be translated into sométbing universally valid. When
this happéns, the truth of Transcendence i1s given up.
‘Rather, ﬁhe cipher is to be approached as a genﬁine
unity which interweaves what is separated logically, the
subjéctive and the objective. Sigce it is not a relative
objectivity,.but, on the contrary, an absolute dne,'\
the cipher cannot be clarified by means of interpretative
exegesis Hecause symbolic relationships are transcended.
If ﬁhe cipher is.to lead to a gréatgi lucidity of con-

sciousness, the signified and the :.omificator must

’|

®
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be experienced as a unity.

All‘objects express being, but only persons are able
to express being communicatively (understanding "communica-
tion" in Jaspers' sense). The "communicative expression’,
as opposed to "expression of being in general", is the in-
tention to convey something, namely, "meaning with trans-
ferable bontents”g. In language we seek to reproduce con-
sciously ‘what is our original self-being in a non-~cognitive
immediacy. We- seek to communicate our own existential
reéding of the cipher script. But, to hear communidative
expressioﬁs aright, weJmust realize that the humén being

is not only an'empiricalAbeing, but is also a subject which
. , l v

experiences freedom. .

When we penetrate the communicative expregsions of men,
we hear more closely the eépressions of free beings, but we
cannot bring closure to what is being communicated. We can-
'not know freedom except through our‘owhvbeings. Jaspers,
referring to the perception of a man's expression, writes:
"Insofar as I truly penetrate, bowever, there will be a leap
in the express1on it becomes p0851b111ty in a deeper sense
as I gef\to the freedom I can see as the noblllty and rank °
of a present ex1stence; I get all the way to the ground of
a man's being,‘which is like a ﬁast choice that he himself
made before‘thg beginning of time."5

- We have r%marked before that the will to authentic com—
munication is fbe existential source of our quest.for the
certainty of true self-being. Our awareness of Tran-

.scendence, our uplifting in love, and our search for:peace



are all rooted in communication. Taken as a whole, our
communication is the struggle to Qanifest the truth which
we are in our unconditional decisi&ps, those which actualize
our inner imperatives.. The nonodbjectiveness of Transcen-
dence will be brought to minq in those moments of our most
lucid communication.
The communicative expression is encompassing,

since it is the means whereby all other expression

too is translated into a communicable language.

But the expression of being is encompassing inas-

much as communicative expression will be only an

enclave in existence, and inasmuch as the whole ex-

istence of communicative expression comes once a-

gain to express a being, which it will unconsciously

symbolize. &4
In Jaspers' thought communication becomes a "loving struggle"”
between free beings to manifest the depths of self-being,

-~

to realize eternity in time. However, .even the deepest com-
munication possible will not ekhaust the mystery of being.

In contrast to the cipher, the meaning of a symbolic
expression will be solidified 'in fbought according to rules
and principles of exegesis which we establish. The symbol
comes to be interpreted within a coherent framework which
~allows the sublimation of inherent contradictions. The
possibility of counterinterpretations is ignored despite
the fact that placing the symbol in a framework does not
permit the proof or disproof of our own interprétation.
We begin to restrain arbitrarily.our interpretations through
this or that "self-made circle of formulas that will somehow
fit everywhere.'"5 Instead of this misguided interpreting,

we are to remember that symbolism is not knowledge even in

those instances where a set of symbols is made irnto a sign
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language by cdhvenfion.
Scienoe ﬁroceéﬁsb v elaborating relational contexts
and regularitiés; ‘Ifs object is understood only inasmuch
as these relations are determinable. The cipher, on the
3 _ _
other hand, is absolute in that it is not understood as in
relation to anything else, but is seen as in unity with
essential reality. S
Symbélic Eeing as a cipher of transcendence. . .
is not in any relation; it is only directly for
one who can see it. It cuts. across reality, so
to speak, in a dimension of depth; a man may im-
merse himself in that dimension, but he cannot
step out of it without promptly losing it all. ©
The cipher 1is not a@prebended in obJjective interpretations
of any kind, but is heard, and in the hearing, created by
us. Our hearing of the cipher is our decision about being
itself. It is only in our self-transformation, in our
deegening sélfaprésence in timé, that we hear the "code
messages of all sthings". ‘ i
The significance of the éipber script is unfolded
philosophically in the third ‘language of metaphysical specu-
lation by means of circuiarvexégeéis. °
From the cognitive point of view a logical circle is
empty, and arguments in it become nonsensical; but in
arother dimension when the substance of an Existenz
fulfills it, the circle is the present view of tran-
scendence as imparted in the speculative language.
I+ 1s the viewpoint from which all interpretations
that seek to fathom the whole are indeed modes of
creating and reading a cipher script. 7
‘Here Jaspers 1s affirming that the cipher is subject to ex-
istential rather than logical criteria. The cipher is com-
municated most truthfully in the communication of Existenz
with Existenz. We are no? convinced by intellectual appre-
hension, nor does empirical observation impart certainty;

¢
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rather, the certéinty of the cipher lies in the fact that

it shows forth what we ére in the depths of ourselves.
Unless thé roots of the cipher iﬁ the oriéin of Exis-

tenz are kept iﬁtact, fhe cipher remains just as ambiguous

gsvall.cognitive symbolism. The genuine'cipher,'because

it is rooted in the historicity of Existenz, is peéuliar

for each self. Cipher reading is not to culminate in a

cognitive ultimate, but in our not-knowing. We deepen our

self—undefstanding by means of the elucidation of one cipher

by another. We remain in the movement ofAinterpretatipn.

Ambiguity is overcome when Existenz is historically present

in the unequivocal adoption of the cipher as its own sub-

stance. This is because the Transcendence which fulfills

a particular Existenz is historicallyaunique.

| Cognitive interpretation of ciphers is endlessly ran-

dom, and will fail to reproduce.consciously what ?s original

only in the immediacy of self—disco&ery, when Existenz a-

wakens. Through our interpretive exegesis of the cipher

(always a matter of communication for Jaspers), we aim at

re-ciphering it, rather than at its cognition. From an ex-

ternal point of view the cipher will a%ways.rémain ambiguous,
bgt in the mdment of self-becoming, when Existenz is‘con—
séious of its historicity, the cipher loses its randoﬁ am-
5iguit§. What ambiguousness remains will be due to the
variety of ways in which the cipher can be exiétentially a-
dopted. »

Mot until an Existenz 1s historically present willf

the possibility of adoption become unequivocal for !
that Existenz, in a way that is nontransferable and
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: unknowable for the Existenz itself. The unequi-
vocality lies in that fact that nothing substi-
" tutes for the transcendence that fulfills this.
Existenz. 3 N
"It is by enhancing "the presentness .of their content" .that
ciphers, original only in our immediacy, are renewed. Through
the hié%oric choicé of one's self-presenbe in time the ci-
pher becomes unequivocal. Ambiguity is overcome through the
existential decision which is at% tbe same time the confer-
ment of meaning.
Symbolism, then, that is approached as if it were a
matter of determining the correct interpretation, will be
a decline into viewing the cipher objectively; But these .
interpretations will arise out of the methodic application
of ”principles”,‘"systematic associations", "genetic ex-
planations", and so on. .bur hermeneutic formulas only mask
/“”’Eﬁg fact that our interpretations are "groundlesé” unless
they grow out of the deptbsﬁof the seif. The interpretation
of ciphers will remain in the flow of an histor: fmlf4con—
sciousﬁess; our interpretation reggihs a movement through
metaphors which are "grounded" in fhe decisions building up
" who we are, | |
In random exegesis we begin with a definite symbol which

can be interpreted so that another finite symool dap te sub-

\stituted in the‘blace of the original one. When we do this,

however, we are dbtffEESgnizing the "uninterpreétable presence”
of the cipher. In such an instance we lose the infinite
through fixation in the finite. Our play in symbols 1is re-

placed with "knowledge".

When it is the case of reading the cipher script, in



-conggést, we remain'aleft to the presence of Transcendence,
In our interpretations (which are the fabric of our communi-
cation) we begin with the infinite: ™"it is the infinite
presence of transcendence‘that turns finite things into ci-
pbers."9 Thé infinite presence of Transcendence is not
conveyed in any one fashion to all Existenzen and will not
lose its ambiguity until the cipher is exisfentially adopted.
It is only in the encounter Qith~Tra scendence tWat the ci-
pher attains completeness for us unequivocally. But any
object can serve as the medium of this encounter.

The Universality of the Cipher ¥

Any objectivity of which the intellect is aware is atle
to become a cipher, but haspers gives four rules to which

the cipher will conform.qo

They are: 1) It is not an an-
ticipation of knowledge such that we can get at it by crack-
ing a code. Knowledge "serves only to sbafpen the edge of - -

n 2) The cipher g not expressive of a psycho-

the cipher.
logical reality; it is not an archetypal configuration,having
its source in the individual's psyche (ego). 3) It is.

neither a spiritual artifact nor a natural form. Lastly,, ﬁ*

4) the cipher is not a descrlptlon of the life of the § ul

i.e., it is not emotive. The obJect1v1ty whlch beCOMes‘a érgy

is wholly unintelligible. | . a§

To make the cipher script intelligible mead
it. To see the unintelligible as such, int
by understandlng the 1ntelllg1%le——thls 1% What per—'

A oot ke e
' I R



mits transcendence to be touched through the ci-
pher when that unlnterllglblllty becomes frang~
parent 12

As Jaspers developé it, the task of reading ciphers is to
bring the finite empirical world to transparency in momgnts

of authentic self-presence. The object is irradiated with

3
&

meaning from within, from the depths of an Existenz. 1In
' o

the transformation of the objectivity its intelligibility

gives way to its uninterpretable presence.

We saw in the last chapter that, when we bring our ex-

-

" perience of this depth-immediacy into communicative expression,

we do not thereby translate this,experienqe into hard and
fast reality of which we can have knowledée. The cipher,

by being translaﬁed into a permanent .or quasi—pérmanent

form for consciousness-as-such, would thereby lase its true
reality as a historically ﬁnique configurationawhich summons
us to ourselves. /?ranscendence speaks to each one of us to |
the degree that we,turn and li¥sten; through the cipher I |
hear what is being spoken about:myself—-if I would but make
é decision. '"The being of ciphers lies in the historic ful-
fillment of their unsurveyable depth; as general forms of
wl3

ex1stence they are reduced toﬁmerg shells.

The C1Dher world, therefore, cannot be arranged with

=

any‘f1x1ty, but we can assay it to.get a "feel” for it,

as if it were arranged in a natural sequence. We take our
start with the investigations of the natural and historical
sciences when we hear Transcendence as'i{\igégg,and as it
speaks to men. Even fhe categories of the intellect, as

we have seen, become ciphers. And in turn, the histori-
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e
cﬁlly s1ngular person can come to be gleaned as a c1pher.
Man hlmself becomes a 01pher. y

- We can ldentlfy nature as what is other than ourselves,
as the world 1n which we find our belng, and as well, the
dark, 1mpenetrama! ground of our emp;r}cal being. However,
to read nature as a cipber we must apprehend it as an idea.
- The same épplies to history, although, when reading the ci—
pher of hlstory "the cipher is legible only in the his-

14 History,

toricity between an imaginary beginning and end "
as a ciphgrtsis\"the ex1stence of my own essence”/I5 Tt
becones unveiled as the free acts of men which revealuto us
the truth'of Existenz; we hear in these acts appeals to us
~in our choice of %ction here and now. | ” |
As a cipher, "odnSCiousness—as—suoh” points to the

Nact that existence 1s such as to=~involve order, and thlSv

.f.klnd of order"']6 Order, rule, legallty can all become ci-

’phers when viewed in their s1ngular1ty. Flnally, when man
sees himselfvas a cipher, by bringing all aspects of'himself
into a "whole", he comes closest to Transcendence. |
Each man is a Cipher in. his\unity with natufe, in his
unity with the hlstory of a- splrltual oommunlty, and 1n the

vp3551onate uncondltlonallty of his own .choices for’ freedom.
‘ To hymself, man-is nature as well as conscious-
ness, history as well as Existenz. Being human is
the node of all existence, the spot where -all things
tie in for us, the standpoint from which everything
else becomes conceivable for us. To call it~a micro-
cosm says too little; man's transcendent relation
goes beyond any cosmos. He may be conceived as the-
central link of being in which the remotest things
meet. The world and tran:zcendence entwine in man,
in the Existenz that occupies e borderline between
“hien, What man is cannot be /ontologically stated.

4
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Never sufficient unto himself, not grasped'in any
knowledge, man is to himself a cipher, 17
It is freedom which lies between the world and transcendence,
13
‘and this is where Existenz dwells in the cipher.

The Historicity of the -Cipher

| i J
The experience of freedom, then, is the experience of

Tisnscendence. To apprehend the ulti?‘*‘ éality'apart from

ourselves (as if we could observe Godﬁff fimpossible. Tran-
“scendence speaks to us throughvthe cipher by bringing‘us to

19

a heightened consciousness of our historicity. It is only
throngh mj,own historicity that I have the possibility of
encountering Transcendence. But Transcendence itself is not
historic. . "The paradox of transcendence lies in the fact

;nhat we can gra;p it\onlzbistoricallzpbut cannot adequately

conceive it as being historic itself. 120, However, it is

__necessarily the case that Transcendence must change along -
B e v ‘ . . .
: ith Existenz if it is to be heard at all. It is only the

appearance of Transcendence which changes.

The modes of objectivity have the characteristicvof/f
”disappearance" inucommcn when they become ciphers. This
is due to the historfcity of Existenz. The cipher, Jaspers
tells‘us,’is a form of disappearance andvnot a form of con-

,tinuity since the truth of Transcendence cannot be absolu—
‘tized in”time. If tnelmetaphysicall?bjectivity were to be

deemed permanent,fit would become a false attempt‘to petrify

trTuth in statements preceded by "This is the way it is. "

We ourselves are historic beings in'tnat we participate in
the present communities in which we find ourselves; in this
time now we atm at the authentication that is ours in freedom.

S s
. ..ﬁ
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The cipher is the appearance #8f Transcendence, hence,

changes along with Existenz in "the unrest of historically

self-created motion”gq

In transcendence as a reallty in historic form,
the sense of being is always sel®“sufficient, not
to be repeated and not' to be copied. If the ap-
pearance of Existenz is histogic ragher than gen-
eral, and if it is only becoming, nQt yet" being--
not like the passive becoming of eXlstence, how-
ever, but by freely realizing itself in the ex-
tant medium--the transcendence that appears to it

" must also become historic. It is a certainty, not
a knowledge, that is derlved from the historic
phenomenon. 22

. Jaspers would have us understand that in this movement it

is only the fcrmal aspect\of‘the‘objectivitymwhich disappears;
the snbstantial content.is renewed in this disapnearance.

This "substantial" content is Existenz.

We come to‘ourseives consciously when ye begin £0 dcm?
municate with others againStzthe backdrop ot our traditions.
The more we struggle with‘tbe expefience,of Transcendence '+’
which We‘bear echoed in the works of men and women of thé
past, the more we are able to discern the ffeedom whicbltrnly'
/ lies open to us. %Wlthln the mysterlous deptbs of the past,
voices rise to the surface calllng upon us to continue ‘their
tasks: "Whatever-Exmstenz experlences as its transcendence
will be brought to present luc1d1ty by ﬁ%@t it bears from
its past ' No 'morethan I invent and make my an language ~
do» I invent and make the netaphysical symbolism, the lang-
uage in which transcendence is experienced."®? -

What we receive in terms of our historical substance,:

at first unconsciously, begins'to be questioned; we hear

mitually conflicting claims, the moreso that we have ex—

e
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panded our own past into a universal one. Through education
_we‘deliberately cultivate a receptivity for the truths of
men from all parts of the world——by glVlng them a hearing,
by respondlng to what they are communlcatlng, by sharing

who it is we are.

Along with Jaspefs, we can discern two ways of approach—
ing the past: cognltlvely and adoptlvely. The first way
proceeds by way of emplrlcal research into extant ObJeCtl—
vities which show "what was once a. pbenomenon of being pro-

per for free Existenz.f24 In the 1atter, we respond to

. Transcendence as previous men have experienced it by appro-

priating the substance of their experience in the present.
Through the reinvigoration of objgctive‘content communicated
“from the past, what they experienced»éppears.even now as an
ﬁaccompanying possibility" for us--provided that we are
'integrally involved in our research. If S0, we will come
to understand trdth as "the one-time reveia%ionvof an Exis-
tenz;”gs. | | “
) | , /
Existehz, then, is the source of metaphysical objecti-
“vity. And ciphers express ”é'frptb df which new forms of
truth are transformations or transpositions.”26_ The his-
torically determined objectivitieééﬁill reflect wholly
singular relationships to Transcendence;when taken up by,
each newly present Existenz in its active 1iétening. W§
want to~féalize,‘to_be sure, that the cipher is'not éimply.
a ﬁetaphysical "idea". | ,'” - ;: o a |
What has been stated only.ln qﬁgéctlve terms is

meaningless ds a metaphysffalrldea. It takes an
approach to its roots ang, an adoptlve transpdjil
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tion to reveal its truth to each historic Exis-

tenz. No mere intellect will succeed in this

"looking through", nor is it capable-of direct

f#oommunlcatlon.. 27 : : :

The cipher is the becomlng of ExiStenz in the tension of
time. Hente, we can say tbat the olpber 'is the decision
that is oneself.

- The ultimacy of Wirklichkeit, essential reality, can

f only be encountered by the self in the depths of its own
'kpistorioity. We are tnereby awakefied to our origin.in
oeing; "that origin is the undefinable ground--and then the
ngn—spatial region--to whiob philosophizing feturns for |
eaéh.crucial verification. It is from there that the as-
oefﬁeinment of being leéos us to the modes of transcending,
and it islbaok there that we are ied'by fulfilled transcend-
ing es the ouég%pt reality in the situation of-our existence, "™~
VAéoording tqybaspers, we are able to t?anscend because we
will find not oniy empirioal reality, but also freedom and
Transc%ndence,in<everyﬁniné that is.
Aitbougn in thougbtlwe-distinguish between our historic

realltyland our knowledge of 'this reality, in actual fact

the two are existentially 1nseparable. When T have knowledge(é*
of the past thad 1s, when I am conscious of. belng as his- -

torlo, I-am at the same time realizing it in my own histori-

olty. ‘But the realization’ of historicity is unique each’

.time it is sparked.
If it were not unique. . . . It would be an object
instead of penetrating objectivities as its pheno-.
mena. . . .it takes a leap to spark a sense of his-
t0r1c1ty——not a leap in thought but one in conscious-"
ness itself} a translation of the thought into a re-
ality of consciousness. 29
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The "miracle" of our historicity is that in time we ex-
perience the spark of efernity.

The sole universal, the reality of Transcendence, is,
ever-paradoxically, the unity of the subjective and the ob-
jective, the universal and the particular, the genergl and
the historic. We experience its reality, its astonishing

oneness, in three ways:
Thé universal was thus, first, the objective form
under which the particular is subsumed as a case.
Secondly, it was the objectivi®y fulfilled by the
present Existenz that grasps transcendence in it.

And thirdly, it was the ineffable and unimaginable 5,
singularity that is encountered as the only reality.

Every particular objectivity is'suspéndedvand transformed
in its mode- of objectivity through tThe dialectical movement
of Reaéon; I expefience Transcendéncé in a cipher when I
unite my Existenz with the objectivity; and finally, T
founder against the darkness which is impénetrable.

| In our philosophiéing, through the "pié&”'of specula-
tion, we éeek to remain true to the decisions of our past
(against the backdrop of the decisions which have become
our history) by furthering them-daily in our self-dontinuity.
It-is through oommuhication with each other here and now

that we discover our present eternity. ”Philosopbizing,”

writes Jaspers, "is the activity of thought itself, by which
the egsénce of man, in its entirety, is fealized in the =
individual man. This activity ofiginates ffom 1life in the
depths where it touches Eternity inside Time, not at the

surfacevwhere it moves in finite purposes, even though the

depths appear to us only at the surface."Bq In our history

city, everything can be seen as connected with Transcendence. ,

e



CHAPTER IV

Foundering

It is Jaspers' view that to acknowledge the unceasing
* transformation of everything, to realize that all of our ob-

jectifications are transient, is the adoption of an unde-

ceivingly realistic orientation in the world. This is
realism which faces the ultimacy of "foundering”q (Sche t%rn).
At every turn we come up against the darkness in which ajll
things are enveleped; this is to founder. 1In this ciphe
Jespers' metaphysical'thinking casts us back upon ourselves.
Foundering, Jaspere tells us, occurs even in logic wwen
we have realized that whatxis cogentiy rational is relat&ve

as an adopted validity. The categories of the intellect

are, so to speak, communlcatlve agreements long since com-

pacted. Logical statements concern possible relatlonshlps

— . : 2
“and presuppose a prior "whole" as a ground.

Cognitively,
we are guided by the necessary conceptions of the ihtellect,
but we cannob oveicome the antinomies ageinst which it comes
‘ to‘érief. Through ReasQn we seek unity, but find .oursklves
»gliding in the unfinished idea as we»struég;e to remain |
in communication. '”‘ _ ; V

We learn that we cannet explain tee wbrid in ferms of

o

itself, nor can we underftand ourSelvesbsolely in reference
to the world or to each‘other. The authentic eearch\for_
self that is a possible Existenz 1s at the same time the
search for Tnfnsbendence. Hewever, in fhis search our or-

- dered. thought will be scuttled by the v1olent passions whlcb

crip. us from»w1th1n. .Foqgabmlng becomes a cipher with whlch
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all the other ciphers will resonate.

. . .it is what ultimately comes to mind in think-
ing of all things. 1In logic, validity founders on
relativit at the bounds of knowledge we confront
anttinomie: that flnlsh our ability to think with-

ng knowledge i truth that is not ra-
ig. For world o 1tation the world foun-
*stenoe, being not comprehensible by and
it does not become a closed intelligible
an the cognitive process round itself
What founders in ex1stent1al eluci-

eally myself I am not myself only.- In tran- 3
scendence, thought will founder on nocturnal passion.

Tbe ideeﬁ fxfounde;ing is develoﬁ%d as the "last oipher";

our oognf%{bn of the‘world?“our‘existential being in communi-
oation, and\ our tboughﬁs ebout God.all euaporate into deep'
silence.

But, Jagpers adds, if ue,are to founder meaningfully,
we must not only know that we cannot \endure -in time, that
phenomenal deeth is ineuifable, we mJ t fesgond to this |
knowledge. The fact -of our eventuairinon-beingness” should
permeate»eVefy Ieye;uof our consciousness--our empirical
existence does not last. But,'if we have disassociated our-
selves from the concreteness of the world, theu we are able
to’actuallze-freedomlln the world. "Man alone can founder,
and thfs capacity is to him not unequivocal: it challenges
him to react to it." |

In each sphere of the Encompassing foundering will occur.
In existence we founder on the hardn cOld‘realities of pain,
disease, death; and, as "oonsciousness—es-sucb”; upon the
entinomdes of ratioqel thought. Existenz. founders, for its

part, when it is most assured of its self-being. At that

point Existenz will realize that it cannot become entire
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in time: the need for decision is not repealed, nor the
quest for freedom ended. Through the experience“of its
freedom‘EXistenz discovers that it is given.to .itself in
its becoming. In the "absolute consciousness'.of a free
being, Transcendence is encountered.

Thus, Jaspers holds that the fact of our foundering
in existence is not to be met with stoic indifference; ra-
ther, each mode of foundering wili lead us to ask if there
is a being which re&eals itself to us in this universal
destruction-—whether that which founders is périshing in
fact--or whether it reveals a being. In other words,\
whether foundering can mean not merely foundering but
‘eternalization.”

By "eternalfzationﬁ Jaspers seems to mean a pfocess
of self-choosing whereby meaning (or better yet, self-
presence) emerges even iﬁ'the face of death. This is to
say that our transiency through. time is, in some mysterious
manner, the actualization of our true self-being. As a
biological béing, the person wills ;duration in time",
self-preservation; but, no matter ho@ prolonged this dura-
tion may come to be (through posthumous fame or éhrodgh
progeny), the person's "duration" eventually comes to an
end. Nevertheless, when the passing of all‘existent beings
is admitted, we can leap to the realization that our "true e
being” rests in the reality of the here and now,Ain oﬁf
present disappearing.. If Existenz freely accepts itself
in resolute decision, even perishing can reveal be%gg@
@

”Fqundering, which in my existence I merely suffexr 4% though,

R T
SR Y
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by accident, can now be embraced as intrihsio foundering.
Instead of spurning it, my will to make things eternal seems
to find its gbal in .foundering itself."

Since we cannot persist in time, Jaspers is asking us
to understand time as the paradoxical locus of eternity.
If it is only in time that We become aware of our relation
to Transcendence, then it is only 1n time tbat we can Become
aware of eternlty. In the actuallzatlon of Ex1stenz, the
"surfaceiﬂof ‘time opens to the "depths" of eternity.

In time Existenz seeks the uncondit?onality of free deci-
sion, and hence, will remain{ﬁiscontent with its conditi ned

reality initbe world. Consequently; in time Existenz will

be manlfest ad a ""self- searchlng", it must risk decision,
’I

”however, in order to receive 1tself in freedom. Thereby

EXlstenz encounters its own groundxln Trarscendence. Founder-

ing is legitimately understood, JaSpers says, when it prompts

the readiness to risk unconditional activity on the part of

Existenz, even in tbe'faée of probable (and eventual) failure.
This, however, is not a determlned willing to founder.

"The cipher of eternalization in foundering is lucid only

when I do not wan® to founder even though I take the risk,

. . .The cipher unveils, not when I will it, but wh%n T do

al; I can to avoid its reality." Eternalization, we can

say, 1s the inner activity of Existenz in the risk of free-

dom. It is not a natural development which "blooms" at the

moment of deaﬁh, but a preparation for participation in the

freé community of the spirit. We may wili‘eternalization;

we do not will to founder.
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For Jaspers, the goal of our cipher reading is the ex-
perience of love in the fulfilled consciousness of self-being.
Love is the source of the will to communicate. Where in time,
- love is expressed, there is eternity. This can occur only
when Existenz apprehends the disjointedness of being, when it
awakens to the depths of being which sustain the surface
appearance. In communication with free brings, we can dis-
cover our own origin in historic being. In our mutual re-
ciprocity, in our ch0051ng for ourselves (and these choices
affect others), we seek to realize the communication which,
in essence, 1s freedom.

. Jaspers discloses the heart of his philosophizing in —
the‘following passage:
" No truth will let me reach the goal for myself alone.

I share in belng what others are; I am responsible

for that which is outside me, because I can address

it and enter into active relations with it; I am a

possible Existenz for other Existenz. I therefore

reach the goal of my existence only if I grasp what

is around me. I have not come to myself until the

world with which I can establish possible communica-

tion has come to itself with me. Freedom depends

upon the freedom of others. The measure of my self-

being is my neighbor's self- belng, and flnally that

of all men. &

When we are philosophizing, thinking for ourselves as Jaspers
would have us, we strive to protect the freedom of the other,
and in so doing, protect our own. There is no free man if

all men are not free,

But even the idea of our being only in community founders.

Jaspers thinks that intrinsic being will be revealed to Exis-
Atenzronly with the fealization that this insight inﬁb its

interdependence with other Existenz also founders.

w



Until our logical thought processes reveal their in-
herent antinomies, we are apt to place too much trust in the
intellect. But the intrinsic truth of Transcendence will
remain inaudible as it cannot be expressed in timeless validi-
ties. In time the truth of essential reality is historic;
1t coﬁes to 5e when Existenz remains yitb‘Réason in its move-
ment through the modes of the Encompassing. Tn each "mode
of beiﬁg”,Reason will spin around the point where all ob-
 jectivity/vanishes and Existenz awakens. But in time this
is a movement of disappearing phenomenality, "The impossi-
bility of lingering causes the whole of a fulfilled exis-

" tential reality to spin around this vanishing point." =

Empirical existence will not give way té the expreséion
of free being. It 1s only in the instant of its achievement
that {?ee being is according to Jaspers. In the foundering
of all .objectivity Existenz can awaken to itself and its
reaiity in the cipher.
| ~The fact that endless duration and timeless validity

founder is.the chance of freedom, which exists in the

motion of passing away as exastence when it really is.

Transcendent being too is present in existence as its

transparency, but in such a way that the transparent

existence disappears as existence. What really is

will enter the world in a leap and disappear from the

~world as it is realized. 5
We can point to nothing that is ébjective as a proof of free-
dom. Freedom, on the contrary, yields an achieved movement
of self—identification; this is the inwardness of self-con-
tinuity,'énd is revealed through the decisions made in time.

Freedom is actualized when unconditional action in the world

springs from an inner self-presence which is one with the
- ) Y
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existential self-presence,
The resistance of nature, however, is necessaﬁ 

possibility of freedom. ”Wlthout meeting resmstance, édd .

without being grounded in itself, freedom would not be; 3Fo%,

Jaspers, the entanglement of hature and freedom is itself
a cipher of being: in and through freedom, when Existenz .

e

awakens to itself in existence, Transcendence is discoveled .

as the encompassing ground of its origin. But this entangle-
ment means that freedom is also antinomic. We cannot become

one with nature without foregoing freedom, and yet we cannot

" resist nature without inevitably losing the battl@f

~In the neceséify of our foundering Jaspers%%élieves
. /// . -
that the "fallacy about being", that being is empirical ex-
. ’ / ’
istence, is revealed. If we were simply ex'étent, we would

not be aware of our foundering in the pregence of Tran-~

scendence. We would not aspire to attain more comprehensive

/

fulfillment; we would not be seeking eternity in time.

Being, barred from perception in finite existence,
has in a sense arranged it so that in seeking it we
feel obliged to produce it as existence, whereas it
is eternity. For what shows being to us, by way of
realization in existence, is the exploding of the-
fallacy that i 1is existence--in other words, the
real occurrence of fulfilled foundering. ¢ -

—

We experience a deepening in time when we touch Transcendence;

this unobjectifiable experience is an ”instant” transformation
of consciousness in the "inner space" where the world disappeafs
and Transcendence is present -

All ciphers have their encompassing ground in our

foundering. The view of my existentlal ruin, of my finiteness

v
2!
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in time, casts its sheen over every particular cipher-reading

R’
9l bﬁ% present. That we founder, that I founder, gives the

f%?mmate unlnterpretablllty of the 01phers potency whereby

/
a true consciousness of being may arise and ﬂlbome the source

of all existential reallzatlon in- tlme._,

Ea Finally, the unlnﬂerpretable ciﬁher is the only one

) in which the world's  end becopes being. Any end we
know is in.the world and in time; it is never an end
of the world and of time. But the silence before the
uninterpretgble cipher of universal foundering relates
to transcendent being, before which the world has
passed away. What is revealed in foundering--the non-
"being of all being accessible to us--is the belng of
transcendence. 7 s

The cipher of being in Transcendence, of universal foundering;
céh only be greeted with silence. It is the "last cipher”.

To realize that all being in the world is essentlallz;non—belnA

is the doorway to the uninterpretability of the final silence

(which we can affirm only in "silent {idelity") In the ex-

ES
3 .

pe rlence of thls uninterpretable reality, it is possible that

an actlve not k%ow1ng can transform our consciousness of belug-

3

But ‘does this not leave death and oblivion as the in-
l“escapably real eventualities? Must we not resign ourselves
“‘to a ﬁﬂﬁarwdespairing? Jaspers-does not think so. He thinks

that- from fear we can leap to an inner peace, the most tre-

.o, - ’( e . .. .

1endou$-leap a’'man can-take. The peace to which we aspire,
" v 8 3

accordlng to Jaspers, lS an experlence whlcb grows out of

tbe not~know1ng wblch is an actlvely endured sufferlug "In.

; sufferance lles the not ~knowing of the kind that makes men

q".

' aculve 1n tbe worlkd without any need to believe in tbe possi-

('

bllltj of a good and definitive world order." .

P

wlearly, Jaspers is not asklng us to view life- tbrough



"pto us. ,Our truth is in our communlcatlon, and rema
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_frose—colored glasses. He does not ask us to overlook the

* universal destruction of everything in time, or to accept

some ultimately harmonious world-view based upon a parti-
cular trath. Rather, I hear him saying that despite the
world's horrors, we gan love here and now. It is, to be:

sure, love whlch comes to ”bloom” in the 01pher, in those

fulfilled moments of communlcaﬁlon, when Ex1s enz. 1s assured

of its self being because it 1sfassured of Transcendence.
% - 3 :
ThlS ‘love both deepens and spreads fh tlme.

We are in a movement towards our true self ~being. 1In

\ ’ . £

a very real sense, we are thls movement for thls reason,
_the'end and the beglnnlng of this movement are 1naozes51ble

ns un-

,flnlshed in time.

[N

f‘By Way of,Summary ST e : . 'm, o

Y

a

Ratlonal knowledge allows us- ”mastery over thlngs we

> - “

move about more.freely in theslnteractlon with our environ-
ment whenlWe'know wbat we are aiming'to‘aooomplisb. But,'
‘furtber, in the 1nf1n1te refleotlon tbat 1s Reason,'we be—
come transparent to ourselves in self revelatlon. By the
transformlng of obgecblve belng lnto a. olpher, phllOSOphlf

kl

21ng scans the road . ahead for vestlges of Trarscendence.

8
It oreates ﬁree space for tbe movement toward Belng 1tsflf”“

-7

It arlses in the movement of Ex1stenz and Reason towards.'

r

o the‘ﬂlnflnltely pos51ble”‘ Unless thls movement is ”bound“

to our’ actual sltuatlons, 1t will becqme unreal ,/i
We endow the emplrlcally real w1tb meanlng tbrough our
T RN

\’ h

ki
E)

phllOSQphlZlng. -We do thls‘by see;ng purselves as one w1th‘

~
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the situations in which we find ourselves; and yet, we do not

-

fix ourselves %o eny actuality, but remain open to possibility.

" We unfold in our changing situations. It is our present

"here andHnow" that serves as the'loons, the vanishing point,
of our philosophizing. IfsI am truly philosophizing, Jaspers

" tells me, my preseg% historicity will come to-belfor me "in

v
&

such a way that-eternity is in the now and- Belng is in the
dlsappearlng.”9
When we bring the empirically real to transparency, we:

are at the same time effe;aing a disassociation from the em-

plrlcally real in the decision for erkllcbkelt pEver%thng

that is w1ll come to speak of thls essentlal reaBrﬁ& iﬁsg&rs'
&

4

writes: i
! - gbil, landscape ‘and love, the 1nst1tutlons of
communallty, frlendsf the beloved, are for me not
i only the sensuous reality of perceptlblllty but

’ » the hlstorlcal presence of Belng 1tself. 10- )

From w1th1n we experlence the ept of Belng behind every
deflnlte belng Whlch arises in present con501ousness. Thls

’ is not anrexperlence of anotber realltj, but is the experl—

;f"‘.

ence ofothe &oﬁ&?;ﬁs lgagsé?%ﬁﬁh tne fullnﬁss of Belng.'ii -

Cam completely 1gvolved but Transcendence is as: well——moreso.‘

Thls experlenoe 1s faith. | " .
\\&  . Men w&thout falth Jaspers woudid" say, have lost the
ground—experlence. It is their ”groundiessness” which® .vvf‘

results in futilekskeptiéism4/or empty abstract%ons, or ar-

%itrary capriciousness.i They have lost 51ght of the presence
‘ A N
- of. Transcendence in every. obgect ‘-”Consequent&y, man can .

flnd hlmself wntbout foundatlon 1f the orlglnal 1nf1n1tely\

3

,acertéﬁix non sensuous content of Belng, the essentlally rbalmﬂ?;
o S

N R K .
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within‘the empirioal,’is«}ost to him.”ll,'Eséen@ialareality'
disappears without‘revealing itself where there is no faith.
"Philoswphical presentnessJ arises only"when-objective being \

is not taken to be absolute Being. It arises where there is.

?a décision for Being as ”more than" what we are.

In phllosoph121ng we are seeklng to transcend thought
as well as emplrlcal reallty. Jaspers thinks that there

Tare phllosophlcal thoughts which,” with. ‘the "minimum of re-
presentatrqgﬂ‘neoessary for any thought (signs,, images, i“
language);“resuit in the thinker becoming present to him-
self; these are extremely abstract thoughts but they are
not empty ones.. ThHey carry the experience of Beingtunited
with Existenz. For this to oocur, the content of the thought
must disappear. "Thought itself becomes a oipher.' No long-
er in the sensupus, but 1n thought Belng becomes preéent
Thls 1s a leap in consclousness. Phgﬂosophlcal‘speculatron
is conflrmed "in the pure spiritualization (ideation) ofi

" Being" which it makes possible. ‘The thinker transcer%k to
the '"space" where all thoughts become transparent in that :

/&égthey lie openvln freeoom.l ‘

2 Metathysical speculation‘ngd;fferent than scientific

thinking about objects;- it is ”play”;‘ But it-is serious play.

a tﬁbught movement caves in,
‘

'nous, 1@ is then that we

L

\It is also play with zest. Wh

% hhen it becomestiogically verti
can become'awarexof-ﬁhe source wghr belng.

.(In thinking, something whlch is not this- thought

itself awakens, and something becomes apparent

from the certainty of the existence of g¢onscious- \
ness up to theesburce of Existenz in Eggnscendenoe.‘ 12

L.

» 4
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It is.this ”something.eiseﬁ that gives to ourdphilosophizing
its gravit&.‘ Jaspers writes : ". . .it is the point at

which T think without thinking about it, where I am myself
present in thought." This awareness of the source, the

ground-experience, arises when thought andklgge become one, "

when the "whole" man is.awake to his roots in Tranacendence.
When we become aware of this ”something else", we eeek

to bring into consciousness "this that is unconscious". But,

can we ever fully succeed? This "something else" is "that

which carries thought." It is that within us which sifts

tbrough‘all'thought and through the sifting; lets it all

fall to seed Through speculatlon ‘which is ‘able to render

thought transparent we ‘are’ able to dlsa55001ate,ourselves

<» from the concretely,real in order tc ascend to “th;$¢reéion
of a spiritual selféa;firmation;f For hidden in th;”thoughtj‘

given to us w1th tbou 't through its movement Through

movement is "what I st‘graSp in'thought but which is

/ ‘ - o
Reason we eﬂp@rlence he mest sublime consciousnéss of faith.

\ ;yée man” awakens to maturlty e conclude that for Jaspers

1t is EXlstenz which is "th¥ fozdemost bearer of all ex@re551b1e'

1 ‘ -
- meaning."” > ™y

v ¥t is the experience of our own ”r‘ and fall" in self-

Q

presence Wherein we_ hear the’ 01pher (or fall to hear 1t)

Thls 1s because no permanent obgectlflcatlon of Transcendence

’ 4

1s p0851ble in the flow of temporal consc1ousness. If there &

were no c1phers there would be no awareness. of an encounter

/
"t

w1th Transcendence since thls meetlng reculres communlcatlon‘

whlcbuggqulres thought, whlch,vln,turn,‘requires objectivity;
.J","'.' ; . , ’ “

-
.
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It is only in communication that tbe cipher arises.
| However, we are not thereby transmitting ”knowledge” we J

A

are expressing, rather, our re- a55001at10n w1th the world

It is the olpher which prompts the awareness of possible

' freedom, and: which enables self-actualization, without
betraying‘the incomprehenSibility of Being. Tbe'cipher‘
calls forth who we are in fidelity.

»Lﬁ the hearing of tne cipher'our‘self-transformation

is provoked. "Thought works_uponAtbe‘reality of man. What
thinking achieves in throwing'light on impulses gnd in yi—
sions of possibilities, that is what transforms the tbinking

4 For. the individual who cann' heIp but feel a pro-

man."
found dlssatlsfactlon with wbo he is in hls temporal ex1s—"
te thegc1pher is the language of freedom, in essence,
the lénguage of love”WAThe cipher’ does not beckon the 1n31-
vidual out of tbe world ¢§ut permlts hldden Transcendence ga
to speak in and through ex1stence. Ité@s able to do thls
. because the c1pber is® Hlmself tbe gorld“~and Tr%pscendenoe
in‘one. , ) a?# -
It should be pointed out'that Jaspers. has been dubbed
an ”irrationalist” Again, we cannot agree w1th this cr14
ﬁfEism. To argue tﬁat%ReZLon founders in the end agalnst
tﬁe non-rational is not to depreciate Reason- 1t is to‘ar—‘
éue‘foﬁ»the‘ultimaoy of love. Whether one agrees w1th Jaspers
°or not, if one calls him an "irrationalist" pegoratlvely,
this is to show that one has not really understood Jaspers'
oonceptlon of Reason’ as the }praX1s" of communlcatwon hav1ng

4

1ts source: in love..

~ 1«1
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Concludrng Remarks

a - Let us now retrleve tbe three questlons w1th which

we began in order to close EE&E inquiry. First, we;sbould
note that our questioning comes to an end, according-to -

Jaspers, in the experience 0f the cipber@' Questions fall
aWay in-‘the ”1nstant” of fulfilled self- presence when e ﬁ*
the c1pher bccomes audible. Since our experlence of thls
fullness is but momentary, the questlons will rise again.
However, they will have been refurbished with 51gn1f1cance

(1f not urgency) through ghe self- transformatlon wblch

hearing the cipher 1nvolves.

What is- Metaphys1cs°

) v - o ::. +
_&vements. ' - 'A A
The substance of metapbys1cs is not ontology S It is
not p0551ble for us to bave knowledﬁgiﬁbout the’ one reallty”“x

\‘w1tb1n which we dwell.» This is because everythlng that

becomes an object for us li as our consciousness frames it.

Being itself is more than consciousness. Being includes
~ \\’ %Jwe %o not encoﬁﬁabs Being.
““ ». yl « g N

<: Thus,lwggnever we speak about Belng, or God, or

;ﬁTranscendence, we must avoid clalmlng that we /know” what

we are talklng about Our talk is metaphorgcal it 1s an,.

enclpbening of our self belng.‘ It 1s alﬁ tbe more true

K A . N - .
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2 0 "
. . N R
P . r
N N




(%
-

k“.\

- for that reason, but i% w1ll not be trug for all
Whatever we can obgectlfy, tﬁéﬁ we'‘éan know Buﬁ,
- in metaphy51cs the. obgect1v1ty undergoes transformatlon

it is "taken up' by us as who we are. In our metaphy31cal

speculation we are communlcatlng ourselves and our experi-
ence of Transcendence, not in "a priori” propos1tlons, but
1n thought -movements whlch must be reklndled by ea@h thlnker‘
if they are to be heard.

Absolute truth is Transcendence, herce, is 1nacceser(e
in tlme, truth which we consider ”tlmeless” is an obaectlfl—
cat;on‘of the 1ntellegt,' Truth, as it is apprehended 1n;
faltb is expressed histbrically.‘ It is the truth asﬁitlfﬁ

°has come to be in men and women. It is‘earriedkbé the "idea"

pfrom generatlon to geqeratlon, howeﬂ.rg 1t 1is beard only
ﬂﬁagn one llves it. Our blstor1c1t & w has its source in
"»tbe decisions made in tgﬁ past. Our déhlSlons in the -

present w1ll continue to revemberate in the future. @

What is Phllosophy7 . »
fFor Jaspers, the real quesﬁion,is, "What isiihilosq;

phlZlng?" Asking this serves to emphasis that it is an
¥

__act1v1ty, a praxis, and not just a collectlon of hlstorlc
texts. PbllOSOpblZlng is the inner act1v1ty wheregg we

seek_to come to ourselves in freedom., When we phllosophlze,
[y } h
we are seeking to illuminate the p0551b111t1es open to us
L ,\V ¥
in our present sltuatlons. * We ;are looking to actuallze‘

freedom.on ﬁhe basis of whatwwe know and what we can ima-

Lo~

“gine. Ll 0 R ' ‘ E e
Scierce and philosophy -are different pursuits. Both .

.

. are necessary. In our' sciences we are able t9¢ arrive at

5 L . v 2
% i - . P>
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justified*true beliefs because the object of science ia
unlversally communlcable.- In philosophizing the thinker
aims at Qvercomlng the obgectlflcatlons of the intellect
in order to attain to the ”space“ of freeddh. In hls_

immediacy he can experience the unity of the world and

" his self-being. 1In moments of exiSténtial communication

1ove (i.e., eternity) will imbue hls‘pmeeent from the

r""

depths of Ghe splrlt, In such moments we awaken to the

presence of Transcendence, this experience is prepared

. for in our phllOSOphlZlng

wﬁw

-

‘ The
f% @‘3’* e

What 1s Man7

3

e*”whole" man 1is beyond our deflnltlons of who he

;113; The “Buman being is radlcally open to 1nner transforma-
tion. There is no permanen? human nature A In t;me we
are yet becoglng, deci.sions must ;tlll be made | Tbls qiesé
tion must be asked agaln aﬂ! agaln to pr;vent us from the'
complacency of tblnklng that we know what "man" is.

When we " ask this question, we are brought—to thé
question abtout God as well. This does not mean that we

'Jask,,”Does God exist?". Ratbef5 it is to ask: "Who or

~what is your God?" Again, “hiz is not a question we can

{ ' \
solve, It will drise as long zs men struggI® for their

s

n~freedom. But it must be asked. I:/EE}losophlzlng we clear

. 'riﬁ

A

£

the space for this qﬁestioq.\ It id this question which

f
dlgnlfles metaphyslﬁ,

_qupecE£§¢ion.
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