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A3STRACT

In this thesis a standard anthronological
work is examined, and the picture that it portrays of
gift-giving among primitive and archaic soéieéies is
compared 7ith the so-called 'legendary' society of.the
Odyssey. The thesis attempts to show how closely the
if{% customs of the Odyssey correspond with those
which Marcel lMgMss analysed ih a study of many primitive

societies, .

In Chapter One, the types of gifts and acts
of ziving we see in theé Cdyssey are described, with

a discussion ¢of the true meaning of several Homeric

words asscciated with gifts.

Chanter Two is in two parts: the first is a
sumneary of the observations Mauss makes adabout gift"“
Ssiving in primitive society; the second psrt is a
detaiied stuly of gift-pyiving in the Odyssey with
direct uomparisonsibetween the text of Homejh@ﬁﬂ Mauyss'
Qork. the chanter enas with an atterpt to solve the
problem of marriesge gifts in Homer, by using anthropo--

logical evidence,

Chapter Three is devoved to conclusions about
the society of the Odyssey, and about the validity of

Mauss' analysis of gift-giving.

(v)
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CHAPTER ONE |
INTRODUCTION: THE HOMERIC CONCEPT op
. GIFT-GIVING

-
B

ﬁoses Finley, in "The wOrld §f Odysseus" [1],
suggested that the picture of 8ift-giving that we gee
in the Homeric poems is consistent with the findings of
Hafcel“nauss. Mauss analysed Dany primitive angd archaic
Socjieties to determine tre function énd importance of
tge €ift, and in his *Essai sur Je Doa" 27 he drew gen-
eral conclusiops about_the role og'gtft-giving. He in-
tended that these would be applied to évery society. The
ancient Greeks are not included in.his'study; the pur-
pPose of tMis thesis is to €xamine how ciosely gift-
giving in the sociéty of the Odysgey,corresponds with
Mauss' findings, ’

) It is not the aim or this thesis to estimate
the value of the Odyssey as an historical docqpent. Some
scholars who have looked at Homeric Society from an
historian's point of view deny\that the picture of gift-
giving is drawn from real life, and consider that
"The giving and receiving,o§~gifts is

rather an integral part of the heroic
ideal."[ 3]

ir, however, after consideration of the functions of the

)

ift in the Cdyssey, it 1is clear that these functions

are consistent with Mauss"aﬁalysis throughout, then, in
¢

1.

/-"\



Finley'u words
"

‘by a most
a predece

(4]:

- -

+«.we are driven to the conclusion that,

remarkable intuition, Homer was
Ssor of Marc-»l Muuss, except ’

that he (or his tradition) invented an
institution which nearly three ousand

years lat
ial reali

Thus a study o
determining th

portrayal of e

"The word
It may be
Frimigive
one ecvet
services
compense

er lauss diccovered to be a soc- v
ty." .

f gift-giving could begome u key factor in
e anthropological value of the Homeric .

arly Greek society.

'€ift' is not to bYe misconstrued.
Stated as a flat rule of both
and archaic society that no
#eve anytrhing, whether goods or
or honoursy without proper re-
real or wishful, immediate or

Jears awar, to himself or to his kin.

the act o
essential

ol a reci

of which

this

of the role of

modern concept

f giving was,therefore, in an \
Sense always the firct half
procal action, the other half

was the counter-gift."[5]

statement by Finley sho@8 the importancs
the giv{ in Homeric society. For the

ol gift ic not the same: to us, a gift is

[

a spontaneous or customary kindness which does not ex-

pect a return. At certain festivals, llowever, such as

Christmas, it is the usual thing for gifts to be ex-

changed, but no obligation to Ireciprocate (except per-

haps one of conscience) exists.

That is the first difference. Secondly we find

that the word 'gift' covers all manner of things:

'goods

or services or honours', as finley puts it[6]. There are

Ve
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many cases of g.ft-giving in Homer but they are not all
alike: they can be subdivided into various categorfies to

include the cowmcrete gift, the abstract gift, the ‘almost-

trading'gift, the bribe, the 'making amends' gift, the -

\
sacrifice, alms to beggars, and many more. In Finley's
words (p.63%):

""'No single detail in the life of the her-
oes receives so much attention in the Iliad
and the §dyssey as £ift-giving, and always
there is frank reference to adequacy, ap-
propriateness, recompense."

-
Our study is confined to the Odyssey, since in

that epic itself we have a large collection of instances

of gift-giving. ‘ \

The words that we find in the Odyssey thch
describe a £ype of gift, or relate to Eift~giving in
general, are as follows: Aoiip, a drink-offeriqg which
i§_¥5¥ally made_to the gods as a libation befdre a meg};

Oyyé-iLov, a reward given for good news which comes true;

HELpfhiLov, a £ift given to a guest as a valuable keep—
sake from his host; tbva, Qedding Bifts; Eelviov, a gift
of hospitality usually given on parting, and \ 5tV‘aw
hospitality in general; Owtivg, ivfresentatidé-of spec-
ific gifts of hospitality; &ucifB*, a reciprocal gift or
simply 'exchange'; dnpiitnv, 'with no exchange-gift
forthcoming'; ¢riBabpov, a gift given in exchange for a

ferry $rip; 6éounépLov, a reward given for completing a




L
-

sea-mission; npoilf, a Tree girt; b6uv_, a general term
Jor an act of giv%ng; ggggx. the most common and unspe®d -
ific word‘tor a gift; hibwgt. I give (the most g@nerql.
‘word); Lwbypita, a gift given to uO"OﬂC who saves one' L
‘life;\“otque “w, 8 gift of comp\n atlon given by an app-

'rehended adulterer to the hushnnd of his mistress; and

finally, bBtnpec d&wv, 'giversyof good things', ag epithet

of the gods.

Alms to beggars is an ihpog;snt theme in the
(dyssey, since a sizeable part of the plot ‘7] involves
vdysseus in the guise of a blggar who is attempting to
remain unsu§pécted in his own palace. His actions as
a beggar FfVegl the Homér}l attitude towards the giving
of almc. .elema huc hands\;omc food to the swineherd

an? tells hin (17.?49—1Q8 N

535 1§ Frivy tabtx 2lowv atitiv 16 wideve

» ’

[RIAA # LC‘ (v %xar a vt LG = XOL“ vOov ‘.vndtnp(lg
’ ~ » -

2t8ug o’ ow dyadn w kQ“P‘VW Qvbpt Wupctvau

‘Take these And give them to the »trnnger, and
tell, nim to go'round b€g§¢nb from all the suit-
ors; for modesty does not look good on a needy
man.) 18]} ‘

After thlS, OdySseus begs from Antinous, one of the
suitors, end says (17.415-4%1).

béq PLAOG : ou u’v oot bongcu o) KLKLO oG "TAxaLdv
€. ucvar, A~ pr'TOQ ‘el Bao . ATV COLKuQ.
TP T xon, 5ohcvxu o A&Uov ﬁ& neg IAAou
Jiteu, fyw &7 & e H\‘Lu 1 ans Loova Jyat v,

L Y3u EYQL TOTE OLKOV Ev LvepquLULV Evaiov
Sniioc iQVELbV Mol A2 HOU -y v dkntn
Tolp, dneTog Fou wal Stev mexonu’vos £ABou
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(Friend, gix@ me some gift, for you do not
seem to me tdb be the worst of the Achaeans,
but the best, since you look like a king.
Thus you must give me some food, and moreé
than the others, and I would Spread your name
all over the world. For even I once lived as
a rich man in & wealthy house among men, and
often 1 would give to a wanderer, whatever
sort of man he might be and for whatever
feason he came.)

Odysseus' tone sourds. almost disrespectful, and supg-
ests that begging and receiving are a métter of
course [97. Telemachus, however, has previously said
that modesty does not *look éood on a reedy man

(17, 2473[10]. It seems as though alms were given in-
discriminately, rfgardless of who the beggar was or
hic reason for coming. The alms usually took the form
of food. All who ask for them have a right to receive
them. At first the giving of alms appears to be a
one-way gift; Odysseus,” however, is willing to make

a return in the only way a beggar can: he p?omises

to sing the praises of his benefactor all over the

earth (17.418). Hence a service of a kird is offered

in exchange for food. In this inStance,.Aptinous &

threatens the beggar Cdysseus, but he is con idered
to be wrong in doing\s. . Odysseus rounds on nim ang,
says (17.454-457):

. ) ” . [T ~ .. N . 14
oLy OUx Gpa gol Yy ent £lbel r»at ppével noav:
rAY 4

14
Lo
W
N

» " A l‘ . 1] - 4 » » s 5 rd

U, JU Yy v g7 10U G ETLSTAT] UL wAax boing,
o _ — r - 14 - »
GO DV A0l LCLS L X JueEVOG oL TL uot ETANG

CLTOU An0u.0eAWv oduevuLl: TA GE THOAAL TALECSTLV.



(You wretch! Your brains certainly do ncot
match up to your looks! You wouldn't

even give a pinch of salt from your supp-
lies to your beggar, ou who, 27e now sitt-
ing.in another's house yet cduldn't bear
to break a bit of bread to giVe to me:

and there is plenty there.)

In this oﬁtburst Odysseus is voicing his ewn opinion
regardless of his disguise. The resf of the‘compnny,

we are told, feel vy indignant (47.u81)-at antinoug’
rough treatment-of Cdysseus (hes throws a stool at him,
17.467). This is because Odysseus curses Antinous by |

the gods (17.475-476):

& A'el v ntwxdv vYE €ecl wal Epuvieg eloiv,
"avtivoov npd vduoic TE.0GQ C-viktoro nixeln.

‘But if perhaps there are any gods and furies
for beggars} may the final end of death.find
Antinous belore his wedding day.)

The indignation of the suitors is caused by fear of

the gods. One suitor says (17.482-487):

"Avtivo', ol uf. w&A'&jxAeG bUoTinvov dAATNV,
cONbucv' . el Lf) L TLG dloupivioG £e48G Aot
wal,te teol elvoroivy downdiag dAAobaiotou,
navtolol TrAévovr oG, €niotpbdol ndAnad,
dvipdniwy Oppirv 1e nad edvoplny &oopSvied.

fAntinous, vou did wrong to hit the
wretched vagrant; you are doomed if by
chance he is really some god from hea-
ven . and the gods do iovk like strangers
from. abroad, teing in all kinds of guises
and wander around the cities, watching
the good and .bad bebaviour of men. )
]



e
It may be concluded that beggars weri,’almost '

sure to receive alms, since those who refused to give
risked divine ‘retribution. Hence those in a position
to give fel'. themselves under an obligation to do so,

if they were goa—fearjng. N ,2

Gifts are often given to make someone feel

kindly disposed towards the donor. For example, Ody-

«

sseus tells the Cyclops, Polyphemus; that he has

brought some wine for him so that the Cyclops will be
charitable and help him on his way (9.249-350):

ool &’ad Aci3fv ofpov, ef u’&Aehoag
clrde nméEpveLad: o

(Rut 1 was bringing it for you as a drink-

offering, in the hope that you would pity -
me and send me home.) ] :
vn this occasion Homer has used AcLinv for the gift.
This word meuns a sacrificial drink-offering else-
-
where in the epins [11]. Probably Odysseus is making
a grim pley on words: the feast (the usual place for
a libation) which Folyphemwes will consume consists of
L]
OCdysseus' comrades; also the word flatters the Cyclops

since it suggests he is a god. 1’“

Another reasgn for giving gifts is to make
amends go séﬁeone for an unfair action by the donor,
For example, King Alcinous tells Eﬁfyalus that he
must make amends to Odyséeus because he insulted him

1121(8.296-397)
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rbpbarog b€ € avTOV dpeoocacBbw énéeoor

2 - r - N - -—

xai bhpy, &nel ob 1u &nog muti wotlpav Eeinev.

(Euryalus must appease him with words and
. uand a gift, since the speech he made was
in no way fair.) \

b6&pov, the most common word for a gift, is the one
used in this passggé. Somevimes gifts are given t8

fcnYhas been taken

compensate for some possession w
away from the recipient .by example,

the suitprs offer to compe ‘e Odysseuc for all the

'

sucplies they have consumed in h's house (22.55—595.

They describe in detvail what they will offerffg.com-
‘pensation (22.57-58): 4 o

'Lpﬂy e JEROINS KYQVTEQ'£ELfoodBULov guuorog a
XAAHOV TE XPUOOV T wnodwoopev,

(£ach for himself bringing the approximate
worth of twenty oxen, we shall pay you

back in bronze and gold.)

There is a special type of comvpensation: that which
a master gives to a slave in recognition of good
service. The swineherd Eumaeus tells his guesﬁ\&the
beggar (Udysseus in disguise), how his master w uld
have looked after him if he had returned froam the
Trojan wars (14..62-66):

{5 mev €n’EvbunEws EQLreL naL nTAoLy OnaUuoEev,

ola te © oluMt &vaf eVburog Ebwnev,

olxbv &€ xAMpbv Te noiuuvhoTnv Te Yuvvaixa,

56 ol MOAAX nbpunoi, Bedg d°Eni Epyov &EEn,

g mal tuol tbbe Epyov &Efetar, w Emiplpvw.

(He would have unstintingly cared for me
and given me possessions, even the sort of



. things a kind master would have given his
. slave, a house and an allotment and a much-
-wooed wife: to a slave w orks hard for
him, and the gods speed the work, as they
have sped w me this labour which I pur-~
sue’. )

These sentiments are echoed-laﬁer: Odysseus has rev-

ealed himself to Eumaeus and the other slaves 8s the§r

master teturned from the war; he grants them the very

wish that Eumseus in ignorance expressed to Odysséus
‘13] .0dysseus says (217571;216); -

&F ouar dugotiporg &Adxoug xal wThpat ' dnhkoow
olxi« 1t &yyve &upeto tetuvypéva: wxi poL EmMeLTa
TnAEpG YOV Etapw 1€ MaoLYvhtw Te EceocBov.

(1 shall get wives for each of you and give

you possessions and have bouses bui lt near
mine: and from then %o me you will be both \

friends and brothers of Telemachus.)

The gifts are not all material ones:" just as import-

ant is Odysseus' promise to treat his former slaves

as the friends and brothers of his son.

Gifts @re sometimes given as a reward for
a good serwice. Often the serwvice takes the form of:

news about someone: when the news proves to be true,

»

the messenger receives his reward. For exgmple, od-
sseus, in disguise, tells Eumaeus that his masgter
will return ({*'151—153):

AANTEYS cdn aUtwg wuEhoouatl, &AAG OUV Opuy,

e veTTtaLr 'Ubucetc: edayyéhiov DE uot £otw
avtin', el mev meltvog Ltov 1a & 5opxd’ Tuntan:
£ooar pe xAalvav Te Yi1bvé TE, Elpata HOAK
* ¢(Rut I will not Jjust say it, I will swear
that Odysseus is c¢oming back: and let

there be a good news reward for me the



; . \; 10.

..

is house; dress me
'y fine clothes;)

moment lhe comes.in
in a cloak and tuni

The cVayyéAiLQv, tﬁe 'good news gift', is thus given
to someone whéﬁ his news comes true. Penelope, when
she is told (b§ Odysseus in disguise) that Odysseus
‘will retin that very yean, says (19.309-311): ’

al yvdp tobto, Eclve, &nog tetereopévov efln:

TP e TAXA Yvoing @LAdTNT& v< moAA& TE . bpa

¢ duet, & &v Tig oc ovvaviopevog Haraplzot .
-(Stranger, would that these words of
yours wuuld come true!. Then you would
soon know friendship and many gifts
from me, so that any man Who meets you
Would call you blessed.)

A prize for winning a convest is esnother
« kind of gift we find in the Odyssey (11.545-5472’F14];

) - - .
L? tﬁv MLV éxd viunoa bunafoueveg napa vnuote
TEVUYEOLY ape’. "axtAnog: e£6nue de MOTVLIa untnp.
ruideG b€ Tpowv &imaoav wai Lallag "A8nvn.
(1 beat nim defendin;, my claim by the .
ships for the arms of Achilles, and his -
queenly mother had set them as a Prize.
And the sons of the Trojans and Pallas
Athene were the judges.g '

Bribery is a common theme in the Odyssey.
Perhaps its frequencyoproves how willing the Homeric
Greeks are to receive gifts. The gift for a bribe is
usually the Homeric equivdlent of moﬁey. For examﬁle,
Aegisthus bribes someone to watch for Agamemnon's
return (4.525-526):

.alyiobog borduntig &ywv, Vnd 6’&oxeTo wLoBSV
Xxpvoob %oud Tdhavia:



(Wily Aegisthus led [him there], and
promised a reward of two talents of gold;)

In another example, a woman is bribed to command
her husband 4§ go to battle (and consequently get
killed) (11.326-%27):

-

, hatpav te rEAypEvny te Ubov otuyephv r"sproxnv,
N PUOSv ¢ilov dvbpdg £6EEuto tipRevia. o

(I saw Maira and Clymewe and hateful
triphyle, who received precious gold for
her dear husband's life.)
The Homeric Greeks have no coinage, so precious metals
measvred by wWeight [16] are used as a substitute. Bribes,
however, are expressed as gifts, not money, in Homer
(11.520-521):

> ;' T ~ ] -
. ‘ . TOAAOL b apg gvtoyderaupoun »
knteitoy HTELVOVTO YUuvaLwv- €LVERD SWpwv .

(Many of his Ceteian comrades were slaugh-

tered arond him on accuunt of the gifts
a woman had received., )[(17]

A similar situaticn occurs in 15.247:
GAN"OAeT’Ev BNBNOL yuvaiwv elvena S5Wpwv .

(But he perished in Thebes on accountyjof -
the gift$ & woman had received. ){18])

It is cléar~from tHese-examples that Homer does
not employ one specific word where we would use the
word 'bribe'. The rollowing example™hows the use of
yet another word (13.273):

EAALO&UNV, Hal OQLV MEVOE LxEQ ANida Swua

(I begged them, and gave them a tempting
bribe of spoil.)

1.



Aniba, booty, refers to the source of the bribe, yet

the word is used to describe thé® bribe itself.

Although we ourselves think of booty as goods
plundered from an enemy and in no sense as a gift,

o . ’
the Homeric concept of booty plays gn important part
in gift-giving. A returning warrior gains respect
from his people for the amount of booty he has amassed,
Just as the prince who returns loaded with gifts from
other leaders gains respect. The valuable booty which
has been plundered is put into the warrior's treasure
store, perhaps for use as a gift later. Odysseus' men,
jealous of all the things he is accumulating, say
(10.38-42):

72 nonoL, wg 0be ndo. Plrog nal Tiutdg &otiy

dvepwnocg, OTEWV TE TMOALV nat Yauav L%ﬂtat.
TOAAG uev én Tpoing &ycrau MeLpfALa naka
Anidog! Nuelq 5" alte Ounv obov Ente boavteg
olnadbe vioodbueba neveag ouv xeTpug Zxovrec.
(Alas! How thie man is dear to and hon -
oured by all men, whose city and land he -
reaches. He is bringing many lovely
souvenirs of boonty from Troy; but Ve in
our turn, who have covered the same road,
are heading bome with empty hends.)

The words used to describe the booty in this passage

are HeLphAia xala Xntbog;;;ovely treasures of booty'

meLtpfAia is usually reserved to describe gifts given
to visitors as souvenirs of the country they visit. For
example [19], Telemachus Eglls Menelezus (15.159):

Epyouar, adtdp &yw umelpAAia moAAa wat 206A&.



(I am going, and I am taking many fine
treasures,

Another interesting example is given in 19.272-273%:

adtdp Syer meLpfhia noAld mai AgBAd
altiZwv dva 6fuov:

(And he is bringing many fine treasures,
as he begs &hroughout the land.) :

altlfwv has the sense of asking or even begging for
something. Invariably when it is used in the Odyssey
it clearly has this meaning (4.649-651):
-

a016g énbv ol bIna: TL Mev bé&eug Ha & &Akgg,

onndt’ dvip torobtog, Exwv neAedbhuata Bupf,

altiZn; xaAendv uev &vﬁVuoeaL b00wv eln.

{1 myself willingly gave "the ship] to him;

what would any other man do, when such a

man begs with a carewcrn heart? It would ®e

difficult to refuse the gift.) -
The statement at 19,272-27% is not said in any derog-
atory sense: begging for treasure is obviously a
respected activity. All the uses of xeitpfAia or the
singular xeitpuniiov Svggest wmry precious articles,
small in size, which can be taken home and kept in
the treasure room. Telemarhus tells his friend Mentes
(Athene in disguise) (1.212-%12);

Tuuflev, pdda waldv, & tor xeLuRiiov &otan
¢E fuel, ola @liouL EeTvor Felvoilor 6LboDot .

(A valuable [sift], a very fine ore, which

will be your keepsake from me, such as
?eaf guest-friends give to guest-friends.)
20 -

When Telemachus is visiting Menelaus and is offered

gifts by him (three horses,, a chariot and.a goblet

13.



4,590-59.1), he tells Menelaus (4.600):
sdpov 6° Sty md uou boiqg. xetphAliov fotw:

(As for the gift, wnatsoever you may give
me, let it be a thing to treasure.)

Hence it seems that nggggkga are qmall precious gifte.

ror instead of the ChBPIOt and hnr
a mixing bowl (4.615)., It seems thgv a man's wealth

411 Menelaus that

lies in these objects: Telema~hus,
he must return home (15.91):
fi 1l por &x nevGpwv nerpfiov LEPASY Santal.

{ Or any noble treas 3 3
ace.) . N7

such is their importance.

The distinction between booty acquired by
pluncering and treasures acquired by visiting other

countries seems to be non-existent. There is no moral

-

distinction: the aim is to amdss as much as possible,
regardless of how it is gained. The following example
shows the Homeri~ attitude to booty (14.231-234):

uaL MO L. uaka TUyxave 1oAA&.
oV LEaroebyunv Levor inéa TOAAG % ° 6nLoow
\A&yxavov alowa HE olxog éwexxato, natl pa &nevta
boivds T’ GtuOLOC TE PETX KPpMIESOL TETUYUNV.

(And a lot “of booty? rell into my hands.
1 picked out the tempting things, and

nuch I acquired later by lot. And quickly
my estate 1lncreasea, anc then I hecame

feared and respected among the Cretans.)
Yet not all q(iz? is considered to be acquired by
right, and it hard to know where Homeric morality

-



draws the line. Warriors returning home from war with

huge quantities which they have plundered are praised

and respected; and yet rumaeus says (14.85’3
wal p€v huopevéeq wal dvéooior, ol 1 yalng

dANo1ping Bdowv xal oot ~£VG_Antba bam.

mAnoipevor o€ te viiag &sav olmndvie vE€oBau,

at .e£v Tol6 8nibog mpatepdv dfog v gpegol minTel.

(_ven hostile enemies, who land on foreign
soil, and Zeus grants them booty.
“hey 1111 their ships ana set off home-

‘ wards,and a reat dread of divine retrib-
ution attacks their minds, )

it seems that the only way booty can rightfully be

—
taken is by defeating a foreign city in battle.

In a sense, gift-giving i$ involved in the
distribution of booty. The plunder ig/divided up eq-
ually, while the leaders are given choice extra items
in acknowledgement of their position. Odysseus tells
the Phaeacians (9.41242):

v

£y OALoG &' AbXOUG Ml MTApATX NMOAAG AaBdvteg
baookped’, 16 uh 11 pou &dTepBoéuevos uior tong .

(We took women and many treasures from the
,city and divided them, o that no one

through me would be without an equal share. )[21)
When Odysseus and his men go out hunting, the spoils
are divided up &s follows (9.159-160):

vieG uwév upoy Eno}to bvbdena, ¢ I éu&ornv .
- [ 4 » - N3 ra
¢vvia A&yxavov alyes: &uol 65€ &&x’ EFehov oly.

(Twelve ships were in my fleet; nine
goats were allotted to each ship; they
picked out ten for me alone.)

-~

15.



Buying nndfzelling aljostakes place in the
Odyssey; since there is no coinage, it takes the form
of trading. Slaves are bought and s80ld; usually we
are told that a high price was paid {22], although
we do nnt learn what the price is and in what form
it is paid. We have one example, however, of the
equivalent worth of a slave. We are told in ;.uﬁﬂ
that Laertes bought a slave: !

npwbfdnv &1’ &oloav, &einoddBoia &' €buwnev,

(When she was still in her youth, and he
gave the worth of- twenty oxen for her.)

The idea of exchange is clear in this exgmple: the

verb fbwnuev means 'he gave', not 'he paid’'.

N\ We also have an example of commercial trad-
ing (1.184):
2o Tepfonv petd xauAxdv, &yw 6’ ufBwva clénpov.®

(1 am carrying gleaming iron to Temese
and I am after bronze.)

Presur.ably slaves were exchanged for precious metal:

gold, siliver or bronze, weighed out in .talents.

Another type of gift we find in the Odyssey
is that which one receives on someone's death. Ody-~

sseus, when inventing a story about his origins, says

that when his father died, his half-brothers (14.210):

awtap €pol pdra natpa ddoav mat olui’ Eveipav.

(But to me they gave a very poor share and

16.
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allotteA me a house,)[23)
sometimes gifts are hbequests from father to son

10 nptv pfv A" Lodper wl yah sﬁgutoQ, adtdp & nauhi
mIAN LI dnoBvAorwy dv Bbwioly UynAotat.

‘Which great Eurytus had prev.ously carried,
but had left to his son when he died in the

high palace.)

Also there are instances of pifts being given from one
generation to another, not necessarily on death
(19.411-413):

EABn upunodvd’, O L nod no nthuat’ gaou.
TOv ot dyw bOOw mal piv xaipovt” dnonépguw."

TEv Fven’ NAB’'Gevoels, tva ol ndpol dyiad bupa .

va

({When! he comes to Parnassus, where my
property is, 1 shall give him some of it,
ard send him home rejoiving." Odysseus
came for this <Ause, in order to get fine
¢ifts from him.)

14 .
Ard in another example Odysseus tells of the gifts
which his father, Laertes, gave him as a small boy
(D4.740-242):

Sy vvag wotr 63mic Tpromxltena nat béwa uniéag, '
ourinG Troouphiuovt 't Epxoug’ 6E poir &' dvdunvac
bOLIE LY TEVIAHOVTIQ,

(You gave me thirteen peartrees and ten
appletrees, and forty fig-trees; and at the
fame 'ime you named the fifty vines you
would give me.)

Another important group of gifts are those
reputed to come fr¥m the gods. Sfch gifts may be

metaphorical or actual objects. We have an example

17,



of the foramer in ", 11u=-11F (24 ]

1a gppovéous’ dud Bupov G ol NpL dYmev *ABhvn,
fpvya 1’ niotaoBar nepumaAlia wal oPfwq oBrag
nipbea 6°,
‘l'he brains which Athene bestowed on her,
end her knowledize of beauutiful work and fine
wits and wilea.s
Athene gives Odysseus usaful g¥fts, the accoutrements
of hisn dﬁg'xis:e as an ald beggar (172.,437-43%38) [25]:
FOue BE ol oxfArtpov wal deuwia mhpnv,
nuxvd Pwyarénv: &v be r1popor. nev Kopthp. L
(She geve him a -*a”f and en ol knapsack,

full of holes; and on it was a shoulder
strap. )

lany gifts were given to the gods. This type

.

of giving will be examined in the next chapter.

) “he metaphoricml use of giving occurs often
enough to be worthy of mention: the *gift of sleep’
is found more thgn once in the (Odyssey [.6). Hunger
'gives many evils to men' 717,287 and 17.474 ), There

hE . .
are many other éxamples where the verb 'to give' is

used.

The attitude to begring has already been
discussed. 1n the OUdyssey, however, there are inst-
ancet of requeste for a ¢ift that -~annot be classed
as begging. Some are almost orders to a man to give

something to a third rarty. For example, ithene tells

Nestor to give Telemachus a thariot and horses (3;56%):

-

18.



néugov ovv blypy TE mal VLEL: 106G 5& ol Tnnoug,

‘5end him off with a chariot erd one of
vour seasi give him horses.)

The gift which one re@uests is not always a material
one. Formzl supplicetion for food and clothing occurs
often in the Odyssey: it willlbe discussed in the next
chapter. There are occasions, however, when a man is
supplicating someone for the gift of his life. For
example, the snitors offer Odysseus gold and bgbnze
$f he will spare their lives (22,5 -59), Leodes the
priest also supplicates Odysseus for his life (22.312):

* yovvotudl o, "LOUoEu: ob 6t u’ albeo mal p’ EAenoov:

. clasp you by the knees, Odysseus: have
a cave for me and pity me.)

rhemius the minstrel makes the same formel suppli-

cation (22.z44 >,

A very important and often misunderstood

class of gifts is that of wedding gifts, which we
shall discuss in the next chapter. e -

There are some Homeric words which express
types of gifts for which we do not have 1 specific

s ..

Fnglish word. A frequent example is ig,yniqyorgetyviov
.plural Zgrvnia orEgivea ., meaning a gift of hosp-
itality, which is nsually given by the host to his

L one

guest on parting. In the following example the plural

refers to hospitality in general rather than to a



specific gift (4.%2%2) [271: ' b
N HEV 67 vit EewvhAla NMOAA& ©aydvTe

Surely we too have eaten much hospitality.)

© »
In another examp}e, however, this word refers to spec-
ific gifts of hospitaljfy which are enumerated (24.27%-
279) [81: -

nail ol &&pa mbpov JEervita, oua EQHEL .

LOVIOU pev ot &&n’ eueoveoq EnTa TAAavVIA,

bona £ ou upnﬁﬁoa TVAOYVUPOV dveeuoevtu

dbwtena &’ anioldas vAalvag, TOoOCOoUG b€ tamntag,
t000a 65 wadra naka, TOOOUQ 5’ rru ToloL XLTIWVAG,
anLQ 5’ wvte YUVGLAQQ auuuova spya LbULag
TECOLPUC : LbaAilpaC, G NHeAev abTOG €AECBaL .

‘ané 1 o:fered him gifts of Lo rivality, such as
1o proper. Toave hip seve- Ga nts of well-
“rourht gold, 7 ave him . silver mixing
bowl cecorated with flowe: , s twelve single
foiied =loal ‘S, @S many rug., 37 as many fine
man*tles, and ss many tunics oo, and in add-

ition rour lovely ladies, skhilled in faultless
work, whichever ones he wished to choose.)

gifts of this type are moralfy ocbligatory, if one is
ro Judge by the pumber of references to the correct-
ness of offering ygifte 297 . The singular forms fetv-
LoV Ana Zevvfitov more often refer to a specific gift
of hospitality. Huch a gift plays an important nart
in the story of the Cyclops. Cdysseus asks th. Cyclops
for a “eiviov and in return the Cyclops tells him

he will only offer gne when Odyséeus tells him his
name. Cdysseus says that his name is llobody, and the
Cyclops answers (9.760-270): *

T . I » N T [ .
Cutiv &yw nbuatov Ebdcuar peTx olG étdpoLo,

20.



tovg &' &riovug npboBev: TO bE ToL. Eeilvilov Zotar.

(I shgll eat Nobody last after his com-
radesf and eat the others first; that
will be youn gift of hospltallty )

The word. is obviously used ironically in this example.
In another one the sense is again ironic : Ctesippus,

~

e One of the sultors, tells- Odysseus that he w1]1 give
him a LELVLOV and he throws a cow's, hoof at him. The
irony is turned on him later, however, hen the Cowng
herd kills him and says §22.290-291):

tolTo Toy dvili mobdg Erivilov, Sy mot’ Ebwma g

&vtiBiy COUOAT bbpov nat’ dAntelovte. .

s

(This is the gift of hospitélity in return
for the noof, which you formerly gave to
godlike Odysseus, as/he went about through
the palace.)
Another word for gift appears in one passage
with Zewvitov (9.267-268), and some diffurentiation

seems to be made between them:

Lnops , €U Tu. ndpoug Ecwvhtov AE nal &NAwG
boung bwTivnv, © 1€ Eelvuv OEnLg éOTLv.

(We have come to see if you might offer us
a gift of hosvitality, ~r even better,

if you would give us a gift, which is the
rlght of guests.)

Perhaps in this passage, “ELVAtov means general ~
hospitality whereas dwtivnv refers to afagecific gift.
In the only other place where dwiivnv is used, it
refers to the series of gifts which Alcinous makes tJ.
Odysseus (11.551-35?):

. A
Zurng odv &nupetvar €6 aliprov, elG & ue ndoav

~
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bwtlunv Tteréow:

(At any rate to stay until tomorrow, until

I complete the whole gift.)

* - .
Rerhans 'presentation' would be a good translation

for this word.

The use of the word &potBf suggests it means
something in ex~hange, a reci§5oca1 gift. In one ex-
ample it refers to a gift given in refurh‘for good
treatment (3.58-59): ”

adtap Enevt’ &AAowor 6ldou yupicooavu &uoilBrv
cOunaciLv i.UAtoLowv AYaxAe LTAG éxatduBnG.

(épd en to all the rest in Pylos give
a/grfcious reciprocal gift for their
5Aordoua hecatomb. )
/
In aqbther example it refers to a compensatory gift

(12.3827"

el 6& poiv ob tloovor Bolv &niewné’ duoiBhv,

N .
(If they do not pay me fitting recom-
pense for the cattle.)

And a further example gives duotBf the meaning of
'exchange', as in a direct gift-exchgnge (1.318):
mal pdAa mardv éAbv: col &' &Fiov &otair &upoluBiG.

(And ¢’ oose a reallv fine one; it will be
. worth the exchange to you.) )

. )
dﬂptﬂfg!!ﬁs an interesting word we find in
the Odyssey. For example, Odysseus says (14.316=317):

FuBa pe Econpwtdv BacLAeLs éxopiooato Deidwv.
’” 4
Powg :’xnp LxXTnwv:



. ' , 23.

a-—

(M™ere Pheidon the hero, the king 6%
the lhesprotians looked after me for
nothing.g
The word literally means 'not bought'; sipce Odysseus
has said that he was shipwrecked and washed up on
the isle of Thesprotia, he could not exchange anything
for hospitality, hencekiﬂet&TD\'probably means ‘with

no exchange forthcoming'.

Some gifts are an obvious substitute for
money. For example, an £niBuBpav is a payrent fér a
O N ' -
ferry trip. On the one occasion it is used|in the

Odyssey, the 'payment' is a small bey.

- Another hepex in the Odyssey is 0b6oindpiov,

which means a revard given for comrpleting a sea-miss-
ion: in this case the reward is a gond meal (15.505-.

507).

The idea of a free gift with no counter-
gift forthéoming is also contained in the word zggi;-
The food which Odysseus, .-as a beggar, receives from
thé suitors is termed npOtxdg (17.41%). Also, Alcin-
ous says that h: will recover what wealth he gives
to Odysseus by a public levy, beceause (1%.15):

dpyaréov yap Eva MpoLmos xapioagbai.

“\

(For it is hard for one man to give freely
of 2 free gift.)

In other words, it is hard for one man to makg*a sub-



stantial free gift to someone who iiinot in a position
to puke a counter-gift. The similarity with the word
for =2 begger,'neointng, suggests that a npolfZ was a
gift given to beggars, who were people who could not

make a reiurn-gift.

The word 560tg is used in the Odyssey as a
general term for giviug a gift. For example, Nausicaa

tells Odysseus (6.207-208) r307];

npdc de'Auéq elolv Gnavteg
Letvol te mtwyol te, 66aig &' 8Alyn 1e ¢iAn 1E.

(For all guests and beggars are in the
hands of Zeus, and a gift is little
and dear.)

/]

The most common word of all in the Odyssey
for 'gift' is bwpov. This word is used at times when
one would expect one ‘of the specific wofds. For ex-
ample, in 4.589, lenelaus says to Telemachus:

wat 10t€ 0’ el néppw, ddow 6& ToL dyrad bFpa
(And then 1 =hall send you off in fine
style, and 1 shall give you Jovely

gifts.) 14

These are gifts of hospitelity, and we would have

expected them to be described as Leivia. 5@pa often

forms part of a metric foarmula that rovuvnds off a

hexameter: &ylad 6dpa (fine gifts)~f31], for example.

This is.probably why it is used so often. The foll-

owing two examples show how d®Pov is used as the gen-~
L 4



25.

eral term for gift, but is contrasted with a spScific
term:
6dpov &’ SttL ME por boing. netpfAiov fotw: (4.600)

(As for the sgff whatsoever ou m ive
me, let it be a'treasure.) v Ve

bopwv &’ Gog’ &v &up ofxw‘ketpa?ta xeltar, (p.613)
(From the gifts, such as are stored(Uin ‘
my house. )

Twvo gift-related words found\ih the Odyssey
have similar forrs: fuwdypta and potx&ypia. The former
‘means 'payment for saving one's life', as in 8.462 [33):

uviioy €uet’, 8tL pou np&rg Lwékypr® SpEArerg .

(Remember{ me, that you owe me first a
nayment for saving your life. )

poL¥&YPLA means 'payment by an adulterer to his mis-
tress' husband', a& in 8.332%
1o nal poixiyvypt’' SpEArer.
(And so he owes him an adulterer's payment. )
Both of these payments rzn be seen as counter-gifts:
Zwhypia in return for a good service, pOLX&ypiax in

compensation for a wrong action.

Finally there is the phrase 03inpeq £&wv

(givérs of good things), which occurs in the Odyssey

as an epithet of the gods [34]. -

The conclusion we may draw from all these

examples is that the variety and frequency of words



and phrases related to gift-giving in the Odyssey shaqw
that the gift plays an important role in Homeric soc-
iety. In the following chapters we hope to show the

extent of that role. . o
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The World of Odysseus, p.62.

Ibid.
Books 14 to 21 incl.
The translations in this thesis attempt to provide
a literal but readable representation of the Greek, )
while making clear the distinction between the diff-
erent meanings of gift-giving words.
cf. 19.282-286, where Odysseus is praised for coll-
ecting wealth by begging.

See élso'ﬂ7.578..

See Iliad 4.49 and 24.70.

See 8,158-165.

In 14.62-66.

See also 24.85ff.

In mythology, Eriphyle was bribed by Polyneices with

"the necklace of Harmonia to command her husband,
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Amphiaraus, to fight at Thebes. He was killed in
combat there. -

The measure was usually a talent.

In mythology, Astyoche, mother of Eurypylus, was
persuaded to let her son go to war by Priam, who
bribed ﬂer with a golden vine.

This is the same legend referred to in 11.326-327.‘
For other exampies see 4.6132; 15.113; 14.326; 19.295;
15 159; 19.272. ' '

For the Homeric meaning;of £etlvoE see H. Kakridis,

La Notion de l'Amitie et de 1l'Hospitalite Qhe: Hom-

ére, (Thessaloniki, 1963), Chapter 4.
See also 9.550-551. -

See 15.%88; 15 429; 15.452; 20.383.

See also 16.384, where the suitors plan how to div-
ide up the estate of Odysseus; also 17.80-81, where

Telemachus makes contingeacy plans for his gifts

‘'should he be killed by the suitors.

See also 18.191; 19.286; 21.280; 17.148; 22.23%6;
2%3.140; 24.402. S

For other objects given by tgé gods, see 24.73-74.
See 16.481; 19.427.

See also 5.91; 14.404; 19.185. ,
Zewviila is strengthened by dipa and so it really

retains its meaning of hospitality.

See for example 9.268; 8.389.
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Pacific, (New York, 1961), p.176-190.

See also 4.651; 18.287.

See 4.589; 7.132; 9.201; 16.230; 19.413.

15.113 is identical.

These are considered as gifts rather than payments
in accordance with Malinowski's scale of gifts,

which is described in The Arponauts of the Western

See 8.325 and 8.335,
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CHAPTER TWO

STUDIES IN THEX ANTHROPOLOGICAL BACKGROUND TO GIFT-

GIVIMG 7' THE ODYSSEY

Part One: Mauss and the Gift

In this chap?&r,HOmer's portrayal of the soc-
iety of the Cdyssey and their gift-giving customs will
be compared in detail to Mauss' observations on the
¢ustoms of ancient and primitive cultures. By quoting
lines from the Odyssey and extracté from "The Gift", we

hope to show the many similarities between the two.

Before we make a comparison item by item
‘between the society of the Odyssey and those cultures
studied by Mauss, it might be useful first to summ-~
arise the general picture of gift~éiving which emerges '
from [lauss' work, in QrEBr‘to relate this as a whole

to the Odyssey.

llauss begins by saying that gifts are the
means by which contre-ts and exchanges are fulfilled.
Although they appear to be voluﬁkary, thgy are given
and repaid under obligation. It is an exposition of
the reason for this obligation which chiefly concerns
Mauss throughout his essay. He considers that "eco-
nonic self-interest"(p.1) plays a large part in what
he calls "prestation"(p.?). This term is used to ex-

press giving in a broader sense than the material: it

30.
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dpplied‘mo services rendered, or a whole series
of related acts of giving, usually from one group to
another./Mauss con{}des his study to areas ''where we
have acéess to the minds of societies through docu-

mentation and philologicel resezrch" (p.3).

Firstly, we learn that groups rather than
individnuals make gift-exchanges. Mauss, however, is
talking about }blynesian society in particular, so
this is not necessarily a general rule. The 'gift'
itself does not signjfy f;oods alone, but can repres-
ent a pultitude of things both abstract and concrete.
FMauss calls these gift-exchanges "total prestations”
(p-2); if the groups refuse to give or receive then
"private or open waifppe”fp.;)/may result. The North
American Indiars inaulge in a special type of prest-
ation which Mauss terms the "potlatch"(p.4). These
Indians compete with each other for position in the )
hierarchy of their tribe by making extravagant pres-
tations (which may include mass destruction of goods).

He who gives the most gains the most prestige in the

tribe.

Mauss finds two elements inveolved in con-
tractual gifts [1):- prestige gained from receiving,
and the obligation to make a return for the presebv-

ation of that prestige. He identifies two other oblig-
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ations as well as that o»f repayment irvolved in total
prestation:- to give and to receive. Mauss wishes to.
determine what power obligates the recipient to make
repayment, and for an answer he turns to a discussion
of the Pofynesian hau, which he describes as the spirit
Qf the thing given. It is in this area that Mauss has
received the most ~riticism from other anthropologists.
Sahlins [2] considers that he places so much emphasis
on the hau as the "obligation to reciprocate” that he
treats the oul®gations to give and to receive "only
summarily”™ (p.15C). Levi-Strauss feels that the hau

1s not the reason for the sense of obligation to
‘reciprocate (p.154)

"but only what one peopie happen to
believe is the< reason."

In other words, this obligation exists in all soc-
ieties, but the hav is a sviritual confept of one
soclety jalone, the Polynesian. As for the oblignt%ons
of giving and receiving, lMauus considers that they
are mzintained by the natural tendency for hospit-
ality and ygood relétiops. Conversely the refusal to

. ‘ >
piive is teken as a "declarction of wer'"(p.71). The
fundamental principle of reciprocity, Mauss tells us,
ig a spiritual bvond involving persons, groups and
things. He ~oncludes this section by saying (p.72):

”Eveﬁything is stuff to be given away
and rew»aid."
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Next he deals with the part ‘that the gods -
and nature [?] play in gift-giving, and treat: sac-
}ifice 1s 2 gift which expects repayyent. From this
Mauss proceeds to a discussion of the theoqy of alms.
These concepts will be discussed in greater detail in

the examination of the Odyssey, in the second section

of this chapter.

'

In the second chapter of "Essai sur le Don"

4] Meuss descoribes many customs related to gift-giv-
irg and their distribution throughout the world. The
elaperien culture has numerous rituals related to
cift-evrhange. Mavss shows how in that society ownef:\\\
ship is minimised. sverything is constantly circulated:
1t is given on the understanding that it will be vass-
ed on to someone else. The gi}ts themselves have a
spiritual quality, and often a personality of their
own. ror the people of the Trobriand Islands

"soo iyl

13
in marnani
or oL chal

e 315 a constant plve-and-take...
ity,y, for repayment of cervices,
erires o pledges” (pal?)

]

1

llauss goes on to wention MNalinowski's theory that the

corviees oiven to 2 woman by her hushband in the form

o7 looring after hew wvelfare are gift-payments in
vevurn fér the se~vice of her body 57. Thirs section
.

ends with Mauss' observation that the Probrianders

have a multitude of names for different tynes of gift.

ba
IS

~~
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A brief explanation follows of the ”mafriage
by purchase"(p.30) which Mauss considers to be a mis-
nomer; he prefers to think of it as a serie# of pres-
tations from all paftﬁbs and families involved in thé
marriage. His cbncluding remarks on the Melanesian
world in general imply that its gconomic trade is

totally controlled b; a system of gifts and return
P k] .
gifts which the islanders use to '"replace our system

of sale and purcha&e"(p.20). .

Hauss nekt turns %o the Indian tribes of

North West America, and he Q&§cribes similar instit-
utions to those of the lielanesians and Polynesians;

he adds, however, that the gift exchanvie system of

the Indians.exists "in a more radical and accentuated
form"(p.%7). By this he means that thesc Indians prac-
Lise the potlatch; wé have already seen that this type
of vrestation has an a%mospheré of competitiveness
about it. A man has to return a gift with interest
(ie., with something of greater value) so that he is

no longer in debt, and by doing so he gains prestige.

b . b
A« -.ral review of [lauss' three obligations
(to give, tc ¢ eive and to reci rocate) now follows.
€ ) D

"irstly, the obHgation to givesg which incorporates

the obligation to invite, he describes as 'the essence

.

of potlatch”(p.izgﬁ\éecondly, he sags that the oblig-



atioh to receive exists since to refuse a gift ex-
presses a reluctance to offer a return gift:

"Failure to give or reéejve, like failure g

to maxe return gifts, medns a loss of dig-

.nity.”(p.uo) .
Thirdly, Mauss savs that "the obligat}on to repay is
‘the essence of potlapch”(p.403. Hence both the initial
a:t of giving and the subsenuent répayment are both
stimulated by a desire to éain prestige and position
in one's society. With regard to American Indian
tribes, one is liable to "enslavement for debt" (p.41)
if a gift is not repaid. Mauss dAraws analogies with
the Romen institution of nexum, a point which he exp-

ands in more detail in Chapter Three of his essay.

The gift itself has a power of its own which
ensures its exchénge, at least in Indian cultures.
Perhaps a similarity may be drawn here with the Poly-
nesian hau. Nnﬁss describes how valuable articlés are
‘xept apart from the rest of tre family property. Other
sccieties also do this: Mauss cites the "Romans,
Trobrianders and Samoans'"(p.42). The articles of
treasure have magical) qualities which extend to the

box which contains them. They aTQ\E:dOWPd with a

mythologiral ba&round .

At this point, Mauss reQChes some prelim-

irary conclusions: the potlatch is a relatively wide-



36.

[N

epread phenomenon, and a system of gift-exchange baéic
. ’ »
to.their everydey existence is found in all the soc-

ieties examined so far.

The next section of Mauss' work concergg
survivals of the gift-system in early literature. His

éim(is to determine whether at one time real law and

.
~

personal law existed separately, or :
"Did they "ancient societies] not themselves
. Aractise these customs of gift exchange in
which persons and things become indisting-
uishable”"(p.46)
Mauss turns to the legal system of ancient Rome, paying
particular attention to the nexum, which nay be defined
aS a supplementary surety. This nexum formed part of
a solemn ceremonial contract in which théfarticle
given, the res, played an essential part. Mauss ana-
lyses the linguistic background to the legal Latin

terms mentioned in his wor& he takes to be der-

ived fron the”%&nskrit "rah, ratih, meaning a gift or

a pleasant thing’?b.&ﬂ); reus he defines as ''someone
Who is possessed by .the thing"(p.50); and accord-
ingly traditio,’tre "handing ovér", refers to the
giving of the contractual gift. flence he finds gift-

related meanings to all three legal terms.

m - 3 ~ 3 3
There follows a discussion of the emvtio

-

venditio, purchase and sale:



"Just as in primitive custom we find the
gift followed by the return gift, so in
Roman usage there is sale and then pay
ment" (p.51)

Mauss continues his linguistic analysis to show how
many latin formulse contain an element of d;}e, to

ive.
giv . ,

The Brahmin legal texts of ancient Indié
provide an insight into the function of the gift in
the.Hindu ~lassical period. Mauss mentions two groups
of that era who show evidence of the p&flatch. The
Brahmin concept of gift is on a spiriéual level:- a
gift given brings reward in the next life. The role
it plays is as irportant as in the societies of the
Pélynesians, Nelénesians and American Indians exam-

ined previouslyig].

Mauss then turns to ancient Germanic socjety,

whick had

"A clearly developed system of exchangé

with ¢ifts voluntarily and obligatorily.

given, received and repaid."(p.59)
He f{inds tretes of the potlatch and gift -exchange in
general far back in Germanic bistory. A highly org-
anised system of wedding gifts is epparent in this
society. A contractua! pledge called wadium s comp-~

ared to the latin nexum. The gift seems to conta{edgn

elenent of danger for the recipient; lMauss draws att-&
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: . |
ention to the double meaning of gift, that is as gift

and poison, in some Germanic and other languages.
[ ]

-

As a final piece of evidence from ancient
literature, Mauss cites the Chinese s Who recognise
"the ihdissoluble bond 6f a thing with its original
owper"(p.62?. An alliance which results from an ex-

cherge is also binding.

*The final chapter of Mauss' work is devoted
to his conclusions ahout gift-giving ard its effect
on present day society: moral, political and economic,
sociological and ethical. The system of gift-exchange,
éays Mauss, is mefely @'development from the earlier
svstem of "total prestation", defined as i
"prestation between clan and clan indwhich
individuals and groups exchange everything
between them" (p.68)

In his economi~‘®conclusions, Mauss seys that
ancient societies were clearly aware of value: huge
amounts could be gained or lost "without a tracé 6f
mercené"iness”(p.70). The treasure exchanged was a ;
gebstitute for\money, but religious and ceremonial
glemants were st3ill involved. lMslinowski's classif-
ication of gifts { 7] from pure gift (one which is
given volunyarjly and expe~ts no return) to barter

Is criticised by ‘Mauss in accordance with his theory

L4
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of obligation. The gift between husband and wife is
a pure gift, im Malinowski's estimation. But Mauss
.considers this is merely payment for sexual §ervices;
Other éo—called pure gifts Mauss traces>back to some
original obligation. His major conclusion is that gifts
are neither 'spontaneous" nor "diginterested"(p.71).
;Apaffofrom their being given inm £Z?hrn for services,
Nausg helieves that they are used°to promote useful
allignceé. The items used as tokens of wéalth in place
of money form binding pledges. Yet since they are used
as money, they are continually circulated in order'%b
obtain something else of value; ecual or greater. Fur-
ther, the potlatch itself, even though it involves
wholesale destruction of wealth, is not performed with-
out a motivé of éelf;interest. It is a means of attain-
ing prestige and position in tribal hierarchy. One
mighte conclude then that a gift 1is always a means to

an end.

The ethical conclusion which Mauss reachés
is that the gift (and the peaceful alliance it brings)
is the object by which a society uses reason to combat
the desire for war:;- "In order to trade, man must
first lay down his spear"(p.80). Sahlinsig ] comments:
"The gift is the primitive way of ach-

ieving the peace that in <ivil society
is secured Ly the state"(p.169)



-

Mauss has been criticised for attemp{ing to

apply the hau, an aspect of Maori culture, to ancient' l *
societies as a whole. Also he is accused of disse‘%ing ,t,
gift-giving into three obligations which he analysed
separately, instéad of‘treating the phenomenon in toto.
Sahiins, who extended Mauss' ideas on the subject,

talks about four types of reciprocity:- negative,
gdeneralised, weak and balanced{9 ). Negative recip-
rocity is the term he uses for damaging returns such

as revenge, decePtion or theft; no good results from

such a transaction._Geﬁeralised reciprocity is a

synonym for Malinowski's "pure gift"; it is an act of
generositv, often in the form of a service rather

than a material gift. Weak reciprocity refers to trib-

ute paid t& a leader by his subjects:- weak because

the return he gives is not specific; they are paying

him for his general leadership. Balanced reciprocity

is perhéps the most frequent type of exchange:- when

8 gift is given in.return for one, immediatelonr

soon afterwards.

40.

We have seen the general pattern of gift- <

giving as Mauss has portrayed it, and some of the
pertinent criticisms. The Odyssey will be surveyed

to see if a similar pattern emerges.



Part Two: The OdjSSey and the Anthropoiogical

Background to gift-giving

The theme of gifts figures lergely throughout
the Odyssey. The Phaeacian episode{10] in particular
has the theme of gifts (to be given to Odysseus by

King Alcinous and sople) constantly through it.

The fact that Ody to receivevgifts is mentioned

several times!{ 11, \and the gifts themselves are freq-
uently degcribedN2']. At times in the Odyssey the
description of gifts appears to be inordinately long

to the modern reeder, who may consider that such det-
ails are not important to the story. An ex§mple is

the episode in which Telemachus is offered hospitality
by Menelaus. Lines 587 to 619 of Book Fohr are totally
concerned with a diScussion of what gifts Telemachus is
to take home with him. There are times, however, when

a gift is essential to the plot, for example the 'folk
tale' gifts which Odysseus receives to help him on

his journey. These all have a magical quality: the

bag of windsi13], and Ino's wrap!14). Most important,
the bow of Odysseus, which brings about the climax

of the story, is described as a gift. Thirty lines

are devoted (Book 21.11-41) to the circumstances in

which Odysseus received it. It was mentioned previously p

how tre modern ear might react to such descriptions;



yet their frgquency in the Odyssey implies that a
contempgrary andience expected to hear many details
about zifts in the story. If gift-giving was important
to their economic and social lifé, frequent descrip-
tions of exchanges would not be unacceptable.

{
: /
'« We have seen that Mauss is mainly concerned

with the three obligations he finds intrinsic in gift-
giving. He maintainsvthat these continue to interact
while gifts are being circulated because of a general
wish to promote peace rather than war. By this reas-
oning, therefore, hospitality offered by a ruler to a
suppliant ctranger amouvnts to a declaration of all-
iance with this man. If the stranger happens to be

chief of h&ﬁ people, and he receives and exchanges

-~ (when he is in a position to do so) gifts of hospit-

ality with the leeder to whom he is a svppliant, then
fhe two men are making a formal contract of friend-
ship on béhalf of their subjects. The Phaeacian epi-
sode is an example.of this prinkipie. The immediate
aim of Odysseus is to be helped on his journey home;
Alcinonus ﬁas a long-range motive for offering hosp-
itality: the promotion of friendship. Cdysseus knows
he must offer the king a worthy rempurn. When the occ-

asion arises he will do so, either iAn the form of

goods or of service. It may be Conc?\ded that this
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sense@obliga‘tion is fundamental to the morality

of th& Momeric society.

-

Odysseus has arrived at the kingdom of the
Phaeacians(Book 6), totally bereft of any belongings,
in tattered clothing, battered by the waves. Thus he
supplicates someone for help (as every Homeri~ Greek
has the right to do); in this case he is the suppliant
.6T the princess Nausicaa and subsequently her parents (‘\\‘
on the level of a beggar to a ¥ing. Of course, as he
is of royalty himself, Qdysseus should by rights be
on equatl foot{Lg with them. In his present condi}ion
as a suppliant, he can expect, by the moral rules of
hospitality, to be fed, bathed, clothed and escorted
home. Nausicaa tells him (6.192-19%2);

obUv' ¢obfitog oeufoear ofite teu &AAov,
L3

» »
U1
v enéovx’ tHETINV TuAameipiov aviikoavia.

o
T
w

(Accordingly you shall lack neither clothing

nor anvthing else which is the right of a

much encduring suppliant who has happened

along. )
Alcinous realises that Cdysseus is of noble birth, the
orportunity for making a formal pact of friendsbip if

offered, and he organises a 'prestation' of several

gifts. He tells his princes (3.3%89): D~
~ s
» .

SAN" &ye ol &Zuev EeuvvAtov, o &nieunég. {1

(But, come let us give him a gift of hospit- N

ality, as is proper.)

Once the idea of giving gifts to Odysseus has been



“
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introduced, it expands in imd;;tance more and more as
the Fhaeacians talk with him and hear his story. Al-
cinous gives instructions to his Frinces of what they
are to dorate (8.592—593):'

1@V oL ExaoT0g d&poq E¢Unrvvey ﬁbé X L TOva
mai xpvooto TdAaviov &velate TLPAEVTOG o

rach of you bring him a well-washed mantle
and a tunic and a talent of precious gold.)

Odysscus is also to receive a bronze sword by way of
amends from Euryalus (8.403%) who insulted him during
the games (8.158-164). This pift is described in some
detail, as mnst others are throughout the Odyssey
(8.4072405 ).

bhow ot 188" Lop nayx&Axeov, ¢ Eni ubnn

dpyuoénz HOAEOV BE veomploTou EAE vVTOoG
duotbebivntaL: nohéog 6 ot &F.ov EoTat .

(I shall give him this solid bronze sword,

vinich has a hilt of silver on it, and a

sneath of fresh ivory encloses it, and it

will be of much value to him.)
This is just ongdPof the examples of a gift being des-
éribed in terms of its beauty and its value. Details
of a gift's worth must have‘appenled to the Homeric
Greeks. Eurvalus accompenies his gift with aﬂ&oken
speech of friendship (8.408-411). In reply Odysseus
maxes a formal speech of blessing (8.413):

mat o0, olhog, udra xalpe, Beoi & tol SABia boTewv,

(And greetings to you, friend, and may the
Fods give you blessings. )

"he use of Si10wpL in this blessing suggests that Od-
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ysseus hopes that the gods Qill ‘give’ g}fts to EBury-

alus in return for the gifts he received from him,

as he is in no position to make the return at that

moment. The abstract nature of divine generosity in

the fgrm of good fortune is reminiscent of Mauss' use

of the word 'prestation' to cover both ~concnete and

abstract senses. -

-—

Once the gifts have been assembled, Alcinous
asks his wife to fetch the finest chest to stové them
(8.424). This chest has as much importance in the
ceremonial act of giving as ghe giffs it contains.
Mauss discovered that some tribes of North American

. hd
Indians store their precious goods in a
"large ornate box which itself is endowed
with a powerful personality, which speaks,
18 in communion with the owner, contains
nis soul, and so on".(p.42)
Although the treasure chest of Alcinous does not have
its own personality, it does have a certain magical

quality: vdvsseus fastens the lid with a complicated

knot he learnt from the goddess Circe (8.447-448),

Alcinous and Arete themselves have given Od-

ysseus personal gifts, tokens of the friendship est- .

%4

alllished between them. Arete gives him a well-washed
'

mantle and tunic (8.425).wh11e Alcinous provides a

goldeh chalice as a so nir of himself (8.4%0-422):



-
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wal ol &yw 166" %A Loov ?pov nzpuxxkkac bndoow,
xoboeov, Byp’ duélev papvducvoc fpta navrta
OneEvbny £vi peydpy ALl 1 AAoLtoiv 1€ Begotlouv.

(And 7 shall bestow on him t*is beautiful
golden chelice of mine, that he may remember
me all his dayvs when he malees a libation

in his -palace to Zeus and the other gods.)

Later, after Odysseus has finished the tale
of his adventupes and'the Fhaearians fully realise
the importance of their'gugst, Alcinous suggests to
his princes that furthe;/gifts be added, a tripod and
a cauldron from each man (12,13.14):;

Sua’ uYE ol bduev mpinota péyav HEE i‘Bnta
. Gvbpanldg :

(But _come let us ;ive him a large tripod
and auldron trom each men.)

becomes even more firmly established as
o
£ the Fhaeacians. However this further

Tnus O]
cuest-f
act of generosity is qualified Ly a statement some-

what mercenary to our ears (13,14-15):

. npsIQ 5° xu £ &yeupoucvot nata bfjuov
- TLoope€’: Jlpyaréov yap Puuw mocuiuis xapicaoBa .

(We in turn will get recompense ;i'coll-

coting rom Lne people: for 1t d be
hard for one man to give freely a free ¢ift )
o i
‘he concept of giving ifts does not appear to be
L]
separated from economic reason. For the society of th%

Cdyssey, e public reference to the cost of gifts in-
front of the re~ipient is not ‘-onsidered to he in bad

taste; apparently it was 't to bhe proper to recoup
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3]
ore's losses elsewhere if no return payment was forth-
comirg from the recipient.. I1f Odysseus had made a
generous offering in exchaﬁge no doubt he too might
have resorted to a public levy from his subjects. In-

deed after he has returred home and killed all the

»

suitors, he tells Penelrpes that the livestock heéxhas
lost must be replaced by his subjects” (2%2,257-4558);

LOARL piv u61§q €yw AnTooouat, EAAa 6 'Ayaiol
bwoova’, elg & ne wdviug &vinAfowo.v &nabiovg,

(1 myself shall raid a lot, hut the Achaseans
shall give the rest, till they £ill all my
pens. ) ‘

vne of the suitors, xurymachus, even offers a public

ievy to Odysseus to make amends to ~im for what they

have wasted of his property (22.55-5G :

f '
. &tap X..urG 8r v dproodpevolr waxtd 6Fuov,
Cooa ToL €ungmoTict ru LM ERdoTAL dv ue thpolon,
- - »” L d e’
Tepnv duotS dvovteld e umoo&oLov EnagToG.,

XeAudv 1€ xPvgov 1’ dnovdoouev, elr & »e odv nfp
LavET: mpiv 8" of 1L veueosontdv meyoAZobar.

(Ani hereafter we chall make amends from
the peor’es for whatever has been eaten and
Arurx in vour pala e, each man bringing the
approximuate worth of twenty oxen. And we >
shall pay you back in bronze and gold, until
vour heart is warmed:until then your anger
is in no way reprehensible.)

he public levy appears to have been a.standard pro-

cedure. 3ince the king receivec (from his subjécts)
) »

replacement Zoods for'those he h;s either‘}ost or

given away, n form of exchange takes place. In the

ase of Alcinous' Zifts to Odysseus, each Phaeacian ;}

¢citizen is indirectly involved in tqi_giving of the

N o
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ehip. Menelaus suggests that he should accompany Tel-

» 48.

gifts. Hence the alliance formed by the two kings @
extends to their peoples too. One is strongly reminded
of Mauss' observation about the Folynesians (p.2%):

it is groups , 2nd not individuals,
which carry on exchanse, make contracts, and
ar< bound by obligations; the persons rep-
rgsented in the tmsntracts are moral per-
~———- sons- clans, tribes, and families; the
groups, or the ~hiefs as intermediaries
+ Yor the groups, confront and oppose each
carh other."

)

The formality of the gift-contract of friela-
chip is carried further in the Odyssey.'For it is
Alcinous himself who boards the ship whic¢h is to take
vdysseus home, and he personally stows away the gifts
(13.?0—22), Just as Odysseus himself sealed the chest

(B.4u7-448),

During his narrative, Odysseus breaks off
(11,2722-784) to make sure he is to receive a safe
pacsage home. and also valuable gifts krom the Phae-
acians. Tn the society of the Odyssey it is not con-
sidered rude to ask for gifts. ‘A member of a foyéﬁ
femily travelling to forqign countries would expect

to receive hospitality as well as gifts of friend-

emachus on a tour thronugh Greece (15.82-85):

-

obdbe TG Hu€oug
W InnéuLeL, bhoer HE T Ev YE @EpeoBat,
Tiva 1pLnddbwv edxIAnwv AE AeBhHtwv, '
60’ Huidvoug NE xpLoeiov &Aeiloov.

. L "

Ze 3R
M. O e
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(And no one will simply send us away,

they.will give 8t least one thing to carry,

either some bronze tripod or a cauldron

or a pair of mules or a golden chelice.s
Likewise the royal traveller (Meneiaus, for example),
when in his own country, would treat foreifgners with
the same hospitality that he exvects from others.
This is a method of gaining prestige among one's own
people. As Odysseus tells Alcinous (11.356-%261): .
el ue xag elg éVLaUTév‘dV&YOLT' adtd0t pluverv,:
nounhv 1’ btplvorte mal &yhad 6Tpa bubotte,'
nal me 1o bgukoiung, Hal MEV TOAV x@pbuov etn,
MAELoTEPD OVv xeLPpt 0iAnv &g natpld’ Ixéobau:
nat w' %tbOLGTgpog nat olAtepog dvbphoiv efnv
n&owv, Gcok u'’'IB&unvbe lboilato veorhoavia.

(If vou pressed me to stay here even a year,

and arrarged mr escort and gave me lovely

ifts, I would even wish this; and it would-

be mvch better for me to retura to my father-

lend with fuller hands: and i1 would be more

respected ard dearer to ¢1) men, who saw me

after 1 returned to Ithaca.)
mven though he is anxious to be home, Odysseus is
quite willing to stayv the night to give the Phaeacians
time to prepare their dbwtivnv. The gifts come as no
surprige, The recipient does got consider the act as
spontaneo.: gererositly. The gifts are an expected

. P _ )

part o hospitality. Peradoxically, although Odysseus
euffery greatly over the lonsg years of his Journey

home, he arrive® beck in Ithaca with much rore wealth

than;he wouri™ave if he had retuvned directly from

- A
. - _
' CZ?QTPoy. Thts paradox adds further emphasis to the role

of gif&s'in‘the story. And yet once Odysseus reaches -



"o
Ithaca the gifts are forgott;n, hidQeR)inO’heir cave
by Athena (1%2.366~371). Earlier the action of Athena
is claimed to he the reason for the Phaeacians' gen-
erosity (12.120—1245.Hence the story of these gifts
contains a divine element: Athena's help. One is thus

reminded of Mauss' comment that many primifive soc-—

jeties invent a mythology about their gifts.

v, After Odysseus sees how much of his house-

°

'has been consumed by the suitors, he der-
’ A /'d . f‘n‘ ’
ides on a puflic levy to replenish his’ assets. He

gives no thought to the gifts of the Phaeacians, ex-
cept for a mention of them to Penelope (22.340-341),
This apparent oversight is easily explained if one :

oonsiders that the importance of the gifts liiﬁln-

the ¢ontract of friendship they represent, ra f than
in their intrinsic worth. Moreover, such giffs would

not be used to replenish livestock; theyr would be-

come mnart of the king's‘storo of treasure, perhaps to
be used in another gift-exchange.on a suitable occasion.
a.

}

HeanwhiléIOdysseus sees hothingbwrong in
raiding other herds to rebuild his own, apparently
pursuing the ooncept of 'an eye for an eye'. This is
basically the same idea as 'a gift in return for =a

gift', and fits Sahlins' definition of negative nmeclp<

rocity 157, The similarity becomes clearer if one

50.
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remembers the evilsconnotations of the word '‘eift' in
Germani~ iangui;;LJ On this occasion blind fury takes
over from reason, and an econdmic return is nbt enough (\\~

for Odysseus:- he wants murderous revenge. -
\

The community is expéctod tovhelp provide
the necessary goods for hospitality if the host has
not adequate.}uﬁds. Odysseus, in the guise of a Cretan
prince, tells Penelope how he entertained her husband's

comrades (12.197):

enpbdbev EAprta d®Bna wai alBona olvov d&yelpag

(1 gave him barley-meal and soarkllng wine
- which 1 gathered from the people.)

Hospitality anong grimitive sociéties comes
under Naus&' heading of ”thé obligation to give". His
reason\{or it is basically the nromotion of good rel-
aglons. Henve if the guest is important enough, the
whole dbmmunlty must contribute to prevent loss of
face by their leader, ang to create a g%pd imoression
with their visitor. This community 1nvolvement applies
to the Odyssey as much as to Mauss' exsmples. Alcinous

explains his hospitality to Odysseus (8.546-547):

dvti wagiyviitov Fetvdg 6" inétng Te TETUMTGL
dvtpi, 6o 1 8xiyov nep ‘nigady npanibeosot.

(A guest-friend and a suppliant is as good

as a brother to a man who uses his reason
even only a little.)

To treat a stranger ag a brother-is to include him in



the clan. Hence on anthropologicsl terms,_gifts inc-
rease the extemt of the clan and thereby its power
and importance. Similarly Odyéseus, by means of hosp-
itality, beSomes a lasting ally of the Phaeacians by
a8 bond of friendship thaf cannot be broken. Should
the opportunii' arise to repay them wiéﬁ a service or

with gifts, Odypseus would be morally bound to do it.

Tn a discussiod of the Polynesian hau Mauss says (p.9):

"The obligation attached ta a gift itself
T\ i8s not inert. iven when abandoned by the

giver, it still forms part of him. Through

it he has hold over the recipient, just

as he had, while its owner, a hold over

anyone who stole it".

The example is specific but the generesl principle can
be applied to the Odyssey: - Odysseus.is obliged to
A&cinoua having received his hospitality. Similarly
he-is morally right to exact a Penalty from thelﬁuim—

ors who wasted his possessions without 'his consent.

Mauss also says (p.10):

"It is clea~ that in Maori custom this
bond created by things is in fact 2 bond
between persons, since the thing itcelf

1s a person or pertains to a person. Hence
it follows that to give something is to
$3ive a part of oneself",. ‘

*
Gifts of treesure mentioned in the Odyssey

are frequently described in terms of their 'genealo '.
1 J (39

The donor of a peorticular gift alwa¥s remains assoc-

iated with the gift itself. And so when the gift is

Se.



53.

-

vassed on to someone else the new recipient is always
inforwmed of its previous history. It seems that the
value of a gift is related to the men who have owned

it. Mence the more important the owners, the more
. Q
prestige is attached to the giving and receiving of

Ehe gifs. Freéuently_in the Odyssey a god is included
in the ‘gzenealogy', presumably to add a mythological
quality and an unimpeacheble prestige. The gifts of
hospitality which Mepeleus gives to Telgmachus are

described ir these terms (15.115-119);

chow 1oL upntfipa Tetuyuévov: dpylpedg 68
gotiv &nag, xpvo§ &°&ni xeiiea nenpbavia,

>~ &oyov &' 'Hypalotoro: nopev bE& & baidiucg fpuwg,
ctboviwv Baoiralc, 86' £6g Sbduog dpwexakugs

. meTo’ &ue voothoavta: telv 6’ 26&Aw 106° dndoowt.

(I shall give you a well-vrought mixing

bowl: it is pure scilver with a rim of gold
worked round it, the work of Hephaestws:
Phaidimus the hero, King of tvhe Sidonians, gave
it to me when his nouse sheltered me on

my way beck here: and 1 wish to give this

to you.) « v

The pbysical descrintion of the, gift is formulaic,

since it recurs in other contexts in the Odyssey (161, ,

~ » 14
but its history ts not. The phrase £RYov 6’Hoaigroro
does occur elsewhere . 17] but not in ~onnection with
this gift. In the following example more than one god

is mentioned in.the history (24.73-75);

bane &€ uhtnp
xpLoeov &upLpopha: ArwviooiLo &€ bdpov
oaon’ Euevit, Fpyov H5€ MEpLHAUTOD Healotoio.

|}

(Your mother gave a golden wine-jar: she ssid

|
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54 .
that it was a8 gift from Dionysus, and
the work of the renowned Hephaestus.)
The goddess Thetis is the ‘'mothter' mentioned. Admitt-
edly this is a special case, since it is set in the
mythological background of Hades rather than everyday
society.
Thus a-chain of gift-giving is' established,
each transaction forming andther link as well as adding .
valie to the original gift. To quote Malinowski n813: |
| "Most if not all economic acts sre found |
to belong to sgome chain of reciprocal
gifts and counter gifts".
Although the reason ;;r the reciprocity of gifts {r the ’

Odyssey appears to be related to friendship rather
than the économy, this is still in line with anthropo-

logical views. Sahlins [2] says (p.186):

"Phe material flow [gifts] underwrites or
initiates social relations [friends!."

_4--54ft histories are not unique to Homer:-
Mauss giscusses vaypu'a, which zre shell ermbands end
necklaces used as a sort of currency by the Trobriand
reople (p.21ff):

"Normally they are hoarded and kept for.

the joy of living...the traling of these

objects of prestige form, along with other

more common =2nd vulgar pursuits, the source

ot Trobriand wealth."(p.27) :

The shells therefore have a similar role in Trobriand

society as 'treesure' has in the Odyssey. They have

&
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histories too:

VVVa

su'a are not indifferent things; they

are more than mere cnins. All of them,

at least the most valuable and most coveted,
have a name, a personelity, a past, and

even a legend ettached to them, to such

an extent that people may be named after the
them.," [19] ' .

There is annther interesting example of gift-

history in Book Four of the Odyssey concerning Helen

-and lenelaus (4.125-1%22):

.

Gold

duiw &' pyUpeov T&Aanov oipe, tbv ol Ebwxev
"iAn&vbpn), 1,0AbBoLo bhuap, 8¢ Evar’ &vi effne
slyvnting, 06t nActota d0uoLg &v mtApata xetltal:
O0g neveEAdy bime 60" dpyupfag doauiveoug,

boLcug GE Ipinobug, béna BE xpuoolo tédlavia.

Xwot

&’ ab ‘hAevn &Xoxog mdse MEAAL pa bpo :

YPUOENV T’ HAax&tnv 1&Aapdv 8° Unimun'.ov Snacoev

dpybpeov, xpvoj &' &ri xellea mempbavio. .

(rhylo cerried her siljver work-bvasket, which

was

¢iven to her Ly Alcandre, the wife of

rolybus, who lived in Thebes in ..oypt, where

very
£ave to leneleus two silver vathtubs,

and

nany possessions lie in the houses: he

two tripods, and ten talents of gold.

Besides, in Ler turn, his wifc save ilelen
beauritul gifts: she gave ner a golden

A t. : & .
gpindle and a wilver work-basket on wheels,

and

and

it had a rim of golid around it.) A

silver gifts are by rar the most popular

gifts exchanged between people of royal rank. This

particular example is the only one in the Odyssey

wvhich describes gifts of hospitality given to a woman.

Later in the Odyssey (78.292-7032) there is a descript-

ion of the hany g1ifts Penelope receives from the suit-

ors, but these are spesifically gifts of wooing. This

55,
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distinction will be clarified later in the chapter.

It is apparent fronm tﬁis pessage that an object and
its history are inseparable. Homer is not describing
these gifts in terms of value. and history for any
other reason than thet the audience expects to hear
these details. The description of gifts in these terms
is used to conjure un a picture of the prestige and

sumptuous wealth Which Menelaus and ielen enjoyed.

0

Gift histories are ot solely related to
gifts of hosvitality. Other §ervjces may be invofved,
Just as they are in Mauss' primitive societies. Odyss-
eus tells the Phaeacians at some length of gifts he
‘received for protecting Maron, the priest of Apollo

(9.196-205):

dtap alyeov &omdv E€xov péiavog olvoro,
noéog, Sv uou tone agwv, LbivBecog vidg,
toeug "AmdAAwvog , loupapov dp?LBEBﬁMCL,
oUVEHG pLV OUV Taubi nEPLoXOpPEB " AOE  Yuva LKl
aZbucvour: Queu yap év ZAoel bevbphevr
wolBovu ’'.moAAwveg . & 6& poi nopev dyhad bFpa:
xpvool pév pou dox’ edepviog £nta TdAavia,
boue b€ poL umpnthpa navépyurov, adtxp &ne.td
otvov év duvitwopecor dvbrexa ndowv &olooag
hovv &dunp&oirov, BeTov notdv:

(But T had a goatskin hottle of dark sweet
wine, which was given to me by Maron, the
son of buanthes, the priest of Apollo, who
watched over Ismarus, because we protected
him and his wife and daughter with respect:
for he lived in a wooded grove of rhoebus
Apollo. ie gave me lovely gifts: he gave

me seven talents of well-wrought gold,

and he gave - me a solid silver mixing

bowl, and then he drew off all of twelve
jars of sweet unmixed wine, a heavenly drink.)



On the whole the same type of  gifts tend to be given: -
gold, silver and bro;;e objects including armour and
Jewellery; fine cloth and clothing, and, less often,
wine, drugs and olive cil. Other items mentioned once
or so as gifts are mules (15.85), a staff (17.199°),

trinkets (15.416) "20}) and fruit trees (24.340-2342),

A very extensive gift-history occurs in 21.154
42, which describes the deadly bow and arrows of (Od-
ysseus. This passage illustrates many of the traits

of gift~giving found in the Cdyssey, and it is coar
sistent with its role in primitive societies:
]
TuQ éOLwU Luuan ouvnvtct(, umnc 5€ IoFov, )
10 ﬂubv uav " Epdper AN uUpUTOC w2Otap & naubi
HOAA LR’ anotvionwv &v HHpagiv uvnKOLOL.(21 31-32)

(Looking for these he met Odysseus, and he 7
(rave him the bow, .which formerly the areat B
rurytus had carried, but hed left to his

son when he was dV1no ir the high palace.)

I'hese lines imply that it is customary in the society

of the oéyssey for two strangers to exchange gifts

-

when thev mret away from home. éecondfy, the origin
of the gift, whi~h lphitus inherited from his father,

is mentioned. This detail adds to the gift's value

o

for Odysseus. The passage continues (21.%4-35);

T? 6" 'ObuoevG ElooG 820 mal &Amipcv €yxog Eduwnev,
doyrv EeLvoubvng npooundbéog :

fad

‘(And Cdysseus gave him a sharp sword and

a m’ghtv spear, the start of an atfectionate
guest-friendship.)
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Here we sec that what took piave besween the two men
was gift-exchange for the purpose Qf nromoting friend-
ship. The anthtronological view of reciprocity considers
this motive a major one. These Odyssean characters

are actively establishing peaéeful relations by the
same methoz as the primitive socieﬁioi whiéh Mauss ‘r'
surveys. We are reminded of his comments aﬁout the

Trobrianders (p.27): \i? ggr?§
"The system of gift-exchange pervades the ‘.,

vhole economic life of the Trobriands. e

Social life is a constant give-and-take:

gifts are rendered, received and repaid

both oblivatorily and in one's own interest,

in magnanimity, for repaymght of services,

or as challenges or pledges."

The passage in the (Odyssey continves (21.%5-%8):

oVbE Tpanégy
vOTNnY GAAAAwv: fiplv y&p 618 vidg Eneguev
Zeittov Ebputlonu, dnieinerov dBavdtoLouy,
O0g ol tbEov Ebuwne.
- . [

(But they did not cet to rnow each oth.

er at table¢ for before then the $son of
Zeus killed Tphitus, son of rurytus,a man :
like the immortals, who gave him tOdysseus])
the bow.)

%he logical step ofter formally declaring friendship
with an exchange of gifts is jto invite each other to
hosritality in their homes in the futqre. An irvit-
ation to Qhare.one's food is a traditional act of
friendship in any society, and is to be included as

o gift from ohe perscon to another. Thre acceptance and

reciprocation of hosritality strengthens the bonds of
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friendship originally created by material gifts.

This whole passage illustrates qQuite consist-

ently the obligation of gift-exchange (ie., to return
D
gererosityv with generosh&?ﬁ which lauss analysed (p.31):
e .y

" The obligetion is expregéed in myth

and imagery, symbolically and colle~tive-

1y; it takes the form of interest in the

oble~ts exchanped; the objects are never

corpletely sevarated from the men who

exchange the the ecommunion and alliance

which they es®ablish are well-righ indiss-

oluble. 'he lasting influence of the nb-

Jects exchanged is a direct expression

of the manner in which sub-grouns within

segmentary societies of an archaic type

ere constantly embroiled with and feel

themselves 1n debt to each other."

The 'mytn and imagery' ~an be seen in the descriptions
of the gifts and the stories which surround them. The
ifts are often made or passed on by gods, or they are

imbued with magical powers,y such as Aeolus' leather

beg of winds 21 and Hermes' antidote to Circe's
maglc drug [22]. The 'interest in the oRjects exchang- *
~ . 4\":\. S ! L%
ed' is self-evident. Odysseus would lovigto~h§ge the & .
; s oo Tee ~

S

- » '. s * "‘\' " "\, '
deadly bow of Iphitus, whose very pamh kmpliaﬂng&réagiﬂ‘
t ag - : . A ’-:, rﬁ*{‘ " - . “
th.lMoreover the interest extends tﬁ’tﬁb %ﬁdiené} agd ﬁ.
N 4 .

inb I‘ne§§;
nunber af. i g
'e" e o &' : ’ 7

i #

Homer himself, if one may Jgggciby the

+ A

devoted to the description of Bi

LN

ipante in the transection each rgcefve sbmebhing they
value, as did Tphitus and Odyvssefis@WSinge the origin

of the objects is almost alwayvs

L

Ss. Tpeﬁtwo'ﬁafﬁio% ?-Eﬁ.
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the peonle who tranumitted them, the git'ts are there-
fore identified with these people; hance they are
'never completely snparatﬂd frrom the men who exchange
them'. Odysseugs might say to A, when giving him a gift,
"B gave this pift to me, and he received it rrdm C".
Then A wou'd say, when passing it on to someone else,
"Odysseus gave this gift to me . He received it from

B, who was given it by <", Hence theé links of the

chain of gifft-exchanpge are ardded, and the history and

subsequent value of the gift is increased.

By the laws of Homeric hospitality, a guesdt-

friend is tafe from harm when Xinder the roof of hits
hosty who owes him protenstion. when Theoclymenus
seens sanctuary trom Telemachus, he s o promised the

customary hosmitality ceven thouph he admgits that he

hes ¥illed a muan of his own blood. Jelemachus tells
O
one nf his comrades 715 ‘ﬁwr?—r#'*f‘?)' ‘ .7 \ :

wal viv uop thv e tvov quv v Emukmot cotoLv
LVvbUHFE WG wu)g{uv HaL 1L peEv, (LQ Y HED EABw.
. -
Anc o tvrvo the stranger for me and
unstintingly care for him and respect
him in your home, until I come.)

den~e tle alliance between host ond guest is so strong

2s to be 'weli-ngh indissoluble' &%) any sucest who

4

tries to imdure anebther guest would ind the vengeance

of the Yoot end hice followery upon him., Telemachus

enegteaiy
v

rebukes the sultors for their treatment of

.
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the 'begrar' Odveoseus. Indeed an impdrtant reason for
the murderous revenge Qdysseus wreaks on the suitors
1¢ thelir abus; of his family's hospitelity. Not only
did they use up his stocg\gifh no deference to Pen-
elope and Telemachus (indeeu they plotted to .murder
him, their host ), but they maltreated a stranger
f0dvaseus ih disguise) under another man's roof. Thus
their actions were a gross breagh of the laws of hosp-

itality. ' (

A the ~hain of pift-exchaXies becomes more
and more compler so the Homeric charactere are en-
meshed "ig"m,vr' and tiphter in a web of viving and rec-
niyiny muLgvia] vifts, paying and claiming dues, off-
ering and acrcepting Lhiosnitality; the fx'i(:n(is};i}>s and
aliiarces they create are the lasting results of the
or‘ginal ¢ift or service. ilence the members of the

4

Homeri. society are 'constantly envrojled with and

[

feed themselves in debt to each other!' .24
iR}
K4

@

Mere are turther similarities between the
hospitality ot the primitive tribes that lMauss ex-
anined and of dfomeric coclety., When the donor ¢ives
a erics of siftts to a praeat-iriend of some import-
anocey as Menelaus aid to Telemachus, the donor wishes

toe ety S0 realise the value of what he s to

1
.{ k
e pmiven (a a sigr of the value he places on the

61.
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friendship), and therefore to remember his host and his
generosity. Primitive societies indulge in this type
of hospiﬁalit& toe. Mauss also mrentions a Helénesian
custom (p.25):

"They [the.gifts laid out before being
presented.' ;

in the 0dys§€§ gifts are enumerhkted, described and

brought forth before being formally handed over.

fheheronomiv approach to gift-piving is app~
arent both in primitive 3nd‘ﬁomeric society. We have
seen that it is not a breach of etiquette Lo state the
value of a yift. turther it is not considered wrong to
say what sort of Jif't one wants to revciv;. lelemachus
tells Penelaus (4.QOO-60?):
Tpov b GitL mE uou Soing, ®etufiiov fOTw:

tnnoug &' elg 'l10&xnv odx &Fopar, AANE vol al1d
dvbhoe Aciyw Gyaipo: : //J

‘As for the ity vhatsoever you would give

me, leYt it be a treasure; 1 will not take

horses to Ithaca, but I shall leave them

here as a credit to yourself.)
Tet Telemachus' tone is not rude; he neatly turns his
reguest to compliment Menelaus on the quality of his
lorses. ind 50 in return he receives his RELHAALOV jp
the form of a solid cilver mixing bowl, a gift we

have ceen more than once in the (Odyssey as a token of

other acts of giving.
vihen reading llauss one receives the impression
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that gift-giving is totaily bound up with ritual. This
ritualismwalso ;;p%gSG to the Odyssey, as in the‘for-
mal ‘'prestation' of Alginous, for example. There are,
however, other riﬁualis%ic themes in' the Odyssey rél-
ated to gift-giving. A suppliant, as we pave seen, has
a right to a bath, fresh clothes, and food; the act

of supplication iéself is defined within a set behav-
iour pattern. The suprliant sits at the hearth until
esked to come to the table («f.7.152-154), He clasps
lis host by the knees (7.142) or hand, or touches his
face. it is not until re nhas received food and c¢loth-
ing that the suppliant is adked questions'about'him-
self. GHedEiving and acceptance of food establishes

an allegiance between host and guest. Prestige is

(

i involved; the generous host receives respect among
fiis people and the strangers who visit him. The guest
. €arns respect because he is well-treated by the usually

wealthy host. Ggﬁld links prestige with supplicatioh

[(2h: -

—~"VA prime intereséggf-hiketeia is that it
[ displayvs a particular instance of the
ritualisation of reciprécity around a value
{(prestige]} of universally accepted sig-
nificance in the society of ancient Greece."

rrestige, ot course, extends into all forms
\«\ > .
of gift-giviry, whether the gifts are abstract or

td

vonerete, The giver’ ynins prestige as soon as he offers



something. This puts the féqip{ent in danger of losing

face if he does not make an adequate .return. If he
makes a very generous offer in return, then he will
add ‘to his own prestige. Mauss refers to the Kwakiutl
Indians in this context, describing their system of

1 .
pot-atch,o

-

"Ho less importent is the role which hon-

our plavs in the transactions of the Ind-

ians. Nowhere else is the prestige of an
individual as .closely bound up with ex-
pepdjture, and with the duty of returning

with interest yifts received in such a

way that the ~reditor becomes the debtor."(p.35)

rhe same sense of honour is apparent in the Odys 3Sey.
There is even an expmple where a return gift is not
made, and yet it is assumed that had the opportunity

arisen, there certainly would #ave been a reciprocal

gift. Odysseus visits his YTather, Laertes, in the guise

of a rtranger who once gave gifts to Odyvsseus as his

host. Laerter heurs his story and tells him (24.283%-

"R6 ) ’

pra b Etho: Tl xapu(€o, pupl’ oné&cwv:
el y&p hiv »w v vy’ rnuxeuq 'iCaung &vli 6np@
1y HEv o' pULOLV upeu¢&vaoq dncnep¢e
nat £evim d : N ydap Biueg, og LG Un&p&g.

fPhese gifts you gave in quantity and pave
"reecly, you save in vain: for it you had
found him alive in the district of Ithaca,
e would have sent vou of having siade you a
good return and with tine hospitality: fér
this is wneule, whoever is the initiator."

o

Adequate return tor Wrevionrly seceived cifts is the

/ o .
custom. Athene tells Telemachus, when offered a gift



. : &,
by him (1.316-318): -

tgpov &' B1ti uE pou bolvay plrov Ktop dvovy,
avttG dvepyxoulvy ddpevalr oilndvbe pEpeabal,

xal pdha naAoév eAdv: ool &' &Fiov Fotal duoBAG.
(And the gift,whatever your deavr heart

rresses you to give me, give it to me to

carry home when I am on my way back

again, and choose sn especially fine ane:

it will be worth the exchange for you.)

That the Homeric Greeks-set great store by feir ex-
~hange is hest expressed in an example from the Iliad
(6.2%4-276):

e » r '—rr/ . . 3 . 3

E€vB’ avie abng 1povibng @péV&? £EENeTo Ze0G,
06 wpoG Tubetenv Atopndea TEUXE KueBe

xpvoea xaAunelwv, €uut1dufoi’ dvveapolwv.

(and then Zens, the son of Cronos, took

Glancus' wits from him,for he offered golden
arnms to Diomedes, son of Tyvdens, in exchange

for bronce, the worth of a hundred oxen

for nine.)

This rare comment f{rom Homer to his audience suggests

this preoccupation with fair exchange was theirs too.

It was touched on before that peop1e‘;f royal
rank had a stock of t;l'eanugr,‘o acquired from gfft—
?xchanges which they recirculated when the bpport-
unity presented itself. Hence Alcinous asked his prin-
ces to provide the expensive gifts from their stocks
of treasure. The common people had to help pay for
the 'prnrnatioq' but this was translated into grain
or livéxtowk, since they would have no treasure. Never-

thelessy the two storess (treasure and livestock) were

65.
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Completely separate. Alcinous could not have his
treasure- room replenished on that Svc sion, and so
he aocepth household supplies as the only alter-
netive. The rich clothing, gold and silver is kept in ‘, .

; .
a special storehouse. Each royal house has one. Homer

describes Penelope's visit to her treasure-room (21.5- ‘
10): . ‘ ) ,.;
' MAlwana 6° uwnAnv npoocBnccto ouo 6ououo,
FECIAM MY Hiw‘i’;“é‘“?x}gu‘% By SN
[ 6" Lucva eaxupovés obv wunokouou yuvarZiv

£oxatov: €voa bé ot neupnkuu ®etlto qvaxrcg,
XeA®OG Te xpvudg Te noAuupnTOQ TEe oLbnpog.

(She went up the high staircase of her palace,
and she toor the welT—"hapcd ke in her strong
. hand, e fine bronze key: and the handle of
1t was of ivory. And she went up to the
farthest chamber with her serving-women:
end there lay the stored treasures of
her lord, the bron=-e and gold and well-
wrought iron. )

. - M K3 )
Louss makes a statem®ént which corresponds ~emarkably

clovely with the Homeric custom (p.42):
\
"Tany societices flndxan, itoman, Trobriand,
samoan and olners ) make a distinction in

their property. “beyv bave the ordinary

avt i des of conuumptﬁon and distribation and
perhaps aleo of sale. They hove also the
Vzll‘h e fumily nlopﬁxfy— talismans, dec-
orated coppers, sizin blankets ard embroid-

ered fabrics "
Jhese items are virtually identical to those Homeric
characters keep in their storerooms. "he conterits of

Ldysseus! treasure-room arve mentioned in Book Two
-~

(729-729): Mo
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“%o e&v: & 6'Qw6powoy GAapov natcEﬁoero natpbdg,
eupbv,SQ; VNTOG_XPUOOGHHAL XurHdg EMeLTo >
2obfic 1°év xniolowv &Xig 1'ebbbec Erarov:
(S0 he spoke: and he [Telemachus] went down
to the high-roofed, wide chamber of his .
fether,.-where there lay piled up gold
and“bron:e and clothing in chests and
plenty of olive o0il.)
The family treasure (IMauss uses the Latin term sacra)
is increased or depleted as it is received or parted
with an forma) oécasioné. It is mobile: something to
give or receive and pass on. With the transactien R I
~otes prestige, friendship and peaceful stability.
rhese are the lasting acquisitjons rather than the ob-

Ject itself,

Fe#r of the gods plays a large part in the
réle of ¢srift-viving, particularly if one considers
sacrifice as a form of prestation. T'he godé reign in
some concept over every an~ient or primitive socfety.
‘he motives for making sacrifices to them are invar-
liably apneasement for some evil, or bridbery to ensure
pood fortune. These motives apnly universally-to soc-
ieties, to the Homeric npt the least. If ore considers
that me make offerings toathe @nds, in the hope of a
service in return, in effect a type of gift-exchange
is beirg performed. lMauss develops this premise:

"Arong the, first gpoupsqﬁs,bejngs with
whom men mast have made dontracts were

the spirits of the dead and the gods. They'
in fact, are the real owners of the world's

fx : : . a.s .. (
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wealth... Sacrificial destruction impliesv
giving something that is to be repaid."(p.13-14)

Arother lﬁ’with Greek mythology comes to mind:
Ploutos, the Giver of Wealth, is closely associated
with Pluton, the lord of the Underworld. Both names ~

are connected with niobtoG, meaning 'wealth'.

-
’

The votlatch is an example of wholesale

destruction of goods as a sacrificial offering.\fhe
.- b4 . .
reason~€?r this, says Mauss, is (p.14):

"...the belief that one has to buy from
the gods and that the gods know how to
repay the price.” .

t'his belief is apparent in the Odyssey, where it is
usu;I for the characters to make sacrifices before a
meal (26) or a journey, or before carrying ou%\f
special plan. More often, however, a sacrifice is
made to accompany a particulag prayer, in which the

»

lomeric characters promise a sunptuous return should
L]

their prayer be granted. For example, Nestor prays to
Athene to VLring noble glory to himself and his family,
and in return (=.282-384);:

oot &’al &vyd éééw BoUv ﬁVEV Ebpupétwngv,
douhtnv, fiv ol nw Und Zuyov flyayev &vip:

TAv 1ot &YW 'PEEw xpuodv n€paoiv nepiyxedag.

(1 in turn will sacrifice to you a sleek,broad-
browed cow, unbroken, which no man has ever

put under the yore: such will I sacrifice
to you and nour gold around her horns. )

Just as the donor of the gift describes it in detail
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so that the recipient realises the value of what he
is receiving, so the gods are told precisely the nat-
ure of the sacrifice, so that they can make adequate
reciprocation. As the lines cuoted above show, gold
was considered an enticing gift for mam or god. The
Tink between sacrifice and gift-exchange is emphasirzed
even more in some lines, where the word 8@pa is used
in the former context (1%.%58-360);

. &tdp mail bGpa bL5woouev, wo 16 n&poS nep,

al xev &3 npbdopwv pe AL3G Buykinp dgehcin

abtdov 1e Jheitv mal por girov uldv & £n.

(And indeed we shall give gifts, as in the

past, if'the kindly bestower of spoil,

daughter of Zeys, allows me myself to live

and my dear son too.)
And a further example uses the verb 5{8wut in connect-

ion with sacrificial offerings. Zeus says to Athene

(1.65-67):

nig 8v Eneut’’Ubuofog Eyd Beiloio Aabolunv, »
- - rd - . —~ - L3 - ~

oc iept uev Kocv dote ©POTIV, meDl b'hpa BeotoLv

dBavatoLowv Edwrne, 1ol obpavov edplv ExovoiLv; s

(How could I then forget the godly Odyss-
eus,whose mind is superior to men, and who
beyond all men gave offerings to Ehe imm-
ortal gods who hold the wide heavens.)

.

Homer's gods do recognise then that generosi towlArds
them is worthy of divine favour. Material gifts are

offered to the gods‘(presumably placed on their altars)
as well as sacrifices. Aegisthus mikes thank-offerings

to the gods for his success in m@%%’ring Agamemnon

L’
k SO
L
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and taking Clytemnestra (Z.273-275);

roAAd bE unpla ufle Bedv itepot bni Bwpotce,

ncAda &’'dy&Auat ' &viyev bngpuT&”TC xpvodv_te,
énteréoag péya Epyov, 8 of note Zaneto Bvud.

- (He burned many thighs on the sacred altars
7 of the gods and he piled up many votive
offerings, tazpestries and gold, having
accarrlished a great deed, which he
in his heart had never expec.ed.)
Sometimes socrifices are made in an effort to prevent
the gods from fulfilling evil irtentions: Alcinous
sees a prophesy coming true in part, and suggests a
sacrifice to appease FPoseidon (1%2,180-18%):
’ ) v,
nounfc pev nabcaote Bportdv, Ste név TG Lok
NUETEPOV HpPOTL chui .ogeLdbawvL &€ tabpowg
: bLOENU HEMPLUE VOLG bgpsbogucv, at u é%cnog,
' und ' Nutv mepiunueg, 8pog mdAer duouardyn.
{Cease from eccorting mortal men, whenever
one arrives at our cityv: We sna)l sacrifice
twelve choice bulls to Foseiden, to see if
he may pity us, and not overshadow our city
with a huge mountain.)
The genera?\ﬁ({fﬁancu betveen gift-giving to men
and to gode is that the reciprocity between men is
oren-ended: the return gift does not necessarily have
to texe ¢ particular form, nor is there e timre lipit
for reciprocation. When dealing with the gods howéver,
ren expect an immediate and special return in acrord-
ance with their prayers. A futher difference is t hat
something very great is expected in return for some-

thing relativelv small. Furthermore, a loss of face
g A ’

is suffered by the man who does not make a worthy



return, but not by the gods; the peonle of Homeric
society are too feerful of divine power to express
any dissatisfaction. If they did, they might incur
the wvrath of the pods. All they can do is hone that
their pravers will be granted.

®

The same motives were found by Mruss to exist
in other societies (p.14-15):
"Gifts to mer and to gods‘have the further

aim of buying peace. In this way evil inf-
luences are kept at bvayv..."

~acrifices are aiso performed at meals where

4

a iest 1s present. in this way the gods could take
their share in the manifestation of hospitality to a

strangjer; it was apparently hoped that they vWould look

-

favourably upon the contract of friendship established
by the mealk and protect the bond with their divine
power. In a similar way,’primitive societies 'would
in-lude the gods in their {easts, Alcinous gives the

order Lo his steward (7,170-121).

'hOVLéVOC, HENTH nsouooauEVOQ ueu vetuov

uot.v dva ubyuppv Tva MCXL Ot Tspntkcpal)vq)
UL LoOREY, O sztnouv Gu'aldolotoLy onndet.

“lontonous, mi» the wire in the bowl and
serve it te everyone in the hall, so0 thet

we may mare a libation to Jeus, Gelight-

ing in thunder y, Wio watches over cuppliants
who are also respent

Zeus 1r alro believed to be the godl who keeps strangers

from oing hungry. lenelaus tells Zteonucs (4,27-26);
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HEV &1 vl EewvAla noAAa oaydvre
IAAwv dvbpbnwv beUp ' indped’, al xé noB. Zevs
Eontow nep nadon 4T 006, .

‘Surely we had much hospitality from other men
on our way here, 1! in any case Zeus may

N

cease our suffering in the future.)
Hence the gods have an important part to play in the
giving end receiving of gifts; either they are the
donors or recipients themselves, or they are invoked

as witnesses of an exchange or prestation.

Gift-giving is en integral nart ‘of marriage
in any society. In some communities the bride and her
famiiy receive the gifts, in others her fanily provide

a dowry for the prospective nushband. Further, anthro-

c*
-~

pologists have found 12t in some cases a system of

pift exchange exists between the two families. [Mauss
cites Jhurnwald, who exeamired two tribes with relation
to marriage by purchase, ie., gifts tfrom the groom to

the bride's Tamily (p.*0):
"In reality, this includes prestations from
' all cides, inclucing the Lride's fanily,
and a wite 16 sent back if her il her rel-
gtives have not otfrered sutficient gifts

in return. ’

-~

ledding gifts in the Gdyssey ha. long been a source

. | \
¢f debate, because their portrayal does .not appearn to
e coraistent. une fierce coptroversy arose hecause
tie notions of dowry and bride-price,. both appear 277,

Jhere oare two o »ochooelr of thooetht 2'out the composition
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JW‘%3
tha works were <ompo>ed by one man, Hamor- th Ana- O 4

M
lysts believe that the poems as we have them ake an ¢y
‘malgam of stories by different composers, not:* ce,‘q&«_.: . e

arily composed all gt the same time.,The Ansd ysts
\
tend to use the references to dowry‘and bridg—price

in the text as proof of elements of different avthors,
but Finley end others consider that the two practices
I'an in tandem ac another exXxample of gift-exchange.
inley says [08]:

“'here is much talv in the Odyssey abaut
'Lhe ¢ifts of wooingy fy and the sucressfyl
suitor, who remind:one of nothing so much
A the hophest Lidfer at an age tion, in

Lurn received hig counten—;sift in the (10wry,

-

winich normally a- ompanied the bLride.

ALLhoupn both types ot LIt occur, vhe F£ifts of wWooing
predonminate. The former type, dowry, is understood
from a statemont by leleopachys tQ one of the suitors
(000740,

Yyhuaot ' g A’JFEKQ, note b'KoeTx L@pu 516@ue .

‘Let her marry whom 'she wishesy and T shall
vive covntless gifts, )

‘here are cevera) examples of bride-pri-e, op E5va:

]

. . . - . -
HVOUEV L GuTiBEnv Aloxov xal {sva Siedvteg.(17.117)

“Wooine rour rodlike wife and giving her
gifts of wooing.)

Jhie nrevalernce however o0t one type over the other is
- ’ 9, I

femanded by the narrative: tenelope does not wish to
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remarry, hence hegr dowry is not advertised. bach suit-

or is trying to outdo the nthers in the value of his

L

5ittg ‘n order to win her; this rivalry is mentioned
-y
3

[ ]
repeat®™dly. 1t is precisely the same situation which

we find among the Kwakiutl Indians. Mauss tells us (p.4-

#s): . ‘ ‘

- ”~
"But the agonistic character of .the prest- .
ation is pnronounced. kEssentially. usurious
and extravagant, it js above all a struggle
among nobles \f determine their phsition
in the hierarchy to the ultimate benefit,
It they are successful, of their own clans."

- . ) . . ’
Jhe liveness i 50 exact that Mauss could have been
N, . . \ \ .
taixing about the suitors in the Odyssey. The gifts
they ofrer to Fenelope are merely the initial prest-

ationy, and the ex.hanve would only be completed when

ethey are accepted, and renelope agrees to marry:- her

. service in return, with the additional counter-gift of

the dowry from her family.

(44
The Homeric word 9% i35 the one we usually

. e
JArenslate as 'bride-price’ but it is found once in
the ~ontext of iowry(1.076-278): o
”»n ~ r - rd rd '
A Ttw Ac uévyapovu TATPOC nEYa dbuvitpfvoiLo:
- - o’ . . - » r 4
ol 8€ yiov Te0f0uvoL i dpTuvi cuoLly e bva
~ ’ » L4 ~ » - . ”»”
ToAra uGa, Gcou Eoume ¢ilAnc Ene nuLbog EneoBat .
* L]

fIet ner go back to the palace of

ner powerful father: and *hey shall organ-
tse a wedding and prepare a fnsse dowry,
fuch as 1¢ fitting to go with a dédar
daughter. )

.

(n this example it is obviously the task of the bride's "
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familv, not just her father, to prepere the wedding,

and tre dowry. And yet 'T‘Plémuchus speaks (20.242) as
though it is - his responsib;]ity to provide tﬁe dowry.
If for some reacon Lhe bride is sent back to her father
and family, then it seems that the husband 's family
Rave to pay back her dowry. Telemachus i unwilling

Lo soend }"('n(eflope back to her father becanse, he ke

fays 2, 14901440,

' . MOV HE pe ndAN"dnotiveuv
» Y 4 » » - . - rd Id
Imaple, af w'ud1oG Exdv &nd 1mtipa i ppw.

Clt wonla be bad for me to pay a lot back
boolrarius, 0 D of mv own free will send
b my mother, ) .

Ade have seen that all the bride's family is .

PO ("xi nothe clhowr‘)'. selemachus has the presponsib-
Loty of rvLurninG”tho dowry it necessary, since he
L next in ibportﬁnce to Cdvsseus in the family. In
the same way, the bride-price is not something which
voncerns oniy the groom: no matter thch suitor wins
Penelope, they ere sll expected to help provide the
. marriage-feast (1R.279-280):

xobpqg batia wlhoitor, wui dyrad é&ga brbolowv: .
» P ' . )
dAN" o dANETHLOY (iloTov vATnoLvov £bouvoiv.

(A feast for the dear ones [29] of the lady,
and they give her fine gifts: but they do
not devour with impunity another man's live-
lihood.)

fhe reletives benefit from the w2dding, since they

\
receive comething from it too;/The family seem to -«vﬂ‘

B

E .
)
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be the recipients of the bride-price, at least in
part. An example 1° seen when Eumaeus is telling Odyss-
euss of a girl with whom he grew up; her parents, when
she redched marrirgeable age,
v ';'Lév fneuia 24(1;;qv0'?:'boodv Hat puptl'Exovio.(15, %.7) :

(Then gpave her to someone in Same and got
1 vast amount for her,)

Just as the bridegroom's family can be corstrained
to return the dowrv, so the bride's family are bound v

to return the gifts of woeing if the bride is unfaith-

ful (RB.777-21R); ' R -~ » :.‘ ]
’ B ’ .t F T N ) ',.'
- AAT opwr bONog Ml m.‘g;'xéguﬁbfs_u,‘ : .

rlg 6 wi potr piAaa Gvia nxtAp dnobdyoiv Febva,

rsut my trick and trap shall hold them until
. ner tather pives bhack absolutely all the gifts
of wooins Lo me. ) . '

Although this incident ocours 'amony the gods"' it is

likely to have precedents, &% moct other social cust-
14

" . v :
om:s ol theirs do, in mortal society.

. : L 4
' S rn\q "Yhere is agother piece o&evidmnco
. whes L 3 e
which shdw®§ how the whole 'clan' is involved in a

vedding-patcn: when the suitnrs discuss the possibility
that "'elemachus may Loo have been lost at sea like his

father, one of them says (2.325-724):

xTifhpata y&p ®ev mlvra'bucuf.ue?%, olula 6’abre
100ToV untépL botuev &xriv A8°8¢g Tig dnuior. .

( For we would divide up all the possessions,
and further we would giye the house to his
mother to have, and to whomsoever-eba\marries.)
. - " ~ R

/ o
3 - s
v VT A N -
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Further reference is male to this (16.285)(70): ol

Baoo&pEvoL MaTi potpav o' hutag, “
( Dividing up [ the estate) into proper shares
among us) , .
Hence the houSa becomes the property of Penelope and
her new husband, but the ecstate is shared among the
suitors as the 'kinsmen' of the groom. . |
thn.Alhene cames o tell Telemacﬂus et the
pulace of Menclaus thgt his mother is being urged-tq
marry, she says (15.17-18):
- O yap o LB&ANE L Enavitag
uvnotfipag @foLoL e Zﬂ&wLAAcv Eetrva:
(For he excels over all the suitors with
his gitts und he has greatly increased.
his ifts of wooing.) . .
Witat ALhi:; distinction meuns is unclear unless 9_@&9_&'
in ¢ peneral term while ggﬁ.’l’_(i refers specifically to :
the contractual gifts for the marr}akv.QErnnumnbly an
aicquate return ip the forﬁ of & dowry wduld be ex-
pected, and so each cuitor would make ':]eqr“ what he
Wi ol_‘t‘(-'-in‘g in the uxchur'lgo (e a19,009,=200 . “her _g_f_b__\’_(j
. may bhecome the propyﬁty'of the bridbjs father and fam-
ily, while the 200 éxe specificallly for the bride:-
hente the jewellery offered by %x;uitox‘.s is des-
‘"*}”"]‘”‘Qéﬂi[qu' Furthermore, Lhegg gifte are

rresumably hers to kéep, regardless of whom she dec-

-

ides to marry. She is told by Antinous (18.028P):

LEExUO! 00 yap moAdv dufvuolar bdoLv &dRLv:

. &7
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“ . t‘\irF‘I#/LM} Odyssey. Phe general conclusinon which

4 '

(Acrept; for it li;z'lnot, good to refuse a gift,)
: -

The conclusion we may draw (rom these examplesn
v

from the text is that the Hameric system of marriage
‘ -
gifts is the came as the ore we find in many primitive

focieties: a series of gifts is given f@om the bride's

'tlan' to the groom's 'clan', and courfter-gifts are

>

received, Neither gifts of wooing nor dowry exist -

alone: t,hcy‘ are tokens od the for‘ma.iisation of the

i

marriage. When the ~ontract i$ broken, the gifts bave -

0 be returred. Hence the appesrance of the twd types

.of wedding ¢ifts in the 'Odyssey doe8 not confirm that

T~

t

the u_v')i«- i4 an amalgam of oncstoms from different eras;

rather their exjstence gffirme the ugity of the port-
' . : .

omeric society,

. . o

.

such is the picture of gift-giving which we

sahli xf:: 2. reasches ig:

'("‘h'r pift s preason. Itois the t,r;iur:;'ph of
ationality over the fodly Of war., ..comp-
Osing socdiehyy Lhe rift was the libepation
or culture...the TifL is progress,  (p.175)

> . .
in the concluding \uhapt,er- the extept ol the

Cimilarities -erd differences- of the role of the girt

in Homeri: and other sorieties will UF eveluated.

-
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B.Malinowski,
(New York; 1961), p.179.
The Gift,p.17-37. |
The Argonauts of the Western'Paciric, p.176-190.

NOTES
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See chapter 1, note 2.-

Nature in the sense of a spiritual presence.

O

oStone Age Economics.

Ibid., p.193ff.

’ ..
«

Contractual in the sense that the exchange of gifts

M.D. Sahlins, Stone Age Ecopomics, (Chicago, 1972)

The Argonauts of the Western Pacific,

This begins at book 6 when Odysseus meets Nausicaa

the Od’fsey.

cf. 6. 192'195, 8. 589‘38 403-405; 8.424; 11.339- -340;

11. 351 3)2

cf. 8.292- 39‘*, 8.403-405; 8. 4;

13. 1“15

L4

B.455; 12.10-14; 13 _,135-13¢,

See 10.19-20.
See 5.333-350.

Stone Age

sconomics, p.193ff.

s

5%'8 4384 8. tmﬁ

' cf. 4.132. Book 4, 1%-619 is an identical passage

to the one quoted; it is interesting that the line

numbers are also the same in books 4 and 15.

cf. 24.75.

79.

[3

is the formal ?Xpreésion of a contract of friendship.

. a .ends at bodk 1%.187, taking up over a qyarter of
0 )
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\ . 18. B.Malinowski's Crime and Custom in Savage §gg*itz.
\ : (london, 19%32), p;ao.
" 19. The Gift, p.22.

20. cf. 18.323, where tle meaning is more 'child's toys'.
L | R

21. See 10.19-20.

22. See 10.287-288. Such gifts constitute. the folklore
élgments of the Odysgey.

2%. The %grt, p.31. . '

24. Inias | -

25. J.r.could "Hiketeia", JHS 92, 1973, p.75.

26. See'3.24-45, :

27. For‘interesting arg ‘the anthropologists®
8

) potnt of v1ew, see M .ﬁride-Pricq in Alb-

“ic parallel” Man, 1935. P.191-195;

{.L' 'gomeric and Albanian Br;de¢Price",‘Man,
1933, 9-196;. G.W.B.Huntingford, "Bride-Price in

w L Y $
Antiqufﬁx; Further Alternatives for this Term", Man,
g 1931, p.190-191.
28. The World of Odyéseus, P.64,

29. For the Homefric e of 9lAog see H.Kakridis, la
Notion de 1° Am1£T% et de 1'hospitalité chez Homére,

(Thessaldﬂ&ki, 1963 ), chapter 1.
‘ 30. The rest of the line and the next are identical .o
" 2.335-33.
| 31. See 18.291 and 18.301.
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* CONCLUSTON: M z(&ﬂL OoF "‘Hr, GIFT 1N THTE ODVS 38}3

e

~"Phe gift is in fact the only way of fac=§.s .
ilitatim, exrhange in o moneyless subsistence
cconomy without any ovprarahlng\ laws . [1]

Curney's comment idlustrates the sailarity between
4

primitive and Homeric society, for it could be applied
. rd )
to either. We do not sce a system of laws fngthe 0Od-

viscy: what we see are moral values which are as 1)1“-

. * .
. ing an lews.%J monsy rvhnnges hards, only gii‘ts, wdcﬁb .r
HL.Liln“f% approach our idea of payment. Neverthelesd L e

they are gifts: ilalinowski 27, in a.discussion of
L]
Felanesien customs, g naith:rs

N .
. .e.although thefe exist rerms &f barter
pure and xuu{‘lt'fhm € Are 0 many trons-
ition: und gradat4orggbelween that. and

simple ¢ifty, that it is 1rrp0‘-'uhh- to draw
any [ixed 1jne between trade on the one
hand, and exchence of gifts,on the othef.

s wrsument is ecually appl»ir:(q to the Odyssey, in
-® .
Y -
which we have seen countless types of pift-giling, .

¥ Ce

1]
5 e _ .

. ‘the similarities betlween the primitive soc-

ie:bjes Héus:s studied and the soci et.aof the Odyssey * ‘
are opviously numm-ons. 1n the latte® we have t‘ounfﬂx

evidence of the potlatch, contrectual gifts of kipship

znd alliance, Lh%' same system of wedding gpitts, and i‘
even the sumé type of vrecious articles given as gifis. "‘

Ve have 1lso faund Homeric words whieh specify anp
- 81. . .
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e>plain  a partiwuﬂér kind of ¢ift, Just as Mauss

found that

Tihhe .“\Q’}.,‘L ',,.m81 e l"'"al ]Jngu{].ve or
hae m‘*

the Do ande s

?

10ﬂhliﬂd the names:

distinruishing a’l kinda of nreactations
And oonnter prestations according to the
pame ot the prestation, the thing given, the
circumstances; efid 80 on." 'p.28-29) :

.

™Mere is e (;:;35Q15$0m in the Odvssey of

the p&or, the rich (the hbroes), and the gods., Tt

sicehs, that ifts are not ,'\Jexchnnl;ﬂd acroas some class-

-

: «
barriers. The tods nay bxve to mortals, but & mortal

moy not offer a rlff to a god he meets in the guise of

& humar being. When Telemachus of":&:\wmne (who is

disguised as Hentes) m parting git
. e

e mefuses (1,715),

and tells him that hu;&hgulngivo*hgi one¥tér,"when

% . g
“he returns, Qe pods, howewer, do give each other

girfts: we are told (8.7°69) of the mdny gilfts Ares gave

Lo Aphrod ite.

The 1rich give alms

3

to the poor, says Mauss(p.15):

“"because otherwicse Nemeris will take ven-
peance uhon the excesstve wealth and happ-

and the gods."

iness ot the Jluh by iving to the poo"

‘he ilomeric concept of supplication and the moral ob-

ligation of giving a suppliant food and ®lothing ‘is

-vrobably sustained by the

a’ '
same principie. Hence a fear

of the irods plays a large pnrt in the giving to the

pooé by the rich,

A
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The socioloygical conclusion we may draw is
that the ¢ift is the means by which social relations
are furthered within the class-system of Homeric soc-
iety, without thebpnor be~oming richer, and the rich
becoming poorer. Precious gifts are given from one
noble to.another: never to a Soorer man. He receives
only the basic redujrements'of food and clothing. éhe
rich reve» lose their wea\th, %ince it is always sus-
tained by the moral obllbatlon of a 'worthy return

\
If they lobe on one exahanve, 5hey may fain on the

[]

. e ‘nuto .
- E . ’ *
,”' + . Another conclusion we may draw is that the

'picguré of ¢ift-giving in the Odyssey corresponds so

well with gift-exchenge in nrimitive societies as
described by Nau°s, that we may uce ifomer as an exampY¥e

to support Mauqv' accuracy. in the same way we may

.con91dor Mauss' work oupportive evidence for ‘a 'real®

Homerlﬂ society. f Homer were writing about an imag-
. A
Ppary society it would be impossible for him to paint

sucth an accurate picture of an all-embracire sociolog-

+ ical concept unknown to him. 7f one ancepté the valid-

ity ‘ot this argument, one mrust then find 4 date for

this Homeric society: a feat which we do not feel

‘qualified to attempt.

N
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T.F.Carney, “he i-ononics of ‘Antiquity, (Kansas,
. <3
1972, v.60. .

B.Malinowski, ''he Arconauts of the Western Pacific,

(New Tork, 1961), »n.176.
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