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1 Introduction
1.1 GENERAL INTRODUCTION

Early in the nineteenth century, the Church oflBnd and the Roman Catholic Church
began a serious attempt to Christianize Canadess IRations people living in the west and
north of present—-day Canada. At that time, the €&hof England had a firm base in
Newfoundland, the Maritimes, Lower and Upper Canadaistering almost exclusively to
immigrants from Britain. The Roman Catholics werdlvestablished in Lower Canada; but in
addition to catering to the spiritual needs of@atholic Church, had for over two hundred years
sent out missionaries to carry the good news o3gpel to native Canadians throughout the

territory of the former New France and beyond.

From early in the seventeenth century, FrenchBaittsh pioneers had competed in the
Canadian fur trade. Selected British merchant-atlvers were given a large land grant in
Canada for which they formed a company known asitison’s Bay Company (HBC). The
company engaged in the fur trade, establishingfigmt‘factories” on the shores of Hudson’s
Bay, and waited for the native trappers to brirgrtpelts to them. The French, on the other
hand, preferred to meet the natives on their owra in the St Lawrence and Ohio River
valleys, employing a large numberagfureurs des boias agents. After the conquest of New
France, the British assumed control of the Frenclndustry. Another fur-trading company was
formed in 1783, called the Northwest Trading Conyp@tWC) which challenged HBC'’s near
monopoly of the trade. By the beginning of the teeath century, the beaver that lived in the
area which drained into the Hudson’s Bay had besped to near extinction, causing the axis

of the fur trade to move west.



Lord Selkirk, a Scottish laird and a major HBC retmlder, established a colony at the
junction of the Assiniboine and Red rivers in 18dédar present-day Winnipeg. The colony,
known as the Red River colony, became home to ra&Bglkirk’s former Scottish tenants and
served the interests of the HBC by commandingrémetroute to eastern Canada, denying
access by the NWC. Normal commercial competitidmvben the two companies gave way to
violent confrontation, culminating in the Seven @akassacre in 1817 in which members of
NWC staff killed more than a score of colonistgluding the governor. At this point, the British
government intervened; the HBC and the NWC mergettuthe name and management of the
HBC.! Selkirk asked the Roman Catholic bishop of Moritfeatwo priests to help restore peace
and good order to the colony, which consisted igaahRoman Catholics. The priests arrived in
1818, established a parish, and built a church8kR2, the Roman Catholic diocese of the North-

West was established, headed by Bishop Provencher.

A total of twenty-four secular priests were sentrf Quebec between 1820 and 1840, but
few stayed longer than five years because of tivagons and loneliness of frontier life. When
restrictions on the immigration of French priestzavlifted after the Papineau rebellion, regular
priests from the Order of Oblates of Mary Immaceilakre sent to help Provencher in

Christianizing the Northwest on behalf of the Ron@atholic Church.

British interest in missions emerged because @vamgelical revival of the eighteenth
century. A small nucleus of evangelically-mindeerglymen within the established Church of
England effected a transformation of the dormairttgplity of the British people through

dynamic preaching. John Wesley and George Whitgfaghongst others, concentrated their

! The actual date of the merger was in 1821, buttteat of forced liquidation reduced
the overt hostilities between the companies.



efforts on the poor and those members of the wgrkiass most affected by the industrial
revolution. Lady Huntingdon, a wealthy aristocrés co-opted into the revival movement,
providing money and campaigning for spiritual reakwithin the middle and upper classes of
society. Over a relatively short period, indivitpeety became the norm, and public support for
social reform succeeded, amongst other things;inging about the abolition of the slave trade

by British subjects.

From the perspective of this paper, the most ingporesult of this evangelical revival
was in stimulating the need to obey the Commissibherefore, go and make disciples of all
nations, baptising them in the name of the Fathdrad the Son and of the Holy Spirit (Matt.
28:20).” Contrary to logic, this cause was not led by gaslership of the Church of England,
but by evangelically minded clergy and laity whorenembers of both the established and the
non-conformist churches. Pious Protestants fousdgdral independent mission societies in the
last two decades of the century, including the ChiMissionary Society (CMS), a nominally

non-denominational society, but one based on Aagljrinciples’

The CMS selected, trained, and dispatched miasEsmaround the world, including
Asia, Africa and, in1820, to the Canadian northwkstonjunction with the HBC, the CMS sent
the Rev. John West to Red River to establish addbothe children of HBC staff and to assess
the feasibility of launching missions to the Fixkitions people of the Northwest. West
accomplished his mission. By 1823, he had builtich and a school across the river from the

Catholic church of St. Boniface.

2 This and subsequent biblical references are fteNew International VVersion of the
Bible, published in Great Britain in 1981.

3Eugene StockThe History of the Church Missionary Society: Its/EEonment, Its Men
and its Work(4 vols.; London: The Church Missionary Societ®dg vol.1, 6



The dissertation that follows describes the histdrthe Christianization of the people of
the Canadian northwest during the nineteenth cgntuterms of a competition between
Anglican and Roman Catholic missionaries. As sitdoyms an important part of the history of
both the Anglican and the Roman Catholic churchgSanada. There are ample primary and
secondary sources of information about the histétyoth denominations in the east, but with
the possible exception of two chapters of John \iéelidrant’'sThe Moon in Wintertime,
secondary sources before 1990 are scarce. In tlyel®80s, a reassertion of First Nations
sovereignty allowed the history of missions andnogation from a Native perspective to come
to the surface and some of the negative effeatssifiential schools’ policy became the subject
of a judicial enquiry’. Several books commissioned by the Oblates appé&atbd mid 1990s to
tell the full history of their missions, rather thallow the negative facts revealed by the enquiry
to stand alone. From an historical perspectivis, iinfortunate that there was not a

corresponding number of books published about thgliéan missions.

And yet the history of the Christianization presén the Northwest before those
residential school policies were put into effecaigscinating one and perhaps will garner more
attention now that mistakes have been admittedpgi@s given and a process of reconciliation

is well under way.

Primary sources, such as those letters and repdttsn by missionaries, and the
institutional records such as those of the missioracieties, are the foundation of historical
knowledge. But they cannot provide information ongd-term effects of the missions. Nor can

they explain the motivations that drove individoassionaries and First Nations people to

4 John Webster Granthe Moon in Wintertime: Missionaries and Indian<aiadian
Encounters since 153F oronto: University of Toronto Press, 1984).



embrace Christianity the way they did. Winona Waeehe great granddaughter of the Native
catechist, James Pratt, cites the huge contradibgbween the interpretation of the character of
her ancestor, as understood through oral familphiscompared with Pratt’s self-identity as
revealed in his mission journal. After applying teehniques of literary criticism and allowing
for the distortions in writing that are apparerdmmon in the writings of Native people who
feel oppressed by their colonial masters, Ms. Waresdncluded that Pratt’s diaries portrayed
not his personal reality, but the messages thaelieved his masters wanted to heathile

Ms. Wheeler specifically refers to the difficulty interpreting Native narratives, there is a
corresponding difficulty with interpreting the wngs of anyone who seeks to influence a

particular audience. (See para.1.2.3 below).

While this dissertation does not claim to answesthquestions, it does offer some
insights into the role of the fur trade, the préstrg Christian sensibilities of the Native pecple
--particularly those of the Métis—and the methaded by the missionaries in the
Christianization process. By choosing a period feefbe effects of government influence and
the needs of European settlers affected the ousoftde missions, this dissertation offers a
unique addition to an understanding of the fourmhetiof the Roman Catholic and the Anglican

churches in Western Canada.

Geographically, the dissertation is set betweemtbgern border of present-day Ontario
in the east and the Rocky Mountains in the wegt;lstween the forty-ninth parallel in the south

and the Arctic Ocean in the north. Chronologicatlys set between 1818, when the Roman

>Winona Wheeler, “The Journal and Voices of a ChufcEngland Native Catechist:
Askenootow (Charles Pratt), 1851-1884,’Reading Beyond Words: Contexts for Native
History (2”ded; Jennifer H. Brown and Elizabeth Vibert, edeteoorough, Ontario: Broadview
Press, 2003), pp. 237-261.



Catholic missionaries first came to the Northwest] 1875, when Europeans began to settle the
lands in significant numbers. Scholastically, is& within the bounds of the history of the

Anglican Church and the Roman Catholic Church inacia.

1.2 THE DISSERTATION AND ITS LITERARY CONTEXT

Literary and historical works about missionariasdrundergone significant changes
since the eighteenth century when the subjectisfdissertation began. A dramatic religious
revival in Britain and North America had occurredain age that was otherwise characterized by
horrors of revolution and war. In that context, srosaries were seen as messengers of an
emerging British Empire determined to make the darbetter place by shining the light of
Christ on those who sat in the darkness of heatheriVlissionaries were saintly heroes rescuing
noble savages by leading them by the hand anddramgg their lifestyle to conform closely to
that of the Europeans. Alternatively, the nativegde could be portrayed as untrustworthy

barbarians who delighted in torturing and martynnigsionaries.

Times changed. Two world wars changed the olddvortler; the western European
empires crumbled and those values and beliefdhthsustained individual and social loyalty to

religious denominations gave way to a more seailadciety.

In our own present world, the nineteenth-centuigsions to the Northwest are a
relatively insignificant item in the history of Ghtianity. Stephen Neill, a British historian and a
minister of the Anglican Church, wrotédne History of Christian Missiornia 1984 and devoted a

few pages about the missions in the eastern regio@anada, but very little space about



missions to the Northwestin the late 1970s when the First Nations begaassert their
sovereignty, historians began to examine the effecimissionary work more objectively. John
Webster Grant'$1oon of Wintertimgrovided a detailed account of the changes thétdieen
place, but had difficulty in segregating the eféeaf religion from those of commercialisation.

J. R. Miller'sThe Skyscrapers Hide the Heaveosumented the deterioration of the relationship
between the First Nations people and white sodatised by successive Canadian governments
that have sought to assimilate and marginalizevsateoplé Miller's book, which was first
published before the story of widespread abuseabivBl children in residential schools was
brought to the attention of the public, has becanstassic since its publication in 1989 and has
been substantially revised through three edittodurphy and Perin’sfistory of Christianity in
Canadawas published in 1996 as a survey of the developwfereligious life in the whole of
Canada. Their work included descriptions of thesioiss of all denominations that were

involved in the Canadian Northwest, but only mem#id the residential schools issue in a brief
epilogue. “The Oblates were part of a processgbaght to undermine the identity and culture
of the First Nations. . . *® (alongside other factors such as alcoholism @nd@mic pressures).
As with much of the work done by contemporary sahglthe authors over emphasized the
damage done by missionaries and ignored the freieehthat Native people made when

deciding whether to accept Christianity. The resi@é schools issue refocused attention on the

® Stephen NeillThe History of Christian Missior(€™ed.; London: Penguin, 1996,
1984).

’ John Webster Grarithe Moon in Wintertime.

8J. R. Miller,Skyscrapers Hide the Heavens: A History of Indiamite\Relations in
Canada(3" ed. Toronto: University of Toronto Press, 2000).

° N. Christie & M. GauvreawGhristian Churches and Their Peoples, 1840-1965: A
Social History of Religion in Canadd@oronto University of Toronto Press, 2010).

19 Roberto Perin, “French Speaking Canada from 184istory of Christianity in
Canada(ed. Terence Murphy and Roberto Perin; Don Millat.OOxford University Press,
1996), 217.



role of missionaries in Canada and a series of baake devoted to the topic. Some of those
books that were commissioned by the Roman Catktier of the Oblates of Mary
Immaculate, were aimed at providing an objecti\gtdny of the Oblates, and are dealt with in

the next section.

More recently, in 2010, Nancy Christie and Mich@aluvreau wrote a social history of
religion, which characterized Canada as a wholenduhe period of this dissertation as one in
which the traditional loyalties to the two mainstme churches in Canada were successfully
challenged by a population anxious to follow thmim beliefs and religious practices. A short
section on the missions to the Northwest emphadieedole of the Métis in spreading the
Gospel informally and of the Native people makihgit own decisions about their spiritual
direction™ Otherwise, th€hurch Mission Society and World Christianity 178999, written
in 2000 and edited jointly by Kevin Ward and Briatanley, provides a modern perspective of

the history of the CMS.
1.2.1 Review of Sources Used in the Thesis

The guiding principle of this study is to provide unbiased, objective analysis of the
evangelizing efforts of the Anglicans and the ChtlsoAs can be seen by the review of the
general Canadian religious literature, conclusalmsut the role and the effect of missions in the
Northwest depend very much on the period whengargn work is consulted. However, there
is another bias depending on the denominationeo&ttihor. Authors are well aware of this bias
and consequently tend to write only about their @@nomination to the exclusion of the others.

This is as true of the writers of the “primary” ignary literature as it is of the writers of

'N. Christie and M. GauvreaQhristian Churches and Their Peoples.



secondary literature. Reports, personal letteres) &nancial accounts were written by people
who had a vested interest in presenting the mdsnhagtic (or sometimes the most pessimistic)

picture of their situation.

The use of a comparative approach is a useful wéyrang a certain amount of
objectivity on the writer. For example it is notgstble to claim that superiority of the Roman
Catholic missionaries’austere lifestyle (as Chagdtes in hi©blate Assault on the Canadian
Northwest)without admitting that the more extravagant Angianissionaries produced
remarkably similar results in terms of Native corsi@ns. Nor is it possible to dismiss the
Catholic Thibault's mass baptisms of Native peailie-a-la-Crosse as being far-fetched and
lacking in the educational component normally adedrto the sacrament by both Anglicans and
Catholics (See page 44 of the dissertation), witloknowledging similar claims by the

Anglican missionary, Kirkby, in the Yukon (page 93)

Comparing the works of Duchaussois, the mosiffroecorder of the acts of the
Roman Catholic priests, nuns and lay brothersenGanadian Northwest, with his near
contemporary Eugene Stock, author oflthstory of the Church Missionary Socigtsovides a
good illustration. Duchuassois was an active Obtassionary in the Canadian Northwest
between 1890 and 1915, had access to all the dedameduced in the period of the study, and
knew many of the Oblate participants personallyh@ligh he could be regarded as an apologist
for the Roman Catholic Church, his works are vaabterms of the factual information

contained. His three books on the Oblate prieaysbfothers, and the Grey Nuns have been
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consulted and cited extensively in the paper, btfar any of his expressed opiniofis.

Eugene Stock, was as devoted to Anglicanism as &usdois was to Catholicism. Stock had
been associated with the CMS for thirty years piadihe publication of his works in 1899 and
was well acquainted with the strategic and dayap-gperations of the Society during the period
of this study. Notwithstanding the large numbecadintries served by the CMS, Stock still
provided a large amount of data about the misgiotise Canadian Northwest. Having served
for some time as the General Secretary of the §o&ock was well aware of the social,
political, and financial pressures under whichgbeiety operated. He was unashamedly an
advocate of Protestant values, attitudes and betiedbugh that did not prevent him from
expressing harsh criticism of the Church for héraimsigence with respect to overseas missions:
“It is a humiliating thought that this one greatr@mission which the Church’s risen Lord gave
her to execute is the very thing she has not dbh8tdck cannot be accused of ignoring the
opposing side. Along with many English writers a€térian history, Stock carried an almost

visceral hatred of the Roman Catholics.

Blackie’s eight-volume&Comprehensive History of Englanaublished at the same time as
Stock’sHistory of the Church Missionary Socieshares the same bias, reflecting a prejudice
shared by much of the population at that tithéRecognizing this prejudice, the work is
otherwise an excellent source of information. Ikesa greater use of state papers than any

books consulted in the bibliography of this pap®t provides a good perspective of nineteenth-

12 pierre Duchaussoises Soeurs Grises dans le Extreme-Nord: Cinquangedé
Missions(1917);Mid Fire and lce(1917);HiddenApostles: Our Lay Brother Missionaries
(1937).

13 Eugene StockThe History of the Church Missionary Socjetgl.1, 5.

14 Blackie’sComprehensive History of Englar@ivil, Military, Religious, Intellectual
and Social: from the Earliest Period to the Jubitde/ictoria, Queen and Empre&svols.;
London: Blackie’s, 1896). Note: Neither authors aditors are named.
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century British attitudes and beliefs. A similauste of factual information from the late
nineteenth century is th@atholic Encyclopaedi& Unlike Blackie’sHistory of Englandthe
authors of the articles are named, but all thelagibare the stamp of the official censor, so

anything at all critical of the Roman Catholic Fais excluded.

Other primary materials used in the study haveidex letters and reports housed in the
Alberta Public Archives (A.P.A.). Much of the CM®&aimentation pertaining to the missions to
the Northwest has a microfiche record and the @blaawve their records under a dedicated (and
very helpful) custodian. Project Canterbury, dtiative by the Anglican Church to make non-
sensitive records in its archives available onltiternet, has proved to be an excellent source of
letters and journals and books written in the pktfd=or example, an account of John West's
three-year stay in Red River is available and mmemented by a related work by West

himself’

Bishop Mountain, the Anglican Bishop of Quebeotera short history of the
activities of the CMS missionaries, together witjoarnal of his visit to Red River in 1844. The
visit took place immediately before the adventhaf Oblates into Western Canada and at the
point where the Anglican missions began to take diocesan character. Bishop Anderson’s
account of his journey to visit to Moosenee injbignal published a¥he Net in the Baig also

available through Project CanterbdfyThe account provides a glimpse of a contemplatiae

who prefers the wonders of creation to the “sliagd arrows” of administration. The bishop's

5 The Catholic Encyclopaedi&ited 13" February 2013. Online:
http://www.newadvent.org/cathen/

18 Project Canterbury is the on-line home of Anglitexts, with emphasis on classical
Anglican documents expressing the Catholic idemtitgnglicanism. Online:
http://fanglicanhistory.org/canada/index.html

17 John WestThe Substance of a Journal During a ResidenceeaRétd River Colony,
1824 (London: S.R Publishers Limited: Johnson RepriotpOration, 1966).

18 David AndersonThe Net in the Bay, or Journal of a Visit to Moasel Albany
(London: Thomas Hatchford, 1854).
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own account contrasts with that of Frits Pannekek& places Anderson always in the centre of
controversy in Red River.Henry Cody’sThe Apostle of the Norik probably as hagiographic
an account of the works of William Bompas as passible to produce, but nevertheless has

been a useful guide in establishing the fatts.

A valuable primary source relating to the Romath@Gl&c mission in Red River prior to
1830 is Grace Lee NuteBocuments Relating to the Northwest Missicetters to and from
Bishop Provencher, Bishop Plessis, Lord Selkirkl @atholic priests have been collected in a
single volume, all of which are accompanied by iy wempetent English translatiéh.
1.2.2 Secondary Sources

With respect to secondary sources, the most usefsiby Philip Carrington, a former
Anglican archbishop of Quebec. Carrington wrotestohy of the Anglican Church in Canada in
1963, in which he gave an excellent, though baetount of the missionary activities in the
Northwest? His insights were valuable, coming as they didrftbe highest official in the
Anglican Church, and his work is refreshingly fiadea negative attitude towards other
denominations. A similar work on the Catholic sisi&y Donat Lavasseur, an Oblate himself,
who wrote theHistoire des Missionnaires Oblats de Marie Immactgsai de synthése
(1986)° His work is certainly not a hagiographic accouithe missionaries, but neither is it a

totally critical piece of work. Like Duchaussoi® bays very little about attempts at

19 Frits Pennakoek, “David Anderson,” Dictionary cdr@dian Biography On Line.
[cited 15" February 2013]. Online: www.dictionarycanadianbaghy.ca

20 H.A. Cody,An Apostle of the North: Memoirs of the Right RemdrWilliam
Carpenter Bompag1908, rpr., Edmonton: University of Alberta Pre2802).

21 Grace Lee Nutd)ocuments Relating to Northwest Missioh815-1827 (Saint Paul:
Minnesota Historical Society, 1942).

22 philip Carrington;The Anglican Church in Canada: A History by Phiiarrington,
Formerly Archbishop of Quebétoronto Collins, 1963).

23 Donat LevasseuHistoire des Missionnaires Oblats de Marie Immactlgsai de
synthésg2 vols. Montreal: Maison Provinciale,1986).
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Christianization by other denominations. More relgefRobert Coutts has provided a modern
perspective on the Anglican Church in Red Rivdmnigbrief but comprehensive workhe Road
to the Rapid$* Complementing Coutts’ work is a compilation of@sscollected and edited by
Barry Ferguson under the title 8he Anglican Church and the World of Western Carfada
Among other essays, one by George van der Goes katltled “Father Cockran and His
Children: Poisonous Pedagogy on the Banks of thlig”Represents an attempt to apply the
techniques of psychohistory to one of the notabiglisan missionaries.

Interest in Canadian mission activity soarechn1980’s and 90s with the revelations of
the sexual and physical abuses associated with gbthe residential schools. Anglican,
Methodist, Presbyterian and Roman Catholic Churblaegoined in an alliance with the
Canadian Government to provide health and educatgervices to people of the First Nations.
Not only did the conduct of individuals come underutiny, but a whole debate about attempts
at assimilation and the suppression of the Nativeie was initiated. Anxious to make its
history transparent to the public, the Oblatesam&tia commissioned several works to provide
the full history of the Order in Canada since #buat in 1841. Martha McCarthy wrofeom the
Great River to the Ends of the Earthblate Missions to Dené847-1921*° which was also
published in 1995 as the second of a three-volweriess Her work is an unbiased account of
missionary activities in the northern area coveneahy dissertation. A chapter in the book

provides some information about the Anglican misaiy strategy and a detailed account of

24 Robert CouttsThe Road to the Rapids: Nineteenth-Century ChunthSociety at St.
Andrew’s Parish, Red Rivé€algary: University of Calgary Press, 2000).

25 Barry Ferguson edThe Anglican Church and the World of Western Cana8a0-
1970(Winnipeg: Hignell Printing Limited, 1991).

26 Martha McCarthyFrom the Great River to the Ends of the Eafiiblate Missions to
Dene 1847-1921(Edmonton: University of Alberta Press and Westéamadian Publishers,
1995).
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attempts by both contestants to wrest control efritory” for themselves in the Mackenzie
valley. Raymond J. A. HuelBroclaiming the Gospel to the Indians and Métigblished in
1996, was the third volume in the serié®Vhat separates Huel’s work from those of the other
two authors is that he provides a view of the Qlaniszation process from the perspective of the
First Nations people who were on the receiving eddel’s research, based on oral history,
challenges many of the “facts” that have come femmounts by the missionaries.
1.2.3 Analogies

Robert ChoquetteShe Oblate Assault on Canada’s Northwegtich appeared in
1996, is an exception in that as well as describiiegactics employed by the Oblates it does so
in the context of competition with the Anglican sinaries™ The title of the work invokes a
strong militaristic tone with which Choquette prdjd an image of a very well-organized army
of dedicated Oblates systematically selecting akohg territory in the face of a somewhat
decadent and poorly organized group of AnglicansciVof the work is well organized and quite
convincing, but it is from the same “stable” as theee-volume series described above and
carries the military analogy further than the fagtaild seem to allow. Certainly, analogies are
useful devices for understanding complex situatlikesthe Christianization of the Northwest,
but it is my position that eace between two reasonably matched teams with the gaale
presents the clearest and most easily understadgn In a race, the two competitors strive for
a common goal and use all fair means to win. Contaters after the race analyse the teams in
terms of their origins, the handicaps or advantagéswhich they entered the race, the way

they conducted themselves during the race, andtheywtook advantage of situations or failed

2 Raymond, J.A. HuelProclaiming the Gospel to the Indians and MéEsimonton:
University of Alberta Press and Western CanadidniiShers, 1996).

28 Robert Choquett&he Oblate Assault on the Canadian Northw@ttawa: University
of Ottawa Press, 1995)
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to grasp opportunities and so on. This is not yotlsat Choquette’s analogy is not a useful one.
As will be demonstrated later in the dissertatBishop Taché’s grasp of logistics, strategic
planning, and excellent leadership are all thoseastteristics that go to make successful
generals. However, the title and indeed the chariatic of his work is about an assault, which
implies armed conflict between two deadly enenfestainly, there was a competition to save
as many souls as possible, but it was only in taeRénzie Valley in the 1860s that missionaries
of the two denominations came into near contaat,than the only similarity to military action
was in a series of marches and counter marchdteta to be the first in a particular territory.
The danger of using a misleading analogy is thateam carry it too far and miss some of the
essential elements, which | believe to be the wadeChoquette’s work. The analogy of a race,
particularly that between two commercial entergiggng for market share, provides a much
closer fit.

1.3  THESIS STATEMENTS

Based on the foregoing, and the study made ofaltegrimary and secondary sources
discussed above, this paper will provide a brigfdmmprehensive account of how the two
missions worked in competition with one anotheCtuistianize the people of the Canadian
Northwest in the nineteenth century. Separateatiaeraccounts of the missions, including brief
biographical sketches of some of the more notaideacters, will be given as Chapters Three
and Four. The information contained in them, togethith material about the fur trade and the
First Nations people of the Northwest, forms thsi®éor a critical analysis in Part Five.

The analysis will be directed towards two maigaat the role that the Hudson’s Bay
Company’s policies, practices, and employees play#ide missions, and characteristics of the

organization of the missions that had a signifiegfeéct on the overall outcome. A third
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objective of the analysis is to suggest the foundatf the somewhat un-Christian opinions that
each side had of the other and show how thoseddttwasted resources and sowed confusion

in the minds of the First Nations people.
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2 Factors Common to Roman Catholic and Anglican Missions

2.1 THE FUR TRADE
2.1.1 Introduction

No history of the Canadian Northwest since 160fbimplete without reference to the fur
trade. It was the fur trade that opened up the,vpesvided transportation into the interior, and
introduced most of the indigenous population todpean goods, customs, and to some extent
European religion. The fur trade established thedheds of trading points that facilitated the
partnership between the traders and the indigepeogle of Canada and indirectly helped the
process in which many First Nations people abandéimeir nomadic life in favour of a settled

one.

It was the insatiable European demand for fuhendixteenth century that drove hunters
to trap the European beaveastor fibis,to extinction. “When French traders first camekbtac

Europe with pelts from the European beaver’s timtsin, castocanadiensisa whole industry

was born.™®

2.1.2 The Hudson’s Bay Company

The Hudson’s Bay Company (HBC) came into beintpenlate seventeenth century,
when King Charles Il granted a charter to a groupntrepreneurs anxious to profit from the
resources known to be in abundance in Canada. i@uovm the Hudson Bay’s on-line
archives: “The charter of 1670 made the Hudsonys@ampany 'true and absolute Lordes and
Proprietors' of Rupert's Land,” the vast drainaga®f the Hudson Bay basin.” This is equal to
almost a million and a half square miles of westerd northern Canada, more than 40% of the
modern nation. Charles believed that the land vim#olgive because no other Christian

29 James RaffarEmperor of the North: Sir George Simpson and thm#&kable Story of
the Hudson’s Bay Compaifyoronto: Harper Collins, 2007), 71.
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monarch had claimed Initially the company built trading posts at theuths of the rivers
flowing into Hudson’s Bay, such as York Factory &andsinee, in the expectation that the
Native people would bring their furs to the tradpasts. The French, on the other hand,
employed traders who met with the Native peoplé@ir own milieu. The traders learned the
languages and customs of the various tribes withmvthey did business, and many of them
married Native women. So great was the number of im&lved in the fur trade that a large and
distinctive race of people came into existence s€hgeople, known as the Métis, were equally at
home in both a French and an aboriginal milieu, wack therefore ideally suited to work as
voyageursandcoureurs des boisThevoyageursnavigated the rivers and lakes of the hydraulic
highways that connected eastern Canada to theoBMExico, the Hudson’s Bay, the Great
Plains of the mid-west, and the Arctic Ocean.

2.1.3 Fur Traders as Carriers of the Christianddge

Thecoureurs des boigere the traders who provided the interface withvarious tribes
and bands of the First Nations; they knew the laggs and the customs of the people and were
trusted by them. In 1681, it was estimated thateteere 500 Métis engaged in the French fur
trade; by the beginning of the eighteenth centilngre were at least 800. Most, if not all,
followed the Roman Catholic version of Christianity When La Verendrye, a French Canadian
military officer, fur-trader and explorer, set aut an expedition to discover the “sea in the west”
in 1731, he employedoyageurdo handle the boats acdureurs des boit act as mediators
with the tribes along the way, enabling him to ampbsh his “extraordinary feat of exploration

and pacification.*

The effect of these incursions into areas in withehNative people had not been exposed
to European influence was far reaching. When Thdmaesset wrote about contact in the

Oregon, he could easily have been speaking of émadlan Northwest:

%0 “Hudson’s Bay Company Archives,” [cited 2&ebruary 2013]. Online:
http://www.gov.mb.ca/chc/archives/hbca/about/hbstdny.html

31 Guy, Mary-Rousseliere, “Exploration and Evangeiaaof the Great Canadian North
: Viking Coureurs des Bois, and Missionariestttic. vol. 37, no. 4 (December 1964), 596.

32 Guy, Mary-Rousseliere, “Exploration and Evangeilaraof the Great Canadian
North,” 597.
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The British and American fur traders who came o@regon Country cared only for the
fantastic profits to be made from trading with thdians. They sought merely to exploit
not to colonize. Their impact had two effects upla natives. It raised their standard of
living by the introduction of new tools and matésjand it caused them to question the
effectiveness of their own religion and to devedopinterest in the white man’s religion.
For to the Indian [sic] religion meant power; ahd bbviously superior level of white
man’s culture meant that his gods must be gréater.

This interest was translated into action when gt messages to the American Board
of Commissioners for Foreign Missions asking feeacher” In fact, when George Simpson
visited Fort George in 1825, he decreed that sesvatiould be held in the trading posts on a
regular basis in accordance with the Anglican Bob&ommon Prayet> On behalf of the CMS,
Simpson asked for two boys from Oregon to be edulcat Red River; Spokane Garry and
Kootenay Pelly arrived there in 1825 and after fand a half years returned home armed with a
good knowledge of Christianity. According to Jeggéky told their own and neighbouring
tribes about what they knew of Christianity: “Swehs the breakdown of the Native religion that

the tribes immediately adopted the simple Chrityathey expounded®
2.1.4 The North West Company

After the defeat of the French in Quebec in 1Tb8,spoils of the fur trade reverted to
the English. Several independent fur-trading camesacontinued to trade with Natives in
eastern Canada, but during the American RevoluhkierBritish government forbade cross-

border trading. Several companies were liquidatetthe survivors amalgamated to form the

% Thomas E. Jessett, “Christian Missions to thednsliof the OregonChurch History
vol. 28, No. 2 (Jun., 1959): 147-156.; Cambridgeviersity Press for the American Society of
Church History), 148. [Cited 15th October 2012]li@er http:// www.jstor.org /stable/3161454

3 Thomas E. Jessett, “Christian Missions to thednsliof the Oregon,”148.

% Thomas E. Jessett, “Christian Missions to thednsliof the Oregon,” 148.

% Thomas E. Jessett, “Christian Missions to thednsliof the Oregon,” 149.
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North West Company (NWC) in 1783. The company'slgearters were in Montreal and they
took advantage of a wave of Scottish immigratioaugment their field staff, which were
largely francophone Métis. Like their francophoeiterparts, the Scottish traders married
Native women, and a new division of anglophone Métime into existence. The NWC took
over much of the French fur trade and continueté¢et the Native people on their own ground.
As the NWC'’s operating territory did not at firsteslap those of the HBC, the latter ignored the
new company, but as the NWC'’s operations moved,westHBC’s business was recognizably
affected. The race between the two companies anthttics used foreshadowed the race

between the Roman Catholics and Anglicans:

Unlike the sedentary Baymen, the men of the NordsMZompany were constantly on
the move. The Nor'Westers, as they were knowndJiwentered and worked mostly to
the west of Hudson’s Bay. Vigorous competitiontfoe fur trade took them over the
Rocky Mountains and even to the Arctic Ocean. Mdshe key explorers of these
regions - Alexander Mackenzie, Simon Fraser, Davidmpson and Peter Pond - were
Nor'Westers. They showed their disdain for HBC'su@r rights by building their forts
right beside those of HBC at strategic trading oi@®ne such location was Edmonton
where HBC's fort and the NWC's Fort Augustus weighbours’’

From that time until the forced merger of the wamnpanies in 1821, a state of virtual
war existed. The HBC scored a major victory whea ofhits principal shareholders, Lord
Selkirk, was granted a huge block of land at tmegon of the Assiniboine and Red rivers in
1811 for the foundation of a colony. The acquisitiocluded a thriving pemmican-production
facility run by the Métis, but more significantly,allowed the HBC to control the hydraulic
trade route to Montreal, the North West Companystichation for its furs. The NWC shipped its
furs through Montreal, but the HBC used the shadate offered by trans shipping their furs at

York Factory on the Hudson’s Bay.

%7 Hudson Bay Company Heritage Site:[citéddanuary 2013]. Online:
http://www.hbcheritage.ca/hbcheritage/history/asduins/furtrade/nwc.asp
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In 1816, Miles Macdonell, the original governditioe colony, and his men were
attacked by a large contingent of North WesterriRasher than incur bloodshed, Macdonell
surrendered the fort and was taken prisoner to MahtMuch of the infrastructure of the colony
was destroyed and the HBC employees fled to Pemabwaut 90 miles south of Red River, to
found a temporary settlement there. The HBC appdiatnew governor, Robert Semple, who

arrived later in the year with a large number afises from Sutherland in Scotland.

The former governor, Miles Macdonnel wrote tolgig Joseph Octave Plessis in April
of 1816, reporting the problems of the previous yal announcing that Lord Selkirk would be
visiting the ravaged colony the following year. k& would “see the foundation of his colony
laid on a permanent basis; with authority civil &rh the Crown & a force sufficient, | trust to
put down all opposition to his just right®’After this declaration, Macdonnell came to thenpoi

of his letter:

You know, Monseignor, that there can be no statiitgovernment of States or
Kingdoms unless religion is made the corner stane. We have many catholicsd]

from Scotland and Ireland and besides those Camadiseady with us. . . . There are
hundreds of free Canadians who have families witliain women, all of whom are in the
most deplorable state for want of spiritual aidvast religious harvest might also be
made among the natives round us, whose langudbatief the Algonquins of this
country, and who are very tractable and well disgasonsidering the corruption of the
morals introduced among them by opposition tragetise free indulgence of spirituous
liquors and other corruptive habits.

Lord Selkirk himself followed up with a letter Rishop Plessis reinforcing Macdonnell’s

letter and suggesting that a permanent missiorstadleshed at Red River. Plessis replied to

38 Letter from Miles Macdonnel to Msgr. Plessis, dateril 4™ 1816, inDocuments
Relating to Northwest Missions, 1815-182d. and trans. Grace Lee Nute; Saint Paul:
Minnesota Historical Society, 1942), 4.

39 Letter from Lord Selkirk to Msgr. Plessis, dategrih4™ 1816, inDocuments Relating
to Northwest Missions.
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Lord Selkirk’s letter almost immediately by offegimno send Fr. Pierre Antoine Tabeau, the
Chaplain of the General Hospital of Quebec, oncaneaissance mission later that year, after
which he (Plessis) would assess the feasibilitgst@blishing a permanent missfn.On April

20" 1816, Bishop Plessis commissioned Fr. Tabeau abserver and an itinerant missionary
with all the necessary powers to administer theasaents outside the boundaries of the diocese
and: “To secure for religious purposes a thousandare acres of land, if possible as a free
concession®* He was to go to Red River in the canoe arrangeSidikirk in late May or early

June.

However, events in Red River had taken a turriiferworse. In June of 1816, Cuthbert
Grant, a Nor'westerner, led an armed party of ntlba@ seventy Métis and attacked Governor
Semple and twenty of his men, apparently unarme8even Oaks. Semple and all his men
were killed in the massacre. Because of the onegglvar,” Tabeau recommended against the
establishment of a permanent mission, but Plessig ahead and sent two missionaries there in
1818. Evidently, Selkirk considered that the presesf the missionaries would not only solve
the problem of civil unrest by the Catholic majprbut would likely attract Protestant
missionaries, which in turn would lead to greatmpanence for his colory. Vera Fast cites a
letter from Lord Selkirk to John Bird in Red Rivé&Fhe company’s protestant servants might
perhaps be disposed to view this establishmentjegiousy, if they do not consider that it may

serve as an example and encourage their frienlagtand to send out a Protestant clergyman

“ | etter from Msgr. Plessis to Lord Selkirk, datedrihg™ 1816, inDocuments Relating
to Northwest Missions.

“ | etter from Msgr. Plessis to Christ Master, Pigkreoine Tabeau, April 201816, in
Documents Relating to Northwest Missions,1815-1887 Grace Lee Nute; trans. Rev. Wm.
Busch; Saint Paul: Minnesota Historical Society2)940.

*2Vera Kathrin Fast, “The Protestant Missionary and Frade Society: Initial Contact in
the Hudson’s Bay Territory,” 1820-1850” (PhD Diddniversity of Manitoba, 1983), 37.



23

likewise.”* As a major shareholder of the HBC, Selkirk waa jposition to make his prediction
come to pass. The first of many Anglican missiagwould arrive two years later as we will

see in Chapter Four.

Hostilities between the companies ceased in RedrRbut continued in the Athabasca
region until 1822, when the two companies amalgachathe HBC assumed the position of

managing partner for the joint enterprise.
2.1.5 The Transportation System

The Hudson’s Bay Company was responsible for ivieadministration of the whole of
the lands that drained into the Hudson’s Bay. Tédeg hadde factojurisdiction of territories
that drained into the Arctic Ocean and a virtuahoyoly of the fur trade of the whole of these
lands. The HBC controlled the transportation syst@hich used the hydraulic highway of rivers
traversing the interior of the country, which erebéccess from the St Lawrence and the
Hudson’s Bay to the Rocky Mountains in the west tii@dArctic Ocean in the north. The
company hired permanent voyageurs to navigatehteiganoes, which were a larger version of
the traditional birch bark canoes that the Natigegle had developed. Each year at the
beginning of May, the voyageurs assembled convbgamoes to travel from Montreal to the
interior, carrying supplies to the various tradpasts. They returned with the pelts of fur-bearing
animals for trans-shipment to England in the falhe most frequently used route was from
Montreal via the Ottawa and Mattawa rivers to LAkepissing, thence by way of the French
River to Lake Huron and Lake Superior. From Forlli on the northwest shore of Lake

Superior the route continued via the KaministiqueeRto Lake of the Woods, the Winnipeg

%3 | etter from Lord Selkirk to John Bird in Red Rivelated 24 May 1824, cited by Vera
Kathrin Fast in “The Protestant Missionary and Frade Society,” 37.
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River, and finally to Red River. The journey wa4dD miles and included fifty rapids and
eighty portages to traverse. Depending on the \eedtie journey took approximately sixty

days.

With the large number of voyageurs involved, gregth of the trip, and the amount of
food consumed in transit, it was not surprising tha travel was expensive; in 1848, Bishop
Mountain’s round trip visitation to Red River fradontreal cost nearly £450, the equivalent of
three-year's salary for an Anglican mission&hn the 1860s a railway connected New York to
St Paul’s in Minnesota, reducing the travel timeirMontreal to Red River to an average of

twenty-eight days.

The HBC was controlled by a Board of Directord andon, some of whom were also
members of the board of the Anglican CMS. Atlkeginning of the study period, the board
had been made acutely aware of the East India Qoyigppublic relations nightmare over their
alleged abuse of native Indians and the deniatoéss by missionaries to IndfaThe HBC
Board had no intention of facing similar chargdsey decided to appoint a chaplain and sent
instructions to their in-country staff to respestiassist missionaries in any way possible.
Notwithstanding the board members were Anglicargoiod standing, the HBC board did not

direct their employees to give preferential treaitrie the Protestant missionaries over their

4 Based on Rev. David Jones reported salary of f&5@nnum, in Letter from Rev.
David Jones to the General Secretary, CMS, July1B24 in A.P.A.: CMS, C.1/L.1 Reel A-75
pp.10-14.

%> Eugene StockThe History of the Church Missionary Sociétgndon: The Church
Missionary Society, 1899), vol. 1, 103.
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Roman Catholic counterparts. Indeed the HBC manageand staff maintained a careful

neutrality in their dealings with all missionariesthe Northwest®
2.1.6 Governor George Simpson

In 1821 the Board turned over the day-to-day mamemt of the company’s operations
to Governor George Simpson, who from his biogragbyears to have been an autocratic leader
who instilled a mixture of fear and respect invelio knew himi*’ Simpson had a personal dislike
of missionaries, whatever their denomination. iswew the missionaries were attempting to
change the Natives in a way that was detrimenttiémperations and profits of the fur trdfe.
Mindful of the need to be seen helping in the Qlamszation process, he instructed his staff to
treat all missionaries equally. Nevertheless, haagad, through intimidation and diplomacy, to
ensure that the missionaries were contained witterconfines of Red River where he could
exercise effective control over them by grantingvidhholding travel and subsistence privileges.
When Rev. John West dared to challenge Simpsomtsat@nd to openly criticize HBC policy,
he was quietly removed and replaced by Rev. Dasied, a man of a much more

accommodating disposition.

The twenty-year period when few attempts wereertadthe missionaries beyond Red
River were not totally wasted as far as the Claisgzation process was concerned. The

voyageursandcoureurs des boiwho regularly transited through Red Riegr routeto trade

“® Robert ChoquetteThe Oblate Assault on Canada’s Northwd$s.

47 James RaffarEmperor of the North: Sir George Simpson and the#&kable Story of
the Hudson’s Bay Companff,oronto: Harper Collins, 2007).

8 Robert J. Coutts[he Road to the Rapig€algary: University of Calgary Press, 2000),
70.
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with native tribes in the Northwest, spread thevidedlge of Christianity by word of mouth.

Nancy Christie and Michael Gauvreau comment:

The larger significance of the Red River contactezlay in its role as a communications
centre of the fur trade, with a large mixed-bloodhenunity to serve as cultural
intermediaries for the transmission of Christiandyareas further west and north. Indeed,
the period before 1860 was characterized by coraditke Native initiative in the
appropriation of Christianity without the apparatdg€uropean clergs’

In the 1840s when the pressure of the migratioNaiive peoples to Red River made it
expedient for the HBC to agree to the opening ofenmissions, the Governor had another
instrument of control. As dependency of the Napieeple on the fur trade increased, more and
more people chose to live near the trading post year-round basis. By establishing their
missions at or near the trading posts, the missiemaad a static congregation and were able to
enjoy some of the comforts of the post. Simpsia twith some success to prevent both
denominations from competing over the same teyrib@cause of the perceived threat to civil

peace”?
2.2 THE FIRST NATIONS PEOPLE OF THE NORTHWEST
2.2.1 Principal First Nations in the Northwest

The map at Fig. 1 shows the distribution of thretMations at the time of European
contact. When Alexandre Taché arrived in the Noestwhe described the various First Nations
who lived in the Canadian Northwest. The Blackf@asiniboine, and the Sioux lived along the
southern borders. Further north in present—day tdbaiand Saskatchewan were the Saulteaux

and the Cree; in an area bounded in the northiatda 67, in the west by the Rockies, and in

9 Nancy Christie and Michael Gauvre&@hristian Churches and Their Peoples, 1840-
1965,115.
*Y Robert Choquett&he Oblate Assault on Canada’s Northwdsi6.
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the east by the Hudson’s Bay, were the Chipewyalsoé, which included the Caribou Eaters,
Beaver, Sarcees, Dogribs, Yellowknives, Slaveyeslaand Loucheux. North of 6ere the

Inuit and the Algonquii® The three tribes that comprised the Blackfodhefsouthern prairies
were the most warlike of the nations. They regylarigaged in inter-tribal warfare and proved
highly resistant to efforts by the missionarie€taistianize them. Up to the 1870s the buffalo
was an abundant and constant source of food, obptmd shelter, so the Blackfoot had not
engaged in trade with the Europeans to the saneatexs other tribes. While the Blackfoot
frightened many of the missionaries by their hedtisposition, the Oblate Fr. Lacombe
achieved a number of converts for the Roman Cathbly preaching the gospel while travelling

with them and engaging in their lifestyle.
2.2.2 First Nations’ Religious Beliefs

The First Nations people all had a set of religibeliefs based on “natural” religion.
Most knew of a creator who had provided all thingsessary for survival, and there was a spirit
world inhabited by a great many malevolent andnalfenevolent ones. There was very little in
the way of organised worship or religious ceremdmy,people prayed to the Creator before the
hunt or during times of sickness. According to T@dhe Chipewyan believed that there had
been giants on the earth and a great flood haded\tke whole surface of the Earth; some

animals were saved on a small floating islahd.

>1 Alexandre Antonin Taché, “Alexandre Antonin Tachétter to his Mother
Concerning His Life with the Chipewyan Nation,’riga Fr Gaston Carriere [cited"1&ebruary
2013]. Online: www.iportal.usask.ca

>2 Alexandre Antonin Taché, “Alexandre Antonin Tachétter to his Mother
Concerning His Life with the Chipewyan Nation,riga Fr Gaston Carriere, [cited™ Eebruary
2013]. Online: www.iportal.usask.ca
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Gifted men of their societies, typically knownraedicine men or shamans, could
sometimes influence these spirits to ensure a safitdéhunt or to heal the sick. The spirits could
also transmit visions from the otherworld warnirignaminent disasters or providing directions
to migratory game routes, provided proper rituas whserved. The more sedentary the tribe, the
more sophisticated was their religion and the hatdeas to convert them to Christianity. For
example, the Haida of the Pacific coast includedescomponents of their religious beliefs that
had similarities to Christianity--an all-powerfuleator, an equally powerful tempter, and an

after-life for those who lived the “good” life.

2.2.3 Mixed-Race and Métis People

There was also a large population of mixed-raaplee or Métis, who had retained parts
of the Christian religion from their fathers andséminated the knowledge among the Native
tribes. In addition, during the period when ministef both denominations were engaged in
preaching to the converted in Red River, Métis memnlof their parishes were instrumental in
informally spreading the Word during their tradigivities. Thus when missionaries first made
contact, they were usually afforded a friendly pimn. Because most Métis were francophone,
there was a natural attraction to the preachirtp@Oblates, which gave the latter a decided

advantage over the Anglicans.
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Map No. 1 Showing the Distribution of First Nat®People
at the Time of Contact with the Europedhs.
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3 Roman Catholic Missionsto the Northwest

3.1. GENERAL INTRODUCTION

This part of the thesis is about the attemptdhbyRoman Catholic Church in Canada to
extend its religious dominion to the Canadian Negst through the Christianization of the
Native people beginning in 1818. It will show hadvetRoman Catholic Church in Quebec
became the primary representative of the francophesidents there with respect to the British
governing body. It will also show how a policyadllaboration by the Church hierarchy,
combined with a fear of an American-led invasiorCahada, ameliorated an attempt to
“convert” the francophoneanadiengo Protestantism, by a coalition of Protestandsbig the
Church of England. That policy of collaborationdhgh the 1830s succeeded in getting the
temporal authorities to lift all the restrictions the immigration of French religious people,
which in turn allowed the entrance of many regalad secular priests into Quebec. Amongst
them were members of the Order of Oblate Missi@saof Mary Immaculate (Oblates), who
would go on to play a decisive role in the Chrisization process in the Canadian Northwest.

Having described the political events, the focuthe paper will shift to the Canadian
Northwest and how the Red River mission developeah fits small beginnings in 1818 to an

ecclesiastical area covering the whole of the Ciamadorthwest.
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3.2 DEVELOPMENT OF THE CATHOLIC CHURCH IN CANADA

After the British victory over the French at Quelye 1759, the Church of England’s
representatives in Canada naturally assumed thpodition as the official church in Canada
would be extended to Quebec. They therefore plaanarye-scale conversion of tb@nadiens,
in concert with other Protestant churches in CanBdalising that such an act would alienate the
population at a time when the new American govemtragmed at annexing Canada, the British
governor at Quebec persuaded the Anglicans to adpeplicy of conciliation towards the
canadiensand insisted that the Anglicans cease and desist dvert proselytisation.

However, the governor did impose certain measihnasthe Anglican Bishop of Quebec
hoped would result in the demise of the Roman Qatihurch through attrition. Repatriation
of priests to France was actively encouraged amdigmation of French clergy from France
banned. As well, the British refused to provide grngnts towards the operation of the Roman
Catholic Church, nor would it underwrite the castsvar reparations. This meant that the
Roman Catholic Church had to manage on half itsésrincome until such times as increased

tithes could be imposed.

These measures, combined with a rapid rise inlptpn, caused the Church some
difficulty in maintaining an effective ministry tits home congregation. Between 1750 and 1840,

the ratio of priests to lay people rose from 1:59Q:1400. As well, the output of “home-grown”

>4 Gilles Chaussé, “French Canada from the Conqoek840,” inA Concise History of
Christianity in Canadded. Terrence Murphy and Roberto Perin; Don Millg&io: Oxford
University Press, 1996), 58.
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priests from Laval, the only operational seminar@uebec, had all but dried dp.Under these
circumstances, continuing a practice of sendingimigries to the Native people within Lower

Canada was extremely difficult; sending missiorsteewestern Canada was not viable.

However, while the success of the American revofuivas a blow to the British, the
threat of an invasion of Quebec by the revolutigriarces worked to the Church’s advantage.
The British feared (and the Americans hoped) thatftancophone population of Lower Canada
would rise upen masseagainst British rule and with the British army oped with the
European war the British could not hold the coublyyforce. The governor decided to pursue a
policy of a gradual devolution of state power te trancophone population. At the same time,
the Roman Catholic Church, fearing that a take-byethe Americans would likely result in the
demise of Catholicism, became a powerful and imflia¢ ally of the British Crown. For
example, when he learned of the English naval iateer the French fleet in Aboukir Bay in
1798, Joseph Plessis, then the coadjutor bishQuebec, declared: “How fortunate for us that
Providence separated us from France before shelabaa herself to this terrible blindness, and
instead subjected us, through a kindness we dides®rve, and for which we cannot be too
grateful, to the generous and beneficent governigdts Most Gracious Majesty, the King of
Great Britain.®® For this, and other demonstrations of loyalty, Bni¢ish Crown was prepared to
make concessions, including the recognition of glos@ctave Plessis as the Bishop of Quebec in
1801. Plessis combined superb organizing abilith wigreat skill as a diplomat. When the
War of 1812 threatened the very existence of thigsBrcolony in Canada, Plessis was
successful in convincing his fellow Quebecers thditservience to a British rule that was

somewhat tolerant of the Catholic Church was a nlogtter proposition than that of annexation

>° Gilles Chaussé, “French Canada from the Conqoek340,” 57.
*® Gilles Chaussé, “French Canada from the Conqoek340,” 80.
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by an American Republic committed to the expansioRrotestantism. The Crown rewarded
Plessis for his loyalty in 1818 when the Britishv@mor and the Vatican announced his
appointment as Archbishop of a newly created Aretese of Quebec. Plessis was able to travel
to Rome to receive his ordination and on his ret@tmabout restoring the position of the church
as an equal, if not superior, partner in the goarece of Lower Canadd.

Through a lifetime of consistent loyalty to thatBh Crown, Plessis had earned the
respect of the temporal British authorities whiléhee same time neutralising any opposition
from the Church of England. Without British apprhibe expansion of the Roman Catholic

mission to Christianize the Canadian Northwestd ot have taken place.

In keeping with the concept of demonstrating leslip in the temporal estate, as well as
the spiritual one, the Catholic Church in Quebesuased responsibility for education and social
welfare, prompting the founding of religious soties, which provided a socially acceptable
religious vocation for women. Five hospitals opebgd/arious nursing orders were good
examples. The legitimization of the role of the iuin education was made possible by the
passage of the Education Act of 1824, which enstivadnew generations of God-fearing
Catholics would be raised that were immune frompifesselytizing ambitions of the Protestants
on the one hand and the rationality of the semitaon the other. Said Bishop Lartigue, in a
letter written in 1829: “We ought to urge parisiepts through a pastoral letter to set up parish
schools. In this way, we can show the Protestahtsave always accusing us of discouraging

education that in fact we are the only ones promggtiin an effective manner®

>’ Gilles Chaussé, “French Canada from the Conqoek340,” 88.
*8 Gilles Chaussé, “French Speaking Canada to 1840,”
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But there were other changes taking place in QiatRorope in the aftermath of the
Napoleonic wars which would affect the Church ireQec. From the fourteenth century to the
middle of the nineteenth, the government of thehGlat Church in France was based on a
system known as Gallicanism, in which the Chur@mcemes, appointments, and policies were
subject to the approval of the monaréhHowever, after the fall of Napoleon’s empire, a
reaction against Napoleon'’s earlier attempts tkentae Church in France a department of
government, led to a repudiation of national cdritsothe Church in favour of a close alignment
with the Roman Chuch. Pope Gregory XVI (1831-4&estthe moment and imposed a highly
centralised system of church government which deledusubservience of the churches to Rome
in all the countries that comprised the Holy SegidRdiscipline within the churches was
required and common policies in terms of worshiprahteachings and the establishment of
missions at home and abroad was demanded. Thensyggtgovernance was known as
“ultramontane” rule, and it was quickly embracedttsy Roman Catholic Church in Quebec. The
Roman Church became a rigid hierarchy where omgdlthanges initiated and decreed by the

Vatican could be put into effect. As historian Rabderin writes:

The Church was seeking to centralize ecclesiagtwakr in Rome, instil uniform
liturgical and devotional practices throughout @egholic world, emphasize Catholic
dogmas in opposition to Protestantism and imposeladjical conformity based on the
rejection of revolution and liberalisfi.

The ultramontanist policy suited the Quebec chpetiectly. Having been abandoned by

the Mother Country, France, and presently subgetémporal control by the British, it could

>9 Robert Choquettdhe Oblate Assault on the Canadian Northwést,

® Roberto Perin, “French Speaking Canada from 18404’ Concise History of
Christianity in Canadded. Terence Murphy and Roberto Perin; Torontdo@kUniversity
Press, 1996), 196.
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turn to its spiritual father, the Pope. Martha Mcily notes that the triumph of ultramontanism
was in the way that “Italian piety was substituteddthe more austere French devotion of the
seventeenth century®® Bishop Lartigue of Quebec and Bishop Bourget ofieal took this to
heart and poured all their efforts into sustairtimg newfound enthusiasm for the faith; the
habitantsresponded with equal enthusiasm. The adoptiatti@montanism was to have a
profound effect on the character of the Roman Gathussions to the Northwest. The
hierarchical structure was rigidly enforced; prédsad to wear the black cassocks at all times,
even in the remote areas of northern Canada wimerevould have expected informal
organizational structures to prevail. Robert Chétgueomments on ultramontanism in his

Oblate Assault on the Canadian Northwest

The ultramontane mindset is characterized by sopraf distrust of the modern, liberal,
secular societies that were the product of thedfr&evolution. The ultramontane
Catholic sees Satan and his minions everywhere—yalwa the prowl, laying snares for
the elect of the Lord. The world is a vale of tearbattlefield; liberalism is the font of all
heresies; human nature is weak and cannot bedrustenen are the devil's amazons,
with their tresses; their bare arms, and their sedeiwiles; the forces of evil are
consolidated in worldwide conspiracy movements sagthe Freemasons. In sum, for an
ultramontane Catholic, human beings cannot beddyshey must be protected from
themselves. Moreover, things have reached sudtatsiat there is no room for
negotiating with the enemy. Whoever is not with @feurch is against if?

While the church grew more confident in its effeetcontrol of the francophone
population, it was not without a serious challenfigem an emerging middle class of
professionals. Informed by the seductive influsnakthe “Age of Enlightenment” and their
disgust with the ready collaboration of the priesith the British, the leaders turned to an
absolute form of secularism and lost no opportutaitggitate for self-government. This would-

be revolutionary movement gained momentum aftettreat of an American invasion subsided.

61 Martha McCarthyFrom the Great River to the Ends of the Eagh
%2 Robert Choquettdhe Oblate Assault on the Canadian Northw2ét
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Fears of being overwhelmed by an influx of anglaph®rotestants persuaded many of the
habitantsthat their lot was best served by a radical paftyower Canada led by Louis- Joseph
Papineau. The Church, however, remained steadféstmeutrality, refusing to side with
revolutionaries in spite of losing a lot of suppiant not doing so. When the revolutionary
sentiments ignited in armed insurrection, the chgave the British their full support, calling on
all Quebecers to throw down their arms and desish facts of violence. The British army soon
re-established stability; some of the leaders efitisurrection were hanged; some were
imprisoned, and a few exiled. The Church emergdti@sSaviour of Quebec,” at least in the
eyes of the British. The lifting of the ban on theportation of French priests, grants to finance
the restoration of church buildings, and the adimmssf the Bishop to a seat in the Legislative
Assembly further added to the Church’s standinipéncountry. It also paved the way for a

large-scale immigration of priests and religioudess from France into Quebec.

The end of the revolution signalled the opening akew British policy towards Lower
Canada when Lord Durham recommended the mergitlppér and Lower Canada into one
political union. Fearing for the loss of its deangn influence in government, the Church firmly
opposed the measures. The move did much to rasmEnfidence of the population in the
Church and helped to heal the rift that had openpeldecause of the Papineau Revolution.

Chaussé summarises the turning point well:

These threats notwithstanding, by 1840 the Catl@tigrch had once again become a
respected institution in French Canada; after tgiheir backs to it for a time, the
Canadiengeturned and dutifully let themselves be formed mitCatholic society that
would last more than a century. . . . A new chapi@s beginning for the Canadian
Catholic Church, which from now on would become&asingly Roman and
Ultramontané?

%3 Gilles Chaussé, “French Speaking Canada to 1846
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3.3 THE MISSIONARY OBLATES OF MARY IMMACULATE

Ignace Bourget was born in Lower Canada and traiméae seminary of Laval. He was
ordained a priest in 1822 and his talents soon gaaehe opportunity to become the assistant
(and protégé) to Bishop Plessis and then, in 188 hecame the coadjutor to Bishop Lartiftie.
A committed ultramontanist, Bourget proved to berapressive leader with boundless energy,
consolidating the gains made by his predecessomahkihg the Roman Catholic Church in
Canada East at least equal, if not superior, téeimporal leaders of the province.

Although the seminaries in Lower Canada were tyyoiat more ordained priests than
ever, they could not even keep up with the demdutideofrancophone population, let alone
provide any more than a token presence in westamada. The situation with respect to regular
priests was critical; Montreal’'s 22,000 Catholiosrevserved by nineteen Sulpician and two
secular priests; in the whole of Quebec, there walg five hundred priests for a total
population of about 500,008. The situation was made even more urgent by ¢fesrihat the
Anglican Church was preparing to send out missiesdrom its base in Red River and that the
HBC had invited British Methodists as missionat@ative people on the Prairies. As well,
Bishop Joseph-Norbert Provencher was urging Boduogeend more reliable and obedient
priests, preferably regular priests, to Red RiWith the immigration ban lifted, Bishop Bourget
left for France in the middle of 1841 on a recngtirive® His mission was well-timed, because
the revolution of 1830 had installed a governmbat tvas not at all sympathetic to the church in

France. Consequently, Bourget’s invitations mehwiflood of positive responses from both the

® paul Bruchési, "Ignace BourgeThe Catholic Encyclopedjited 24, February 2013.
Online: http://www.newadvent.org/cathen/02721a.html

®> Robert Choquettdhe Oblate Assault on the Canadian Northw@s3.

% paul Bruchési, “Ignace BourgeiThe Catholic Encyclopaedi€ited 24, February
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disaffected and those eager to work in a vast nerdwvith equally vast challenges. The most
fruitful of Bouget’s efforts came from a meetingtvEugene de Mazenod, who twenty-three

years earlier had founded the Order of the Oblatéise Immaculate Mary.

Bishop Bourget engaged the Oblates to fill vacasmaa the parishes in Montreal and
Quebec City and also to evangelise the First Natp@ople who occupied northern Quebec,
beginning in 18427 Terrence Murphy comments: “There is little douizittwherever they went
these communities energised the old ones and bawe & new sense of missidfi.Provencher
followed up with a visit to de Mazenod in 1843 ailained an agreement for Oblate
missionaries to be sent to the Diocese of the Ndfést. The order had been founded by de
Mazenod as the Missionary Society of Provence 618\t that time the country was in the
midst of economic chaos after the Napoleonic Weamnd, poverty in Provence was widespread.
De Mazenod gathered a small group of dedicatedvi@its who agreed to follow the pattern of

his own solo ministry:

My intention in dedicating myself to the ministri/the missions, working especially for
the instruction and conversion of the most aband®oells, was to follow the example of
the apostles in their life of devotedness anddetfial. | became convinced that in order
to obtain the same results from our preaching, wel@vhave to walk in their footsteps
and, as far as we could, practice the same vieaehey®®

The mission was a huge success. De Mazenod estadhlihe movement as a religious
society and wrote the rules for it in 1818. He &pto have the Order, then called the Oblates

of St. Charles, officially recognized by papal arity and accordingly sought and obtained an

®" Terence MurphyHistory of Christianity in Canada212.
® Terence MurphyHistory of Christianity in Canada203.
% Alfred A. HubenigLiving in the Spirit's Firg{Toronto: Novalis, 1995), 63.
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audience with Pope Leo Xll. The Pope approved deevad’s order under the name of the

Oblates of the Most Holy and Immaculate Virgin M&ty

However, recognition of an Order within the Catbdlihurch did not necessarily mean
that the operations of the Order would be fundethleyCuria. Instead, the petitioners had to find
money from voluntary sources within the laity. Ra@lJaricot, a rich heiress of Lyons, had
founded a voluntary society known as thi®euvre de la Propagation de la F@nstitution for
the Propagation of the Faith) in 1810 for the psgmoof raising funds for Catholic missions in
France and around the world. Pauline’s family wasnected to the de Mazenods and she
readily agreed to Eugene’s suggestion to includeChlates as a recipient. Evidence of the
success of the fund-raising initiative does not edrom a Roman Catholic source, but from the
London-based Church Missionary Society (CMS), tlganization that funded the Anglican
worldwide missions. Eugene Stock, the chroniclagheHistory of the Church Missionary
Society was complaining about the inconstancy of the domdo supported the Anglican
missions, contrasting their back-sliding with theglitation of the Catholics who had helped to
raise the funding for the Institute of the Propagabf the Faith from £13,000 in 1813, to more
than £200,000 in 1850. Stock goes on to statetlleathoney was used to send priests of various
Roman orders and societies to “girdle the globé Missions.”* He goes on to quote from the

CMS annual report of 1847:

Each successive year affords fresh proof of thelikaractivity in the Romish camp and
sees the multitudes sent out on Foreign Missiors dve been trained in the College of
the Propaganda. . . . While we are meditating hal secatechist to a distant tribe of

9 Margaret Whitehead;he Cariboo Mission14.
"L Eugene StockThe History of the Church Missionary Socjetgl. 1, 378.
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North-West American Indians, 1,000 miles from tleadiquarters of both parties, we hear
that four Romish priests are already amongst tfem!

As we will see the funding was a key to the Oblatelative success when they began

operations in the Canadian Northwest.
3.4 FRENCH CANADIAN ROMAN CATHOLIC PRIESTS IN THRVEST, 1818

Having followed the development of the Church mitQuebec up to the coming of the
Oblates, it is necessary to return to 1818, wherstiicalled Seven Oaks massacre at Red River
in 1817, the Governor of the colony asked Bisha@s$§ls to send priests to help restore order in
the predominantly Roman Catholic population. Adoagly two French Canadian missionaries,
Abbé Joseph-Norbert Provencher and Abbé SéveuénbDuolin, together with young seminarian
William Edge, were dispatched to Red River Colamit8187® According to Lucien Lemieux,
Plessis had given them two objectives for theirsiois. to convert the “Indian nations scattered
over that vast country” and to care for the “deliegt Christians, who have adopted there the
customs of the Indians.” The missionaries had $pgemiders to learn the First Nation languages,
to instruct and baptize native women who had marffiench Canadiargsla facon du paysand
then to bless these unions. They were to remaitraien the conflict between the two

companies and to teach “by word and deed the reapdcallegiance owed to the sovereigh.”

Dumoulin and Edge left Red River to set up a missit Pembina in North Dakota,
where several families had formed a community a&fterop failure in Red River. All was
proceeding well at the mission, but the HBC wasauscto strengthen the Red River colony and

in 1820 ordered the colony at Pembina closed. Piahar agreed to the closure, but delayed

2 Eugene StockThe History of the Church Missionary Socjetgl. 1, 378.

3 Robert Choquettdhe Oblate Assault on the Canadian Northw@6t

" Lucien Lemieux, “Provencher” in Dictionary of Gatian Biography On Line, [Cited
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closing the mission until 1823, using the fact tihat Red River community could not absorb the
returning colonists. In fact, Provencher helpecegettle them at St Frangois Xavier, in the
White Horse Plain on the Assiniboine River. Disteaed, Dumoulin returned to Lower

Canadd?

By that time, Provencher had been consecrateueaBishop in a newly created diocese
of the North West. He and his priests had beenesstal in pacifying the colony and were well-
respected in the community as a whole. Of more mapae to the HBC, they adopted a tolerant
attitude to the prevailing culture of the colongyticularly with respect to the irregular
matrimonial arrangements of the country-born Méitsey also refrained from criticising HBC
commercial practices, which endeared them to th€ irEinagement. Lady Selkirk, the wife of
Lord Selkirk, the colony founder, proved to be aeraplary sponsor of the mission. Though
nominally a Protestant, she provided them withradsame building for a chapel and
“everything required for Mass—including vestmenflih recognition of their exemplary
service, the HBC made a donation of £50 to theionsand provided several square miles of
land on the eastern side of the junction of the Re@r and the Assiniboine, on which to build a

church. This site would house the future commuoit$t Boniface.

Although it had been the intention of Plessiexpand the new diocese beyond the

boundaries of the colony, Provencher’s efforts vikvearted by the HBC and by a lack of a

’> Lemieux, Lucien, “Provencher” in Dictionary of Gadian Biography On Line.

’® Letter from Abbé Dumoulin to Mgr. PlessisMid Snow and Icéy Pierre
Duchaussois, 81.
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"' Robert Choquettélhe Oblate Assault on the Northweas2.



42

sufficient number of priests. Not that Bourget maglected to send more priests, but the ones

who came stayed only for a short time before ulgemnting to go back homg.

George Simpson, the newly appointed governor@HBC in Canada, had made no
secret of his antipathy to missionaries. AlthobgHl830, Simpson had outwardly concurred
with the HBC Board directive to provide every assise to the missionaries, he firmly believed
that their presence was detrimental to the interalsthe HBC and routinely placed any obstacle
in their way that could not be not be seen by Lona® harassmerif There is no question that
Simpson controlled the gate to the outside work peviously mentioned in Chapter Two of
this dissertation, Simpson could provide or witlthf@vours, such as free transportation and
reduced prices for goods. The Church, led by Rraver, had become somewhat complacent in
its attitude. The original mandate to Christiartize Native people was largely forgotten, as was
the requirement that all priests should be abtake the Gospel to the Native people in their

own language.

However, there was a temporary resurgence in eiagngin 1831, when Abbé
George Belcourt arrived from Quebec. Belcourt h#alent for foreign languages, and by 1833
could speak Saulteaux sufficiently well to estdblastemporary mission at Baie St. Paul, a few
miles north of St. Boniface on the Red River. Thgom was against the better judgement of
Bishop Provencher, who wanted his missionarieslto the Native people in their itinerant
lifestyle, preaching the gospel in the natural esrwinent. Belcourt, on the other hand, was of
the opinion that Natives had to be civilized andaaded before they could become Christians

and that this could only happen if they gave ujir themadic life and lived in permanent
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villages. Belcourt’s mission to the Saulteaux, \edsr taken up by the Oblate missionaries Abbé
Pierre Aubert, Francis Xavier Bermond and Brotheni Faraud in 1846. The mission was
moved to the site of an HBC post, Manitoba Houséhernwest shore of Lake Manitoba, but
despite intensive efforts, the Saulteaux would @ggept Christianity on their own terms, which
were totally unacceptable to the Oblates. The @etiwas made by Provencher to close the
mission in 1847 on the basis of the Saulteaux’s@&fto listen to the missionary or heed his

messagé’
3.4.1 A Mission to the West Coast

Still, the momentum for outside mission had begod in 1838, Bishop Provencher
responded to a request for priests from white Gitlsettlers of Wilamette in present-day
British Columbia. Provencher was able to arrangavio French Canadian priests, Frs. Norbert
Blanchet and Modeste Demers, to go there from ibed3e of Quebec. They arrived in Fort
Vancouver from St Boniface at the behest of théesst but their mission was also to
Christianize the numerous Native people livingtia tioces& The territory was vast and two
lay brothers were recruited to help. In 1842, twaaies, Frs. Langlois and Bolduc, arrived in
Fort Vancouver by way of Cape Horn. They had beémsed passage with the Hudson's Bay
Company’s resupply convoy across Canada becausgeaiftions raised by the Rev Herbert

Beaver, the Anglican chaplain of Fort Vancouver.

This incident in which an Anglican initiated anstéicle to the Catholics was to

characterize interdenominational relations durlmgygeriod covered by this essay. There was

Raymond A. J. HueRroclaiming the Gospel to the Indians and the Méiss
80 Margaret Whitehead;he Cariboo Mission: A History of the Oblai@4ctoria, B.C. :
Sono Nis Press,1981), 15.
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heavy competition between the denominations alesetiegan to occupy the area. Methodists
were ever-present, and in the Willamette Valley biedsed the marriages of several
voyageur$! Although Catholic Church law would have accepteslunion, Blanchet and
Demers objected. They apparently preached a seltmatlasted several days [after which]
they persuaded the couples to be remarried bytpriesplying that the Methodists were little

better than frauds when they witnessed these nsiptfa

It was actually Fr. Blanchet who devised the “@éthLadder,” a teaching aid consisting
of a carved stick, with notches depicting the higtaf the world, the coming of Christianity, and
the evolution of the Church. It was very populaitgnoriginal form, but it was subsequently
produced as a coloured-picture. A fork in the lagderresponding to the date of the
Reformation, led to a blazing inferno in which Rsiant ministers suffered eternal damnation.
This appealed to the Natives who took it as adltguth. The Protestants responded by

producing their own version of the ladder in whightholics replaced the Protestafits.

The rivalry between the Catholics and the Pratastintensified shortly afterwards. Dr.
Marcus Whitman, a Presbyterian missionary, andvifes were amongst several Americans
massacred by Cayuse Natives at the Presbyteriasidviisear Walla Walla. A surviving
minister accused the Catholic clergy of inciting thassacre, an accusation which was probably

groundless, but which ignited strong anti-Cath@deling in the United States, especially when

81 Wilfred P. Schoenberg, “Frontier Catholics in terthwest” inU.S Historian Vol.
12, No 4, Frontier Catholicism (Fall 1994) pp. 6&-8atholic University of America Press,
1994) 67, Cited 18 October 2012. Online: http://www.jstor.org/staBel 54044

82 \ilfred P. Schoenberg, “Frontier Catholics in terthwest.” 68.
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Archbishop Blanchet visited, instructed, and bagatifive Cayuse First Nation's people several

days before they were executed for their part énatttacié*

In 1843, the Pope declared the region to Wecariate Apostolicindicating that the cost
of its development and overall direction would ke Rome, with Bishop Francois-Norbert
Blanchet as its Vicar General. In 1846, FatheiSDeet arrived at Fort Victoria with four Jesuit
priests, some lay brothers and six sisters of thieed\Dame de Namur in France. In 1846, the
area was re-designated as an Ecclesiastical Peowiitls three dioceses: Oregon City, headed by
the newly promoted Archbishop Blanchet; Vancouvet Bew Caledonia, headed by Bishop

Demers; and Walla Walla, headed by Bishop MaglBlenchet, brother of the Archbish&p.

The Catholic missionaries pursued a circuit systémsitations in which they would
descend on a village for a week, during which tweyld engage in intensive preaching,
examinations, church services, and the celebrafidime Eucharist. They would also administer
public reprimands and sometimes even corporal puresit on transgressors. Baptism was
greatly desired by the First Nations peoples, hssimnaries would only perform the ceremony
for infants, or when adults had learned a suffic@nount about the faith. Those who were
classed as catechists would spend two to threestsbudying dogma and learning about the
moral conduct expected of théfhiThe lessons about the possibility of hell and dation for
unforgiven sins were readily absorbed. Accordmyiulhall, commenting on the experiences of
Father Adrian Gabriel Morice, an Oblate missionarritish Columbia, “it was because they

had substituted a traditional fear of the malevopawer of natural spirits for the wrath of God.

84 Margaret Whitehead;he Cariboo Mission15.
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Consequently, they readily accepted physical puméstt from their peers, and occasionally

from the priests, as an atonement and propitidtosins committed®”
3.3 EXPANSION OF MISSIONS BEYOND RED RIVER

By the end of the 1830s the number of Native peopleNdétis who chose to make Red
River home was becoming embarrassingly large. BaAnglican Church Missionary Society
and Simpson agreed that a mission at the norttaké Winnipeg was desirable and preparations
were made to develop a mission at La Pas. Simpspparent about-face with respect to
mission expansion was brought about by the suafeRed River in attracting migration of
Native people. The mission would “curtail Indiangmation to Red River, prepare them for a
more sedentary agricultural life and thus, in theefof a sharply reduced beaver supply, relieve
the company of some of the expenses of feedingemnfpially starving native populatiorf®
However, Simpson, apparently afraid that the CMS lecoming far too influential with the
London HBC Board, took it upon himself to inviteetiVesleyan Methodists Mission Society to
send missionaries to the west. The invitation watdnitiated by the Board in London, which

would have most likely supported the national ChwtEngland®

Whatever Simpson’s reasons, Provencher was ethrie had few human resources at
his disposal, but decided to send Fr. John Baplistieault on a speculative mission to the
western prairies. Simpson’s travel restrictiongrossionaries were still in force, so Thibault was
obliged to go on horseback, first to the Fort & Brairies (present-day Edmonton) and then to

Devil’s Lake, fifty miles to the west, where he reaaltemporary mission, renaming it the

87 David Mulhall,Will to Power: The Missionary Career of Father Mogj 71.
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Mission of Ste. Anne. He visited the area aroundkgdountain House and then made for the
portage at La Loche where he had heard that otteed¥lethodists, Evans, had arranged a

meeting with the “Chiefs and Braves of Lake Athaigaat lle-a-la Crosse®

The Grand Portage, La Loche was a terminus fofuhtade at which outward-and
inward-bound HBC boats converged and where mangtedls of people were employed in
hauling the barges, furs and general supplies drtherapids. Thibault arrived before Evans
and stayed for six weeks. Apparently word thatlack-robe” was going to be present attracted
a huge crowd. They camped at Tle-a-la-Crosse, @walaneeting place of many hundreds of
Natives and Métis who were involved in the fur gadfter the ice break-up, usually in June, the
Dene of the north brought fur pelts by way of Giglaive Lake; the people from the Peace River
country brought their furs by way of the AthabaBRteer; and the Saulteaux brought theirs from
the south via Lake Winnipeg. The HBC agents excbdrifuropean goods for furs and then

transferred the furs to York Factory for shipmenEurope.

After a stay of six weeks, Thibault wrote to Bipherovencher reporting his success in
baptizing 353 people and solemnizing twenty maesdg Thibault left for Ste Anne, promising
to return the following year. This number seemg\egh and raises the question as to how it
was possible to impart the necessary knowledgehakttan beliefs to so many people in so
short a time given Thibault’s probable lack of kiesdge of the languages of the northern tribes.
A possible explanation lies in the Catholic belrethe importance of the sacrament itself, but
the following account by Duchaussois about ThiBasiiccess helps to explain why the Native

people received the missionaries cordially.

®0R. P. Duchaussoi#lid Snow and Ice: The Apostles of the North-Vlestdon :
Burns, Oates and Washbourne Ltd., 1923), 82
%1 Robert Choquettdhe Oblate Assault on the Canadian Northw@%t
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“Old Beaulieu of Salt River” was one of the HBC'srEResolution employees. His
father, Francois Beaulieau, was the Frenchman wided Alexander MacKenzie to the Arctic
in 1789, and his mother was a Montagnais. Old BeawVas a giant of a man and had been the
“bullyboy” of the HBC, earning a fearsome reputatauring the “wars” between HBC and
NWC. He worked at the HBC depot in Fort Resolutisra trader, had numerous wives and a
correspondingly large number of children, and shlbne interest in religion. When a pious
trader, M. Dubreuil, came to work alongside himaBleeu was fascinated by the man’s regular
prayer sessions and heard the Christian story fiomWhen Beaulieu heard of the coming of
Fr. Thibault, he took all his wives and childrerla-la-Crosse to be baptised. From then on
Beaulieu became the language teacher and genemédmte Taché and several of the Oblates,
including Frs. Gascon and GrandirHe also became a catechist and a sacristan anidigao

assistance to the missionaries until his deatherl870s.

Given that he would return later, Thibault probaigumed that any deficiencies in the
knowledge of religious beliefs would be made upiptd confirmation and penance. His return
journey from Lac Ste Anne in 1844 was delayed wesd weeks and by the time he arrived at
Tle-a-la-Crosse the Native people had left. Appayetsomeone” had told them that the
missionary was paid to baptize people; that theasaent was meant only for white people, and
anyway, the Blackfoot had killed ThibadftDiscouraged, Thibault left the area and retured t
Lac Ste Anne, from which he and his colleague,J&seph Bourassa, pursued an itinerant

mission among the Blackfoot and Cree until thevatrof Fr. Lacombe in 185%.

2 Pierre Duchaussoi/id Snow and Ice88-90.
% pierre Duchaussois)id Snow and Ices8.
% Robert Choquetté&lhe Oblate Assault on the Canadian Northw@#t,
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Meanwhile, Provencher had continued to press fanerand better-qualified staff.
Attempts at securing the Jesuits failed and Simpgmuid not hear of bringing “foreign” priests
into his domain. Provencher wrote to Bourget rejungsegular priests on the basis that their
disciplined approach and their obedience would nth&m easier to manage than his secular
priests. He suggested that the Oblates might beldej especially if they were of Canadian
origin. At the same time, he obtained the servafdbe Grey Nuns to “help in the fields of

education, health care and social wotk.”

In 1845 the first of the Oblates, Fr. AlexandreA& and his superior, Abbé Pierre
Aubert, arrived in Red River. Provencher was regaly dismayed at Taché’s youth, but
ordained him as a priest on the authority of ded&ar. Taché was born in Boucherville into a
distinguished Quebec family in 1823. He was edutftst at the Catholic college of St.
Hyacinthe and then at the Grand Seminary in Mohtédger orientation, the two Oblates spent
the first winter learning the Saulteaux languagenfBelcourt, then Aubert was sent to
Wabassimong, forty miles east of St. Boniface @ngelize the population thet2On the basis
of Thibault’s success in the north and on the Asagls’ establishment of a mission at
Cumberland House, Provencher sent Lafléche andéTiacbstablish a permanent mission at Tle-
a-la-Crosse. With the influence of the OblatesyBncher temporarily shelved his idea of
ambulatory mission and embraced the policy of dedvlad whosénstructions on Foreign

Missionswas specific: “Every means should therefore benak bring the nomadic tribes to

% Raymond J.A. HuePRroclaiming the Gospel to the Indians and the Méit&17.
% Raymond J.A. HueRroclaiming the Gospel to the Indians and the Méifs
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abandon their wandering life and select places attery may learn to build houses, cultivate

fields and practice the elementary crafts of cieid life.”’

Lafleche and Taché’s plan was to use St Boniéasca base, then select primary hubs to
serve as major mission sites. The sites would tabe sufficiently large to house a church, a
hospital and a school, and the senior priest asitbevould provide pastoral oversight of
adjacent missions. Site selection had to takeantmunt the large amounts of food required. An
average-sized mission, such as lle-a-la-Crosselddmuse as many as eighty permanent
residents, as well as fifteen dogs for transpanatiSeveral tons of firewood, 25,000 fish, and
grain and vegetables from several acres of lane wegquired if the mission was to be self-
sustaining. Proximity to places where Native peaalthered naturally or close to HBC trading
posts was also a major consideration. The taskmdteucting and maintaining the missions and
of feeding the people who would live there requin@thg labourers--an expense the missions
could ill afford; worse, those who were engagedsiesl on accommodation and sustenance for
their families, which further added to the burdémhe mission. The employment of lay brothers
was the solution to the problem. The lay brothprsperly called Coadjutor Brothers, first made
their appearance in North America in 1841. Theymadormal theological training, but had
taken the same vows as the pri€&tBhey were responsible for all the temporal adésiof the
mission, caring for the fabric of the station aadding the residents. Their work, together with
that of the nuns who ministered to the sick anccatkd the children, allowed the priest to

concentrate on missionary activity.

%7 Alfred Hubenig Living in the Spirit's Fire: Saint Eugene de Mazdifdoronto:
Novalis, 1995), 225.

% pierre Duchaussoisidden Apostles: Our Lay Brother Missionari@uffalo, NY:
Ottawa University Press, 1937), 15.
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When Fr. Alexandre Taché and his colleague Abhéd Brancois Lefleche arrived in
the HBC trading post in1846 with the intention oflocating a mission there, they had no
knowledge of any of the native languages, nor hagl anyone to assist them in the heavy work
that such an undertaking would involve. They h&gnalesus’ commandment to the twelve to
travel without spare clothing, money or even afstaftheir personal direction (Matt 10: £3).
What the missionaries lacked in material goods thagle up in faith and hard work: the two
quickly expanded the facilities and immediatelyabshed a large garden and acquired a cow to

provide butter and milk.

One year later, Taché made a journey to Fort Chypevand established a centre of
operations called Nativity Mission. From there,thern Alberta, the Northwest Territories, and
the Hudson’s Bay region could be accessed by tfl@einforcements came in 1848 and 1849
in the shape of Fr. Henri Faroud and lay brotharis @ubé. Fr. Faraud left to develop the
Nativity Mission and then went on to open a missabiort Resolution in 1856, while two other
Oblates, Frs. Tissot and Maisonneuve, took up eesiel at Tle-a-la-Cros<&* Taché travelled to
Tle-a-la-Crosse, Fort Chipewyan, and Fort Provigesmod determined that they would be the
primary hubs. Each was situated on a main brancimefof the major rivers that provided access
beyond the mission. Like Provencher before himhéacavelled to Montreal to enlist additional
support from the Grey Nuns. They willingly volunted and contingents of them arrived in Lac

Ste. Anne in 1859, lle-a-la-Crosse in 1860, LaBitzhe in 1862, and Ft Providence in 1867.

Lafleche travelled along the Saskatchewan Rivstesy to establish a primary hub at Lac

Ste. Anne, which Thibault had pioneered earlier. 1862, it was decided to down-grade the

% Raymond J.A. HueRroclaiming the Gospel to the Indians and the Metis
100 paymond J.A. HueProclaiming the Gospel to the Indians and the Mé&&
101 Robert Choquett&;he Oblate Assault on the Canadian NorthwB8t
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mission at Ste Anne and make St Albert the maitredar missions to the western Prairi€$?)
Taché was promoted to the rank of Bishop on tla¢hdef Monsignor Provencer in 1853,
leaving Fr. Faraud with the responsibility of deghg missions in the Northwest. le-a la-
Crosse became a major logistic centre for supplhegArctic missions, including the missions
at Fort Providence and Fort Resolution. The misaien served as a training centre for arriving
Oblates. Founded as the parish of St Jean Baptjstaché in 1847, it garnered a great deal of
support for the mission by HBC Métis and was freded by many hundreds of people from all

the major northern tribes.

One of the specialities that the Oblates brouglié¢ Catholic missionary initiative was
in their insistence on preaching the Gospel inNagve people’s own language. While the
Catholic missionaries were confined to Red Riveergha large majority of the population were
francophones, there had been little incentive ¢&l&athe difficult task of learning the numerous
languages spoken by the First Nations. The Obtatesl their early success in France through
Mazenod’s insistence that his members preach tpebple inProvenca) a folk-language that
the revolutionary government had banned duringestuesses of the French Revolutidh.The
difficulty for a priest in the Northwest was themiber of distinct tribes or Nations that he might
have to deal with. However, the situation of TiaCrosse as a meeting point for the
voyageursamongst whom were representatives of most of ttet Rations was an ideal place
to teach language skills to incoming missionaesthose languages were recorded using
syllabics developed by the Methodist missionaryartsy and the rules of grammar were
understood, communications became much easieref\sthie large number of multilingual

Métis helped enormously; initial contact could ugube made through an interpreter.

192 paymond A. J. HueProclaiming the Gospel to the Indians and the Métis
193 Alfred A Hubenig Living in the Spirit's Fire 88.



53

Another means of communicating the Gospel wasutfitanusic. Most people,
regardless of race, liked to sing and hymns, usiogls in the local dialect, could be used to
convey key scriptural messages, a sense of holiaedscommunal enjoyment. Thiiron
Carol, originally known aslesus Anatonhijawritten by the Jesuit priest Fr. Jean de Bréhdsuf
a good example of an innovative adaptation of arhywhich tells the nativity story in a way
that was readily understood by the people of thesto* Fr. Emile Petitot, in his first
encounters with the Chiglit Inuit, recorded howademtially explosive situation, caused by a
miscommunication, was deflated when he broke imtgisg a well-known Oblate hymn which
he translated on the spot as best he could intditati The song appealed instantly to his hosts
and became something of a favourite during subsedueside concerts. His translation, “The
heavenly home Paradise is not bad, plenty of caribeat, blessed plact’® may not have had
the elegance of the lyrics of the Huron carol,ibabnveyed the idea of heaven perfectly to the
listeners. When permanent missions with schoataie well established, a considerable
hymnody written in many First Nation Languages Ibeeavailable, and most of the missionary

schools could boast of accomplished choirs and baeds.

From a strategic perspective, the establishmestiodols, orphanages, and hospitals at
the larger residential missions was most effedtiMaringing people to the mission, rather than
the other way round. Those who were educated frany ehildhood would grow up to be model

Christians and would help in the long-term evarsgeion of the people. The need to establish

194 Terence MurphyHistory of Christianity in Canadé®.
105 petitot, Father Emiledmong the Chiglit Eskimod9.
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schools on permanent mission sites was recognibed whe first four nuns arrived in St.
Boniface in 1844. It quickly became obvious thaiasion of labour between the nuns and the
priests was possible in which the nuns taught aneldcfor the sick whilst the priests
concentrated on apostolic dutf@8|nitially the education given was sufficient origy the
adoption of the Catholic religion, but by 1860 @swealised that in order to maintain converts
and to have them pass on their beliefs to futureeggions it would be necessary to civilize the
converts, especially the females who anyway heaxitpumbered the boy8’ As one of the
Sisters said:

Another one of our works is to gather a numberadf-breed and Indian children and to

give them a good education so that they may beadt#evards to spread the knowledge

of our holy religion among their relations and figs. Our school will also give us

Catholics a higher place in the esteem of our sepdibrethren [Protestants] who attach
great importance to the external advantages ofaitunc°®

Accordingly, the curriculum was expanded and iniedliately attracted the children of
Métis who were employed by the HBC. There was aatehirom senior members of the HBC
staff resident in the north for the education @tlchildren: hence the founding of the first
residential school in Fort Providence in 1887By 1870, there were schools operating at lle-a-
la-Crosse, Fort Edmonton, Lac St Anne, Lac La Bi&téAlbert, and Fort Providence. Hospitals
were established between 1867 and 1869 by the Khuag at Fort Providence, Fort Simpson,

and St Albert1°

197 Martha McCarthyFrom the Great River to the Ends of the Eafith7.
198 pjerre Duchaussoi$he Grey Nuns in the Far North, 1867-19125.

112 Martha McCarthyFrom the Great River to the Ends of the Eafth9.

113 Robert Choquett&he Oblate Assault on the Northweat.
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Caring for the sick was a major part of the odarassion. Abandoned children formed a
substantial number of the occupants, but the sistieo ministered to those of other people,
including whites. Periodic plagues of measles, puoal and influenza were also responsible for
the heavy load imposed on the sisters: not onlg\patients brought into the hospitals for care,
but the sisters regularly travelled to the huts tmds of those in the near vicinity of the mission

who could not travet!?

1 pierre Duchaussoi$he Grey Nuns in the Far North: 1867-1%Toronto: McLelland and
Stewart, Publishers, 1919R6.
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3.5 EXPANSION BEYOND THE SIXTIETH PARALLEL

Grollier, a French émigré with a penchant for exaion, established missions at Fond
du Lac (1853), Fort Simpson (1858); Fort Rea (1866jt Norman (1859); and Fort Good Hope
(1859). He was in competition with an Anglican rster, Rev. Hutchinson, but the latter was no
match for the indefatigable Grollier. Good thoughwas as a pioneer, Grollier’'s interpersonal
skills left much to be desired. He despised thstMiations people to whom he had come to
minister and treated his Oblate colleagues, pdatiltuthose born in Canada, with disdain. His

sudden death in 1860 pre-empted his dismissal fhenministry*'?

Another controversial member of the Order was Fmnil& Petitot. Like Grollier, Petitot
was a prolific traveller and explorer, and his nass to the mouth of the Mackenzie and
eastwards along the shores of the Arctic Ocean liduko the territory of the Chiglit Inuit with
whom he lived for two years. Such was the perstynafl Petitot that during a three-month
period he was able to perform 319 baptisms and &2iages and hear 1200 confessions. He was
a brilliant linguist and an all-round scholar whautd get on well with aboriginal peoples. He
spent time in Fort Good Hope and Fort Resolutidmne he made intensive studies of the
Athapaskan languages and created a 367-page @ictitmat gave the French equivalents of
words in Chipewyan, Hare, and Loucheux in paraiidlimns on the same page. Petitot built on

the works of other missionaries in the use of jtis to create written forms of the languad/és.

As well as his linguistic skills, Petitot had aostg artistic temperament and was
responsible for the beautiful interior decoratiofishe Fort Good Hope Church. Petitot went on

to publish some twenty books about his exploits lmmthecame an immediate celebrity in France

12 Robert Choquett&;he Oblate Assault on the Canadian Northw88t
113 Father Emile PetitoAmong the Chiglit Eskimog.
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where he was inducted into the Geographic Socegnahonorary member. The account of the
Chiglit Inuit in his book and his detailed illusti@s provide great insight into Chinglit society
and culturé** Unfortunately for one so talented, Petitot sufficirem mental instability and this,
together with strong rumours about his sexual ¢eigon, caused his forced repatriation to

France'®®

The Athabasca Mackenzie campaign was successfultfre Oblate point of view. By
the end of the century, most of the Mackenzie \yalNas considered to be Catholic territory,

whereas the Anglicans took control of the Yukon #relLiard Valley.
3.7 TACHE AND THE RIEL REBELLION

While the northern and western missions were edipgnevents in Red River and
Ottawa occupied Bishop Taché. The government iav@tthad announced its intention of
annexing the Northwest Territory. Taché, who haea on the Council of Assiniboia, could
foresee no advantage of annexation for the pedpleedNorthwest. Annexation would lead to
the immigration of Europeans and the Native peapltthe Métis would be marginalised. At
first Taché worked with the HBC to try to resisharation, but when he realized its
inevitability, he worked to ensure appropriate esgntation of Native and Métis on a new
Provincial Government. Events moved quickly. In @8éhile Taché was in Rome for the
election of a replacement for de Mazenod, Riel anoed a provisional government. Taché was
recalled and was asked by Governor General Sir Yohng, Sir George-Etienne Cartier,the

minister of the Militia and National Defence, am@ tPrime Minister, Sir John A. McDonald to

114 petitot Emile Among the Chiglit Eskimdgrans. E.H.H6hn; 1887; Edmonton:
Canadian Circumpolar Institute Press,1999).
1%Robert Choquettélhe Oblate Assault on the Northwess.
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act as the government’s negotiator with the M&tiché did his best with Riel and his
associates, but the Government of Canada had laegaihing in bad faith and had no real
intention of allowing for a Métis homeland. The goyment had negotiated treaties and
associated land reseves with the Natives durind 87€s, but ignored the claims of the Métis.
Taché was successful in averting a civil war, but885 when Dumont and Riel resorted to
armed rebellion, Taché could only appeal for pebleecould not prevent its suppression by the

military, nor could he deliver on a promise madedemency for Riel.

From 1860 to 1875, great changes had occurrddiays had arrived on the prairies and
the settlers that Taché had tried to discourageearin strength from 1883 onwards. Still he had
made impressive gains in the Northwest with sevémiy Catholic schools in forty parishes.
There was a chain of major missionary sites thratdted from Red River northward through
Tle-a-la-Crosse, Fort Chipewyan, Lac la Biche, Rydvidence, Fort Simpson, and Fort Good
Hope. To the west, there was Edmonton and St Albbere were also satellite missions from

which missionaries could operate.

3.4 SUMMARY OF PROGRESS MADE BY THE ROMAN CATHOLECIN THE

NORTHWEST

This chapter has described the way that the Rddadimolic Church evolved from being
the spiritual head of New France to the major regméative of the francophone people of Lower
Canada under the British Government. The Churchyaa a policy of collaboration, which
earned them the trust of their British overlordd attowed the lifting of the ban on clerical

immigration to Quebec in the 1840s. The charadtéreChurch and the subsequent character of
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the missions was formed by the adoption of ultrat@oeism which reinforced its allegiance to a

highly-centralised, traditionalist Church authomsiyuated in Rome.

The missions to the Northwest began with an itaitefrom the founder of the Red
River colony, to send two priests to help restawe &nd order there. Fr. Provencher, one of the
priests, established the church and school in Reer Refore being promoted to bishop of a new
diocese called the Diocese of the Northwest. Thar€hconsolidated its position there until the
1830s when an attempt was made to establish aadepaission at Baie St Paul. In 1838,
Provencher responded to a request from settlgggegent-day British Columbia and arranged
for two French Canadian priests to go there. Theseveventually joined by Oblates directly

from France and together they founded the Diocé§&=anboo.

In response to the news that the Anglicans in Rigdr were about to establish a mission
at Cumberland House, approximately two hundredsiiilem the colony, Provencher sent Fr.
Thibault on a horse-back mission, first to Lac Stae, near present-day Edmonton, then to
Grand Portage, La Loche. La Loche was not far f@umberland House and was the site where
hundreds of HBC voyageurs and Native tribesmengadja the fur trade congregated each
year. Thibault laid the foundation for major méssicentres at ile-a-la-Crosse and Lac Ste Anne.
Provencher’s last major accomplishment was in eatitig the services of the Grey Nuns to Red
River. Three sisters of the order arrived in 1848t prior to the arrival of two Oblates. The
Oblates arrived in Canada at a time when therean@atholic revival taking place. Their
immediate task was to fill vacancies in parish ches in Quebec, but when Provencher
requested more assistance in the Northwest, that€blvere more than happy to oblige. The
vast majority of the approximately two hundred oiGblates and Grey Nuns and lay brothers

who were involved in missions between 1840 andbX8&lured almost unbelievable hardships
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imposed by the climate, the vast distances thatdhhe travelled, and the loneliness of their
missions. They bore them with patience, fortituate good humour as befitting a member of a
religious order. Some, of course, did not staycihrse, but many earned a good reputation
among the white men and the First Nations peo@g $lerved: their order continues to exist one

hundred and seventy years after its debut in Canada
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4, Anglican Missionsin the Canadian Northwest

4.1 GENERAL INTRODUCTION

Chapter Four of the paper will begin by descriltimg origins of the Church Missionary
Society (CMS) in 1799, its values, attitudes, sland its policies, which made it into one of
the most successful missionary organizations irPtta¢éestant world. The Society was
unofficially connected to those clerical membershef Church of England who were considered
to be evangelical in their religion The CMS wa®atennected to the Hudson’s Bay Company
through some of the HBC board members who wereaddbe CMS board. We will show how
those connections enabled the CMS to adopt thedamnalorthwest as one of its many world-
wide missions. Over the course of the duratiorhis dissertation, there were relatively few
missionaries responsible for the spread of the iaglform of Christianity in the Northwest and
the leadership practicedassez-fairform of management in sharp contrast to their @ath
counterparts who maintained a strict centralizeatrod of their missionaries. Thus, the history
of the Anglicans is best understood by examinirgglbliefs and practices of individual
missionaries. The missionaries built churches béisteed parishes and founded Native schools
in Red River. As well as teaching religion and thieree Rs” they taught boys to farm and girls
to master home-making skills such as might be taingtural England, taking those practices to
Native people at missions they established beybadrRed River colonies to the Hudson’s Bay
area, northern Manitoba and Saskatchewan, andwatnthrough the Mackenzie Valley to the

Yukon.
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4.2  CONTEXT OF THE ANGLICAN MISSIONS

At the close of hostilities that marked the endhaf Napoleonic Wars in France, England
was emerging as a major world power. Prosperity lveasning partly as the result of the war,
and partly because of the great advances in tecgynalf the eighteenth century.

Notwithstanding that rationalism led to a rejestaf religious belief, there was a major
religious revival in the Western world that was eoam to Britain, France and the United States.
One of the by-products of this revival in Britaimsva deep conviction that there was an
obligation to take the Gospel to the rest of theldvgarticularly to those places where Britain
had a controlling interest. The Church leaderslhayeqd a role in this movement, but voluntary
missionary societies like the Church MissionaryiSiyo(CMS) provided the enthusiasm, the
drive, and the funds that sustained the movemdmsd societies functioned as not-for-profit

corporations and were governed by a board congisfibboth lay and clerical members.

4.3 THE CHURCH MISSIONARY SOCIETY

In the late 1780s, a group of liberal-minded pedplnded a society that became known
as the Clapham Sect. Their principal objectivessvetarity, philanthropic acts, the abolition of
slavery, foreign missions and the distribution dflBs. They considered themselves evangelical
in their religious outlook and disagreed with tlediges of the Society for the Propagation of the
Gospel (SPG), a long-established mission socigtyciwthey believed represented the
conservative ruling elite of the Church of EnglahtAccordingly, the group formed a separate
missionary society, one that would ensure that tinessionaries would be like-minded
evangelicals. The CMS began in 1799 under the tshieof the Rev. John Venn with the stated

aim to of taking the Gospel to native people arotiedworld. A resolution passed at its first

18 Eygene StockThe History of the Church Missionary Socjetgl. 1, 69.
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meeting encapsulated the purpose and the spitieasociety: "It is the duty highly incumbent
upon every Christian to endeavour to propagat&nieledge of the Gospel among the
Heathen.*!” They also articulated a few operating principtesuding (1) to employ only
missionaries with evangelical leanings, (2) to eateithe missionaries of the early Church, (3) to
begin humbly on a small scale, (4) to rank monégradrayer and study, and (5) to depend on
the Holy Spirit. By 1815, the CMS had sent missi@sato India, Africa, the South Pacific and
China. All served large populations of “heathensd attracted a relatively large number of well-
educated recruits. In contrast the Northwest ofd@arheld a population of less than 100,000,

considerably less than the population of most efdities in Britain.

Initially, the CMS recruits were from ordained nstars or from university graduates
specializing in religious studies. Some trainingwéaen to the latter by a form of internship
with individual ministers, but no systematic traigifor missions was available. Those who were
ordained, but not in possession of a “living,”oci@gpa position on the lowest rung of the British
middle class. They could improve both their finahgiosition and social status by becoming a
missionary:*® As the number of qualified recruits dropped, théSwas forced to take people
with very little formal education. In fact, the maty of those people recruited for missions in
the Canadian Northwest fitted into this latter gatg. Annual salaries of between £100 and
£200 were offered to missionaries, which was famioess they might have expected in England.

In addition, they and their wives were providedhatiiavel expenses for a furlough in Britain

17 Church Missionary Archives: “General Introductiamd Guide to the Archives.”
Rosemary Keen, efCited February ¥ 2013] On line at:
http://www.ampltd.co.uk/digital_guides/church_msary_society archive general/editorial%
20introduction%20by%?20rosemary%?20keen.aspx.”

118 Jean and John Comardfif Revelation and Revolutig@hicago: The University of
Chicago Press, 1991), 58,59.
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after five years of service in the field. This repented a powerful incentive to enter the

missionary field.

In contrast, the Roman Catholic missions were stipd by a class of lay brothers who
acted as support workers for ordained priests. thkepriests they had taken the vows of
poverty, chastity and obedience and could allowgtsito concentrate on conversion. Another
important consideration was that they did not deasalary. The CMS had debated the
introduction of a Protestant version of sisters larycbrothers, but had decided again$tifrhe
concept of free labour, while attractive to theastants of the CMS, may have smacked too
much of slavery. Also, the concept of free laboaswot in accordance with the Biblical text:

“The labourer is worthy of his hire.”

In 1825, the CMS opened a training centre in ¢gbn in North London to educate non-
university trained recruits to a level necessanyttieir ordination as ministers and the means
through which they could be prepared for the sonatwhunting task of spreading the Gospel in
foreign lands. It was a formidable task becaus@@tiverse educational background of the
students. Stock quotes five categories of studectsgnised by the college: returned catechists,
English non-graduates, graduates, Germans andsofffee most common student was the
second category, the non-graduates, who came frewliole spectrum of English society, but
who generally had not attended university; the otoenmon denominator, not surprisingly, was

that they all had pious parents.

There were also a number of native students wHdbkean recruited from CMS missions

overseas. Of these, we should note Henry Buddtjre.son of Rev. Henry Budd, who was the

119 Eugene StockThe History of the Church Missionary Socjeatgl.2, 72.
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first aboriginal to be ordained in Rupert’s Landd§y, the young Henry exhibited the symptoms
of consumption and was obliged to leave the cobesere graduating.

Another “star” student who attained the rank @hadeacon in Manitoba was Abraham
Cowley who was described by Childe in these teffde:is a stonemason by original calling,
and he is able either to build a stone wall, ottgough one, as occasion may requifd.”Two
other notable graduates of the school were JamateHand Robert Hunt, both of whom served
in Rupert’'s Land. Hunt was the author of the syllaystem for reducing languages to writing.

Another Canadian was D.A. Watkins who was the fiitsionary to the Inuit.

As part of the curriculum, students at the calegre obliged to do missionary work in
the adjacent parish. It was one of the worst distin London containing as it did, seven Irish
“courts” near the “Angel.” “These courts were cragdvith poor Roman Catholic Irish noted
for their lawlessness and drunkenness, among wimpoliceman used to go alone.” However,
they proved to be excellent training grounds ferwould-be missionaries who could
confidently expect to be confronted with some awftuations in their future careers. Students
made pastoral visits and held Sunday servicesafailies and Sunday school for children.
Whilst some students were threatened—one by dmias wielding a red-hot poker—few
sustained actual injuries and in general they warléregarded by the populace. Eugene Stock
noted with some irony that the programme must leen effective because it was “publically
denounced from the altar in the large Roman Catlt@iiurch in Duncan Terrace (an area

adjacent to Islington)*#*

120 Eygene StockThe History of the Church MissionaBpciety, vol. 2, 77.
121 Eygene StockThe History of the Church MissionaBpciety, vol. 2, 80.
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The problem of ordaining missionaries with suchrabiated qualifications before their
departure overseas was solved by the introducfiasection in the Colonial Service Act of
1819 that empowered the Archbishops of CanterboidyYeork and the Bishop of London to
ordain men For His Majesty’s Colonies and Possassmler certain restrictions. Invariably, the

Bishop of London ordained the men on the recommedaf the CMS.

While the Church of England was a state-finanostitution, it did not provide any
financing to the CMS. In fact up to the 1850s whassionary work was enthusiastically
adopted by the upper classes, the church treag@detiangelical-minded members with disdain.
Their only concession was to allow missionariespgeak from the pulpit about their experiences
and attempt recruitment. Otherwise, funding canteedy from public subscriptions; sometimes
from bequests, but mostly from donations made blipilectures given by retired missionaries
or from missionaries on furlough. Funds had bedificgent to meet the needs of the missions
until a slowdown in the economy at the beginninghef 1840s, combined with the adoption of a
more ambitious mission programme by the CMS caasedjor deficit. As will become
apparent, this was at a time when opportunitieg¥mansion of the Anglican missions beyond
Red River presented themselves and it also coidaidil a time when the Catholic’s Institute

for the Propagation of the Faith’s fund-raisingoet§ were at an all-time high.

The auditors of the CMS wanted the society tingkrastic action, including the closure
of some of the smaller missions, such as “North Acag’ They also recommended that no new
missionaries were to be hired, except to fill vawas in the missions, and no new students were
to be sent to the Islington College. Several pples were articulated or rearticulated; the most

pertinent to the North American mission was asofed:
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All missionary operations should, from the firstntain within themselves the germ of
the self supporting principle. . . Native convesti®uld be habituated to the idea that the
[financial] support of a Native ministry must eveally fall upon themselves. . . . It is not
meant that native converts should contribute towlaednaintenance of European agents;
but it may be reasonably expected that they shéwdd the first, bear some portion of
the necessary expenses of Native ministrationétite Christian education of their
children’??

The Annual General Meeting where the financiabrepas to be approved was a stormy
one. The four bankers who comprised the Financeraltige held that since missions were
sacred duties it was incumbent on everyone towitiyn their budgets. “It is our full persuasion

that Divine Blessing cannot be expected withotitra dherence to this principlé®®
Venn appealed to the founding principle of relyorgthe Holy Spirit:

Let it not be supposed that it is on gold, oresij\or patronage, that they [the Finance
Committee] found their hopes of success. God Fbibid the faithful, plain, and full
maintenance of those great principles of the tastlt is in Jesus, by all the agents and
missionaries of this Society, without compromisd aithout reserve. . . . upon which
the Blessing of God has rested, does rest andnéiteest. *2*

The meeting approved the principles of the repmurt,not the recommendations relating to

closures, recruitment or training. The North Aman Mission had been saved.

Evidently, the Holy Spirit came through. An appeals launched and the following year
the revenues of the society rose to £115,000, @ease of 30%, more than enough to wipe out
the accumulated deficit. Nevertheless, the messagé out that the utmost economy had to be
practised. The decision to use Native personneatehists, teachers, and eventually ministers

was reinforced by the 1842 AGH®

122 Eygene StockThe History of the Church Missionary Socjetgl.1, 483.
123 Eugene StockThe History of the Church Missionary Socjetgl.1, 483
124 Eugene StockThe History of the Church Missionary Socjetyl.1, 484.
125 Eugene StockThe History of the Church Missionary Socjetgl.1, 483.
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As already discussed, the majority of recruits fumdls provided to the CMS were for the
more exotic destinations like India and China. Heevethe CMS decided to consider the
addition of a mission to the Canadian Northwestfoumber of reasons. One was the popularity
of the accounts of Alexander Mackenzie’'s journey€anada. Not only did he write about the
customs and practices of the native people, baldewrote extensively about the difficulty that
native people had in readapting to the old waysnatheaders like the HBC moved on to other
areas after exhausting the supply of aninfalsThe second, and much more compelling, reason
was that some of the board members of the CMS alscegovernors of the HBC. When the
public learned that the East India Company, a sintithding organization operating in India, had
exploited the Indians and denied access to missema wave of anti-corporate sentiment
swept Britain. Shortly afterwards, details of thev&n Oaks massacre in Red River became
known and the public spotlight shone on the HB®OrdLSelkirk, a major shareholder of the
HBC and founder of the Red River colony, had alyeadved to protect the colony’s reputation
by inviting Roman Catholic priests to help restiane and order, and he rightly determined that
such an action would provide the necessary incemtivthe HBC to encourage the dispatch of
Anglican missionaries. Accordingly, the HBC Boappainted Rev. John West as the
company'’s chaplain in 1816. He in turn used histmrsas a member of the founding group of
the CMS to persuade the latter to adopt the Canadiathwest as one of its mission targets.

The CMS agreed that West would conduct an assesahtre feasibility of a mission to the
Northwest and in the event that West's report veastirable, they would commit financial and

human resources to the Christianization of the thaa”

126 Robert CouttsThe Road to the Rapida5.
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4.4  ANTI-CATHOLIC SENTIMENTS WITHIN THE CMS

The students graduating from the Islington Collegeld have been hard-pressed not to
have absorbed the anti-Catholic bias that permeatezh of British society in the early
nineteenth century particularly in the lower-middlass, the home of the evangelical arm of the

Church of England, and by extension, the CMS.

The visceral hatred that characterized Englistudtts towards Catholics in the
seventeenth through nineteenth centuries hadlkginning in the sixteenth century when
Queen Mary attempted a forced return of Protestagtand to Catholicism through a nation-
wide persecution. Those sentiments were somewhaliaated by the excesses of religious
piety imposed on the English people by the Purithming the Commonwealth (1649 -1660),
but were reignited when James |l (1685-1688) aggaed to turn England back to Catholicism.
The “Glorious Revolution” of 1688 forced James baliaate, but a series of conspiracies by his
supporters culminated in a near civil war in 1788énnie Prince Charlie, the grandson of James
I, attempted to seize the throne by leading at®&toarmy into England. The invasion failed and
the Scottish forces were routed, but the anti-Qatlsentiment that followed forced a number of

Acts of Parliament that disenfranchised Catholiod @autlawed their religious practices.

Measures by the government to pass an Act of Uwitinlreland determined that it
would be prudent to ameliorate the measures agasisiolics and various reforms passed in
Parliament allowed Catholics to practice their dammn of Christianity, to vote, and to hold
public office. However, the pro-Catholic leaningdlee governing classes were not shared by
the common people. The popular press poured deiays stream of vituperative articles

whenever the subject of Catholicism appeared. fieste views were current within the
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evangelically-biased members of the Church of Emyknd the CMS can be readily discerned

in the writings of Eugene Stock and in the wordthin CMS Annual Report of 1847

Anti-Catholic sentiment was also evident in theghigan Church in Eastern Canada.
Robert Black, commenting on attitudes of protestamQuebec in his paper “Multiple
Divisions,” says:

They [Protestants] believed Roman Catholic Catisstiovas a superstitious, corrupt

system, and a caricature of truth, because of swatters as the strong political influence

of the Roman Catholic Church clergy, the Roman Qlatiprohibition against individual
perusal and interpretation of the Bible, and theealoe of significant educational
provisions for Roman Catholics--all matters whiefamgelicals regarded as restrictions
on the individual’'s “right of private judgement”-efan Catholicism was to evangelicals

a system inimical to the liberties and respongibgiand hence the prosperity and peace

of Anglo-American Protestant civilisation. Protegtagenerally believed that the

progressiveness of their civilisation was a sigieoftl’s blessing on it, and at least some
French Canadians were inclined to agree with thém.

These sentiments which were well-formed in the miofdthe graduating missionaries can be

readily discerned in their writings and their fugwactions in the field.
4.5  ANGLICANS IN THE RED RIVER COLONY

4.5.1 The Appointment of the Rev. John West at Rieer

As noted above, the HBC appointed John West gdaihan or about 1818. As a
member of the Clapham Sect, West found it easgtsyade the CMS to provide a missionary
presence at Red River especially with the anti @etlsentiment within the CMS and the

encouragement of HBC’s major shareholder, Lord i8el€onsequently, West went to Canada

127 Eugene StockThe History of the Church Missionary Socjetgl.1, 483.

128 Robert Merrill Black, “Different Visions: The Mdfilication Of Protestant Missions
To French-Canadian Roman Catholics, 1834 To 185&anadian Protestant And Catholic
Missions, 1820s to 1960s : Historical Essays In élorOf John Webster Grai¢d. John S.
Moir and C.T. Mclintire; New York: Peter Lang, 1968p.



72

in 1820 with a mandate from the HBC to open a skfuwdhe children of HBC employees and a
mandate from the CMS to examine the feasibilitgeriding missionaries to the Native people in
the region. There was no interest on the part@HBC in educating any children other than
those of their employees, so the CMS agreed tawayhirds of West's £350 per year salary.
Mr. George Harbridge, engaged as a teacher by B, ldlccompanied West on his outward

journey*?

West was from an aristocratic family, was hightipieated and was an experienced parish
priest. He was an odd choice for the chaplaingygeeslly as it related to the Red River colony
where the majority of Protestants were Selkirkghtanders whose primary loyalty was to the
Church of Scotland. The Scots had repeatedly pe&t the HBC to provide a Presbyterian
minister, but for unknown reasons the HBC had he®ble to recruit anyone willing to go. The
HBC, mindful of the need to keep the peace withGha&olics, reasoned that West, with his
“high-church” sensibilities would be an acceptatenpromise. In the event, Scottish attendance

at West's church during his three-year stay in Reagr was “minimal.”

Governor Simpson of the HBC had impressed on \tWesteed to preserve stability in
the colony and on no account to interfere withgtmooth running of the Catholic institutions
whose school and church were flourishing. Simpdsn arote to Provencher asking him to

afford a maximum amount of courtesy to the newcomer

129\Winona L. Stevens, “The Church Missionary SocRed River Mission and the
Emergence of a Native Ministry 1820-1860, with a€8&tudy of Charles Pratt of Touchwood
Hills,” (MA Diss. University of Manitoba,1988), 24.

130 A.N. ThompsonThe Expansion of the Church of England in Rupéré’sd From
1820 to 1839 Under the Hudson’s Bay Company ancthech Missionary Sociefdmonton:
High Level Book Bindery Ltd., 1962).
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West first went to the main port-of-entry of th8E&'s western headquarters at York
Factory on the shores of the Hudson’s Bay to métbt MBC officials there and become familiar
with the habits and customs of the indigenous pedi¢ developed a plan for the foundation of
a school at Red River which would best suit thedeed the HBC, but which at the same time
could be used for the education of the Native p=aph his journey from York Factory, West
had asked his native host whether he would conseleding his child to a school in Red River if
one were available. The father willingly consentétkst recorded in his journal entry on May
10, 1821: “Thus was | encouraged in the idea,rthéte children might be collected from the
wandering tribes of the north, and educated irkttevledge of the true God, and Jesus Christ
whom he has sent® In order to be viable, he reasoned, the schooldveave to be residential
in nature and therefore would need the willing em®f the Native people to part with their
children. West was not able to get agreement ®ofiening of a school for the children of the
HBC employees because his projected cost was tat fiou the HBC, but the CMS agreed to
finance a school for native children. When Wesivad at Red River, he immediately found
temporary accommodation for a school, which wasetoun by Mr. Harbridge and his wife.
West wrote about the school in 1822 in his journal:

| had now several [Native children] under my car®would converse pretty freely in
English and were beginning to read tolerably welheating the Lord's Prayer correctly.
The primary object in teaching them, was to givantra religious education; but the use of
the bow was not to be forgotten, and they weredfereto be engaged in hunting as
opportunities and circumstances might allow. Ascdgure was an important branch in
the system of instruction, | had given them somelkportions of ground to cultivate, and

| never saw European school-boys more delighted tiinay were in hoeing and planting
their separate gardefh¥.

131 John WestSubstance of a Journal During Residence at thefeer Colony(1824),
(Toronto: Sand R. Publishers Ltd., Johnson Re@orhpany, 1966), 59.
132 3ohn WestSubstance of a Journd1.
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Here was the foundation of the education poldyich was perfected by West’'s

Successaors.

A log church soon followed and attendance in ttidings increased to the extent that
when West left for England in 1823, the school leoligfty children, including a few native
children and several of mixed race. Average chattdndance was 150 and the foundation for

the new stone church of St Andrew’s was begun sdten West's departuré

West travelled extensively to other trading centilee Qu’Appelle and met with a large
number of native peoplen route He continued to be appalled at the moral deprafithe
natives and regularly harangued the manager dfiB@ for his lack of action in insisting his
employees set a good Christian example by martyieig partners and baptizing their

children3

In his travels, West had formed a number of opigiabout what might constitute a good
approach to missions. First, he decided that itld/be better to concentrate his energy on native
children, teaching them English, so that they wdaddable to absorb the message of the Gospel.
Second, West concluded that the nomadic life ohtktevze people would interfere with the
conversion process, and he believed that farmirganguitable alternativé® West's school
plan did not include the outright rejection of thegtive culture, nor their language. His long-term
goals were that his pupils should return to thel lafter graduation to play a major role in the

conversion process. For that reason, he insistcth pupils maintain their hunting and

133 George Jehoshaphat Mountaline Journal of the Bishop of Montreal, during aiVis
to the Church Missionary Society's North-West Aczekission n.p. [Cited on May 82012].
Online: http://anglicanhistory.org/canada/gjmounfaiurnal1849/intro.html

134 Robert J. CouttsThe Road to the Rapid28.

135Winona L. StevensThe Church Missionary Society: Red River Miss@h
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trapping skills and the use of their native languag that they would not be rejected by their
kinfolk.**® Among the native children whom West recruited weéeary Budd, James Hope,
Charles Pratt and James Settee. All were raistte &ed River Academy and all became

missionaries, teachers or catechists in their ogit.r

When Sir John Franklin arrived at Red River onvigy to explore of the Arctic, West
accepted his offer to travel with him as far ast Rwurchill to meet the Innu people there. The
200-mile journey on foot proved arduous, but Westived a cordial reception from the Innu
and received permission from the parents of twip&hyan children to take them back to Red
River to be educateld! After the trip, West prepared for a furlough iritBin not knowing that

his employment as an HBC chaplain would be terreshat

Neither West’'s imperious demeanour nor his ideashfe education of native children
endeared him to Governor Simpson, who wanted theasato be maintained in their original
condition so that they could remain useful to tinetfade. As well, West had campaigned for the
abolition of alcohol as an instrument of tradefte tury of Simpson. Simpson ensured that

West’s proposed vacation in England would be peendri®

West is credited with forming the blue-print fanglican missionary work in the
Northwest and particularly in the education of ygwhildren. As well, his reports to the CMS

were widely distributed and contributed to gregtdblic subscriptions to the society. It also

138 \Winona L. StevensThe Church Missionary Society: Red River Missih

137 sarah TuckefThe Rainbow in the North: A Short Account of thestfEstablishment
of Christianity in Rupert’s Land by the Church Massary SocietyLondon: James Nisbet,
1851). [Cited on May'92012] Online: http://anglicanhistory.org/Canadambaw/02.html.

138 Robert J. CouttsThe Road to the Rapid30.
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assured the CMS’s continuing interest in CanadanAayes sums up West’s contributions

nicely in his bookAnglicans in Canada:

During his time in Red River, West led the churelvges, gave religious instruction,
offered pastoral care, baptized, persuaded petipied'in sin” to marry, evangelized
Indians and opened the church and the school tohw®ti John’s Cathedral and St John’s
College in Winnipeg traced their origins. He engisaéithe Red River Settlement as a
missionary centre for the whole of the Northwest—ieltindeed is what it becani&

45.2 The Rev. David Jones

During the period between West's departure foloarand the assumption of the
chaplaincy by Rev. David Jones, the schoolteaderHarbridge, had taken on the duties of the
pastor, providing the settlers with the sacramastsecessity dictated. Rev. Jones was a very
young man and had not had the benefit of the missjoschool in England. His first concern
was that Harbridge was not an ordained ministerthacefore his officiating at marriages and
baptisms was not strictly in accordance with calamn The low moral climate in the settlement
horrified Jones—at the tender age of twenty-twohde not been exposed to the “world of sin,”
but the fact that he might make matters worse bfppaing the marriage ceremony a second
time horrified him even more. In a letter to the EMe asked “If a couple had been married by a
lay person would the children of the union be iliegised [sic] if | were to marry them again?
Secondly, should | baptize people who had no iigktihthe gospel or of any religious
principles?” There was some urgency here becagdeea Jones put it, “people who want to

justify living in sin say that they will not margyheathen. That is, a native who has not been

139 Alan HayesAnglicans in Canada: Controversies and IdentitgiHistorical
PerspectivéUrbana: University of lllinois Press, 2004), 21.
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baptised.” The third question was to what extentlbaes, was justified in withholding the

sacrament to a dying person who asks for it if geason was a heath&fd.

These questions were reasonable in the lightreéslanexperience. He had had only a
few weeks with West at York Factory before West ledidfor England, and Jones might well
have been in awe of the highly experienced Wesbv@dge of the basic tenets of Christian
beliefs that are embodied in the Ten Commandmé#msi\postles’ Creed, and the Lord’s Prayer
are generally considered necessary for an adttrggbaptism. However, in the case of native
people who had only a rudimentary knowledge of Ehghnd a minister who had no knowledge
of the Native languages there was indeed a neeskfmart advice. West had solved the problem
by getting the children in the school to learn¢héechism in English by rote, even though they
had no knowledge of the actual meaning of the woFts question was not exclusive to Jones;

all the missionaries had to wrestle with the iszne do the best they could.

If Simpson was obliged to accommodate an Anglioamster, then Jones was his man.
He was more easily intimidated than his predecemsdrcame with a more flexible approach to
his ministry. Jones adopted a less critical stamgeeaching. He removed those parts of the
liturgy that the Scots found offensive and refrdifimm using the Book of Common Prayer.
Although a few of the Scots still complained abtigt lack of a Presbyterian minister, the
majority accepted the Rev. Jones and supporteeffoids in the rebuilding and financing of a
larger school building, which now included the dnéin of the HBC employees. In building a
new school at Image Plains, about ten miles dowenifrom the Forks, Jones enlisted the whole

community and in so doing forged a more cohesiegespwithin the colony. The HBC

140 etter from Rev. Jones to General Secretary Ritated July 24th 1824 .: A.P.A.:
CMS/C.1/L.1, Reel A-75, pp. 10-14.
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management found Jones’ congeniality much morepaabke than West’'s confrontational style
and agreed to help both materially and financiaily the church. Robert Pelly, the Governor of
the Settlement, became its patron, and Simpsonepasted to have worked on its construction.
Upon completion, the church was already too snaalttie congregation: the first Native
communicant was admitted at Christmas 1824 ane tvere 31 Native children and 40 children
of HBC employees in the schodfe.Everything was going well for the Anglicans at Reider;
Jones was fully accepted by settlers, and botimiksion and the school were growing. The
winter of 1824/25, however, brought disaster inftren of an exceptionally heavy snowfall,
which lasted for several days. In the words of B.&Boon, it “drove the buffalo beyond the

hunters’ reach and killed off most of the hors¥4.Boon continues:

With the loss of the livestock, famine was a digtipossibility, and the severity of the
winter with temperatures in the -45F range confualrite Spring came late and when it
did the river rose nine feet in the course of twdour hours. The settlement was
devastated; almost all the houses were swept dwayhe external building of the Upper
Church and the Lower Church and the parsonagev&atvDesperate shortages and
privation persisted through 1825 and 1826. Freefiilom hunger was not achieved until
the crop of 1827 was harvest&d.

Jones took a leave of absence to return to Engtabd married to his fiancée of five
years. On his return, he broached the concept ehkarged academy for the children of HBC
employees “separated from the other children aadtiy language they would hear would be
English.” Surprisingly, considering his former goatihy to education, Simpson, who was
mellowing in his opposition to missionaries—prolyabécause he no longer saw them as a
threat, agreed with the proposal and asked thiatitas establishment for girls be built and

staffed by the Church at the HBC’s expense. A nevoglmaster and a governess were hired

1411 €. B. BoonThe Anglican Church from the Bay to the Rogkeds
1421 €. B. BoonThe Anglican Church from the Bay to the Rogk2&s
143T_C. B. BoonThe Anglican Church from the Bay to the Rogk2&s
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from England and the academy was open for busines®32. Jones was now highly respected
by the Protestant community and by the HBC. Unlkesé circumstances, he had no qualms

about asking the CMS for a raise in salary.

The calls for charity in the hard season of wirger more than | can meet, and there is a
degree of respectability to be kept up, which gleeted would generate contempt in the
minds of those with whom | have intercout$é.

Jones continued to consolidate the Anglican bastid®ed River, which boasted three

substantial churches, the Academy and the Churelidhary School.

Jones never mentioned the work of his Roman Cathounterparts, but in a letter

written to the CMS, he offered an enlightening caantrabout his relationship with them:

I am upon the best footing imaginable with the Ror@atholics as | seldom even meet
them, except at the Governor’s table and all oteragourse then consists of mutual
civilities. They are touched to the quick at thpeag of things here at present, and |
sincerely hope that should Governor Pelly be remdrk@nm us, a circumstance that |
dread, that no one of the Catholic Creed will beip@authority.**®

Jones’s wife died in childbirth in 1836, but henttoued working until 1838 when, to

everyone’s regret, he announced his departurerfglaiad.'*°

Before Jones left, Peguis, the Chief of the Rec&Rband, asked Jones to deliver a
message to the General Secretary of the CMS, wiacReguis, had written when it seemed to
him likely that the missionaries would abandon R&gker entirely. It was an impassioned plea

for the retention of the missionaries:

144 etter from Rev. Jones to General Secretary Beattd October'81826: A.P.A.
C.1/L.1. Reel A-75, pp. 18-20.

145 | etter from Rev. Jones to General Secretary Rtated July 24 1824: A.P.A.:
CMS/C.1/L.1, Reel A-75, pp. 10-14.

146 1. C. B. BoonThe Anglican Church from the Bay to the Rocksds,
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Mr. Jones is now going to leave us. Mr. Cockratalising of leaving us. Must we turn to
our idols and gods again? Or must we turn to tleadéhr Praying-Masters for protection
and assistance, where a good three French prayasters has [sic] arrived in the River,
and not one for us. What is this, our friends? Wuwd of God says, that one soul is worth
more than all the world. Surely then, our frientisee hundred souls is worthy of one
Praying-Master*’

Apart from the not very subtle blackmail containedhe letter, Peguis obviously valued

the ministry of the Anglican Church.
4.5.3 Rev. William Cockran

Jones’ successor in Red River, Rev. Cockran, by arrived with his wife in 1826
and, after a brief familiarization period, took igsidence at Grand Rapids. He had been born in
Northumberland and had a strong north-country acedrich, when combined with his lower
middle-class upbringing, did not endear him todkatrified classes in the Church of England.
He was a big man physically and larger than lifeharacter, so that what he failed to do by
persuasion he could achieve by brute strength.€®@eqhysically dragged an adulterous and
recalcitrant husband away from his mistress andgmet! him to his wife and family. The man
was said to remain faithful to his wife and the ruever afterwards)® Cockran was a
dominating character, but also patient and padityiladept at training Native people. In many
ways, he was the polar opposite of John West. WW&rst was distinctly “high church,”

Cockran was a pure evangelical. Where West conmgiaatout sin from the pulpit, Cockran
enforced clean living on the streets—by the foricki® personality. West had preached respect

for native culture and believed in the ability af hative pupils to graduate as mission workers,

147 Alan L HayesAnglicans in Canada: Controversies and Identityistorical
PerspectivéChicago: University of lllinois Press, 2004), 216.

148 George van der Goes Ladd, “Father Cockran an@hiisiren: Poisonous Pedagogy
on the Banks of the Red” ithe Anglican Church and the World of Western Cars820-1970
(ed. Barry Ferguson; Canadian Plains Research €duriversity of Regina, 1991), 65-66.
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but Cockran believed that it was necessary to édubam such as to renounce all aspects of
their culture. Where West had emphasized the eruncat natives from a young age, Cockran
believed that complementing that education withatienal training would be a more certain
way to achieve their common gd&f. Cockran had come from a farming background and
believed that teaching Native people to farm wadbieve a number of objectives. First, it
would encourage the Natives to forsake their iinefifestyle in favour of living in fixed
communities where regular religious instruction \&aailable. Second, it would instil a
“Protestant work ethic” where the immediate gra#ifion of the hunter is replaced by labouring
in the present to reap rewards in the future—wBattrand Russell identified as “prudence,
which readily distinguishes the civilized man froine savage® Thirdly, it would place
communities on a solid economic footing, therelmiglating the cycle of starvation and

privation that is the common lot of hunters whea shipply of game animals fails.

Cockran dedicated the seventeen years that hé apanchdeacon of Red River to
putting into effect his original vision of creatimgral English parishes in the wilderness by
civilizing the Native people and making them indorhers. His reports to the CMS over the

years reflect both the frustrations and joys athed to make his dream a reality:

It is almost three years since | began preparatiotise colony in raising a heathen church
that would sing praises to the Redeemer in theewiless and put the cares and toils and
disappointments and grief in a scale opposite ncp@ragement. The former seems so
much to predominate that | blush and am speechlag$ave to ease an overburdened
heart with a deep sigh.

149 Terence Murphy, “The English Speaking Colonie864,” inA Concise History of
Christianity in Canadded. Terence Murphy and Roberto Perin; Torontdo@kUniversity
Press, 1996), 154-156.

150 Bertrand RusselHistory of Western Philosoptjzondon: Routledge Classics, 2004),
25.
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He followed this with an account of crop failureslahe seeming impossibility of getting the

Native people to work: “after a generation it migletpossible ***

On his approaching retirement as an active fpinethe church, he could look back on a
lifetime of hard work, having founded thirteen [ghies, including St. Mary La Prairie at Portage
La Prairie. He had suffered personal loss wheséas®nd son had died of fever at the age of
fourteen, and took away a feeling of inadequacynfarachieving his personal objective of
“establishing an unbroken chain of Anglican missitbetween Sault Ste Marie and Red River.”
Rather unfairly, he blamed the Roman Catholics@hdr denominations for creating their own

missions and “leading the Indians away from théhtru

At Fort Alexander the Roman Catholic and the Weshs have both made an effort to
convert, but have met with a spirit of indifferenée Fort William, the Roman priests
have baptized the Indians and left them in the sstate of ignorance in which they found
them, but this suits their indolence and disposgiand they feel perfectly satisfied with
what they know. . . . Neepignon is the only hopéahding a mission; there are three
hundred souls who have not yet had their mindsesiday opposite statements concerning
the Christian religion [the Roman Catholics andther Methodists}>?

He concludes his letter with an exhortation tafatmissionaries to “Go to the North and
West and pray that God will command his blessing®tR church—before popery and schism

have poisoned and seared the mind of the Indigfs.”

Cockran was a blend of brute force and fierce@sin to a life-long cause. He was

revered by most of his contemporaries and desjogedfew. He suited the model recruit that

151 etter from William Cockran to the General Seangtf the CMS in London, dated
July 11" 1831; A.P.A. C.1/M. Reel A.75, pp. 112.

152 | etter from William Cockran to the General Secretaf the CMS, dated April 124
1847 A.P.A. C.1/M. Reel A.75, pp. 203-204.

159 etter from William Cockran to the General Secrgfithe CMS, dated April 14
1847 A.P.A. C.1/M. Reel A.75, pp. 203-204.
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Bishop William Bompas had in mind: “They shoulddvawn from the lower classes in England
whose reward would lie in the advancement in thiginding as missionaries, so that they would
not want to leave.” In Britain, Cockran would haween of little account, but in Canada he had
the opportunity to become a lord. J. W. Brookthef CMS commented, “. . . he [Cockran]

would not suit a congregation in England, his ariigilow, his wife, though a discreet and pious
woman, was a servant maid, his manners unpolishédhaicate his origins . . . his dialect broad

and vulgar, even for a Scotchman®

Cockran’s retirement from active duty marked thd ef an era. Although there had been
failures, the model farms/school system, which demgnted the conversion of the Natives,
became the standardized method of Christianizétiohoth Protestants and Catholics alike; it
also informed the policies of the Canadian govemtiaaineteenth-century treaties with the

tribes of the western prairies.
4.6  VISITATION OF BISHOP MOUNTAIN AT RED RIVER IN 844

By 1844, when the Bishop of Montreal, Jehoshapwmintain, made the first Episcopal
visitation to the Red River Colony, the Anglicanssion had been in existence for nearly twenty
years, two years less than the Roman Catholic @he. Colony had grown to 5,143 people of
whom 2,798 were Roman Catholic and 2,345 registiretiselves as Protestants in the 1843

census. Of 870 heads of family in the colony, 5&tenof the Native or mixed-ra¢e&. During

%4 J.E. Foster, “William Cockran” iDictionary of Canadian Biography On line. [Cited
on February 182013]. Online: http:// http://www.biographi.ca/Gu®-119.01-
e.php?&id_nbr=4358

155 George Jehoshaphat Mountaline Journal of the Bishop of Montreal, during aiVis
to the Church Missionary Society's North-West Aogelission1849, n. p. [Cited Januar§f’3
2013] .Online: http://anglicanhistory.org/canadafgyuntain/journal1849/intro.html
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his three-week stay, the bishop held five commusenvices and confirmed 846 candidates in
the three churches of St Andrew’s, St Paul’'s andb8h’s. He also confirmed 204 native
converts at the Native settlement church of Streted ordained John McCallum and Mr.
Abraham Cowley as priest®® Mountain sent a long report of his visit to the Skt London.

The report provided an account of his 1,500-mitarrejourney from Montreal to the colony,
and a detailed account of the three weeks he apém colony. During the journey, he had had
the opportunity to see First Nations people inrthative state and was much impressed by the
contrast between “the naked and depraved savagdgha well-dressed and well-mannered

natives whom he met at the colony.

| had here an opportunity to see the great inflaesfdhe clergy and the willing
acquiescence of the people, proceeding not fromaafylly acquired authority, or
determined by the established hand of an impe®atisority, but as | verily believe,
from the faithful devotedness of the men employethe Mission for the concern which
they have manifested for the souls of those corenhid them; from the power of the
Holy truths which have been pressed upon the aaceetof sinful man; and from the
benefits also which have flowed in the most conspiis manner, from the formation of
the mission in the colony’

Mountain’s complimentary remarks are addressabdgdCMS. Up to the time of the visit,
the Anglican Church in Eastern Canada had lefbitesion at Red River almost entirely in the
hands of the CMS. However, the Northwest would deerome a discrete diocese and as the
metropolitan of Canada, Mountain would have somelirement in its creation. For that, he

needed the co-operation of the CMS and a contiowiati its funding,

Mountain had good reason to be pleased with Waaaw of the mission. Four well-

attended churches had been built, well-cultivateths were established and provided some of

15T C. B. BoonThe Anglican Church from the Bay to the Rogks&s
157 George Jehoshaphat Mountaline Journal of the Bishop of Montre&f7.
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the dietary needs of the inhabitants. The schaabé&shed by Rev. West in the 1820s had been
enlarged to include a separate wing for girls, daedbishop was especially pleased by its neat

and orderly appearan¢@.

Mountain met the Governor of the colony and Ge@&igapson, Principal of the Hudson'’s
Bay Company. He also dined cordially with the Ror@atholic Bishop, but made no comment in
his report about the content of any discussiond, lieindeed anything of substance was
discussed. Later, when he learned that the natve$flants were only half as likely to go on the
annual buffalo hunt as their Roman Catholic conterapes, he attributed it to “the mercurial
temperament of the French whose blood had entatedhie composition of the Romish

population.*>®

Mountain’s visit came at a critical point in thevélopment of the Anglican Church in the
Northwest. A bishopric would have to be establisaeRed River, but there were two
impediments. First, the establishment of a new dgpal division would be an expensive
proposition, and neither the Church of Englandthernascent Anglican Church of Canada had
the necessary funds available. Secondly, the @eeisiaking, the provision of trained clergymen,
and the financing of the missionary initiative Heekn entirely the business of the CMS who

would have to be consultéf

On his return to Montreal, he strongly recommenttiati Red River be established as a
diocese from which to launch “a great missionafgréto Northwest America,” and he wrote to

the archbishops and bishops who constituted thertIBishopric’'s Committee within the

158 George Jehoshaphat Mountaline Journal of the Bishop of Montre8b, 97.
159 George Jehoshaphat Mountaline Journal of the Bishop of Montre8b, 97.
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Church of England recommending the urgency of tagemn®* Mountain, who kept a close watch
on the activities of the Roman Catholic Church ure@Qec, would likely have known intentions of
the Roman Catholic Church with respect to missiortee Northwest. The Oblates had already
arrived and were carrying out duties in the passbfeQuebec. It would therefore be reasonable to
assume that he knew the advantages that wouldeatthe Catholics when the Oblates were

fully mobilised.

Mr. James Leith, a former partner of the indepenhdeyZ Fur Trading Company,
provided the major part of the solution to the fici@al problem. On his death in 1838, Leith left
an endowment of £10,000 in trust for “the purpokestablishing, propagating and extending the
Christian Protestant Religion in and amongst thev@aboriginal Indians in that part of America
known as Rupert’s Land, but now more generally kmas the Hudson’s Bay Territory"* The
Board of Directors of the Hudson’s Bay Company he=thto make an annual grant of £300 and
donate a suitable house in Red River, which togetité the interest from the endowment was
judged to be sufficient for the sustainment ofghbpric in perpetuity, though not, in the short
term at least, for a cathedral. The name of theedie was to be called Rupert’'s Land and its

boundaries were concordant with those of the Huds®ay Company’s original chartéf?

Some astute diplomacy between Bishop MountainMndienry Venn, the General
Secretary of the CMS, assured a nice solutiondgs#tond of the two problems. Venn had been
appointed to the position in 1841 and had beeawunsh advocate of a principle that missions
should be “euthanized” as soon as properly edugatikgenous people were ready to establish

their own church. Thus, they could develop in a W&t best served the peculiar needs of their

1811 €. B. BoonThe Anglican Church from the Bay to the Rogks&s
1821 €. B. BoonThe Anglican Church from the Bay to the Rocké&s,
1831, C. B. BoonThe Anglican Church from the Bay to the Rocké€s
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own congregation. Better yet, if such a church vienaly anchored within an Episcopal
framework, it would be less likely to form anothedependent Protestant church. Thus, the
situation in Red River was entirely in accord witenn's long-term strategic plart§? In spite

of Mountain’s earlier reservations about the diffiees of dealing with a CMS composed
entirely of evangelicals, the arrangements foddl@ch of the new diocese and the selection of

her bishop were seamless.
4.7 DAVID ANDERSON, FIRST BISHOP OF RUPERT'S LAND

David Anderson, the son of Captain Archibald Asderof the East India Company, was
born in London, obtained his BA at Oxford in 1836d became a curate first at Liverpool and
then at Everton before becoming Vice Principal bB&e’s College in 1841. He married in 1841,
but his wife died in 1848, leaving him with thremns. The Archbishop of Canterbury nominated
Anderson for the Bishopric of Rupert’'s Land in 184f] he was consecrated at Canterbury on

Whit Tuesday, 1844

Before leaving England for Canada, Bishop Andermsas able to attend a meeting of the
CMS, at which, as well as whole-heartedly approvtiregnew diocese, the board voted five
hundred pounds for the “establishment of a Semifarthe Education of Native Teachers in
Rupert’'s Land,” together with the travel costs aathry of a suitable teacher. They also
underwrote the future costs of “maintaining a ledinumber of native catechists with a view to

their Ordination and employment in the missidff.When Anderson arrived at the Red River

184 peter Williams, “Not Transplanting: ‘Henry Venr8srategic Vision,” inThe Church
Missionary Society and World Christianity, 1799-298d. Kevin Ward and Brian Stanley;
Cambridge, U.K.: William B. Eerdmans Publishing Gmany, 2000), 157.
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Colony to take up his appointment, he had expectéegin to build up the diocese outside the
colony, but the head of the Academy died just efamderson’s arrival. Thus, lacking anyone

else to take over, Anderson assumed responsifalitigs supervision'®’

Anderson appointed William Cockran and James Huagdnis Archdeacons, ordained
the Native Henry Budd at La Pas, and sent JaméseSet Stanley on the Churchill River. W.H.
Taylor, another Native minister, went to the Didtof Assiniboine three miles up the river of
that name, and John Horden went to Moose Factodaores Bay. Two of Horden'’s assistants,
T. Vincent and J. Mackay, were ordained and gawstanding service.” Robert McDonald and
W.W. Kirby, a schoolmaster sent by the CMS to Ra&R were ordained and became pioneers

in the far north'%8

The Archbishop of Quebec, Philip Carrington, wagtihis history of the Anglican Church
in Canada in 1963, described Anderson as “a smatl who was socially agreeable and rather
careful of his appearancé®® This description seems rather at odds with Fetsrnekoek’s
biographical notes in which he emphasizes Andessfsajuent quarrels with the Red River
people'’® Anderson’s first brush was with the Presbyteriahsn he insisted on restoring the
liturgy of the English Book of Common Prayer. Ir618vhen the Presbyterians finally obtained
John Black as their own minister, they decidedtonftheir own church, but demanded
compensation for the interest on their pews duttiegy thirty years when St John’s was the only

home for them. They also insisted on the rightatinue to bury their dead according to

1871 C. B. BoonThe Anglican Church from the Bay to the Rogk6&s
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Presbyterian practice. Anderson responded by ammgihis intention to make St John’s his

cathedral and to re-consecrate its churchyard. attiprevented all but Anglican buriaté:

Anderson persuaded the Society for the Propagafitiee Gospel (SPG), the Colonial
and Continental Church Society, and the CMS to feakral ministers for parishes in Red River
and for more missionaries. The number of ordainedsters in the Northwest had risen from
five in 1849 to twenty-two in 1864, but the majgritayed in Red River? In the 1860s,
discontent with the HBC'’s autocratic administratmersuaded many European immigrants to
petition the British government for a change in go@ernance of the colony. Anderson pushed
for a Crown colony, but others wanted a more rddiparoach. Again, Anderson was the centre
of a storm of dissent in the colony, which escalateeven greater fury when a sexual scandal

that involved an Anglican clergyman became knd{n.

One of Anderson’s major contributions to the Neostist was the upgrading of the Red
River Academy, which he renamed the St John’s Giaite School. Two graduates left the
college to attend Cambridge University, anotherwaat to Toronto, and eight went as either
teachers or ministers to interior missions. Andersad ordained twenty candidates during his
ministry in the Diocese of Rupert’s Land. Fourleése were Cree, four were “countryborn,” (of

Scots and Native ancestry), and twelve came frogiafa!’

171 Frits Pannekoek, “David Anderson” in Dictionary®@#&nadian Biography On line,
[Cited 11" February 2013]. Online: www.biographi.ca/indexteh
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From 1854 to 1859, Rev. Cockran’s son, Thomaxk tg the vocation of principal of the
Academy, but according to Pannekoek, Cockran’sdrghhabits and the general unpopularity

of the Church of England in the settlement fordezldlosure of the schobtf®
4.7.1 Rev. Henry Budd and Rev. James Hunter &dse

Henry Budd was one of John West's Native protégés attended the missionary school
at Red River. He had graduated and found employmignthe HBC then returned to the Red
River Academy as a teacher. Budd was sent to LédRase to Cumberland House) as a teacher
in 1840. He was the first Native Anglican missigner the Canadian Northwest outside Red
River. Budd was very popular with the Native pedpléhe area. The majority of people in the
area were of Cree descent as was Budd, so thatiédgevof the language and the customs of
the people made him an ideal choice. When JameteHand his wife arrived in 1844, he was
pleased to see that the community had fifty-sixdehn in school and an attendance of more than
two hundred at servicé$® Hunter immediately set about building his own ¢esarand then
followed the standard practice of putting the matihildren to schooling and farming. He began
the building of Christ Church, a building 63 fee2% feet with a seventy-foot spit€.A year
after the Hunters arrived, Mrs. Hunter died atdge of thirty-two. Hunter married Jean Ross,
the daughter of the Chief Factor of the HBC at NmyWouse. Jean was an expert on Cree

languages and provided the inspiration and thésskéicessary to produce three Gospels, part of

17> Frits Pannekoek, “David Anderson,” Dictionary cdr@dian Biography Online {Cited
11" February 2013].
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the Book of Common Prayer, Watt's Catechism, anderous prayers and hymns in the Cree

languagée.®

In 1845, in response to a request from a nativellat Lac La Ronge, a lake about two
hundred miles to the north of Cumberland House,tetusent James Beardy, another Native Red
River graduate, to begin a mission. Beardy’'s wesygorary appointment until James Settee,
another of West's protégés, took over the site.relsalts were positive and the CMS agreed to

establish a permanent mission thEre.
4.7.2 Rev. John Horden at Moose Factory

As mentioned above, an Anglican missionary centie established at Moose Factory in
1850 at the same location where earlier a Methawlission had closed after eight years of
service. The CMS could not find an ordained mimifte Moose Factory, but selected John
Horden, a blacksmith and a successful teachercateahist; Horden and his wife arrived in
1851. Bishop Anderson made the twenty-seven daydrvisit Horden the following year and
was astonished at Horden’s progress in the languagterson explained Horden’s technique in
his account of his visit to Moose Factorylihe Net in the Bagfter attending the examination of

candidates for confirmatiot?®

.. . the whole of the [Catechism] examination wasducted, without an interpreter, by Mr
Horden being able to do all by himself. This is best testimonial for holy orders, he has
their hearts, affections, and their eyes turn to &i once. He tells me that he commenced
by copying out long conversations taken down inrttemts. Of these he obtained an

78T C. B. BoonThe Anglican Church from the Bay to the Rogké&s
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interpretation and wrote it down interlineally; pprayers in the same way as offered by
Christian Indians he copief!

After teaching himself Cree, he circulated transta of the Ten Commandments, extracts from
the Gospels, and a few hymns, which he encourdgepdople to copy. So impressed was the

Bishop with Horden’s progress that he resolvedrtaion him then and ther&

Anderson’s visit to Moose Factory, his first sifiee assumption of the bishop’s position
in 1849, provides a good illustration of the diffity in properly managing such a geographically
extensive diocese as Rupert’'s Land. The rounddriMoose Factory required a canoe journey of
about 2,400 miles and an absence from Red Rivainadst four months. During that time, he
had ordained Horden and his assistant Watkins asods, and waived the normal probationary
period in the case of Horden, so that the latteiccbe “priested” the following week and
assume the duties of the minister of the Mooseaeslpimmediately. The bishop also

appointed and directed Watkins to found a new paisort Georgd®

Horden'’s linguistic skills and his mastery oflapics earned him a certain amount of
fame, and with a printing press sent out to hinmf®ngland in 1853, he printed 1600 copies of
St Matthew’s Gospel for distribution within the dese. Between his arrival in 1851 and his
departure for a vacation in England in 1865, helhegatized over 1800 Natives in Moose
Factory and district®* Of greater importance, perhaps, was that in tluese of his ministry he
had taken part in building five churches and trditveelve native teachers. When the Diocese of

Moosonee was created in 1872, Horden becamestsishop'®°

181 David Anderson, Bishop of Rupert's Larihe Net in the Bayl26,
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4.7.3 Rev. Watkins at Fort George

The next Mission to be founded in the southern plathe diocese was at Fort George on
the south-eastern side of Hudson’s Bay in or ath868. The post was to have been the
destination of Rev. Horden, but when Bishop Anderms@ained himn situ, the mission was
given to Rev. Watkins, who had recently graduatethfthe Islington School of the CMS.
Watkins was later transferred to La Pas where bdymed the first Dictionary of the Cree
Language, printed by the Society for the PropagaticChristian Knowledge (S.P.C.K.) in

186518¢

4.8 BEYOND THE ARCTIC CIRCLE:
MISSIONS IN THE MACKENZIE RIVER VALLEY

Rev. Hunter had been approached by one of thefscin the Athabasca area in 1848 to
send teachers to his people, but it was not weriiyears later that he took a leave of absence
from his post at St Andrew’s to journey to Fort $sun. Being impressed by what he had seen
en route he wrote to the CMS recommending that two manmessionaries be sent to the area
with a view to establish a mission for the Anghidahurch. With the concurrence of Bishop
Anderson, Rev. William West Kirkby was transferfeain his post as a priest at St Andrew’s in

Red River to establish a new mission in Fort Simpisal 859"

4.8.1 Rev. West Kirkby

Kirkby settled into the new mission, but in 186&da a journey to survey the western
part of the Lower Mackenzie Valley. He travelledhe junction of the Peel River at which the

HBC had established a trading post and was giveryassistance from the Chief Factor and his

1861 C. B. BoonThe Anglican Church from the Bay to the Rogki&s
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wife. At this point, Kirkby was introduced to tieitchin First Nation, or Gwich'’in, as they are
known today. Kirkby’'s knowledge of the Kutchin tarage was rudimentary, but tlegua
francaof the fur traders was Cree, so Kirkby was ableaioverse reasonably well with the men
of the tribes. The Gwich'in were a loose federatido occupied an area from abouf6¥. in

the south and with its eastern boundary at theameshore of Great Bear Lak& The

population was originally estimated at 3000, betHHBC census taken in 1879, gave only 1179.
Petitot’'s 1865 estimate was 1,400 but by 1881 theag only have been 300 as the combination

of European diseases, such as scarlet fever, reeaslé warfare took their toff?

Kirkby determined to explore the whole of the Mawzie Delta area, but turned back
after meeting hostile Inuvialuit. On his returnReel River, about 130 people came out to
welcome him. Kirkby walked to La Pierre’s Houselam his way translated hymns which the
Natives were eager to learn. Thence he went bk loat to Fort Yukon on the Yukon River,
and at the junction of the Yukon and the Porcuiner, preached to a large group who had
joined together to harvest the caribou during teual migration. One of the shamans of the
various tribes that had collected there was ca@l@athin-a-cha-ta, and he was Kirkby's first
formal convert. In front of all the gathered nasiyBe confessed the sins of murder, incest, and
polygamy and solemnly abandoned them as he conuhtiiisdife to Christ*®° As these were
nomadic people, Kirkby used a well-tried methodaiing the Word to the indigenous people.
He selected the most promising young men, taugim th few selected hymns, the Ten

Commandments, the Lord’s Prayer, and some pragehir own language, and then sent them

18T C. B. Boon,The Anglican Church from the Bay to the Rocki&s
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out to spread the word amongst their people. “Withays,” says Wooton, “the spreading of the

gospel began®®*

When Kirkby arrived home in Fort Simpson he hadétled more than 3,000 miles. His
accounts went to the CMS and became popular sslpétalks on fund-raising circuits. Kirkby
made a second trip the following year and foundt ¢hRoman Catholic priest called Seguin had
arrived a month earlier. “The Indians avowed thduweseperplexed and knew not what to think.”
Seguin and Kirkby travelled together all that summagparently without saying a word to one

another, but after Kirkby left Seguin did not maksingle convert.%?
4.8.2 Rev. Robert McDonald

In 1862, on his return to Fort Simpson, Kirkby rRetv. Robert McDonald, who had
been sent by the CMS in fulfillment of Rev. Hunsesippeal to assist Kirkby in the McKenzie
mission. McDonald was actually en route to estaldisnission at Fort Liard. Thus began a
partnership between the two men of God that wésstdfor nearly forty yearS* McDonald
(1829-1913) was the son of a Scottish immigrantam@®jibwa wife. He grew up in Red River
and was ordained a priest in 1852 then went to Yakbn in the territory of the Gwich’in. He
also worked in Old Crow and Fort McPherson. He agointed as the Archdeacon of the
Mackenzie diocese in 1875 under William Bompas. lic&ld married a Gwitch’'in woman with
whom he raised nine children. Both Carrington amgéd$ considered that McDonald should
have been made bishop of the new diocese whersitwated rather than Bompas. Certainly

McDonald had the experience and the confidencesafdngregations. Had he been allowed to

1D, T. F. Wooton, “The Coming of Christianity tcetiutchin,” MA diss. St
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become a bishop it could have led to the fulfillmehHenry Venn’s ideal of a Native-run

Church within an Episcopalian framewot¥
4.8.3 Rev. William Carpenter Bompas

In 1865, Robert McDonald became very ill to théeex that it was thought that he would
die. An appeal to the CMS showed that no suitaateiclate was forthcoming, but during
Bishop Anderson’s fund-raising tour in Britain, fa¢gked to audiences about the Arctic and its
ultimate challenge. Referring to MacDonald andftirétude with which he stuck to his post in
spite of his mortal illness, Anderson made an irmjpened plea for his replacement. “Shall
nobody come forward to take up the standard ot tird as it falls from his hands and to occupy

the ground?**° William Bompas, a curate at the church, hearc:gileand volunteered
immediately. Born in London in 1834, Bompas wasdbe of an advocate in the court system,
who was also a devout Baptist. Bompas followedisrféther’s footsteps, both in terms of his
exemplary personal piety and in joining the legalf@ssion. However, rather than remaining a

Baptist he joined the Anglican Church and was aredias a Deacon in 1859.

After accepting the call to the Arctic mission,rBpas was ordained a priest and sent by
the CMS to Fort Simpson to relieve McDonald. Heé Llefndon in June of 1865 and in a display
of his determination, announced that he would artivere on Christmas Day. He travelled by
ship to York Factory, thence to Red River via thei€hill River system. Staying only briefly at
Red River, he reached Portage la Loche, aboutyeigis east of present-day Fort Mc Murray

when the ice was just beginning to accumulate erritter and all commercial traffic stopped.
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Undeterred, Bompas hired a canoe with a crew ektho take him to Fort Chipewyan. After an
eight-day struggle, they reached Fort Chipewyanveeie warmly greeted by the Chief Factor,
Mr. Christie. Bompas’ biographer, H.A. Cody, tele story in the best traditions of

hagiography:

Here Mr. Christie, the officer in charge of the pamve him a hearty welcome; here the
warm stove sent out its cheerful glow and here, weve to be found many comforts for
months, if he would only stay and rest. But navass ever up and on. Never before had
such a man stood within the fort. Who could condbemorthern stream at such a season?
But the missionary only smiled and asked for caanmk men. They were given a large
canoe and three Indian lads. And once more, thaittéess herald of the Cross sped
northward

Against all advice and common sense, Bompas tdwah along the rapidly freezing
Snare River until he could go no further and thetked through the bush with his companions
to Fort Resolution on the south shore of Great&laake. Here he was obliged to wait until the
lake had frozen sufficiently to allow him to walk Big Island. The Mackenzie River was still
ice-free, sufficient for the mail packet to takentthe rest of the way to Fort Simpson, where he

arrived on Christmas Day as he planh¥d.

Meanwhile McDonald had made a dramatic recover@ompas was sent temporarily to
Fort Norman to set up a school. Returning to FortpgSon, he was given a roaming commission,
a job that required more of the long-distance trévat Bompas relished. He became fluent in all
three of the distinct Native languages that predateid in the area and literally went tent to tent
to preach the gospel, often following the tribetlogir hunt. He travelled to the Arctic coast to
visit the Inuit, but they took an immediate dislikehim, so Bompas left hurriedly. From there

he travelled about 2,000 miles by canoe to the @Bager area to study the suitability of the

196 A. Cody,An Apostle of the Nortl37.
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land to accommodate a reserve required for a lmatyt He stayed there over winter and then
revisited Fort Chipewyan and Fond du Lac on LakeaBasca. On his return up the Peace, he
was within ten days’ march of a recently discovegeldl field on which it was reported that

2000 miners had descended. Bompas was eager ieign but instead was told to travel back to
Rocky Mountain Portage to minister to the peopére¢rand to vaccinate the Native people
against smallpox. As he travelled north, he stopidtie settlements and seemed always to have
found a ready audience—rather like St Paul. OnhiegdHay River in 1872, he was told to

return to Fort Yukon to replace McDonald who was/lag for an extended vacation.
49  THE CREATION OF THE DIOCESE OF ATHABASCA

Bompas was summoned to England in 1873 to be coatee bishop of the newly
created Diocese of Athabasca which covered andire®00,000 square miles! He remained in
England long enough to buy some goods for thelpanghe north, and to see to the printing of
the hymns, scriptural passages, and prayers imgs#fferent dialects and languages and a
complete Gospel of St. Mark. He also married Miksutte Cox in the presence of Bishop

Anderson. Bompas and his new bride left for Caradaweek latet?®

One of the defining moments of Bompas’ periodffite was his experience of
widespread starvation due in part to the failureugplies to arrive and the effect of the mild
winter on the hunt. Everyone was obliged to eatvbeskins to survive. Bompas determined that
this should not recur in his diocese and resoleeapen a farm in Vermilion in the Peace River
Valley. His plans included the acquisition of aaster to transport the farm produce by river to

his missions. The HBC pre-empted his plans foisteamship by building their own, but the

1981 A. Cody,An Apostle of the Norti,97.
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diocese developed a farm at Vermilion and anothgéhe Smoky River together with enlarged
missions->° Bompas continued his missionary work until histdéa 1905. During his ministry,

he had left the North only for his consecratiohasiop and had resolutely refused to attend any
of the Synods. Bompas did not share the benigm gfehe ability of aboriginal people to run
their own church, preferring the idea of importmgssionaries from England. Like Cockran,

Bompas was convinced that paganism had to be rootieilom the Native belief system.
4.11 BISHOP ROBERT MACHRAY

Bishop Anderson resigned in 1864 to be replacethipty-four-year-old Robert Machray
as the new bishop. Machray was a man of indepémdeans, exhibited a high level of energy
and was an excellent organizer of a similar calibréaché. On occupying the bishop’s house in
Red River, he immediately began to organise a samadthen left for an extended journey
through his diocese. The British North America passed in 1867 making the Dominion of
Canada a reality and ending the reign of the HB&clvlay made the most of the expanding
opportunities and made visits to New York, attenttedFourth Provincial Synod in Montreal
and interviewed all the leading politicians in @t In 1868, he travelled to Minnesota to
consult with two bishops of the Episcopalian Chuxcdiscuss aspects of mass immigration and

its effect on the churcf®
4.12 SUMMARY OF THE ANGLICAN MISSIONARY EFFORTS T@875

The religious revival that occurred on both sidethe Atlantic combined with Britain’s
emerging imperial status gave rise to an enthusfasthe founding of missionary organizations

of which the CMS was the most prominent. The CMS a@ntrolled by a Board of Directors, at
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least two of whom were also board members of th€ HBhe major shareholder of the HBC was
Lord Selkirk who was a founder of the Red Riverdyl. Through the operation of this

network, the HBC hired John West as the HBC’s Rear-based chaplain and the CMS agreed
to share the costs of West’s initial appointmenest\s favourable reports from Red River
convinced the CMS to adopt the Canadian Northweshe of its many mission destinations. In
his three years at Red River West developed thenvighich was to become the blueprint for all
future missions in the Northwest—Catholic and Acgti. Education of Native children was the
key to the long-term Christianization of the popga. Residential schools that taught the three
Rs and religious instruction to junior boys amdisgvould also be developed to teach farming
and vocational skills to teenagers. West recrur@dntary pupils for his school and in due

course, the best of them became ordained ministers.

The Anglican mission to the Northwest remainecdimithe boundaries of the colony for
the first twenty years of its existence, being képtre by a combination of the machinations of
the HBC governor who did not want more missionigterritory and an acute lack of
personnel from England. When the opportunity fossitinary expansion did occur, the
Anglicans were able to dispatch Native catechiststeachers to open mission stations in what
is now northern Manitoba, northern Saskatchewad tla@ area adjacent the Hudson’s Bay.
When the Bishop of Quebec visited Red River in 18&4was able to ordain several of the
Native clergy and to lay the foundation of the Rise of Rupert’s Land, which became a reality

in 1849.

Bishop Anderson was unfortunately not a born leatt® was he capable of forming a
coherent strategy to expand the number of misdegend Red River, in spite of a relatively

large number of missionaries sent out by the Cki@ny of whom remained in Red River until
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Anderson’s departure in 1865. Fortunately, his iorsmies were able to act on their own
initiative and develop strategies of their owrar Example, Rev. Hunter acted on an invitation
from a Native in Fort Simpson to teach his peopleua Christ. After making a visit during a
leave of absence, Hunter was able to persuade BKkhderson to send two missionaries to the
location, from which access to both the MackenzieRand the Liard was relatively easy. A
third missionary, Rev. Bompas, joined Rev. Kirkinglahe Native minister, Rev. Macdonald,
and the three of them prevented the Catholics fyaming total control of the Mackenzie Valley

and the Yukon.

In summary, the Anglican’s biggest achievememtvben 1820 and 1885 was in the use
of Native clergymen, catechists, and teachers. Wastaid the groundwork, Anderson had
supported the concept and Machray, Horden, and Bsrogntinued the tradition. Unfortunately,
as with the rest of the CMS missions, nobody hadctinfidence, or perhaps the courage, to take

the step of creating a Native diocese with a NaBighop.

Overall the Anglican missionary effort was chaeaizeed by a small number of dedicated
individuals, well-motivated but poorly supplied¢iiag against a team of well-led Roman

Catholic professionals who had an advantage o$tipgort of the lay brothers and nuns.
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5 Comparative Analysis of Roman Catholic and Anglican Missions
5.1 INTRODUCTION

Having completed a brief but relatively compreheasccount of the establishment and
operation of missions in the Northwest by the Roi@atholic and Anglican Churches, the task
in this part of the paper is to analyse the peréoroe of each of the players in areas, which could
affect the outcome of the mission. The areas saldotr comparison correspond to the
objectives set in the thesis statements in 1.3aads follows: (1) the extent to which the fur
trade helped or hindered the Christianization er€) the differences in leadership; (3) the
quality and quantity of human and financial resesrincluding the role of women in the

missions; (4) the tactical efficiency; and (5) #igtude of the two competitors to one another.

The analysis recognizes two distinct chronologatelses of the actual race: the first
period from the establishment of the Catholic neissh Red River in 1818 until the advent of
the Oblates in 1845, and the period from 1845 dinéilbeginning of wide-spread immigration by

Europeans into the Northwest in 1875
5.2 THE FUR TRADE AS A HELP OR A HINDRANCE

Without the presence of the fur trade in the Carablorthwest, the missions of either
the Roman Catholics or the Anglicans would not Hasen possible. The presence of the Selkirk
Colony provided a relatively large and stable comityun which both the Catholics and the
Anglicans could establish a safe haven and fronthvthiey could become acclimatized to the

operating environment, test their mission techrsgaad learn about their subjects.
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The two principal companies which operated th@rde, The Hudson’s Bay Company
and the North West Company, provided employmenbéah French and Scottish adventurers,
who through intermarriage with Native women credtedmixed race from whom the majority
of coureurs des boiandvoyageuroriginated These people introduced the missionaries to
the Natives and provided the necessary translagovices so that the Gospel message could be
understood. The French missionaries,who ministeredmuch larger population of

francophone Meétis, obviously had the advantage thesAnglicans.

Given that many of these people of mixed racesvpeobably influenced by the religion
of their Christian forefathers, it is reasonablstppose that they provided some knowledge of
Christianity to their progeny. That knowledge cowlell have been the reason for the friendly
reception given when the missionaries first madeau. In Chapter Two, we saw that
representatives of the Red River's Métis commupéitioned Bishop Plessis for priests in
1816 and in Chapter Three, Duchaussois provideateount of “Old Beaulieu,” who used his
influence to bring people to see the Catholic roisary at La Loche, “Old Beaulieu” in turn
having been influenced by a devaoureur des boidn Chapter Four, Jessett describes how
two Native graduates returning to their homes ii®r Columbia from a four-and-a half-year
stay at the Native school in Red River were ableaisuade their respective tribes to adopt a
simplified form of Christianity. As cited earliddancy Christie and Michael Gauvreau in their
book underline the importance of informal commutaralinks in the Northwest to explain

how Christianity was spread quickly over a wideaangthout the need of missionaries.

The management of the HBC provided the reasobdtr Catholic and Anglican
missionaries to go to the Northwest; the Cathdbosediate in the feud between the HBC and

the NWC,; the Anglicans partly to help the HBC t@at®ff a potential public relations problem
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in Britain and partly to ensure that the Cathotlcs not have the exclusive rights to the
salvation of souls in the colony. Contrary to expgons the HBC were scrupulously neutral in
their dealings with both the Catholics and the Agagis. The only exception was the assistance
given to the Anglicans in the Athabasca/Mackenes@aavhen the HBC factor and his Native
wife, who had a considerable influence over thallpeople, persuaded the local people not to

attend any religious gatherings of the Catholicsmisaries.

The HBC provided generous land grants to both ehémations and often waived the
charges for transportation. The HBC governor indcia George Simpson, resisted any
attempts to spread the missions beyond Red Riveuse of their possible negative effect on
trade, and his covert efforts were successful @vg@mting missions beyond Red River until
1840. Nevertheless, during that time, he persoinalged with the actual buildings of schools

and the recruitment of students.

5.3 LEADERSHIP

5.3.1 Leadership in General

The most important attribute of an organizatioteirms of its being able to achieve its
goals is the quality of the leaders in the fiellisTis as true of missionary work as it is of
military operations or sales drives. Leaders esertactical judgement in matching the primary
objectives to available resources, dividing fieldiis among their subordinates, communicating
expectations, monitoring performance and settimppmance standards. They also motivate

their staff by demonstrating their own personal ootment to the success of the individual.
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5.3.2 Leadership of Msgr. Provencher’s

The overall responsibility for Roman Catholic niss in Canada was vested in the
bishop of the diocese of Montreal. When the RedeR@nlony became a part of the diocese of
the North-West in 1820, Msgr. Provencher assumeddsponsibility for the parishes within
Red River and for the expansion of missions tdhih&erland. Provencher’s actions over the
period to 1845 suggest that his main task was sarera proper ministry to the Catholics in his
parishes and more importantly, to remain on goadgsevith both the governor of the colony
and the governor of the HBC. In this, he was cutig the policies of the Church in Quebec by
following a policy of collaboration with the tem@brauthorities. Those actions suggest that
Provencher failed to lead or motivate his staffgerty. For example, correspondence suggests
that the Pembina mission was left entirely in Funidulin’s hands with Provencher providing
little or no guidance either on temporal or spaltmatters; Dumoulin corresponded directly with
Msgr. Plessis. It would also seem that Provendhiged to inform Dumoulin of his concurrence
in the closure of the Pembina mission for at leagear. Small wonder that Dumoulin was
disillusioned. The next fifteen years witnessetkady stream of priests sent by Msgr. Bourget
from Quebec, but almost all the priests left adtesshort time, “officially” because they were
unable to withstand the privations and lonelindgb® frontier, but it was likely that
Provencher’s poor leadership was the main factioe. Anglicans, after all, endured the same
conditions, and during the period ending 1845 libike churches in Red River. They also
established a Native school with a large numbeugpils, and originated the farming projects,
both as a subject of instruction and as an altennétestyle for Native people. It should be

noted that the Roman Catholics copied these infanaexactly.
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5.3.3 Leadership of John West

Anglican John West, on the other hand, was gsrerlar responsibilities to those of
Provencher when the CMS voted to make the missidtetd River permanent in 1821. West
provided the vision and articulated the blueprinfiubure missions in terms of Native education
for males and females, residential schools, andi¢leel for Natives to abandon their nomadic
existence in favour of fixed villages. West visitbe Native people in the Qu’Appelle Valley
and never hesitated to take Simpson and his stadisk for failing to set the correct moral tone
in the community. He paid for his forthright leasleip by his unexpected dismissal and the CMS
replaced him with Rev. Jones, who grew to be aele parish priest, but who chose the same

path as Provencher in following the wishes of Ipigtfon,” George Simpson.

5.3.4 Leadership of Alexandre Antonin Taché

In the late 1840s, Fr. Taché becamedfédactoleader of the Roman Catholic team in the
Northwest. From 1850, when Taché relieved Provenchmost of his decision-making
responsibilities and Bishop Anderson became thdersbishop of the Anglicans, the Roman
Catholics assumed the leading position in the “faks we have seen, Taché was an exemplary
leader with an intensely loyal staff, most of whasere Oblates who accepted the ultramontanist

style of discipline without question.
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5.3.5 Leadership of Bishop David Anderson

Unlike Taché, Bishop Anderson’s talents did netifi the operational field. His heart
was in academia and when the incumbent principdie@fcademy in Red River died soon after
Anderson’s arrival, Anderson quickly assumed adestuip role in the institution. Anderson
allowed himself to become embroiled in scandalstamil matters in Red River and seemed
unable to rise above these distractions. His oeiahip with George Simpson and the HBC staff
was poor, as was his relationship with the Presiayts. Anderson did manage to persuade the
CMS to increase the number of clergymen from eigtiventy-two during his sixteen-year
tenure, but lacking any concrete plan for theirldgment beyond Red River, most did not leave
the boundaries of the colony. He also diversifisdsources of funding to include the Colonial
and Continental Church Society and the SocietyiferPropagation of the Gospel in Foreign
Parts (SPG). He also famously recruited William Pasion one of his infrequent lecture tours

in England.

5.3.6 Leadership of Robert Machray

When Bishop Robert Machray replaced David Andeesohishop in 1865, he proved to
have a similar set of skills to Taché. He was yHidur years old and had energy, vision,
organizing ability and charisma. The Confederatib@anada arrived soon after his appointment
and with it the annexation of the Northwest Teriége by Canada and the purchase of the HBC
lands. Like Taché, Machray knew that widespreadigration would occur within his
jurisdiction, but unlike Taché, he welcomed it withen arms. Rather than concentrating on
leading the expansion of missions in the North, IMag was preoccupied with reorganizing the

diocese to meet the challenge of ministering ttdesstrather than native people. When Riel
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announced the creation of a provisional governnmdathray joined Taché in providing
leadership in the years of uncertainty. When Btghvas restored, Machray created two new
dioceses: Moosenee with Horden as the new BishmmpMackenzie headed by Bompas.
Machray presided over the much smaller diocesessfriboine. Later he created the diocese of
Saskatchewan, which included three missions witiveéay readers or catechists. The team led
by Bishop Bompas, Rev. West Kirkby, and the talémMative minister Robert McDonald, now
reported directly to the CMS and their efforts m#ue Yukon and the Liard Valley an Anglican

enclave.

5.4  OPERATING PERSONNEL

5.4.1 Priests, Nuns and Lay Brothers

Ultimately, the most effective instruments of cersion were the people who were
directly in contact with the First Nations peoplée Catholic work force included only secular
priests up to 1841, but in 1845 the Oblates andbtbiers of Mercy, or Grey Nuns, arrived.
Shortly afterwards they were joined by the lay beos; all of these had made vows of poverty,
chastity and obedience. The majority of priests ¢@dpleted a four-year course in the
seminaries of France or Quebec and had completedsita year as an intern before taking their
vows. The fact they were celibate meant that thegevable to put in long hours in some awful
conditions without having to worry about the effgghight have on a wife or a family. The fact
that the Oblates had taken the vow of poverty memattonly travel and subsistence costs were
incurred in their employment. The fact that they keken a vow of obedience meant they would

go wherever they were told without consultation.
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5.4.2 Anglican Ministers, Native Catechists, am@dhers

Contrary to the practice of the religious ordéng, CMS allowed freedom of choice of
the destination of their missionary candidates, mndt preferred the exotic countries like India
or China. The consequence of the shortage of dldliel experienced people was that the CMS
had to accept those with less academic or religiuadifications and from a lower social
class’® People like Cockran, a tenant farmer, and Jatuéshinson, a qualified blacksmith,
became the standard for Anglican Canadian misskrwwided the candidates had the proper
attitude and were committed to Anglican values laglgefs, they were hired by the Society. A
year’s training course at the Islington trainingtre in England was thought to be adequate for
mission work in Canada. From the 1840s onwarddisinguishing quality of the Anglicans
was in the training and deployment of Native meist teachers, and catechists at permanent

missions.

5.4.3 Employment of Women in the Missionary Process

One of the major differences between the Romahdliatand the Anglican approach to
missions was in the employment of women. The pesehthe Grey Nuns was the largest
group of women involved in the Christianization geges. Like the priests, they had taken the
three-fold vows and, like the priests, endured mihehsame level of hardship. Their presence
was extremely effective, both from the point ofwief the Native people, whose spiritual beliefs
placed the healing arts at the centre of theiucejtand from their assumption of education and
pastoral care. The latter allowed the priest taceotrate on the spiritual needs of his

congregation. Of course, there were strict rulesre priests and lay brothers from

201 Robert Chogettélhe Oblate Assault on Canada’s Northwd€is.
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fraternization with the nuns, even to the exteat the meeting of a priest and a nun was only

allowed with a chaperone.

Anglican missionaries, on the other hand, wetteeeimarried before their arrival in
Canada, or became so shortly afterwards. Wivelklahare the everyday events of the
minister’s life, possibly become fluent in the lalage, help in the day-to-day running of the
church, care for the disadvantaged, and act atealsst and teacher. They had more influence
over native women than their men-folk and those W small children could find it much
easier to interact with the women of the commubégause there were always things they had in

202

common<"= The family group could become the moral exampliée ideal unit of a Christian

community.

From the perspective of their contribution to treece,” the presence of the nuns gave the

Roman Catholics a decided advantage.

5.5 TACTICAL EFFICIENCY

Prior to the advent of the Oblates, the Cathaiud the Anglicans were evenly matched
in numbers and competence. However, when the claraggening missions appeared outside
the Red River settlement, the Anglicans took tligaiive using Native teachers or catechists to
establish and hold missions until an ordained rorssly was available, or until the Native could
himself be ordained. The important thing was taHgefirst in any given area and experience
showed that unless the original priest or minigtas particularly offensive or neglected his

flock, another competing group would have diffiguht luring people away from the incumbent.

292 Jocelyn Murray, “The Role of Women in the CMS 17198.7,” in The Church
Missionary Society and World Christianity 1799-198@vin Ward and Brian Stanley, ed;
Cambridge, U.K. : William Erdman’s Publishing Comga2000), 69.
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In that context, the employment of a Native perdamiliar with the language and the culture of
the people in the area was a major advantage. &rstnategic point of view, the CMS had
decreed that overseas missions should give wagasas practicable to permanent churches run
entirely by Natives within an Episcopal framewdf&.As has been highlighted above, one of the
first actions taken by John West in Red River veaietruit native children into his school and to
educate the best of them to be ministers of thecthirifteen years later, when the opportunity
came to expand beyond Red River, these same ebadtgraduated and were able to establish
a mission, build a self-sufficient community, aneéare native people for baptism before the

English recruits had arrived in Canada.

The concept of establishing a chain of interddpabmissions that Taché adopted was
logical, but it required a large number of stafhigh initially the Anglicans could not afford.
The personal relationship that Taché cultivatedhw# Mazenod, combined with the success of
the Institute for the Propaganda of the Faith’sifuaising, meant that priests, nuns and lay-
brothers were available to the Catholics. Durirag fheriod, the Anglicans had to be content to

co-locate missions on the edge of the Catholictoeyr

The situation north of the sixtieth parallel wasitar in the disparity of numbers
between the Catholics and the Anglicans; the formaera clear advantage in the Lower
Mackenzie, but the Anglicans achieved a near molyapdhe territory of the Gwich’in and the

Yukon.

203 Kevin Ward and Brian Stanley, edshe Church Mission Society and World
Christianity 1799-1999148-161.
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5.6 ATTITUDE OF THE ANGLICANS AND CATHOLICS TOWARD®NE ANOTHER

Considering that both the Roman Catholic and thglidan Churches demanded that
their respective members follow the example andehehings of Jesus Christ, an impatrtial
observer would consider it odd that the mutuatwat@é of the one to the other should be so
negative. The observer would also be amazed thaetivho preached brotherly love to their
respective congregations could pass such harsHremekently false, withness against the other
denomination and that each would rarely coopewétethe other even to the demonstrable
detriment of those to whom they had been sentitglsalvation. Given the prevailing
antagonism at the time, it is hardly surprising tlepresentatives of each of the two churches
could fail to cooperate when both were engaged saceed commission ordered by Jesus
himself. The Anglicans regarded the Catholics \aithisceral hatred that had been nurtured by
successive Protestant rulers over the almost tiuadred years since the English Reformation.
Rev. Cockran was heir to this irrational hatred whe exhorted his Anglicans to make haste in
taking his version of Christianity to the “heathds€fore “popery and schism have poisoned and
seared the mind of the Indiarf$* This, in spite of clear Biblical direction thaslis had given
when told by John that others were casting out esenm Jesus’ name: “Do not stop him” said
Jesus, “No one who does a miracle in my namerc#mei next moment say anything against me,
for whoever is not against us is for us (Mark 9489,” The phrase “The harvest is plentiful, but
the workers are few (Matt.8:16),” also comes todnihen considering the implications of the

“race.”

On the Roman Catholic side, the reaction agamestiamage done to the Church’s

authority during the French revolution and subsat&eiropean wars had resulted in

204 | etter from Wm Cockran to the General SecretarthefCMS, dated April 121847,
C.1/M. A.P.A. Quoted earlier in Part 4, page 15.
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ultramontanism, with its insistence on absoluteduda®ce to papal doctrine and a deep distrust of
anything or anyone other than Catholics. The Qmtihderarchy regarded Protestants in general
as an enemy, and an agent of the power of darkaedd)ad ordered all good Catholics to resist
this devil-inspired conspiracy. Instead of “Whoeigenot against us is with us,” they had turned

305 3 much more

the words on their head: “Whoever is not with theufeh is against it,
restrictive command. The individual bishops aneégs had no other choice but to obey,

regardless of their own personal feelings.

Between 1818 and 1841, the interdenominationalioaship was characterized as a
miniature form of the “two solitudes” with respeotthe attitudes of the one to the other. The
Red River divided Anglicans from the Catholics &adh went about their business ignoring the
actions of the other. Rev. Jones, in the lettexdaih Chapter Four, wrote that the relationship
between himself and the Catholics was good bedaisaly saw them at the monthly dinners

hosted by the governor of the colony.

The situation changed when the Anglicans led thatmn of missions outside Red River
with a mission at La Pas in 1840. The CatholicseuMsgr. Provencher responded by sending
Fr. Thibault to La Loche to try to neutralize theaghcan advantage. Later, when the Oblates
arrived they established a mission at Tle-a-la €gpsimilarly co-located missions were
established at Fort Providence, Fort Simpson, amtdGhipewyan.

This pattern of establishing rival missions onfitreges of an already-established
mission was a policy in which both sides indulgédould be argued that the practice allowed a

freedom of choice of a church for the Native pepblé considering the very small number of

2% Robert Choquettélhe Oblate Assault on the Canadian Northwést,
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people who called the missions home, one can aniglade that those policies wasted
resources, spread confusion among the native peapdleintroduced European

interdenominational antagonism.

The following example described by Barbara Kelselyer bookAlone in Silence
occurred outside the chronological boundaries efdissertation, but illustrates better than any
of the many examples found in the literature homtlie “race” warped the judgement of

otherwise caring and Christian peaple

Three Oblates went to Aklavik on the Mackenzie B#ilt survey the town for a possible
mission school and a hospital. Aklavik at that twees a tiny settlement with possibly
twenty families, half of whom were Inuit while thest were Dene or mixed-blood. It was
no accident that the OMI and Grey Nuns were bugdirmission at Aklavik; the
Anglicans were doing the same, and the competitiosouls and government funds was
fierce. The two Aklavik hospitals epitomize theiltrdus nature of that religious race. It
would have surely been more sensible to expantdhpitals further south to provide
services to the Dene, but the Inuit proved too nmafchtemptation and the cause too
important for the missionaries to procrastinate Drrport wrote to Mother Dugas in
1924, begging her assistance. He explained teaDMI had declared war on the
Anglicans [who were] attempting to establish a miss$n an old cabin in poor condition.
The expense was prohibitive. But they were stijjezdo fight and had decided to find a
new form of attack which included the Grey Naffs.

As a postscript, the Anglicans built a cathednahie hamlet in the 1920s. In the late
1950’s the Government of the Northwest Territotragsferred its Northwestern administrative
centre from Aklavik to Inuvik, because of Aklavik®or ground conditions and the propensity
of the area to flooding.

208 Barbara KelseyAlone in Silence: European Women in the CanadiartiNmzefore
1940(Montreal: McGill-Queens University Press,2001)313
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6 Conclusion

The purpose of the paper given in Chapter On@gpaph 1.3, has been justified by the
dissertation given in the narrative Chapters tlwoed, and four, and demonstrated adequately by
the comparative analysis in Chapter Five. It isthetintention of the author to repeat the

arguments made in Chapter Five, but simply to contrae the results.

The first objective was to show that the fur trbdel been essential for the
Christianization of the Northwest. We showed thatBC not only provided the logistical
support for the Catholic and Anglican missiong, dlgo that its staff, especially theureurs
des boisand thevoyageursspread the message of Christiatiipough an informal
communication network colloquially known as the ‘enasin telegraph.” This may have been
the reason that the missionaries received sudbradfy reception when they first established

contact.

The corporate policies of the HBC had providedrtbeessary logistical support equally
to both the Roman Catholic and Anglican missiorgirespite of the fact that the CMS board
consisted entirely of practicing Anglicans. It wvaso shown that the Canadian governor of the
HBC, George Simpson, was successful in restrictiegnissionaries to Red River for several
years, but after 1840 the HBC was co-operativegamerally even-handed with respect to their

dealings with both sides in the race.

The second objective was to demonstrate the eaksimilarities and differences in
techniques that the missionaries of the two denaticins employed during the study period and
to explain how the differences affected the outcohfr® Roman Catholic and the Anglican

missions were obeying Christ’'s Great Commissiof@3o to the World and baptize all the
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nations in the name of the Father, the Son anéithe Spirit.” There is no question that all
participants on both sides sincerely believed e@@lommission; both believed that the process of
effective Christianization demanded the abandonmkathomadic lifestyle in favour of living

in fixed communities with farming replacing huntiag the means of subsistence and education
of the young a primary goal. The Catholic andAhglican missions were financed almost
entirely from private or corporate donations: trenRn Catholics’ mission by the Institute for

the Propagation of the Faith and the AnglicanstheyCMS. The former enjoyed a larger and
more constant income than the CMS and, becaugeatmslic missions’ unit labour costs were

much lower than those of the Anglicans, they wéie & field more priests and support staff.

In terms of the major differences between the tlve,Roman Catholic leadership in the
field was superior to that of the Anglicans. Johast\had a more benign view of the Native
people’s inherent abilities than his contemporai@es launched a successful Native school
programme that produced Native ministers. Howdwerfailed to manage the relationship with
the HBC at the field level. Taché proved to belibst of all the leaders in the field. For the
twenty years ending in 1870 his whole focus wasxpanding the missions to the Native people
in the Northwest. The relations he built with hiskeholders in Quebec, France, Red River, and
his staff were all directed towards that singlelga&ter 1870, his focus shifted to preserving the
rights of Roman Catholics in a newly formed pro@mominated by Protestants. In contrast, the
Anglican leader, David Anderson, was Taché’s pofgosite in that he lacked the vision
necessary to develop a coherent strategy with cespenission expansion. Without such a
strategy, the resources available to him languish@&®d River rather than being deployed in the
field. Perhaps his greatest deficiency as a leadsrhis propensity to attract controversy and

then falil to rise above it. Anderson’s successobhdt Machray, had similar leadership
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characteristics to Taché and the same level of doment to his chosen strategy. While he
certainly did not neglect the northern missions,facus was towards developing a church

organization that would serve the anticipated waiuropean immigration.

In terms of the quality and quantity of field pemsel, the Roman Catholic priests were
better educated, more professional, and bettenibtgjthan the majority of their Anglican
counterparts. As well, being unencumbered by a anig family, they could endure greater
hardships and work longer hours. The assistantaydfrothers and nuns proved to be a major

asset for the Roman Catholics.

In spite of the seeming advantages that the Gathehjoyed, the Anglicans performed
remarkably well, possibly because the individualthie field exercised their own judgement and
exploited opportunities when they arose. Thatitpualas exemplified by Bishop Bompas, Rev.
McDonald, and Rev. Kirkby, who gained a near momppbthe loyalty of the people of the
Loucheux First Nation in the northwest of the Matkie Valley and of the First Nations people

of the Yukon.

Perhaps the most far-reaching achievement of tighidans was in the training and
deployment of Native catechists. The CMS formulatgmblicy which would have had the
missionaries develop a Native-led church withirEpicopalean framework, but did not properly
communicate that policy until Henry Venn became &ahSecretary of the society in the 1850s.
John West had the vision and began to put in @doeg- term strategy for training and
development of Natives towards ordination. The ltesaf West's foresight and his early efforts
at recruiting native children proved a tactical anstrategic blessing for the Anglican side.

However, the final part of the policy which requirtne development of Native-run diocese with
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Native bishops was not completed in the CanadiathMe@st until the latter half of the twentieth

century.

The final objective was to demonstrate how theuale each of the contestants to the
other was neither Christian, nor conducive to tlaimization of the benefit to the Native
people who were the focus of the missionary eff@ufficient examples of the negative effects
of the competition have been given in the narratigeshow that both sides engaged in
behaviour which was not in accordance with absdllitestian values and that behaviour wasted
resources, and confused the native people who theritnesses to it. The only positive
outcome was that the competition accelerated theegs of reaching out to the Native

population of the Canadian Northwest.

It was indeed an Amazing Race.
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