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In the Proem of Nesiod’'s Theogony it is clear that "Zeus the aigis-
bearer,” "Zeus the loud-thunderer,” “Zsus the father of both gods and
men,” and "Zeus the all-wise,” {s the centre, not only of the Nuses's
song, but also of the epic poem itself. For decades critics (e.g. Brown)
have approached this Zeus as the wielder of a violent suthority, a god who
imposes an inflexible hierarchy upon the very gods and men vhose
sdmiration and cooperastion he moet needs for his Kosmos. But Hesied’'s
Zous is a more complex figure them the recerd of his physical expleits
fizst suggests. Vermant asserts that the supremacy of Zeus's deity rests
in his power to units such opposed realas as the natural, the luman, and
the divine.

The present thesis arguss that fire is central te Zeus’s power and
that it is the unifying syubel of his gedheed in the epic. Zeus’s fire
is bdeth physical and imtellectusl; it is a "sceptre” ensurfig lav and
order, and & veapen bringing punishasnt: fimally, it is the basis en vhich
Zous founds his Keemes. Chapter 1 cemtains a brief survey of sehelarly
attitudes towards Zeus’s severeignty. Chapter 2 lecks at the Preem as a
ceslebration of all that the name "Zous” implies. Chapter 3 expleres the

vhich Zous begins to give expressien to the pever imhereat im fire.
Chapter & analyses the three challenges which thresten to dininish or te

dostrey Zous’s cssemse as five. The esmslusion, Chapter 3, disewsses
Zouws’s sarriages, and his offspring, as the foundation of his mew exder,

a Koonss infoermed by law, justies, pestry, and harwewy.
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INTRODUCTION: “2BUS, WNOEVER YOU ARE, . . ."...........1

*ZEUS, UMDER WMOSE THUNDER THE WIDE EARTH TREMBLES®....19
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CHAPTRR 1
There is a richness and a diversity to his character and powers that have
attracted countless artists, of all mediums, to turn to his deity for
their inspiratien. Unlike an Athens, an Akhilleus, a Herakles, or an
Oidipous, Zsus possesses more tham ene dimension to his being. Vernant
(1974) calls attention to the impertamce of this comcept:’
A g g ek
e et L o
social, lo mende mmain, le mends de la surmature.
Fo snsient artist recegnised er paid greatsr tribute te Zsus’'s ability te
unite sush apparently disparate realms inte one Kosmos,! ome order, than
In the 19%40s Selmsen begins te shape the schelarly attitude, in
Bnglish, tewards the epic by asserting that "Nesied’s Zeus is Nemer's
Zous.*’ Selmsen euphasises certain similarities in the Zeus {n both
of Nemer and Nosled. Nesied, in spivte of what Lamberven (1908) has
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alse arguss that "Zeus’ conquest end censelidation of his power . . . [are
the] culmination and rélec [final ebjective]®® of the peem. It becemes
clear, in Eh work of the sehelars whe fellow, that the dynamics of
Hesied’'s artistry (e.g. tension, suspense, asmbiguity) have resulted in
differing interpretations of Zeus, in particular, of the significance of
the order vhich he creates.

The next prominent schelar, Brewn (1933),” approsches Hesiod from
two perspectives: as a tramslater and as a cemmentater. In the
intreduction te his translatiem of the Theogony, he discusses the poem as
s kind of historical decument, vhich is almest a pelitical manifeste. He
begins vith the seemingly positive assertien, that, Zeus’s “distinctive
attribute is not strength but statesmenship."® Nevertheless, as Brewn

cuphasises is the megative. Ne imsists upen the significance of Zeus's
foree and viclemse en a secale vhich puts the petty despotisms of his
predecessers cempletaly in the shade.®® Per Brewn, it appears that neme
conflists (o.g. vith Premstheus, the Titams, or Typheees) or threugh his
allismess (o.g. vith the Kyklepes, Styx, Nekats, or the Nekatemsheires)
(-;“ﬂﬁ).:ﬂﬁn-ﬂqﬂﬁlﬂ'ilﬂ::md
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Not all scholars, however, viev the figure of Zeus frem this narrov
porspective. In the 1960s beth Sale and Rexine present an slternative
assessment. Rexine, in particular, effers a challenge to Brown’'s position

by stating:!

The new ruler, it sheuld be peinted eut, wes ne tyrammical
despot; he was not the self-sppeinted king of the universe dbut

eslected by the geds themselves, . . . Zeus {is therefore net
brute force, naked pover. MNe is power plus justice, fairness
plus order.

Sale oxpands on Rexine’s idea of Zeus’s complex nature by calling
attention to the ged’s "reasening ege."'? Por Sale, Zeus’'s "surpassing
power®’? 15 & function of an evem greater attribute, his intelligence.
This thesis not emnly builds upen the insights of Rexine and Sale
but £t alse prevides an snalysis of the majer symbel of Zeus’s essence in
the Thesgony -- fire. In his seeumentsl werk, Zeus: 4 Scudy in Ancient
Religien, Cook talne the reader beck te the ssrliest commectiens ameong
Zous, fire, and the ged’s rele as & sky and weather ged. Cesk focusses
wpen Jsus’s vielding of the fire imherent in the thunder, the lightaing,
and the thunderbele:™
meo‘“ ?uwm-: z l?tﬁc‘,h:.’. mnm
flash that glittered for an instant against the lewering sterm
sufficiontly proved his presense and his power.
But Zous’s fire is such meve them a sign of his physical presemsce in s
stetn of in a clap of thamder. The present thesis appresches 2sus’s fire
as intellestusl as well as physicsl; as & “sesptre” to preotect law and
onder as wll as & vespen to bring punishment and vengeanse; snd, finmally,
as the besis theough vhich Ssus beings 1nee being & Hosmes which is beth
& wnisn of nsture, usn, and gods, and the epiric of the harmeny thet binds

the wnien tegether.



)

The concept of the impertance of fire is brought eut threugh s
eritical reading of all of the pertineant passages dealing with Zeus.
@qﬁzimﬁsm(linmn;h;_allm:niu:iﬂlﬂ:
to his supremscy as the king and father of geds and men. Chapter 3 (116 -
506) explores the origin and the background of Zeus’'s Olympian dymasty
ni intreduces the importance of alliances or covenants as the means by

- §83) analyses the three successive challengss (intellectual, divine, and
natural) vhich threaten to diminish, or even to destroy, IZsus’s power to
wield fire. The comclusien, Chapter 3 (886 - 964), diseusses Iaus's
marriages, and his offspring, as the feundation of his new order, & Kosmos
informed by law, justice, poetry, and harmony.
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J.-P. Vernant, Mythe et sociéth en grice anciemne (Paris: Franpois
Maspero, 1974), 105. The tictle of Chapter 1 is a translatiom of
Ass. Ag. 160, gigf Soric wer’ dovlv, . . . All translations, unless
H.G. Liddell & R. Scott, Greek-English Lexicon, 9th ed. rev. Sir
H.8, Jones (Oxford: Clarendon Press, 1940; reprint 1985), hereafter
referrred to as L&J, #.v. adepec, “order,” “of things, natural
order;" pﬁuﬂm "order," “govermaent.” Also “ornament,”

*decoration.” The verd meesfw denotes to “order,® “"arrangs,” “esp.

set an army in array,” "marshal.”

7. Solmsen, Nesiod and Asechylus (Ithaca, WY: Cormell University
Press, 1949), »p. 7.

Ibid.

R. Lamberten, Nesiod (New Maven, CT: Yale University Press, 1988),
p. 100. In his discussien, Lamberten emphasizes the “"small® details
such as “victims® or $ing (Justice), and mot the larger themes
traditionally discussed by ocemmentaters. Ne 1is, therefore,
mﬂndgﬁ-ﬂeﬁ—lﬁmmmls@ ct. P
mg.mmgiﬂ-;g-gnem(n;m Jibihpkiu
University Press, 1977) vhe discusses “logos” and “truth.®

Selmsen, pp. 7 - 8.

Nesied, Theogomy, trams. N.0. Brewn (Indisnepelis, IN: Bobbs-
Nerrill, lﬂS).MnﬁHﬂﬁglﬂ—g I do mot include
P. Walest, simee his contributioms ts an th

Q_hthmmqg—iinflhm: as transmitted,
mnmlhhﬂﬁmm#hgﬂum ct.
P. Valeet, "The taxt of Nesied’s and the Rictice Epic of
Rumardi,* Ql.:.i(lﬂl) 198 - 206; "The Preblem of the Prooemium
of Nesied’'s Theagouy.® 80, 33 (1937) 37 - 47; and, Nesiocd and the
Near Rsst (Caxdiff: University of Wales Press, 1964).

Seewm, p. 20.

I, p. 22. Per L.S. Sussnen, "The Birth of the Oede: Semmslity,
mﬂMMhﬁlﬂ'imihi'(lﬁl).
p. 72, Soun’s @ ive aspests do evelwe iante semsthing pesitive:
*tn the course of the nacrative Sous evelves frem the cenguerer whe
selises power by forve and ssinsains 1t by vielense, Igl-n@“
seval asbiter of the wniverse, the father of all thet is just,
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12,
13.
14,

harmonious and besutiful;® N.B. Arthur, "Cultural Strategies in
Hesiod’'s Theogony: Law, Finy. Society,” Arethusa 13: 1, 2 (1982),
p. 76, says that "Zeus’ ’‘neutralisation’ of the uﬂhz threats
consists in a bi-partite strategy vhersby he ’‘replaces’ the male
figures c!!mn at the same time that he maintains sn identity with
then, vhile he ‘displaces’ the varieus threatening aspects of the
female forces amd, at the same time, integrates thea inte his

J.E. Raxine, "Centrality of Zeus in Mesiod,” CB 42 (1966), p. 39.

V. Sale, "The Dual Vision of the T? 1y," Arion & (1963), p. 692.

I4d, p. 673.

A.B. Cook, Zeus: A Study In Ancient Religion, v. II, pt. 1
(Cambridge: Cambridge University Press, 1923), p. 11. Cf. Vernamt,
p. 104: “Fous lisons dans leo mot Zeus la racine briller (te
shine}:” and, on p. 105: "Zeus est le ciel brillant; . . . maftre
ﬁhlﬂﬁﬂ. 11 se révile dans ot par la lumidre."
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CHAPTER 2

The Proem (1 - 113) of Nesiod’'s Theogony appears, at first, to
celebrate only the Muses.! It is soon clear, however, that the Muses’
song is an encomium of Zeus, the deity whom Rexine argues is “the
conmecting link . . . as well as the common theme®? of this hymm. The
present chapter closely examines Nesiod’s account of Zeus’'s relationships
vith three groups of figures: the Muses, the kings, and the poet-
singers. Each of them reveal attributes of Zeus, and thus create a vision

that the Proea represents a moment of complete harmony for Zeus; only hare
is his pewer totally perfected, umchallenged, permansnt.

In the opening lines of the Proem, the Muses’ relationship to Zeus
appears simply to be that of celebrants whe dance around his altar on “"the
great and holy moumtain of Neliken® (2, ‘Biniwec . . . opoc siva e
¢é0cov).? In line 23, hewever, the soidos (singer) reveals that the Muses
are, in fact, °the dsughters of aigis-bearing Zeus® (seSpas Asd¢
atyidxese). Thus the physical werld of Nesied’'s soidos, the mountain
slepes of Nelikon, is a realn filled with gede, sacred music and dance,
and the presence "of the very mighty sen of Kremes® (S, dpsefevies
Rpoviuves).* This consept of the sssred is mev expended to imcluds the
nemes of a selest mmber of gods. In reverse evder, begimming with the
bask to their amsesters (the Titams), and even as far besk as primsswal
Gaia (11 - 20). Dy the emnd of line 20, Nesied’s asidos hes imvited the
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reader into a ministure Kosmos, & realm in which there is order, the
melding of the divine and nature, and an atmesphere dominated by the
personality of Zeus.

The soidos’s confidence in the divine ordering of his world is
visidle in the unified and balanced structure of the Proem. MNinten
defines that structure as “tripartite®’ and divides the sections in the
following way: lines 1 - 33 foous on the shepherd’s initiation into the
rites of the Muses -- their song, the content of which, as Havelock
observes, "esbrac(es) the order which emsnates fros Zeus;*® lines 36 - 79
contain the Muses’ proclemation of their father Zsus’s accession to the
kingship and his power to distribute rights and privileges to sortals and
{smortals; and, fimally, lines 80 - 103 trace the flowing of power from
Zous, through the Muses, to mortal kings and soidoi. In this section the
wvords of the Muses, uttérances inspired by Zeus, ensure physical coafert
and secial justice for mertals.

The first of the three sectiems (1 - 35) opens with what Vest
describes as an “"epiphany®’ of the Nuses to their chesen soidos, &
shopherd. This shepherd, named "Nesiod,"® claims that *(the Muses] once
taught (hin] beautiful seng® (22, vs wet’ . . . makiy Cibater dossiv).
Before they cenfer their "gife” (103, édss) of seng,’ the Muses emphasise
their pesition of authe ity ever the bumble shepherd. They inmitially
sddvess hin condsscendingly ss "base and shemeful® (26, nés’ fArfyxes).
Then, they emphesise the ignscanse of shepherds ia gemeral with this
exyptis statsment: *we knov how to say many false things that seem just
1ike trus things/ and we alse, vhen we vish, imew hov to utter the trwth®
(27 - 28, Ybpev Pavben modda Aiyesv éripososy dpeia,/ Tipev & o’
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$0rpev drn0ia Tapionstas). It 1s important to consider the significance
of the Muses’ evasiveness about "truth®.

First of all, "truth® seems to be subject to the willingness of the
Muses to dispense it in "religious” utterance (28, yypveasle:).!® MNext,
as Pucci has seen, "truth® (&-A§0-) refers to things that “must not be
forgotten" or allowed "to escape one’'s notice."’! As we shall see, the

Muses are the dasughters of Mnemosyne, a goddess whose name "includes or
implies the notions of recall and of record and of memorisation.”’® There

is a certain iromy, then, in the way that the Muses single out an
unlearned shepherd, tempt him with a gift of recall of past events, while
at the same time they give him no assurance that they, as his mediums,
vill be faithful to what “truth® sheuld be retold. Just as the reader
later learms how dependent Zous 1s on the Muses’ song to glorify his
reign, 80, here, he learns hev dependent the shepherd is upon theam to
swell his seng with memorable, that is, true, histery. These Muses who
stand befers Nesied are indeed the "fashieners of werde” (29, &prséincsas),
capricious!® artisans of "truth.® Pucei represents the Muses as "the only
(mlvtmolchmtm“mutuﬁulminhﬂn
poet, "3
umummmma‘umuup‘uu.m
mmmmu“ma-mu—uumuwoz
‘truth® -- things that should net be fergetten. Omoce again they cuphasise
ritual orderliness in their ssticas. They turm te his mstural reals.
“They plusk/ & shoot of blesseming lawrel® (30 - 31, Sddwys pidyréec
Stov/ 6pevasns).’® 1n o *miresuleus way® (31, fyerés), the fashieners of
verds bocems the divine ertisens of o shepherd’s “staff® (30, eulrser).
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As the shepherd holds that staff, the Muses breathe into him an "inspired/
volce” (31 - 32, avéiw/ féemiv). From that moment the shepherd’s staff,
or skeptron (sceptre), becomes the visible vitness of Hesied’s initiation
{nto the Muses’ craft. The soidos depends on his staff "te set him
apart”’® as he follows the course of the Muses’ inspiration. WVith his
sceptre, he joins the ranks of kings, priests, and prophets.!’ The Muses
command him "to hymn in praise the blessed gods® (33, Uuveiv pamiswv) and

ioeipeva upé v’ dévra);® but *he is always to place them at the begimning
and the end of his song® (34, evrac wpdréy re nal Sorarov aliv &clbaiv).
As Nesiod concludes his remesbrance of the Muses’ epiphany in lines 26 -
34, he does s0 by emphasizing his own place of privilege in a seng that

Just as lines 1 - 33 previde a glimpse of the importance of eorvder
in Zeus’s Kesmes se, teo, linss 36 - 79 introduce, threugh a series of
epithets and descriptive passages, vital cemcepts sbeut Zous and his
divine household. A premiment charasteristic of Zeus is that "he is the
bravest and mightiest in pever of the gede® (49, #éprards iovs Vedv nlpres
re pivioves). In line 52 Nesied refers, for the fourth time (of. 11, 13,
and 23), teo Zeus as "aigis-bearing® (alysdxese). The frequemey eof
references te this syubel of Zeus’s power weuld seea, at first, te imply
that it is the aigis vhich mahes Zous se secure in his deminien.!® The
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(17.593 - 395, Keevibns CAer’ alylla Ovevavécoonw/ pappmpiw, . . ./
dovpbgac §¢ pére payér’ Yarvme) . B Like any warrior Zeus dons his shield
before entering battle, and, like any warrior, it is not his shisld but,
tather, his weaspons that give Zeus his superior strength. Nesiod asserts
this “truth® as he describes the Muses going to visit their father "who
is king in heaven,/ [and] who himself is holding the thunder and the
blasing thunderbolt® (71 - 72, & §° edpa dupasileies,/ abrés Sxw
Boovriv 36’ alteréevra mepawiév). Just as the sceptre which Hesiod
received from the Muses is a sign of his powers as an soidos, so the
thunderbolt is the sign of Zeus’'s sbeclute pewer. The thunderbolt makes
hin the aightiest of the gods, for no one except Zeus, as will become
clear in Chapter 4, can handle this primsl and viclent force of nature.
Nesiod, however, makes it clear that Zeus’s thunder and lightaing

are nothing vithout the ferce of his "great intsllect® (37, piyew véev)
to guide them. At the begimning of the secend section of the Proem,
Zous’'s mind is immedistely asseciated with his rele as "father® (36,
sarpl).® Rather them display his petentially vislent nature, Zeus prefers
te surreund himself with 1ife, besuty, and erder. The first indicatien
of this aspest of Zeus’s mature eccurs in Nesied's stery abeut the Muses’
visit te Olyapes. The poot deseribes hov "the house of the father,/ leud-
thundoring Zous, laughs at the delicate veice of the geddesses/ scattering
forth, and the sumnit of snswy Olyupes echess® (40 - 42, 760} 67 r¢ Sdpare
sarpde/ Bwde dpivbobecie 0eby dui h;pnﬁq/ n;lg;-;; wxel §¢ akoy
they relate. Nesied fmplics thet ideally Sows’s Neuwse 1s & plase of
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culture, a domain in which the pursuits of the mind and the celebratien
of memory always take precedence.

The name Mnemosyns (Memory), the mother of the Muses, and the
individusl names of the Muses themselves, are & msnifestation of the very
1deals on which Zeus’'s Kosmos is founded: “Nistery® (77, KA¢il) s the
Memory which enquires into all things; "Astrenomy® (78, Ovsavin) draws the
eyes of wen toward "Neaven®; the "Flute® (77, Béripmy), signifies the joy
of *Dance® (78, Tepdsxdpn) and of the singing of “Choral” (“Rserd) and
*Lyric® (HeAvmvie) poetry; °Comedy” (77, @dAcif), and the laughter it
gonerates, brings release from sadness; while "Tragedy® (77, Meiwepivy)
causes its sudience to reflect om the trials in the life of men. But the
*most excellent of all the Muses is Epic Poetry” (79, Kaddséwy 0 § &¢
wpodepsorbry ioviv émasiww), she wvho watches over the soidos and his sung.

dmnque, quelle che noi chismeremme le qualitd intellettuali emtrameo & far
parte dol mende."* In additien te the intellectusl, hewsver, the Muses

_F

*forgetfulness of evils and repese frem serrews” (33, Agep v¢ naniy
Somavpn ve peppypinw) .

The fimal section of the Preen delimsates the secisty which the
kings® (82, Ssorpedien Puvidiuw) cherish their pesple threugh the gift of
yAwepty) and “gontle® (06, peilexyn) words. Theirs is & “hely gife” (93,
$epd $30sc) and through its feres & king “dscides law/ with straight
usties® (03 - 06, Ssanpivevra dipsovas/ Loaiges Slagesv). The Nestedis
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concept of a king is that of & lawgiver. 1In the Ilisd lawgivers are
“these administering justice, who had in their keeping/ the laws of Zeus®
(I1. 1.238 - 239, Semmowddros, of re 0{piovas/ npoc Msdc ¢ipbaras). What
is mere, in the Iliad, as the symbelic offspring of Zeus and his mortal
representatives on earth, the "lawgivers® (§snmewiles) hold the *sceptre”
(I1. 1.234, enfurpev). The sceptre signifies their power of command, for
Vernent reminds us that Zeus "est présent tout spécilslement dans 1le
sceptre du roi.*™ In Hesiod, however, the sceptre has been replaced by
“gentle persuasive speech” (90, pmiameles wmpasdincrves {ndconsy).
lut“'okin;nqumniy;iilhiuﬂnhn;ﬁmmpﬁne
assembly. Just as Zeus erdains the rights of the immortals (73 - 74), so
the king “leads the public assembly and declares” (86, ayepetan) rights
and privileges for his subjects. The ability of the king to deliver
Justise wnerringly and “te settle skilfully even a great dispute” (87, me:
pive velnes {miorapivue marivevec) surrounds him with en sura of divine
power. Ah-ﬁﬂiﬂﬂﬁ‘ﬁqlﬁﬁnﬁﬁl}hﬁtﬂnl
- 92, dpxopever §° &' byive 0edv ¢ t2donovras/ alie? puihxi?. pera §¢
wpines dypopiveses). It 1s as though Zows himeelf were preseat.
the seides. This time he exalts the asides as & mem wheso status is
of the Muses and Apolle, the "laurel-bearing®, "physicisn” sem of Zous.®
As Sapsoc (96), Mested’s ssides 1s "Blest.® but met with the kind of
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sweet voice floving frea his meuth” (97, YAvaeph ol &ae oropares T
e36§), & voice shaped and guided by the Muses’ "leve® (97, éiluwras) for
their singsr. As though he were a Zeus-nourished king, the seidos walks
threugh society bringing an end te the cenflicts and serrows within each
bumen being. His song also evokes & special kind of memory. “The servant
of the Muses hymns in praise the glorious deeds of earlier men/ and the
blessed gods® (100 - 101, Meveduw fepdmuw nAela wporipuw avlplnuw/ vpriecs
panaphc re 0covc) s0 that & men "forgets his anxieties and/ remembers nene
of his cares® (102 - 103, bvedpeowiw imirgfcras ovdd vs anbiw/
pépvaras).y 1In Hesiod’'s view, therefore, both soidol and kings have the
pover te chara mortals with "honsyed® (84, pseilixe) vords. Zeus, working
through the Nuses and Apelle, ensures that his humen secisty has the
possibility of attaining scme degree of the justice, besuty, and ovder
that he himself is seen enjeying earlier in his Olympian hems.

In & “ceda’®® (104 - 113) te the Preem, Nesied formslly iuvekes the
Muses to "grant [him]) levely song” (104, Sére §° ‘pepicosay dosbev).
Naving preclaimed thes as his seuree of “sutherity,™ new the eeides
begins to relats his ewn acceunt of the erigin of the geds. MNe deseribes
howv Gais (Mether Earth) and the rest of nature came inte being (106 - 110)
and the geds, "vhe were berm frem these® (111, o ¢’ in vy dyivevre), end
how they éistributed their wealth and their privileges (112). 1Im spite
of the coda’s cuphesis on the harusny reigning smsang the geds, “the givers
of good things® (111, Surisec éav), Nested’s stery, vhich begins in lime
116, quickly boocsmes & marretive of diseerd and retridution. It is met
wntil 1ines 886 and folleving thet the pest returms to & Kesmes of evder
and culture, ens charssteristic of the reals of Seus in the Prees.
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The title of Chapter 2 is a tramslation of A. Zeus, &, sifier
siyiere, in The Nomeric NRymns, od. 1.V, Allen, V.R. Ralliday, &
Sikes (Amsterdam: Adelf M. Nakkert, 1980; reprint Oxford: hﬁ
University Press, 1936). PFor further lhmni.m of the l'ﬂi:

P. Valoet, “The Problem of the Procemium of Nesied’'s '
33 (1937), pp. 37 - 47; E.N. Bredley, "The Relevence of
m'iﬁ&-hilpni—iq-!lnm*im 20 41
(1966), pp. 29 - 47; and W.V. Ninten, "The Proem-Nymn of Nesiod's
Theogony," TAPA 101 (1970), pp. 357 = 377, vhe emphasizes the
similarities between the Proem and the Nomeric Nyens.

Rexine, p. 3.

P.A. Narquardt, "The Twe Fases of Nesied’s Muse,” ICS 7 (1983), ».
7, points out that the “presense” of an altar to Zeus "on the
ssuntaintep reflects his erigimal rele as weather-ged.” All
sitations are from Nesied, Theogemy, ed. with Prolegomens and
G—ufybyll..h“(ﬁﬁﬂ Clarendon Press, 1966), hersafter

referred to a8 West.

$osetevies 1a compesed of twe parts: the intensifier éps-, “very,*
“much;* and, ﬂcm. “strength,” “might,® "esp. bedily strength.®
s, s.v, uuhm

Mintem, p. 357. D. Desdeler, "Nesats: A Tramsfunctiemsl Geddess
in the Thesgemy?*® rﬂllﬂ(lﬁ!).ﬁ 84 - 93, discusses the ters
mahﬁmdﬁ‘!ﬂm&“n::n—
of ‘fumstions’ m by Goerges Dumesil® -- “severeigaty,®
“physical foree,” amd “fortility, the predustion of feed, and
physical well-being® --ﬁid_ﬁmhﬁmtﬁgﬂ-mh
qpllﬂuﬁ-l_ﬂﬁm

) : Weiversity Precs, 1979), saye that *[C]he
lmiil lﬂ_ﬁh-ﬁiﬂ.m&ﬁ-m-ﬂ
mnﬁ—'bﬁ-&ﬂﬁnm' .

!c..c. s n;" 2'3;. m'—_! Alea. ). T petely
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11.

12.
13.

13,
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mt. p. 9, says that the wverd yyoveasfas ia “"frem religlous

'h:!nlhﬁpmlﬁ:_h:nfnﬁw LRJ, s.v.
™o, '-lu' or "sing of," "celebrats.” The mest frequent use of
7epbw ecours in Pinder, Amﬁimnglnnpulﬂh in Nem.
6.58 and, in particular, in Nes. 7.82, "it {» H:ﬂq{ﬁluhﬁﬂu

the king of the gods . . .* (p—ui- 6d Velv wpimes/ .
yapuipev).

Cf. Pusei, p. 11. by declaring vhat had escaped men in the Nuses's
song, they reveal the a-lethelis ("truth®).® L8J, s.v. &dntifc (Afow,
- Aawbhbvw. &\ gtic means “uncemcesled,® "se trus,” °real,” “met
forgetting." Aavéévw, in the sctive voice means “"escape notice;"
in the niddle and passive, "let a thing escape one,” “forget.” The
negative here is e-privative defined as “expressing went or
abeence,” °“(cf. Arist. Netaph. 1022(b)32), eedés vise, Soogec

unwise).* J.8, ehy *What the Muses Sang: Theogony 1 - 113,° GRBS
29: & (1988), 327 - 328, peints eut that "the archaie Greek
conception of inhh-_—ﬂﬁrmtégmﬂetn
of ‘truth’.” Por further discussion of the concept of "truth® in
the Greek Archaiec peried, cf. M. Detiemne, "La metion mythique
d'AANSEIA." REG 73 (1960), pp. 27 - 33, and 8. Acoams,
"L’invesasions alla Muss ¢ la ‘veritd’ in Omere ¢ in Reiode,® RFIC
.3, 91 (1963), pp. 237 - 281, 383 - Al3.

Baveleck, p. 100. L8&J, s.v. avapervy .
Clay, p. 328, says that the Muses’'s "truth-telling is a matter of
ecaprice,"”

Pusel, p. 13.

In his tramslation of the Theogony ia Nesied, The Works and Deys,
Theogony, The Shield of Nevakles (Asm Axber: mnﬁley-!m
Press, 1939), R. Lattimere mistramslates $&4vac as “olive.®

;!..!.
14PN

;!

E
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Perhaps the present sheuld met be revealed to mertals. Vhatever
mmmtﬁ-ybﬁﬂngmm may, in fast, be &
ﬂﬂlm‘m&'ﬁﬁﬁltﬁ-ﬁbyﬁ:m m-thﬂ
the past and the future is safe, fer it s no ﬂdﬂymﬂih

"truth,” & °truth® which the Muses will, if they wish (28,
c“hpnf). grant te their chesen aoides.

atyls, o plﬁl "'nlp En:kh!hhldo!m' The

ﬁnlk\-iﬁﬂqvﬁlcm 1884 - lm;.:-y-ﬂm:&-u;u
“should be understesd as a dark, terrible sterm vith thunder and
lightaing” (dunbela, furchtharea, Sturm, Blics wnd Dewmer mit sich
m-mlhmmmﬁhﬁ) (The auther vishes
to themk Mr. N. HNertwig-Jakseh for his assistance vwith the
ctranslation frem Ressher.) Cf. C. Deresberg & K. Saglie,
Dictiemmaire des Amtiquiths Grecques ot Memaines, T. 1 (Oras:
Akadenische Drusk- u. Verlagsamstalt, 1962; reprint Paris:
Librairie Nashette, 1877). ﬁ-;ﬁ-dﬁnu@uuhégﬂnld
and a sterm-cloud is clearly empressed by R.L. Pewler, °"AIl'- ia
Rarly Greek Language and Myth,” Fheenix 42:2 (1988), .ll.l.gt:n
he says: ‘(k_':jmmnmmuihmﬁl-ﬁﬂ
ﬂ.hrlﬁ:d&:ﬂmﬁ-immﬁhh'(ﬁ
Appondix 1)

Hemer, The Iliad, trams. R. Lattimeve (Chicage: Umiwvezsity of
Chicage Press, 1951). ﬁnhgphh:ﬂﬁn'lﬁnhﬂ.n-!
pappapiov as “glaring.® 18J, s.v. popubpces, *flashing,* m
-j.d—gh" Alse “"of mazhble.®” While glaring emm
*glittering® er "shining,® it alse demstes "staring smgrily,®
ﬁiﬁﬂijﬁu-!hﬁcp (Cf. Appondix 1).

Nemer, Iliedis, T. I & II, od. D.B. Hanxe & T.V. Allem, 324 od.
(Onford: Onford University Press, 1930). Pewler, p. 104, dessribes
lﬁ’l&hﬂﬂhpﬁ.ﬁﬁﬁﬁﬂlﬂnhﬁ'ﬁ-dﬁ-ﬂ
vaapen.® Acssnding ¢ Pevier, “"the lightming belt is wsually
(Zous’s) wespen, but the asgis here svboumes i¢.°

Beewm, p. 6, points eut thet “Crestive emezgy s & fundamentsl
ﬂ‘pﬁl'

6. mnmm:nﬁ Teagenis (Milem:

B6blistecs Universale Rizsell, 1904), p. 33.

s & e T e i ot
s 8 a
‘ﬂiﬂiﬁr or mans emanstisg frem the sesptre whish he helds
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as he summens and addresses the asssembly of the Achaians. Cf. W.J.

Rese, A Nandbook of Greek Nythology, 6th ed. (Lenden: Methuen,
1958), p. 48, vhe says that "Zous weuld be full of his divine ferse,
* vhon he takes up the aigis. In the same way, the mortal

or
king would be "full of his divime ferce, or mens® vhen he grasps his
scep

ét

that Nesied "has delinsated the prince as if
But now he recegnizes perhaps that
many princes are not peets. At amy rate, the social perfermances
£ le. The prince wvields
he is therefore Zeus's child. The minstrel vields
pover over werds; he therefere is the child of Apollo and the Nuses.
But the two kinds of pewer are semshow eseval, linked tegether. In
prectical ut-cprtaunuhctomhumm“uu.luh
could and did, the greater sight be his influence. Nore 1ikely his

poet did it for hin.*

Twve commen epithets of Apelle were Sadvadipec (laurel-bearing) and
Baséy (Physiciem). Apelle’s sssred tree is the laurel, frem which
the sosptre, conferred by the Muses on their chesen soldes, is nade.
Thus, as Clay, p. 333, peints eut, "(t]he scepter of laurel given
te Nesied by the Muses, unites the sutherity of Zeus vith the tree
sacred te Apelle.®

18J, ».v. ‘cu\‘hns. The verd is fermed frea $ul ond x‘o- and
ssans in the astive veiee "causs te ferget,® in the five,"be
forgetten,” and, in the niddle, “forpet® (cf. n. 11, ‘-’:z:-). In
limes 102 - 103 “fergetting® brings healing: “What impresses one
me.munmummamuyu.umwm-
eited in A. Sperduti, "The Divime Nature of Pestry ia Amtiquity,”
TAPA 81 (19%0), p. 229.

B. Passal, °“La strusture & lude do la e, CEA 23:1
(1990), p. 24. Cf. N.B. Arthuz, °The Dreem of a Uerld Witheut
Wemsa: Pestiss and the Circles of Order in the Theogony Precesius,”
Avethuss 16: 1,2 (1983), p. 97, vhe describes the eutire Preem as
*beth & cods and am overture.®

Cf. J.8. Clay, "The Nesate of the Thesgeny,® 25 (1964), p. 29:
*Nesied describes his ensoumter vith the luses . . . to guaramtes
rumbmtq.‘Wqu sseount of the gods

1
;
;

\
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*ZEUS, UNDER WNOSE TNUWDER TME VIDE EARTH TREMBLES®
The present chapter appreaches lines 116 - 506 as a vision of a

House divided end s divine Kosmos in peril.! Against such a backgr
Zsus emerges and, through ksy alliances with Styx, Hekate, and the
Ryklopes, prepares to bring stability back to the Kosmos. The dangers he
faces and his asseciation with a ecrucial weapon are themes also
identified, as we shall see, vith his grandmother, Gaia, one of the
earliest creatures to ceme inte being.? As this chapter unfolds, it
becemes clear that Zeus canmot be fully understoed, eor appreciated,
vithout an ekaminatien of the sources of the discord that permeate the
Wichin the first 50 lines of Nesiocd’'s cesmolegy, thers are hints of
son and consert. Outemes hod beon conseived to be “equal® (126, Teev) to
his mether and te provides “"a secure éwelling-place for the immertal gods®
(128, panbpeows 0eolTc Soc dogaric).’ The ¢ifficulties in their
“mest terrifying of their ehildren® (138, Seivérerec maifwr). Porhape
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But it is no longer directed from a son to a father; rather, hatred flows
from a father to his sons.’

Gaia is distressed by the disruption of the bends that sheuld have
existed between Ouranos and his offspring. In a dramatic speech, Gaia
depicts Ouranos as an umnatural father, who “is destined to fall te ruin*
(164, drastdiov) becsuse "he was the first to coutrive shameful desds®
(166, mpérapes 18p écinia pioare dpya) against the family.

The specific act of outrage vhich Nesiod focusses on is Ouranos'’s
attempt to destrey his ewn childrem. “As seen as any eme of these weuld
ltueu.uuhm./bmdﬁbiﬁlllmyhgmﬂepmial
Gaia/ and he would not send them forth inte the light® (136 - 138, rby plv
Save ric mpSra yivesre,/ sburet amenpiurasns nal ic ¢hos oin bvicend/
Teigs év navipdvs).® Ouranes, in fact, "rejeices in this evil deed” (158,
X lneripnere 7;1?). In this perversion of joy, Ouranee stands in
stark centrast te anether father-figure. In the Preem, as eme recalls,
Zous rejeices (cf. 37) in the existence and pestic creativity of his Nuse-
offopring. Part of Oursmes’s evil deed as father is the great distress
thet he brings to Gaia, his wife and mether. In response to her own and
her childrens’ suffering, Gais "penders upen® (160, iweépivonre) and then
*creates” (161, wesfoasa) the first veapen of the peen. She "fashiens &
great siekle/ of grey sdemsmt® (161 - 162, wediod dédpavrec/ relfe stve
Spénavev). Nesied calls this sickle & “deceitful and evil cokime® (160,
Sodlqw § mandy . . . rixvew).’ Nevertheless, Gala’s telme seems to be
against the heinsus crims of a father.
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Vith the sickle as a sign of her physical courage and astute
intelligence, Gais “"gives counsel to her own children® (162, iwi¢paée
seiol ¢{deieiv). She "enceurages® (163, fepriveven) thes to taks up the

does not respect the rights of others in his divine housshold. Only
Kronos “crooked-of-counsel® (168, aysviesirec)® responds to his mother's
urging. Cursing Ouranos as "a father not to-be-named” (171, werpés ve¢
Svouvipov odn),® Kronos can also be regarded as reviling the very word
“father.® At this peint Gaia "hides (Kromos) in an asbush® (174, spiyese
Aéxy) and he undertakes the castration of Ourence as "she instructs® (175,
$éxov 6> {metfnare wéyva) him. 1In this, the first of the pre-Zeus
dynasties, them, the concept of "father® is associated both with crimes
comnitted against the family and with a weapon borm out of deceit and
designed, by matching “"evil with evil,” to remedy an intolerable
situatien. Viewed from this perspective, Gaia’s "deceitful cekhne,” her
sickle, is the first sct leading te the restoration of order and justice
in the Keemes.

Por ovents later cemmected with Zeus, the most significant victims
of Curamse’s hatred are the Kyklepes and the Nekstemcheires. *They were
hated by their ewn father/ right frem the beglmming® (155 - 136, ederisy
8> ¥xtovve venfe/ i¢ doxic). Mested’'s deseription of these gods prier to
lines 1353 ££. isplies that Ouramss’s hatred might have been related to
their eppearance and sise. Although the resder is teld that the Kyklepes
are “like the geds® (142, eoic lvariynies), movertheless, they are alse
the forshead® (143, poivec §° dptarsde picop ivineire perloy). Tt
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extraordiniry eye is what sets the Kyklepes apart,’’ and must be vhat first
dravs a father’'s attention to them. While the Kyklopes’' meost notable
characteristic is their single eye, they also possess "physical strength®
(146, loxve), "force® (Aly), and the "skill of en artificer® (saxwei).
It is uncertain in vhat way their eye comtributes to their skill as
craftsmen, but, clearly, vision is & pre-emiment part of their being.}!
Their names are as unique as their single eyes. The Kyklops “Bromtes®
(140, Bpévray) fashions the thunder (Spevrdv); "Steropes® (Irepémav)
crafts the lightning (srepewiv); and, finally, Arges (“Asyw) s the
“bright® (asvés) flash of the thunderbelt.!’ Hesiod enticipates the
crucial sllisnce struck between Zeus and the Kyklopes later in the
Theogony by telling the readsr that the lightning and the thunderbolt vill
mwmmnmummu.mmmnnu
pover.

It is strangs that Oursnos fails te recognise the potantial
usefulness, for his dymasty, of the Kyklopes’ arsemal. Instead, his

wespons. And well he might be afraid. The flams of the lightning will
dim his own stars (127, Ovpavev asrepocvd’®), and the seund of the thunder
will disturd the tranquilicy of his heavens. Such brillisnce end din sre
{ndications, for him, of the Kyklepes’ “arrogant hesrt® (139, $ulppsev
Tres). and the challengs they preseat te his ruls ever the Kesmss. Arges,
in partioular, is idemtified with the mest vielemt temper of these
sopirited® (140, fpspdtwpev) offspring. Wnile the effests of his
brothers are purely auwditery or visual, his toush destreys.'? Perhepe
muqm.-mw-ﬂ.wmmmm;@:,
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He hides them sway in the deep chasms of Gaia, as far distant as possidble
from his hesvens.

Ouranos’s other set of hated children, the Hekatoncheires, are
pretenders too. They are giants’* who may well be able to reach their
father’'s realm and threaten his secure dwelling-place. Their sheer sise
and sultiple limbs make the Hekatoncheires formidable opponents. Kottos,
Briarecs, and Gyges, 1like their brother, the Kyklopes, are called
"srrogant children® (149, wepideve rinve). BRach s charscterized by *a
hundred hands springing forth from his shoulders® (130, rav Smarév piv
xespes an’ G 2iooevre)V and *fifey . . . heads” (151, medmras . . .
wovriaevra) looming sheve. Nesied's description invites, at first, a
respense of herrer frem the reader. The soidos calls these glants
“unsppreachable® (lmrasres). In fact, sems scholars, such as Browm,
regard both the Nekatoncheires and the Kyklopes as monsters.’s

It is impertant, however, to remsmber wvhat the term “monster”
literally means. The English word derives from the Latin monstrus’’ which
refors to “"an umatursl thing,® "en ocmen,® “a portent,® or "a predigy.”
bﬁmmo.lmbhmmmuutbruu-nytm
the norm of the divime, awmmmmmzwmmua
appearance of the other geds. The reader can understand hew a single eye
or & flash of lightaing or a thunderbelt or & hundred hands or £ifty heads
sight appeer te be "wmmatural,® "a pertent® that weuld striks fear imte
a father. If the Kyklepes and the Nekatencheires arp “predigies,®
Teprecentatives of “sbmermil phomsmen(s],* chis sbaermality is alse
maummummu'.ummz
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the umatural or chsotic, transformed by Zsus inte the natural and
orderly.

Hesiod concludes his marrative sbout the first dynasty in the Kesmeos
with a father reviling his children. Ne names thea “"Titams . . ./
children of quarrels® (207 - 208, Tirfwes . . ./ waléac vesndiw). He
further condemns them as progeny who have “stretched” (209, riraivevras)
themselves too far and who will suffer “vengsance® (210, riesr) in the
future for their *vickedness® (209, éresfaiiy). It would seem, then, that
the Ryklopes and the Nekatoncheires umintentionally create the eccasion
for a father to challengs the sutomemy and the security eof all his
children in general.’®  But the significance that Nesiod places om

consern with the allisnces formed between the geddesses of this dymasty
with Zeus, the grandeen of Ourames.

In the narrative fellewing Oursmes’s curse, Nesied describes the
decisive role of Styx, Nekats, and Gais in the emsrgence of Zeus’s new
order. The three geddesses, as members of the Titam regime, previde &
individusl gifts vhich vill make then indispenssble in the shaping of
Zous’s eventual glery.

The first of these geddssses is Styx, vhem Nesied praises as the
*sest ensellent” (361, wpedepeorary) of the 3,000 deughters of Tothys and
enjoys & pesitive relaticnship with her father. This deughter of Osesn
(383, dpsbeinera) chiloren: “Glecy® (304, Zhiev) ® “Vievery® (Wingw),®



"Power® (385, Kpbrec),’® and *Force® (Biwv).® “Scyx, the imperishable

her children would "always dwell beside leud-thundering Zeus” (388, aie!
wap Zovi hpnr‘ny CSpséuvras). Outded *by the counsels of her father”
(398, 64& pifca warpic),® Styx brings "her beleved children® (edeiesv
valfeoos ¢ilev) to Olympos and forms an alliance among herself, her
chiléren and Zeus.

“The Olympien Lightener/ summons all the immortal gods® (390 - 391,
savres *OAdpmios doreponyryc/ odavéreve inddcowd fcovc) to an assembly
vhere he smmounces the rules for the new order, Ais divine Kesmes. Styx
1s the first of the immertals to cems te Olympes. Zsus begins by warning
the gods of imminent war between himeelf and the Titans. Next, he reveals
that *wheever of the geds will fight with him against the Titans/ he will
wet doprive of amy privileges® (392 - 393, O¢c & werd o 0edv Tivies
paxesre,/ phy rev’ dmeppaiossv yepiuv). Ne dscrees that “each will have
the hemour which he formsrly held® (393 - 394, rimiy §¢ canwrev/ efiper
& ¢¢ stsec) end, that esch will receive further henour and privilege
“vhich s lawful® (396, § 0fnic Jorly). The image Zous projects of Krenos
and & dynasty that has yet te be descrided by Nesied (i.e. Kremse’s) is
ons of & father and & king vhe “dishensurs® (393, £ripec) those whe serve
hin. In centrast, Styn's alliamee with Zous gives hiam the epportumity te
their allegisnse. Ne confers wpen Styx a gift in returm feor her bestewal
wen hin of the grestnses of her children.” This {s the gift of the Osth
(400, $omev): the first eomsrete mmifeststion of the evder thet Zews
later represcnts and the sesl of this, the firet covensnt in the Theagemy.
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Hesiod exalts the sacredness of the Oath and the persen of Styx in
an extended passags towards the end of the peem (773 - 806). Styx is &
river wvhoss waters “flew through the black night® (788, S{es 618 vinre
pc'hw-v) and in a mystericus way they bend away from Okeancs’s "silver
whirlpeols® (791, bivys ‘mpi‘n) and tusble inte the precipice of
Tartaros. As a "tenth . . . part® (789, Sendry . . . pelpa) of Okeancs,
the everflowing waters of Styx are thus envisened as always cycling both
sbove the earth and down into the Underwerld.

Zous, in recognition of Styx’s gift of her children, establishes her
"celebrated” (785, welwivvsev) vaters as the ultimate test of “truth® in
his Kosmos. Just as the Muses peur sweet dev upon the tengues of kings
and soidoli so that their mouths will utter trus things, so Styx’'s waters
are the means by which Zeus determines which of his fellev geds “speaks
falsely® (783, vedéyras). Both here and in the Proem, Zeus’'s cemcern is
that lies are destructive of the justice and exder he wishes for seciety.

Vhemever & god has "foresworn® (793, inlepmer) his eath em Styx,
Zous brings him near te death. PFer eme year he enperiences a "cema® (798,
nipa); he tastes neither “ambresis nor nectar® (796, &nppreslec nmai
vinrapec); he °liss witheut drawing breath® (797, aeires dvdaveveres mal
faviec): the deity suffers for the “disesse” (799, vebeer) of bresking
his ecath. Der nine yesrs the sams god “is [alse) deprived® (801,
doapelperas) of the conpeny snd “festivals® (002, Safrec) of the gods om
Olympes: he is in tetal exile frem all that is sacred. Se mighty is an
coth talin en Styn’s “primasval/ weter® (005 - 806, Séws./ bvbview,) e
is zestored to the prestige end privilege of divimity.
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If, then, Styx is a “"goddess hateful to the immertals® (773, ervyess
0edc alavireiss), and her name personifies hate,’ it 1s enly because this
deity holds up the mirrer of a ged’s dishomesty to him. Styx is a potent
veapon of Zeus; she confronts a god with the knowledge of how despicable
he 1s: how far he has fallen from Zeus’'s ideal of justice. Zeus rewards
Styx with a "glorious house” (777, sivré Sdpare). Her palsce is "roofed
over vith immense rocks” (778, sewsiesv ""’?“ nar9pedi) and encircled
vith "silver columns soaring aleft towards heaven® (779, snieesv &pyvpdoses
#pds ovpavev dovipinras). Although erected deep within Tartaros, Styx's
sbode has some of the loftiness of Zeus’'s snowy mountain-top dwelling.
As grest as Styx’'s palace is, her place of privilege is overshadowed by
that of Nekste, the second goddess of the Titan dynasty to form en
allisnce with Zeus.

In lines 404 - 432 Nesiod fashiens an extended hymn of praise to
Nekats.’ This goddess, unliks her older ceusin, Styx, is not restricted
te any single geegraphic territory. Nesied celebrates Mekate as one who
"has a portion [of pewer] over both the ecarth and the barren sea® (s13,
potpav fxuv Yai9e v¢ nmi @rpwyirese faldoonc), as woll as in the reals
of "starry . . . heaven" (414, dsrepSevres . . . odpaves). The soepe of
the goddess’s sctivities fereshadev the all-encempassing nature of Zsus'’s
werld-erder aftsr he comselidates his power. Nekate uet culy umites the
wniverse, but, she alse asts as *the erusial intermediary betwesn geds and
asa, ¥

Uosied bogins the eentral sestiem of his hyun by discussing Nekate's
preninsnt rele in the ritwal of secrifice.”® “Whemsver smy mertal msm/
offers holy sesrifices in dus prepistion of the geds® (416 - 417, Sve wev
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ric ensxtoviuw avtplnuw) (pbuv Lepe nade nere vipev tAdongras), 1t seeme
that he must “invoke Mekate® (418, minldends ‘Eedrqe). Sush a
cencentration upon Hekate, even theugh there sre many other geds vhe could

occasions the crucial factor is to ebtain the faveur of the goddess.
Those prayers which Hekate receives “with a well-dispesed mind” (419,
2podsuv) are answered both with a gift of “"homour® (418, repd) te her
supplisnt and, alse, "with great ease® (419, seie pad’) om her part.

The mesning of the name Nekate provides a clus to the goddess’s ease
of sction. The noun denotes "she who works her will.*™ The geddess
Hekate, then, has somsthing in common with the Muses, Zesus’s daughters.
She dispenses faveurs to mertals, just as the Muses dispense the
inspiratien of "truth” to their favourite soidos. All of these divime
wemsa act enly ou the basis of “comsent® (429, ¢ 8’ {0irg), that is, they
give gifts te vhemever they "please.*’ While the lgn are uniques for
their gift of scung, Nekate has an immate “capability” te bring out the
epotential® (420, Svwapic)™ greatnsss in every persen or in every sphere
of sctivity in vhich she cheeses te participate. Thus when Nesied refers
to the “wealth® or "happiness® (S)\fev) that the geddess bestews vhen she
enswers the prayers of mertals, he is wet nscessarily alluding te emy
material wealth. Rather the geddess werks te help her swppliamt fulfil
the premise he has vwithin himself: his ability te reach his peak at the

eritical ssmemt.
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vith fellow gods in order te form covenants (ef. 644 - §33), Hekate
prefers to work as & silent and unseen partner of those who need her in
the mertal werld. Nevertheless, Hekate has the power to intervems in
every impoertant sphere of bumen endeavour. In fact, if West's reordering
of lines 430 - 439 is correct, Hekate's suthority within her own Kosmos
follows a strict hierarchical pattern.’ The goddess moves from "the side

*assesblies of the people” (430, &-mg Amelos). Thereafter "she readily
gives victory end effers glory/ to whem she pleases® (432 - 433, oi¢ o’
c‘h’lro/ vingw mpodpeviuc dndons nal ndbec dpi¢as), whether "warriors®
(431 - 432, uphoouvras/ dvipec) or "knights® (439, ‘wwfeows). Next, she
soves frem the sphere of athletic "competition” (433, -?-ﬁn) te the "gray
steruy sea” (440, viawsiw Svewipdeiov), vhere “the gloricus goddess easily
gives a great catch/ and [just as) easily takes it away" (442 - 443,
ebiue Evouw avboy 0esc Snave woArgy,/ peia 6 doeirere).? Finally, she
entsrs the world of the herdsman, vhere with Nermes, she "increases” (444,
&iteiv) or "docreases® (447, pilove fimev) “the berds of omen® (M43,
povaciiac §i poilv) and *the flecks of goats/ and fleecy sheep® (443 - 446,
elvdy/ woimae ¢’ clponénww Siw).® Thus Nekats oversees the daily
affairs of seciety at every level: the legal and judicisl, the milicary
and athletic, and the fimemsial.”

~ The speeial chersster of Nekats derives frem hor status as am "enly
ohild.” This sttribute, peweveric, 1s mentionsd twice (im 426 and 448)
by the asides snd joimed the ccsend time vith the signal hemsurs and
offices that Zous bestows wpem her. 1In 9o deing, hovever, Zous is met
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strengthening, by his scknowledgement, privileges that she has long held
in the Kosmos. As Nesiod’'s marrative unfolds after this hymm, it becemes
clear how singular beth lekate and Zeus are as offsyring whe bring heneur
to their line and well-being to those mortals and immortals whe depend
upon them. As Hesiod ends his hyan he reveals an office vhich lNekate has
slvays held, although previcusly ummentiomed. This is her rele as
smurturer of the young®®® (450 and 452, mevperpédec). This impertant rele
anticipates the special relationship between the third potent goddess,
Gaia, and her "son”, Zeus.

Gaia is more than just s nurturer of children: in Mesiod’'s asceunt,
she is envisioned as the saviour of the Olympisn dymasty. MNer rele as
saviour begins vhen she and Ourancs attsmpt te coumsel their sen Krenes.”
Perhaps it is Gaia’s existence slmest frem the beginmning of "time” (as it
is eonceived of in the Theogomy), that gives this goddess the sutherity
te act as both counseller and prophet.'® The resader has alreedy ecbeerved
mmmzmmmmuma—-mmﬂmm-ﬂ
consort, Oursmes. On that occasion, Kremes ebeyed his mether and
mwtywmummm.gum;gmm:m
ismertals. New Gais predicts that Kremes, himeelf, “is fated to be
overpovered by his own seu® (464, nimpure 5 vee sasbi Sepives), & sem not
yot borm, "great Zews® (465, Aidc pevalev). Gala’s prephecy reveals a
view of the Kesmss that tramscends the self-centred desires of eme child
ond looks toward the well-being of the cemmumity of the gede as & vhels:
Gaia’s suffering has tramsformed her inte am astute pelitissl being.*

By cemtrast Kremes shows me such espasity for
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tamertals® (461 - 462, re dpoviw, Tva pi ric draviy Odpavidouw/ Errec
v dbavdresosy "xao hnuc'&c ripiv). Nis sctiens are, in effect, net
enly tyrammical, but alse impieous in their attampt to obetrust the
fulfilment of the prephecy whieh Gais revesls.‘® PFellevwing the exnample of
his father, Krenss meves te destrey the children conceived by his wife
and sister, Rheia (Nistia/Mestia, Demeter, Nera, Nades, Foseidon, and
Zous). If anything, Kremee’s condust is mere repulsive than that of
Ouranss. Fer, as cach of the Olympisms was bdern, Kremes would "gulp down
the child® (467, malbac fovc marinive).*? The swallewing of his ewn flesh
and bleed may be Kromes'’'s attempt to coutaim vithinm himself the pewers he
divines are inherent ia his offspring. Ne dess met cemmit his crime out
of fesr, as Ourames doss but, rather, sut of greed and ambitienm.
Krenos‘'s plans for persemal glery seem, however, to lask the
intelligense that his epithet “creched-ef-coumsel® (473, éyviepdres)
isplies. Per euample, be is guilty of hubris*® ia his refusal te tranemit
his severeign powers te s susessser. lis neither supperts the cemsept of
hisverehy, mer the strusture and the rels of the family vwithin his divine
sosiety. Nis behaviewr ¢iffers frem thet of Zeus whe, as we shall see in
Chapters 4 and 3, insists em preserving a strist hiersrehy withia the
Olympisn demaian: wnder him every god has his or her rightful plase of
honsur and duties to perfern vithin the Kesmse. Kremss is beth “feslish
and blind® (488, oxirdies, ob8’ lvduue pere gpeolv). Mo 1s oo Blind, in
fast, thet this wily god swallews & stems (s trick devised by Gsis)
i28000d of his sem, Sous. It is the infant Sous whe is @ualified as
“wnsonquecehle end vichout care® (409, &vlagrec mnl &ngsde), ens whe *ts
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destined, having subdued [his father] by force and by his hands,/ te drive
his from his office, snd te rule ever the immertals® (90 - 491, hedie
lf‘q nal xepol Sapbovas/ ripde it b, & &8’ 3y Ssavbreieiw dvégesv).®
Thus even befere Kremes has been formally deposed by the unien of Gals and
Zous (494 ££.), his pewer of intellect is superseded by that of Zeus and
his majesty as king has vanished.

Gats is the guiding intelligence in the stery of Kremes's downfall
and the rise of Zous. The giver of prophecy now takes part in seeing it
to its fulfilment. Gaia devises & stratsgem to deceive her son, Kromos,
at the mement of Zeus’'s birth. It is then that she takes on the powers
of & Nekate and becemss & hourotrophes,*® the nurse and surrogate sether
of Zous. °“Mighty Gaia reseived his/ im vide Krets*’ [in erder] te meurish
and te rear his® (479 - 480, rdv piv of lsltare Tale widdpn/ Io‘? H
c‘n" vn‘c’nv ‘nnufpcnf r¢), and "taking hia in her arms she hid/
hin in a desp cave, under the depths of her hely carth® (482 - 483,
u“cv sé § xua: Adcw '.'* c‘v ‘.\oh"r. fau'n ‘c) seddeos 'no'n).
Gaia's extrserdinary cemcern for Zous sets the ged apart as aa “enly”
child. Nere, the resdsr cam s¢¢ & parallel between Nekate and Zows. But
vhile Nekate is, litsrally, am enly child Zous is “enly” ian the sewnse
that he is raised apsrt, to be the su, “ier ehild of the Olywpiem
oftopring.

Nesied’'s sscount of the birth of Zous has been described by Clay as
*the fesal ovent of divine and cosmis histery.** ﬁommh
éremstis entry of Zows iste the marrative threugh en entended epithet,
foouseing, first, e his "intelligense® (437, myriferve), scesnd, e his
sybelie Tele e “father of boch gods and men® (Ve serd)’ 86 wal
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land tremble® (438, Ppevric wedepiferas evpele xﬁ"m) The physical
presence of Zeus is suddenly resl, tangible. Frem this point to the end
of the poem, Zeus dominates -- Zsus is the centre eof all astiom.

After the first extended epithet, the poet lauds Zeus in a series
of references that define his nature. The reader learns that Kromos will
be conquered "threugh the plams of great Zeus" (463, Aid¢ payédev id
Poviéc), that 1s, by his sen’'s sharp intellect. In line 468, Zeus's title
“father of both gods and men” (Veiw werép’ §6¢ nai &vépdv) 1s granted to
the god even befere his birth. In line 476, the poet describes Zeus as
Rheta’s “mighty-hearted sen® (vi{s naprepoting).® Finally, Zeus’s ceming
te maturity is dramatised by reference to his "strength® (492, sfvec), his
"shining lishe® (dalfipa yvia) and, in line 493, to his title as anax
(lerd). These attributes uniting both physical and pelitical pewers are
68 mush & pertent as is Zous’s act of setting up the stone to commemerate
his own and his siblings’ liberation frem their father. Placed "in most
holy Pythe® (499, Ewdet v igpe‘i;qpeﬂ the stene is beth & “marvel for
future men te beheld® (500, ols’ Yuev lgoniow, talua dvyreies Sporeles)
end the preliminary rite te Zeus’s resteratien of life te the Kyklepes.

It is this svbeequent asctien which firaly establishes Zeus's
suthority. Nesied, by plasing the verdb Alec at the begisming of this
erwsial passage, stresses the ged’s autherity "to leossen® bends or "to
in his thoughtlessmsss® (301 - 302, Aec 6} wavpomasspigrove Siely fod
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already perceived some of the importance ascribed to thunder, 1ightuning,
and the thunderbolt as attributes of Zeus (cf. 72, 141, 388, 390, end
458). Now he is made wvitness to the drams of these wespons being
conferred upon the god, for, in gratitude for their release, the Kyklopes
*gave [him] the thunder and the blasing thunderbolt/ and the lightning”
(S04 - 505, SGmav 53 Spevriv 28’ alterievre nepawdv/ nal oreponny). In
this scens of an exchangs of gifts,® Zeus initiates the first of his
alliances with gods of the old regime, an alliance anticipated by his
covenant with Styx (cf. 390 - 401). One must alse aseume, as Nendi dees,*
that Zeus nov takes his seat as king of the gods. The significance of the
thunder and the lightuing is clear: wvicth these wespons, Zeus secures his
power, and the thunderbolt, alome, acts as a sceptre, the unique sysbel
of Zous’s divine severeignty.

Ia 1ine 506 Nesiod acknovledges Zeus's relisnce® (siewec) om the
gifts of the Kyklepes for his ability “to be lord® (dviswes). The
Kyklepes per se disappesr from the text after lime 144; only their nemes,
vhich sre synenymsus vith the weapens they craft, remsin. Altheugh Nesied
relates how the Kyklepes are the artisans of these asttributes of Zeus’s
m.muummceby“lmumuymm
veapens.® It is Zous whe causes the reseunding of thunder, whe flashes
the lightaing, end whe wields the thumderbelc. In fest, MNemdi®

that the eoriginel ides wes that they mede ,» but gave
chemselves to Sous. That is, a8 the of
thander and lightuing, merely standing at Zous’ side they
vere besteving wen his were, . . . ondoving hia



35
The alliance formed between Zeus and the Kyklopes, then, is one based on
the principle of symbiesis or assimilation. Both parties to the alliance
bemefic by their mutusl asseciatisn: Zeus, threugh the power implicit in
the Kyklopes’ weaspons of fire; and, the Kyklopes themselves, vhem Zeus
"honours® whenever he uses the thunder, the lightning, and the
thunderbole. ¥’ ‘

focusses on what he calls the “puissance primerdiale du feu l'outil que
peut menier le nouvesu souverain."® Thus in lines 3501 - 306 Hestod
concludes his account of the origin of the Titan and Olympian dynasties
vith & brief and compelling visien of Zeus as sovereign, helding his new
weapsns. In the central sectien of the poem, Zeus will face three
challengss to his positien. Ne will net succeed against his opponents
until he has gained full cemtrol of his weapens, in particular, fire; a
fire which gleams forth both frem the lightaning and from the thunderbelt,
his seeptre.



The title of ter 3 is a ermhtua o! rbmy 437 - 438, Thé
Y )] nal Bpovris welepiferas cvn?. wa

Hesiod does not feel obliged to explain the exact origin of these
first beings. They appear spontansously snd their origin remains
& mystery.

In line 117, Tsec b«nic is in spposition to lel’ -

& secugs 11 place.” uuulunmouclmn p uq
. o e cton'ddc - "i{n orvder mtbnﬁth.mmhluq
place.” Gais created Ouranos for s specific purpose.

Por a full discussion of the significance of Kronos as the youngsst
son and his role in the Theogomy, cf. Vest, pp. 204 - 203.

7. Solmsen, "The Barliest Stages in the History of Mesied’s Text,®
NSPh 86 (1982), p. 3, says that "the reasem for Krenes’ hatred of
his father is the latter’s treatment of his entire offspring.”

It s unclear frem the text which children are prevented from coaing
te birth and vhere they are asctuslly hidden. Apolloderus I.1.2,
says that they were semt te Tartares.

L8J, s.v. rixvy, "art,” "skill,”® or "cumning of hand, esp. in metal
working.” It alse denetes the “"way,” “memmer,” n‘nﬁﬁliﬁy
thing is gained.® tWest, p. 213, def the werd as "ctrick,”
especially vhen used in conjunction with fedsg vhich seans ‘nﬂtey
*deceitful.” L&J, s.v. $6Asec. In the Theogomy, rixve is
usually asseciated vith !n-m (ef. Ch. &4). :

L8J, o.v. &ymviepirec. ‘!buntntcotﬂuquhe
*curved,” like the "curvature of the bew" (I1l. sm.h- vz-
or the "beaked head® (Pinder Pych. 1.8 &na\,w.)-za-cqu
of Zeus. m'.muwum intellect” (iﬁr“).
vhich, 1ike the sickle ®vith its jagped testh® (173, napyasdbovre)
cuts vith a hoon odge. The opithet cams to meam °“wily, f.e. of
vily/erochnd coumsel.® Cf. West, p. 158, whe, eiting Cosk, v. II,
that the epithet “was erigimally, ia all
of the eusved sfekle’ . . . [bjut it was
already understesd as ‘Krenss of the bent sfrnc’ by Nesied’s time.®

L8J, s.v. Sveypec, “besring am £1]1 name.” 2 West, § 317 whe
“o t
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12.

13.

13.

)

The ancient world recognized three different groups of Kyklopes:
the ecrafters of Zsus’s thunderbelt (les. Th. 139 ££.); those who
fortified the walls of Tiryms (Apollederus I11.2.1); and hlyphﬁu
(Nom. Od. 9.255 ££.). All were distinguished by having enly one
eye. In the Nellenistic ;p. Callimecshus, in his Eis Artemin in
Nysni ot Epigremmata, 11, od. R. Pleiffer (Onferd: Clarendon Press,
1933), pmmﬁ-tyﬂm:nﬁ-mmilhlibm-i
first bov and arrows, while Apellenius Rhedius, Argonsutics, ed.
N. Frankel (Onford: Clarendon Press, 1961; reprint 1964 & 1986),
1.730 - 734, dlnzlhlﬁ-mnﬁﬁmgmmle for
Zsus:

"By piv Coav Kimduwes :l’ &40ivy Qppnrn orw,
i scpawdy Svanrs wevedpeves ; réoov QC;W
sapdaioww frivymre, miflc C in h“r- potver
burivec: riw ofye osbupel
mpptnr. padepele ﬂpSG f: {ovonr &urpp

(The Kyklepes were seated at werk on an imperishable,
thunderbolt for Zous the lexd; already fully-wrought

(end) shining brightly, it was missing only one
ray; it seethed with gleving fire as they struck
the fiery (belt] with their irem hammers.)

Cf. Cook, v. I, pp. 320 - 323 and v, II, pt. 1, pp. 501 - 30S.

The ﬂlq:!.n l.i the thunderbelt (sepawic). The name i! éiﬁ
Kykleps, Arges 207) (dovéc) 1s & "formulaic epithet of “x¢ " (ef.
Vest, p

Accerding to Ceek, v. II, pt. 1, p. 11, sepawiéc msans “"the
‘dastroyer’ .;.ﬁhﬂtﬂh!ﬁhlﬁmmtiﬁ

capasity.*®

mnhm“mmemmmnnn Ccf. 8.
Rautesbach, “Cyelepes (1),.* AClass 27 (1984), p. 41, whe says of the
Ryklepes, ﬁnh%mﬁﬂ:ﬁ:ﬂl“wlﬂf a.
m]mm‘ﬁhmﬂm).p 4, vho alse says that the

Kyklepes “are giamts.®
LeJ, s.v. dlosw. dloww denstss *rapid metiem;® here, perhape
ﬂ?ﬁﬁﬂhﬂﬁ“hhﬁﬂe—qtﬂ

Brown, p. 24, says:
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18.

19.

21.

23.
26.

27.

P.G.W. Glare, Oxford Latin Dictionary (Oxford: Clarenden Press,
1982), hereafter cited as OLD, s.v. monstrum.

OLD, s.v. portentum, an "sbnormal phenemensn,” "pertent;” "semsthing
mnmul.' or “"extraordinary,” "predigy,.” a ‘l:nnp or abnermal
ocreature.” It also denotes "sbnormal growth.®

I assume that all of Ourance’s childrem are "Titans,” altheugh,
Solmsen (1982), p. 4, says, that the Ryklepes and the Nekatoncheires
“are not Titans.”

1L8J, s.v. (§lec, "jealousy,” “"mere usu. ulﬁﬂm,ngnt
rivalry,® “emulation,® °"pride,” “homour,® “glery." Cf. West, p.
272: "’Glory’, mot emvying for being envied.”

L8J, s.v. viay, °victory.® visg derives from the verdb vinkw,
*conquer, "prevail in battle, in the games, or in any contest;" "be

superior.”
1L8J, 8.v. mparéw, "rule,” "be lord,” "be powerful.®
187, s.v. pla [#ly]. Pla denotes "bedily stremgth,® “"force.®

R. Namilton, The Architecture of Nesiodic Poetry (Baltimere: The
Joehns Nepkims University Press, 1989), p. 21, says: “This is
Mlyeahuﬂﬁtﬂlqz'lbhhihﬂ &ﬁrmﬂw
he olsevhere plays ne part in advising amyems, but it prebebly
zefors te her spiritual father Zeus, whe has just given her advice.®
But cf. Ass. Prem. 309 - 326, vhere Okeanes gives advice to
Premetheus.

mmdlmlmlﬂhm:lﬁhﬁﬂuthl
{nherent in their nemes: OClery, Viectery, Pewer, and Ferce.

L8J, s.v. grvyéu, "hate.® The nams Styx demetes "the Nateful.® The
vord orvyte "is strenger than peetw, for it meams to shov hatred,
net merely te feel it.°

Nekats in the Thesgeny assumes & very different rele tham she will
in later literature. Cf. Bur. Nedea, 394 ff. for her assesistions
with sercery and blask magis. m;ﬁ-mﬁyhﬁm
vith Artemis, in partisulsr, im her rele as & heuretrephes (of. n.
38). Momm-(ﬁnledhhﬂgi_'
the geddess im art, of. P .A.m.%h:ﬁdtﬂlﬁiﬁﬁi
102 (1961), eop. pp. 250 f£f.

Clay (1984) p. 37.

Ibid, | B b L H 'ﬁ*h,
siven the right of first seerifl
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32.
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’s.
3%.
3.

L8J, s.v. flg‘ri Cf. Clay (1984), pp. 34 - 33, who says that "if
(ons has] "been successful . . . it is by the will of Zeus, $wrs
Avbg, or _ﬁn! divinity, and Hecate has pleyesd her role as

L8J, s.v., 0. The Nekate episcde features several instances of
the verd ¢0ilw (ef. 420, 432, 439, 443, and A46). The verd wes also
Mulmiiﬁﬁnﬂb-hnﬁllggQM'mﬁ‘ == “when
we wish.®” In line 443, it implies the role of "luck” in the lives

of men.

18J, s.v. §wapic, "power,® “might;® "sbility to do anything;®
*{nfluence,” “sutherity;® “faculty," any “natural capacity;®
*potentislity.”

*Stand beside” -- lekate appears to loek over one’s shoulder and
wvatch over ens, as did the Roman Lares (spirits of the E—llul

hearth), silent and unseen.

West’'s reerdering of lines 426 - 439 sets up an absolute hierarchy
frem the highest te the lowest class in seefety. Here is a
concordance of the lines accerding te:

kings(434) assenblies(430) kings(434) kings(434)
assemblies(430) warriers(43l) asseublies(430) assesblies(430)
warriers(43l) warriers(431) warriers(43l)

- kings(434) B » - -
knights(439)  athletes(433) athletes(433) athletes(433)

athletes(433) )
knights(439)  Imights(439)  knights(439)
£ishermen(Ad0) ﬂsﬁﬂ(ﬁﬂ) fishernen(440) fishermen(440)

Brewn emits the knights in his translation of the Theogony.

ef. Zous ia W &D 3 - 7.

Nermee is the god of herdemen. Cf. h. to Nermes.
mamm.-;.mﬂg-un ﬂllﬁmhﬁn
zpmum-hnn:‘md&-m' Cf. M. Ag.

this peint. The prephesy is essentially Gaia’s.

In Ass. Bum. 2, Gaila 1s ealled the "first prephet® (wpurapawviv).
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2.

A3,

51.

Ass. Ag. 177, "there is visdem in suffering® (wbfes pddec).

The consequences of thwarting a prephecy can be severes. Oidipous
tries to thwart a prophecy -- an humems, but impious sct. Neredetos

I.34, describes how Croesus tries te aveid a prephecy given to his
in a drean, but as it was predicted, his son, Atys, is killed by an
iren spear (1.43).

Another example of a myth with the theme of esating children is that
of Tantslus and his descendents, i.e. the House of Atreus.

L&J, s.v. uppse. *gsxcessive pride,” "ambition.® Cf. Rowe (1978), pp.
78 - 79.

Kronos and Zeus share a common motif -- the youngest born overthrows
his father and rules in his place.

Cf. Arthur, p. 71; Pascal, p. 20.

Cf. Vest, pp. 290 - 293, on the "conflation® of two different myths
on the birth and youth of Zeus.

Clay (1984), p. 37.
Ramiltem, p. 13, treats this epithet literally vhen he says "if Gala

ﬁim“pmmﬁﬁ.hn;mmﬂyhmmm
‘father’ of the gods.® 1In fact, the epithet is symbelic and denetes
the honour and the prestige vhich Zeus commends as the suprems god
of the pantheen. Sale, p. 673, calls Zeus the “spiritual ‘father’

of gods and won.*

18J, s.v. anprepoivpm, wg-mg. naprepolupn 18 formed frem
_pum (=nparvepbe), "streng,” “mighty,” and fvpbe, “seul;" ih-
*heact.” Mmmdﬁnm&nmﬂbﬁﬁu
1.260, vhen he describes Asncas as magnanisus, sat-souled.®

Pythe (Delphi) was sasred te Apelle.

mum). p.ﬁff says that this allisnse is ens based en

R. Nendi, 'ﬁlmmdlﬁl-ﬂﬁ-mtﬂ-ﬂhnﬂ'
mi-l!s(lﬂl).p-ﬁ!--m *“The elevation of Zous teo
ﬁ“m—umipmmu.”ﬂnulm
ﬁlﬁhhﬂﬂlvﬁhﬂﬂﬂnmﬁy yot in the tent of his
pesn it hlﬂﬁm at vhat point this climsstis mement
astually esseurs." l-ﬂh-h

Ticans “which first establishes

that it is Zeus's vistery ever the
(him) in pewer® (p. 333).

. Passal, "1s syths & mﬁmd—nm-m
2.;,( )m,,ﬁi hﬂll *lo mythe . . .." p. 1),
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Cook, v. I, p. 318, points out that in the late epic (c. 400 A.D.)
of Nennos, Dion. 28.172 - 201, the Kyklopes “wield [Zeus’s) weapons
on their own behalf.®

R. Nondi, "The Nemeric Cyclepes: Pelktale, Tradition, and Theme,"
TAPA 113 (1983), p. 31. C.J. Rewe, "‘Archaic Thought' in Hesied,”
JuS 103 (1983), p. 127, concurs. Om the other hand, Solmsen (1949),
P. 70, suggests that the Kyklepes "must have been demoted to become
the agents of him who wields these wespons by right.®

I am indebted to Solmsen (1949), p. 74, for this idea.

J.-P. Vernant, "Mécis et les mythes de souveraints.® RNR 180:1
(1971), p. S8.
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*THE FLAME OF ZEUS-FIRE EVER LIVING®

Although, as we have seen in the last chapter, the slliance formed
between Zeus and the Kyklopes culminates in the idea of Zsus as “lord*
(306, &wéowes) of gods and men, his right to rule remains, at this mid-
point in the epic, as yet untested.! Lines 507 - 885 form the central
drama of the Theogony. These lines focus on thres conflicts, and their
resolution, vhich prove not only Zeus’s right to rule but alsoc his mastery
of the fire within the sceptre, the symbel of his power. In lines 507 -
S12, Nesiod appears to digress from his purpose by describing the birth
of the four sons (Atlas, Menoitios, Prometheus, and Epimetheus) of the
Tican, laspetos, and his Okesnid wife, Klymens. The movement away from
Zeus’'s story is, however, only momentary. With the mention of Iapetos’s
son, Premetheus, Mesied introduces both the arch-rival of Zeus and the
first of three challengss to depose Zeus frem his position as lord of geds
The present chapter of the thesis i{s the most important one. While
Chapters 2 and 3 graduslly delimeste the nsture of Zeus (his erigins, his
allience with the Kyklopes, and, in the case of the Prees, his glerieus
godhoed), Chapter & contains s detailed analysis of the crucial mememts
is divided as follows: 1limes 307 - 616 foous on Premetheus’s testing of
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Scivele Spénovrec), Typhoeos. The section ends, as did the Proem, with

& coda, lines 881 - 883, in which Zeus is envisaged as no longer lord in

word alone but also lerd in deed, with the power to confirm other gods {n
their spheres of sutherity.

Zeus’s rise to supremecy rests securely on the fire given to hiam by

the Kyklopes. In this section “fire is a complex symbol,*? constantly

changing in form and meaning., Pascal refers to this fire as "divin,” and

majestd.*? In these fiery weapons lies Zeus’s potential pre-eaminence over
sankind, over the gods, and over nature. In the Promstheus episode,’ fire
come into comflict during the meeting of gods and men at MNekone.
Throughout this episede, there is a persistent emphasis upon Zeus as a
“ged of reason.’ Per the first time since the Proem, the reader finds
Zous distinguished by the epithet ®all wise® (320, myriere) (of. 56).
Hesied seens te snticipate the view of Zeus’s intellect vhich was held by

of Zous was "the thinking fire, which penetrates, shapes, and holds
everything in limits.*® It s this fire, the divine intellect of Zeus,

1s °full of subtle and varieus deceits® (511, weiniiev aloAlpgriv), seeks
Goour ot the end of the “golden . . . age of mertal men” (¥ & D 109,
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xpVecov piv . . . Yives puponww dvlpomuwv) for at that time men "lived as
{f they vere gods® (¥ & D 112, ere 0eol 6° fuev).® At this "feast,*¥
however, Hesiod suggests to the readsr that the twe sides were
experiencing some difficulties in their relacionship. The verb impivevre
(533) has various definitions, but its primary ene, in tne context, is “to
settle a dispute.!’ The Titan, Prometheus, uses this occasion to challenge

Zeus, his Olympian cousin, to, vhat Vernant calls, s "duel*!® -- a battle

an evil injustice upon a fellow god.

The Titan god conceals the inferior parts of an ox, the bones, in
folds of "vhite fac*d (341, apyirs Symp). The “thinking fire® of Zeus's
nind is able to penstrate the false feast and he sees the disguised benes.
Addressing Premstheus vith the familiar term *friend® (544, & wirev), the
Olympisn deity cempliments his cousin for "dividing the portions [of the
meal) so unfairly” (&c frepefiMsc §scbdosme polpac). Perhape Zous's iromy
{n this line pertains to the fact that Prometheus is teaching the
hﬁ‘g). than an art to remedy a problem or to craft a just reselutiom.
At this point in the dusl, Zeus proves "his ability te fuse theught and
fully perceived the tekhme® (351, W /' od8° dweleee S82ev). Uith full
kmowledge, the Olympiem Zeus deliberately cheecses the pertism cemtaining
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Altheugh, sems crities, 1ike Namilten, repreach Zeus for being
*duped,”) in fact, the Olympien is simply alleving Premetheus’s hubris,
his arregant shertsightedness,’® te menifest itself. Premetheus, himeelf,
"smiling, sindful of his eumning tokhme® (347, iwinesbifons, Sorlns & of
;gﬁn' r;’gﬂc). pays am irenie cempliment te Zeus. In fremt eof the
mertals he hails Zeus as “"the mest glerieus and the greatest of the
everbeing gede" (548, avbsore piysore 0edv aieiyeverow). Ne says this
st the very msment that he imagimes that he is ssaling Zeus’'s fate in
frent of the oyes of mankind. It seems that Premstheus’s metivatiem in
disterting the feast is te gain kingship ever the geds and te beseme the
Sous’s “first-rate intelligsuse respends vith seme nov and interesting
sohens."Y Zous’s schems, his colime, is to intreduse & wetieonm of the
differense he s0es, not enly botween hlmself and Premetheus, but, what is

The "anger® (334, yware) thet rises wp in Sous is cemparable te
thet folt by his gremduscher, Gais. Like hor, Zeus finds himself plased
in en entrems situstien and fovesd te retaliste is evder te preserve his
Nesied deplecs Sous as semsing “in his nind s premsuition of evils/ for
(351 - 332, aand §° Jovere buply Gourdlc botpdeeies, 13 aal rerfeotes
$headre). The firee ovil resulting frem Premsthous’s interforense with the
ritual of the feest 1s the dvemstic change in the form of conmmicetion
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which had previcusly existed between gods and men. Por nankind there vill
be ne return te the gelden age. When Nesied eencludes this pertiom of the
duel vith the werds “frem that tise the races of men en earth/ have burned
white bemes on fragrent’® altars® (336 - 387, in rel §° Sdawdresesy dnd
xlovi ¢92° bvtpdaw/ nalove’ ooria Aawns fwglvray inl Pupdv), be ta
scknewledging mere than what West describes as the establishment of "the
sacrificial relatiens which mow ebtain between the two erders."'’ The
ricual of sacrifice, the basis of humen tekhme, is an asbigueus thing.
On the ens hand, as Vermamt cbeerves, the sserifisial fire is the same
firve mon use te cosk their feed and thus, fire cemes te distinguish thea
as eivilised.® On the other hand, besause of the events surreunding its
ssered imstitutisn, sasrifice alse symbelises the "fall® of menkind frea
ice state of blessednsss. frem & life that Nesied culegises in the Werks
and Days ss oms 1ived “apart frem beth hard werk and misery® (113, véodsv
:np r¢ movev asi ;if';jf)_

Sous himself inflists am ovil misery upem mankind by °refusing te
give the fores of wtiring fire te its ash trese® (363, ove P
pediges wupds pives duapiroie). There may be soversl ressems for Zous’s
vithholding of fire. Nesied enplieitly tells the readsr that the Olyspisn
*1s over mindful and ever amgry® (362, yolov peumpdves alel) at his
cousin’s distertisn of the fesst. It is pessible that Zeus’e enger erises
frem the dishensur of being denied the superier perts of the ex. Ia their
oo demsmstrate, and o ensure, thet the Tese of mea reslises its
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thefir access to the gods, that is, their ability to communicate and to
prepitiate threugh sacrifiece. Thus, en the wvery oeccasien of {ts
institution, secrifice, as Vernant ebeerves, ®sépare sussi les hommes des
dioux ot 11 les oppose dens 1’'scte slme qui chershe & les unir.*®

It is Promethous vho cemes to the reseus of mankind and reselves the
present dilemma. “No steals the censpiouous light of umciring fire/ in
& hollew reed” (566 - 567, miivec dnaplireie wvpsc rerionenev adyyv/ v
“‘“‘f vistuns) and gives 1t to the mertals. The consequences, for Zeus, '
of Premethous’s secend act of cumning tekhme are censidersble. The Titan
holds in his hellew reed s pertien of Zeus’s fundamental power, described

of fire burning en the esrth "stung the spirit deep vithin/ Zeus the high-
thunderer, and he raged inm his heart® (567 - 368, $&nev §° Koo vesdos
Vwudv/ Biw’ Wippepirew, ixoruee §¢ piv $i2ev Brep). Premethous has
stelen vhat Sale calls “Zous’s prervegative®® .. his sceptre. What angers
Sous sbout the theft, hewever, is that, as Conssher suggests, mea new have
in their pessession "both a sysbelic and a practical semse*® of their
As Vermant emplains, “1l eomstitus wne cochmique do tramspert, &
oconservation ot d'sllumage du fou, wne part de ocos ssveir-faire
tnslperables do la vie humaine.*” Zows, im his visden, dosides to permit

focoseon: DPendors.®
100 ast of & sorics of insidents thet lead menkind frem its ‘matural’
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godlike 1ife to ‘culture’ and the wertal 1ife ef teil.*™ In that life men
will use their cekhne of fire te craft a variety eof inanimate ebjeats,
ranging from practical utensils/tesls to werks of art. Zeus, hewever,
demonstrates that vhile men cen create artifacts, he is still net equal
to the gods. PFor, Zeus alse cem craft artifacts, but ones that are
animate. As soon as the "thinking fire” of the Olympian’s mind has

first wemen, "an evil thing for mankind® (570, mendv dviplneies).
Pendora, sccerding te dubeis, msy be viewed as an ‘artisemsl

production.®” Ia her view, Nephaistes is "a divine petter®™ whe “meulds

earth tegether® (371, yainc 18 simniasec) vith water’ end places Penders

emsrges frem Zous's Nephaistesn fire is beth Zeus’'s *masterpiecs,”™ and
notes that "Pandors nem & . . . wn male i 08.°" Rather, she s ®evil®
becauss she synbelises the tramsition te & nev way of life. Where befere
end vemsn besons “partasrs in grisveus werk® (601 - 602, (wieves (oyw/
harvest the arshble land of Mether Barth (Gais). Eash of these sstivitiss
contisuing the new ssang of commmiscation, ressatly esteblished ot Mehons,
pecposusts the holy sasrifices to their deities.
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Although the emphasis 1s on the negative mere than the positive
asseciations of Zeus's "wendreus® (381, flebus i6iefes) oreatiemn, it is
Blmﬁn this “evil® {s net as devastating as it aight sppear on the
surfece. Por in the narrative it is neither Pandora nor the race of men
vho suffer the most grievous consequences of Zeus’s anger. Rather, it {s
his rival, the Titan, Promstheus.
Hesied has framed his acceunt of the dusl at Mekone with an
elaborate Prologue (521 - 333) and a brief Epilegue (613 - 616). Such a

intellectual pewers as is his bactle of wits with his cousin. 8o
opiseds vith s Prelegue graphically fereshadoving the ged’s eveatual
“vith whcosksble . . ./ grieveus ehatns® (521 - 522, dvarewifges . . ./
Seopoic @prmiiosss). Tramefined by a “columm driven threugh his sidriff*
(322, mioow 6id miov’ iMisenc), the Titanm is the epitems of physical
‘lthﬁtﬁiﬁhﬁhﬁiﬁﬁﬁmﬁﬂﬂdiﬁ!(ﬂj.
osn lovs aide arivas viev 08 smperociv). ¥

Zous’s eslestial flame. The Titan hes attempted o deprive Sows of o
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winged sagle; and it/ ate (the Titan's] immertal liver® (523 - 524, elerdv
So0e ravinrepor abrap § v feap/ Sotiav Sodvarev).® The very ged who

Ce que Zeus jette contre lui, pour le punir, c’est seus la

forms de 1'aigle reysl, 1'aigle fauve, equivalan ¢t & la foudre,

son propre porte-flamms de souverain, le trait ailé et velant

qui, & ses erdres, trace um chemin de feu entre le ciel et la
As Zous emerges froem the duel at Nekems he has reasserted ia a veriety of
ways the ability of the "thinking fire® of his imtellect te searsh eut
established between hinself as an Olywpian geod and the Titans is firmly
in plase and the twe dynssties quickly find themselves ia mertal ceaflist.

In the secend episede of cenflict, Nesied meves frem a mini-drams

Bere."*! When viewed frem this perspective them, the battle betwesa the
of four majer staps. In limes 617 - 626 Zous is seen emlisting the
voshs, boulders, and, ultimstely, Ssus’s fiery tinmdssbelt. PFimslly,
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lines 729 - 735 and 811 - 819 commemorste the “gift" bestowed upon the
Nekatoncheires in homour of their distinguished military exploeits.
Perhape the greatest ireny of Zeus'’'s strategy for viatery is that it is
one based on the cooperation of gods whe, until now, had literally
vanished from sight -- gods who were nomemtities until Zeus, in his
visdem, permits them te realise their petential.

When the Nekatencheires are reintreduced inte the narrative in lines
617 - 618, semes of the imagery is reminiscent of that found in the
Prolegue of the Premetheisa. Deth the Titan god and Ouranes’s sens are
first represented as victims, deities "bound in powerful chains” 618, $fe¢
sparepp dvi Seop}) (of. 521 - 322) againet their vill. In additien, beth

(623, davlueves mpabin pive wivtes) (ef. 528). Pinally, both Premstheus
and the Nekatomsheires are seen as deprived of their right of
that Nested cuphesises the similarities between these geds, he is, in
fast, iaviting & ve-enanisation of these figures frem Zous’s perspective.

comnitted is the fear that their “sppesrance/ and grest sise” (619 - 620,
Jooc/ anl piye0oc)™ hes areused in thetr father.

Lines 617 - 626 provide further insight inte the develeping maturity
.of Zous, 1n pertisulsr as ens whe is loyal to family mesbers. Ourames
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a careful selection of chosen cemrades -- cemrades in arme vhe are drawm
from the older generatiem of his ewn family. The essential differemee in
outlook and in pelitical acumen between the Olympians and the Titane s
novhere more explicit than in the act whereby the Nekatoncheires are
reclained frem nen-existence and "led back inte the light* (626, &vfvyaver
ic ¢boc adric). At the mement of the Nekatencheires’ rehsbilitaties it
is impertant that Zeus asts as leader and that he is jeined velumtarily
by his Olympisn brethers and sisters. It is even more impertant, hewever,
that the Olympian family is scting in harmeny with their amcient mether,
Gais. Zeus's inherent visdem resegnizes the stabiliszing effest of streng

solely on the basis of appesramse. In jeining ferces with the
Nokatoncheires, Zous and the Olympiams taks the first tentative steps to
the cstablishment of their Kesmes -- & Kesmes based eom nov familisl,
secictal, and political values.

The astusl msmsnt vhen the Nekatensheires ally themselves vich the
Olyupians and 2ous is en cccasien of semes ccremsny inm Nesied’s marrative.
The poet dovetes 36 linse (627 - 663) te am olaberation of the
uumum-mgﬂmm;—;ﬂmﬂmmu

muuu'-uwm-ﬁnh-:m“ Por the
euly with the aid of the Wehotes 0s, will they “win both vietery end
slerious pride® (628, m.n-ﬁnb&ubbm:umm
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vith the enemy Titens. Thus Zeus, in paying heed to Gaia’'s prophetic
counsel, sets the stage for a positive turn in his conflict with the
Titans.

Zous’'s mext step s the striking of a covenant with the
Nekatoncheires, a fermsl and public scknewledgement of his faith in the
truth of Gaia’s werds. But before allowing the reader to hear the terms
of this martisl agresment, Mesiod focusses his attention om a discussion
of the events leading up te the ferming of the covensnt. For tea years,
diffieult strife® (637, o6 ric §o Hpubec ymrenile ASosc 0080 rerevrd).®
Nesied adds te the hereic metif of a ten year battle by describing
charasteristios of the twe oppesing sides. The Titans are called
"11lustrious® (632, avevel)* and their Base of eperations is the “lefty
Nounc Othrys® (Welfs “Ofpver). In cemtrast te these epithets is the
of good things® €33, Swrfpec ifw), om epithet which amtieipates the
© be ended, mot by a shov of physieal feree but, rather, by the
traditionsl hevede ot of giving & gift. In erder te sslmoviedgs the
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feast are immediate. °"A courageeus spirit wes lifted up in their breast”
(681, dv erdtconsy &itere dupic évivup). Vest calls the feast s sywbelic
ratification of the Nundred-Nanders’ return te the world of the upper geds
and the termination of thetr punishment, *%

Tollowing the ceremeny of the feast Zsus addresses the
Nekatoncheires as the "shining children of Gaia and Ouranes® (644, Palne
re nn) OVpaved dyies rimve). Begimning with such a compliment, Zeus, the
astuts pelitician, admits his grest meed for the services of the three
§ods® and he exhorts thea to join the encounter against their ewn brethers
end sisters. Nis argument does mot attempt to justify the setting of
bleed against bleed, rather it fecusses em the superierity of the
Nekatencheirzes in battle. In reminding the three gods of the “kind
friondehip® (651, dirrgrec Svniec) shown by himself and the Olympians,
Zous 1is net simply treating them as vhat Brewm dessribes as “a meresmary
army.*® Displaying his intsllestusl reseurcefulnsss, Zeus imeists that
it vas "through our plams® (653, dmerépac §id Sovide), that 1s, the
rational deliberation of the Olyupians as a greup, that the Nekatemsheires
were resousd frem their gleemy prisen: these gods are met msreemaries, but
rather, as Driquel metes, "sumiliaires indispensebles.*®

Por thefir part, the Nehatensheires econfirm the truth of Zews's
werds. They msither viev themselves as mstesmsries for hive, mer Zows
ssTely as a peliticisn beguiling them with flattering weeds. I his
spooch (633 - 663) Kettes uses wends suggestive of his admivstion of
Sous’s intellest, ia percioular, M visdew” §38, {ndporivgoir), the
ssens by vhich, the Hshatsnsheires “came besk ageia frem wader the erwsl
chains® (639 - 660, Sdoppor igadres dpairinr Gud Sooulv/ frbeper).
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Nereover, in line €37 vhen he appeals to Zeus as the “pretecter of the
{smortals against chilling War . . .* (Siarys §° Sdeviresesy apfc . . .
npvepete), 1t 1o clear that Kettes views Zous’s invincibility as an aspect
of his superior mind.®* Therefors, when Kottos promises that the
Nekatoncheires “will defend [Zeus’s] power® (662, Sweducte npfrec), he
hints at & latent desire on the part of the "momstrous” sons of Ouranos
to becoms closer to Zeus, te be seen as almost equal to him in the arts

lord (anax), admitting thet, prior te Zeus’s arrival, the Hekatoncheires
*had suffered things met heped for® (660, &fernra wadéirec). Por the
Nokatencheires, therefore, Zeus’'s imvitatienm to be his special allies is,

fanily.

Kettes’'s speech succeeds, as Sehwenn has remerked, in reusing the
spirit of “chilling Ares” ia the Olympisn geds.®® “The epirit [ef the
99ds] lenged for var/ mere tham before® (663, werlmev §° Aidalere Pupdc/
va"ddnuc)unymﬁrmh;‘mﬁﬂm_dg
oxploits and, where required, threugh asts of self-restraint.” et
ourprisingly, therefere, vhem the battle between the gods resumes, it s
varriors. Their *lishe ave sighty® (673, eovifapetes pileowsv) and their
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fifvy heads, & frightening apparition, even on a battlefield. Mondi%
says,

Vich their profusion of limbs they appear to have been
msythologically tailored precisely for the hurling of many

projectiles in rapid succession -- i.0., designed specifically

ﬁ:mplr:&-yphylné-ﬂm

(673, wirpms iA;ﬂfnvﬂ by both the Hekatoncheires and the Titans. The
very ground of Mount Olympos and Mount Othrys becomes the "weapons® of a
battle that "shakes” (680, nupnr-e) land, sea, and vide heaven abeve and
"shadowy” (682, #epdevra)™ Tartaros belov. Endowed with their hundred
arms, the Nekatoncheires have determined the weapons of choice for this
mement of the cembat. In this early stage of the battle, the three geds
perforn as Zous'’s select contingent and as his marshals of the Olympians,
in an attempt te bring him victery ever the Titams.

"work® (677, rev) of the

In spite, however, of the
Nekatencheires’ hands, the battle remains at an impasse.* Only the might
of 2ous, it appears, is sufficient te break the deadleck between the two
sides. In fact, the events of beth the narrative scens and the
His expleits of "hand” are the enes vhich turm the tide of battle. It is
of their earlier allianee vith Zous (ef. 303 - 303) are meet evidest.
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$2670).% His chunderbolt is sccompanied by the crash of thunder and the
blase of lightning. As Walcot netes, "how much more effective it is to
ses ZTeus using, rather than merely accepting, his new armoury,*®
| The effect of Zeus’'s weapons is devasting. In the previous scens
(cf. 678 - 683) which portrayed the effect of the flying rocks, it wvas
clear that Thessaly® was shaken to its foundations. In the present scens,
“life-bearing Gaia burns as she reseunds with the crash of thundsr/ and
her great woods crackle unceasingly” (693 - 694, vyala ¢epiofioc
dopapbyige/ naiopivy, Mone 67 dpe? wepd pevbr’ Eowerec UAg). As Cata
burne so the "stresms of Oceancs . . . seethe® (695, ¢fec . . . ’Queavele
$ic0sa) and Chacs 1s overvhelmed by the “wondious burning heat® (700,
natpn §i Veomioiov). Two of the origimal feunders of Mesiod’'s Kesmos are
thus in danger of total ammihilatieon. Nesiod euphasizes the terrible
offect of Zous clashing in battle with the Titans by descriding its
ssnsequences in terms of a final cataclysm for nature itself. In an
extonded sinile (703 - 706) the tumult from the clash of the divine renmks
in “fearful strife” (710, emipbarine $pibec) ts
great Zous® (707 - 708, Spevrgw re oveponiy re¢ nel alberbevre nepawdy,/
#ide 4sdc peviross) vhich the god carries ints battle against the Titems.
sky, and the seas, Teveals a Zous whe 1is wet yot in cemplete eemtrel of
@ses mot come wntil his eonfliet vith Typhooos (cf. 820 - 000). Por the
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blinding of the Titan's eyes by means of the *flashing light of the
thunder and the lightning® 699, evys sesmaiseven mepawel re erepenidc
re) .

, hﬁr-mgmﬁim.hﬂjmﬁﬁ
1'éclair dont 1l se sert comme d'une imparable arme de jet
provoque sur les dieux le sime effet de stupeur 'paralysante’
que ches les hommes 1’'étincellement des armes de métal, cette
lusur de l'airain qui meate jusqu’su ciel et qui glace
d’epouvants le cosur de 1’'adversaire.

Zeus’s success in weakening his enemy is what makes the Titans so
vulnerable to the final assault by the Nekatoncheires.®”’ The final stages
of the Titanomachy are simply, as Waleet netes, "’'mopping-up’
operations;*® the Titans are reduced to the status of conquered gods, "and
these under the earth vith wide paths/ were sent and bound in grieveus
chains® (717 - 718, wal redc niv Swe xlewdc cdpvebeing/ wimjny nai
Seopoioww v dpvarioioww Tsnonv). The Nekatoucheires emsrge frem the
Ticanemashy beth as proven allies of a victerious Zeus and as recipients
of the secend major gift™ of Zeus’s Olympian dispensation.

In the comclusien to the Titamemachy, Mesiod reveals, through his
cholce of epithets, just how much the fortume of the Nekatoncheires has
turned since their punishment by their father, Ourancs. Rarlier, in lines
147 £2., &ﬁrnﬁnrsmhiminnﬁugmﬁ:ﬁk!:ﬁr
Nesied may be citing the terms of Ouranss’s owa repreach vhem he refers
to thes as "arvegant children® (149, Swepfdave rima), "not to be nemed”
(148, otn dvoparvel), and the “mest foarful of ehildren® (133, Sesvéreves
sfibuv). Bov in lines 7% - 733, the Nokstensheires are vieterieus.




"
in their mew rele as "Zeus’s trustwerthy guards® (733, ¢€lesce wievel
4id¢e). In 1imes 0813 - 019 the Nekstensheires disappear fres the
narrative, but met befere they are renamed “Sous’s reaswned allies” (013,
03¢ mrearel Jaluovses).”™ On this pertieular eccasien, Briaress is
distinguished with s special hemsur, becsuse Peseiden, Zeus’'s brether,
sakes the Nekatemsheir his “sen-in-lew® (818, yasdsdv).

In twe of the passages sited abeve (cf. 735 and 613), the glery of
the Nokatonsheires s imsressed still further. First, the three geds are

ssntiensd almest simultanseouwsly victh
99ds have been instrumental ia rallying “Zeus of the aigis® (733, Asde
olviéneie),™ *Zous of the rushing sterm® (813, {piopapdyess 4i3¢), to o
reseive & valusble gift of "hemss, dwelling-plases msar the foundetions
of Chogmss® (016, Sdpare vaserdovesv fn’ 'Quesvele 0epitress). Waet 1o

carth.




(1)
the Titansmachy. Tartares is, after all, the dwelling plase of Sctyx,
Zous's guardisn of the sasredness of the divime eacth.” It is emly
'uech.. therefore, that the great "bremse wall® (726, xbracer Tpnec),™
*the glesming marble gates® (811, papplpcal re #llas).” and "the brense
thresheld® (xSrscoc odsoc) of Tartares enclese vithin its beundaries Styx

upheld his cause.

The finsl challenge te Zeus’s severeignty eccurs in lines 820 - §80
in the figure of Typheees, wvhem lactimere calls the "dreaded dragmm°*™
(823, Scsvelo Spdnovrec). Of all the memsters or predigies im Nesied's
narzative, this creature is, perhaps, the meet dangereus.” Zews's
adversary has "s hundred sashe heads groving eut of his shoulders® (824 -
823, In 6 o} 'mv/ :v dnardy acduinl $e0¢), o physical parallel teo the

Typhooss, the youngest sen of Geia,” frem her wnien with Tartares, is an
sherration of nature.

In the 1inse direetly proceding the dragen’s essbet vith Tous (626 -
041), Typhosss is depleted as the physisal pertent of disevder ond
dostrustion. °“Derk licking tonguse® (826, vhfnvrn m*q Addegpbrae)
protruds frem his msuths; °fire glints frem bemseth his eysbrews® (827,
ba’ lppdos o8y Lelovesey); *five burws 1an his gleve® (028, wGp mnleve
Sepnopivese); “serrifying sounds issus frem all his heede® (829, éwel &’
iv akogosw Low Sesvfe nesgares). Typhoses 1s o Provesn figurs, o mensver
whoss “hise® (833, Soffesx”) tremsforms his ot will. Ne confounds the
werld of metuve, right oo its °tal]l svmtains* (&:!ﬂl‘).'ﬂ-ﬂg
sounds® (831, ¢0fyyerd’) thet represent bis now a0 & “leud-belleving bull®
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(832, rabpov {pippbyev), now an & “pitiless lien® (833, Afovrec Svasiéfa),
and nov as “vhelps® (834, envifincowsv). This Typheees threatens all that
a8 in the divime reals of Zeus’s Olympes.
Zous “quickly perceives® (838, (v viee¢) the specific threat pesed
by Typhooos: bhe desires te be “"lord of mertals and immertals” (837,
tvqreios nal dbevdrososv Lafev). When Zous responds to the ever-
o0 vith an sweseme, distinstive, and wnchanging wveapen: “a mighty, hard
thunderelep® (839, owdgpiv §° ippburaec nal Sppinev). By mesms of o
Ilﬁhiljif”.h“ﬁ:ﬁ:&éhﬁlﬂdi!mn
alien and imeffective. This ast of dismissal 1s the prelude met enly te
(47, Teae 63 xtiv olivn nal oiparic §82 06rasvn) frem the seorching “boch
ve wwde ¢’ bae' rele wedipov). Dven Nades end the *Titams whe live
bemesth Tartares® (831, Terfude #° Sneraprpies) heve vessen to foar for
mh:mnﬁ-ﬂﬂnﬂmlﬂﬁnmnﬂ
foon. In contrast, the fire of the msmster is simply flams . . .,
Comnloss and wndefined.® It 1s Sews’s fire whiech finally decermines the
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Zede 62 dneld -L :‘pﬁr v iﬂ- slvee, ifhu l Swie,

Boovrly re :n v re nm- 1T
?Nw Oﬁ-pnu Oaum
e hnniﬂ nedarde Sesvele tuén
(Vheon Zous’s pﬁ-tﬁ:-hil.n srest, he seised his veapens,
the thumder and the 11 quﬂﬁlbllﬂ.wﬂﬁnlt.
and he struck leaping Olynpes; and ho b
niﬁe&-mm-tﬁ-nﬂﬁnﬁt ")
(033 - 856)
Typhooos “lashed vith (Zeus’s] lightaing strokes,/ fell maimed® (837 -
838, nn,ﬂr Cudooec./ Bpene yvintalc) . ®
v is memifest. The latter Zeus has ne need

-!-g-ann-uhmm-cmmnuunqnlmﬂn
is fully capeble of centrelling, guiding, and wsing his Kyklepean fire,
Pou."® The final cenfirmation of his mastery is found in the eeds (881 -
(883, Pavsdeviper mgi—m)immamgmmmm;
their rightful gifts of hemeur.*

confrented by adverseries vhe hove tested his sbility to vield either the
fatellost. The hey ©o Zous’s suseess threugheut all of the esafliets is
M gife of *dsathless coumsels® (343, ¥40ire sffca). Ao vo hove soem ia
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the arregant Titans, and the primseval msuster, Typheees. In Chapter S
Zous’s intellect net enly guides him in shaping the seciety of his Keemos,
but alse in the selestion of his first reysl eemsert, the geddess Netis.



The title of Chapter 4 is & tramslatiom of Bur. Besshal §, alov
wvpss irs (Ooav ¢)Svya.

T.N. Gants, "The Fires of the Orestels,” JES 97 (1977), ».
Pascal ®le Mythe . . .", p. 14,

and the Cempesition of Nesied’s Theogemy,® GRES 25 (1984), p. 327.

(lﬁl). ». 77 Ne ll!. ealls Zous the ptl-lﬂutgn of human
reasen. *

V. Durkert, Griechische Religiem der archaischen und klassischen

Eposhe (Stuttgart: Verlag V. !&1!_3 1977), ». 207, "Sows st

ﬂnhlgmpng asbesendere das denhende Pouer, das alles
) gt ﬂﬁ:ﬂh“ﬂ:'&ﬂv!‘p.

;7!! ﬁt:mmdﬁ!ﬁhdﬂd!ﬂ (Cf. Appondix
)

Cf. Uest, p. 150 and Cha. 3, u. 8. Used of Premsthous, the epithet
suggests & nind which secks to cbosure an wnsesn truth.

Cf. West, p. 318; alse J.-P. Vernaat, °£ 1a table doe hemmee,” in
Hnﬁhﬁmﬂﬂﬂ-ﬁ!ﬁ od. M. Dotiommes & J.-P.
ﬁiﬂ(ﬁﬂl Hlﬁﬁﬁllm. H’B). B ﬂ. and Vornsme

hﬁfh—imu . 108,

gnnl;i.hhﬂlq-. od. M. L. Yest (Oufeord: Clarendsn Press,

18J, 8.v. lﬁu “separate,” “doside disputes;® alse “dispute”

‘contand.® Of. Weet, ». !ﬂiﬁmﬁﬂ'ﬁﬁiﬂm-
gﬂIﬂ'hﬁhﬂliﬁi. . fex] a dofinicive divieiem

botwaen pacties.”®

Yernant (1978), p. 179,

z.i.r. lnfn ming vhite (of fa2).* C.J. Rewe, h
s.v. ﬁl: ﬁﬂq .

fn line 541 end ‘white’ in 999




13,
16.

17.

19.

Namiltem, p. 29.

Ibid, p. 18.

“forothought,” hovever, appears linited and he 1is shertsighted in
his lask of leng-renge comprehension. It is Zews, in Nesied's

Sale, p. 691.
Insense vas frequently burned em sserificisl altars.

Vernant (1979), p. 64, says °(n)ais euire la viends . . . reprisents
la eulture eppesle & la sauvegerie.®

Yernant (1979), ».69.

Sals, p. 601.

5.J. Consshev, “Pusnsthous as Founder of the Arts,® : 18 (1977),
.ﬂ.ﬂm,* ,,’j.El. vaxpror sofier olv oups.
fsvented by are, artifisial, arviseis.®



27.

3.

3.
33.

.

Vermant (1979), p. 65. lNesied dees met go inte the eivilizing
aspest sssesiated vith Asschylus’s Premetheus in the Premstheus
Bound. Im the latter werk Premetheus reletes hev fire "has

e & of every ast for mertal mea® (110 - 111, & ¢
rExvec/ Poorele aldque).

Pandora is the name of the first vemen aseerding te Nes. Werks and
Days 81. She 1is wet named in the Thesgeny.

Pusei, p. 82. Cf. Vermant (1974), p. 149.

Nophaistes 1is the Oreek god of fire but fire is still Zeus’s
pretegative.

P. éudeis, Soving the Dedy: Psycheenalysis and Amsient
lons of Wemen (Chicage: Umiversity of Chicage Press,

1988), p. 43,

Idid, p. 66.

The aining of the carth vith water is net ssutiensd in the Thesgeny.

W&EDE - 61, 20w ° Hephaistes . . ./ Co with

ne;c' (.’“.t“"!.;!" Aewoe . . ./ velav Wles w)i
ledesws, 1.VI1.1, . ngbnuﬂlﬂmo

&d“’(&mﬂﬁ(mn vA¢ évtpimove arboes).

dubeis, p. 46.

Remine, p. 42.



3.

4l.
‘2.

(2

Vornant (1979), p. 87. Vermant alse discusses the significance of
the liver’'s rele in sacrifice and as the cagle’s feast. Cf. esp.
pp. 87 - 91,

The Thesgeny alse relates that Premetheus vwill eme day be released
frem his torment (326 - 332) by Zeus’s sem, Nerakies. Oms of the
purpeses of Zous’s tokhme is, therefere, his desire te brimg glery
te Nerakles.

Mondi (1966), p. 32.

The Battle of the Titans, alse called
as & title of & werk in the Epis Cye
337, C“aserided deth ©o
Milotus.® There is a fragmeat of the Titansmechis i
Sysme and Bomocics, od. with an Buglish tramslatien by N.G. Bvelyn-

Aristeis is the term for hereis cembet. L&J, s.v. dpsovela.

187, s.v. «lioc, thet which 1o seen,® *forn,” “shape.® Lattimere
gives the sisleading tramslation of "beauty®.

Beewm, p. 24.
The neme Kettes be related o the werd aorec which commotes

‘zamsous® or "{11 .® L&J, 0.v. abves. Corsainly Zottes, as ome
of the imprisensd NHehetensheires, would have reasen for feoling

sansour toverds these (i.s. Ourense) whe imprisensd hin and his
bcothers for no apparent ressen.

Selusen, p. 20, sape thet “Cela 1s mever swperseded.” Mis is
m-:.m&-hhcnhum.

West, p. 141. Agperently Siss, was & conventional epithet for great
wars, ¢.g5. The Treojem Var. g

lattimere says “heughty,® & mislesding trasmslatiem.

Cf. Rowe (1978), p. 92, vhe says thet "mectar and asbeesis {exe)
pecoumsbly ia shect supply wnder the carth.®

In 11. x.m-m.mmm.mm.«
cssasion when she alens, of the immsctals, e



37.

6.

D. Briquel, °La 'Thbegenie’ ¢'Nieiede,” RER 197: 3 (1980), p. 233,
nstes that beth the lNekatemsheires and the Kyklepes °représentent
doun categeries 4’'amiliaires indispenssbles pour le seuverais.®

E.A. Naveleek, The Literete Rovelutien in Grecee and Its Cultursl
Consoquences (Primseten: Prinseten University Press, 1982), p. 238,
*They (i.0. all thres of the Nekatensheires] replying affiras the
superierity of the intelligense of Zeus.®

7. Sehwesm, Die Theogemie des [Neelodoe (Carl WVinters
Universitatsbushhandlung: Neidelberg, 1934), pp. 13 - 13, eited in
Mondi (1986), ». 28

Self-vestraint is alse an heveie charasteristic. Odysseus’s failure
te hood the adviee of Teizesias (0d. 11.90 - 130) for mederation on
his return heme frem the Underwerld sheve s lask of self-restraint
resulting ia disastreous consequences for himself and his erew.

Nounds (1966), p. 31.

L8J, 8.v. $epoise., “clowdy,® "murky,” comveying the idea of misty
ot shadovy, but met, as ia lLattimere’'s tramslatiem, “glecwy.®

Reve (1978), p. 93

C.J. Rowe, “‘Archaic Thought’ in Nesied,® JRS 103 (1983), p. 132.
Cf. Seph. m. -Mx foueel m? *(Sous) hurls vith

fire;* sawwdy, avepegbper 8sd¢ Pliec,
w m:. the uissile of Seus;® Dux. Phe.
1181, phAAes necpand Sede, °Sous hurls with the thundesbelt.®
Ualest (1966), p. 30. This is the first time we astually see Zowe
-‘Q"mﬂ‘l““lw- Ia lines 314 - 513,
howvever, lssiod t’s firvet vietin, lMeneitiocs,
amam sent acvegant lMsmsities/

.su.‘!a::i? lcn’nm“’z.“c ofe -n“d‘:.&

Beth Nount Olyapes snd Mount Otheys are ia Thessaly.
Nentt (1906), p. 33.

Veramat (1971), . 37 <« 38, alos mates that the werds “‘esse
d’'emsede . . . * (608), 1'eslat do la foudve t les youm
(ées Titams), ot 4 1°21iade: ‘ecsve d’ansede

et powr oslle
agd® (13, 3409), 1'éslat @u beemss oveugleit les youm (des
csubettants).*
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73.

74,

73.

;\

(“ﬁ).! 47, says that "Zeus’s actiens are inconsequential.’®
In his viev the -ﬂmmmdﬁ-ﬂm-nm
Nekatencheires and he dowagrades the rele of Zeus.

Il;hc:(l!“)-!-i!i
Styx is the first of the geds, ian the Theageny,

frem Zous, wot just in the plesement of her ﬁqh:ghgpﬂnn

'n
i
3
»
-

AL "‘"‘ﬂh, “helper,® “ally;* “as odj. assisting;"
fing or pretestisg” -ﬁ“ In P1. Rep. 414b, Al3s, the
s ave the silicary *guards.”

The impertant epithet elyiéxese has not been mentiensd sinee line
nﬂﬁ!l_(lfﬁlili) The traditienal tramslatienm,
Twshing stesm® (Ass. Che. 393), anticipetes the use of Zous's

veapens against Typheoes.
Cf. Yest, pp. 338 - 399, 6. ’
o Betede,® 8500 13 (1946), pp. ﬂ_i!s m the
“ﬂﬁltmﬂ—ib’m and Nested.

West, ﬂ!.mﬁ:‘hhﬂhtﬁ_ﬂﬂgﬁm

hﬁnmnﬂqn;ﬂn—pﬁ' ﬁqmﬁﬁ-mu
‘hote is mo plase for them o Olympus.” Mo adds: “Zous
st have benished then.®

l

Cf. Ch. 2, n. 20.

Lestimere, p. 173. N.6. Lidiell & B. Seete, Orock-Auglisl 1-4_
Oth od. (Onfesd: Classaden Press, M). 8.v. §
myﬁm Qﬂ‘“
ﬁﬂﬁ!ﬂ.... “ _ 2
F & soupent.®
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8l.
a.

The term monster is wsed here in its usual sense in medernm
literature -- te deseribe a «  Typheoes [
dragen, a metif, commen te the mythelegy of many amsient eultures.
lmnhhn!ulﬁ;ﬁ&:ﬁﬁtn;q . t be - te

Theogeny. Selusen (1949), p. 54 and (1982), 12, doubes {
suthenticity. But Waleet (1966), pp + 1 - 10, arguing for authensi
hlniiiiﬁ-ﬁhl-!ﬁ-lnﬂ. ‘Kingship in NHeaven,’ the
texts of vhish were ounly disesvered im the 1930s, says: °A fimal
clash between the suprems god and a memstrouws rival® {s te
such myths. ﬁgvmm-:m.{mmm—;,,
essential part of the Theogomy.® Cf. Vest, pp. 379 - 383 fer
further discussien.

lﬂlﬁﬁl“ﬂyﬁhmm—qﬁlmhm
Cf. Momdi (1984), p. 334: 'Rhmlu:ﬁﬁ;ﬁnh;ynhrﬂc
_-mdﬁlﬂﬁtqﬂm-!ﬁh Uast, p. M1, eites
csmparisen vith the Babyleuian sreation epic, the Enlms S115; Valeet
(1936), p. 199, however, says that “the cheliee of this partisulsr
goddess as the parent of Typheous is ebvieusly cenditiensd by the
m“nzkﬁhﬁﬂnﬂm the

i

Cf. Wem. I1. 14.414 “umder the stroke of Zous the father® (ves
wqrlc merpdc Asdec). L8J, s.v. sden.

Cf. Valeot (1936), p. 205. HNemiltem, p. 27, implies, erremssusly,
“lﬁﬁmﬁlm—ﬁ—“dﬁm--
ignering the fast that Kyklepean fire i{s a part of Zows -- sheerbed
inte his very being.

mi-hg*---igp-u-

Ia 1in08 71 - 74 of the Preen, Nesied s




CRAPTER 5

The final chapter of the thesis examines Zeus’s rejection of fanily
conflict, jealeus cempetition, and physical combat, and his preference for
& Kosmos founded upon the principles of harmeny.! In this section (886 -
m)cfﬁ-m.zﬂu&lﬁﬁhgmmmﬁ@rﬂﬁiﬂ
sen. There has been much scholarly debate over the exact line om which
964 1s accepted as the mest legical cemsluding peint, beth on the basis
of the thematic unity of this sectiem and en its elsberatien of themes
previcusly fereshadewed. Perhape the strengest argument ia faveur of line
964 as the cenclusien, is that it returns the epic full-circle back te the
Muses, the deughters of Zous, and the imepiratien of Nesiod’s song.
his visien of vhat Selmsen calls & “mew werld erder."’ As we shall see,
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Zeus's first consort is Metis (Visdem),® the daughter of Tethys and
Okeanoces, who are also the parents of Styx. This unien is comparable to
the alliance formed earlier (ef. 504 - 303) between Zsus and the Kyklopes.
In both instances Zeus clearly assimilates the gift of power and its
giver. Frem the Kyklepes, as we have seen in Chapters ) and 4, Isws
received inte himself the fire of the thunder, the lightning, and the
thunderbolt. During his battles vith the Titans and Typhoees, 2Zeus
becomes fire, and thus visibly menifests his "honour®® to his allies, the
Kyklopes. Similarly, Zeus honours Metis by "placing her [and her umbern
child) inside his own belly"’ (890, §dv lenbrlere vyélv). Sarme metes that

ma anche principio ispiratere del sus meteds di governe.

ﬂﬁhmuhlhﬁmﬁlmmh(v lﬂ-).

Threughout Zous’s stery visdem has been his immate charscteristie.
Vich the fermality of Zeus “taking Metis as his wife" (886, &reyev 0fre
Mirsv), Nesied mabes public, ceremsmial, and allegerical, the primssy of
intsllect to Zous.” I the partmershiy
goddess (vhe) gives him ocoumsel about beth geed and evil® (900, gi
ovpdpboonire 068 byatéy ve naniv v¢). She 1is her busbend’s powerful ally

(vhe] 1s borm frem the head ° (924, in acdallc vrowninibe veiver’ “Addvev)
of 2ous.’® °She has streagth and thoughtful counsel equal to her fathex®
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right to remein the king of gods and men.'* Like her mether, Metis, she
is Zeus’s ally, altheugh she remains a separate and distinmet eamtity.

In Zous’'s suseceding marriages, cash of his eenserts remains o
éistinet figure. Like Netis, hewever, Themis, Burymeme, and Mnemssyne
cubody Zous’s ideals for his Keemee. The name Theais is defined as "that
vhich is laid dewvn or established, lav . . . as established by custem.*V
*Srillisat Themis® (901, Asmasdy O4piv) draws Zous te the erder inherent
ia her. luo!!.lpru.hvocvuﬂ rele ia wmiting the divine, humen, and
natural aspects of Zous’'s reals. The mset impertant offspring are "Geed
Ovder, Justics, and fleurishing Pesse” (902, Bévesiow re¢ Alngy re aal
Bisfoay rclarviar), vhe preside ever the well-being of humen sesiety.
ond rovard theee whe obey the laws. Fleurishing Pesce 1s the natural
result for a sesiety which wpheolds law and justice. The mest three
doughtors, the °PFates® (908, Nelsac), have, as West metss, & “commen
relationship to Theais: o primsiple of evder and regularity.’® Whet is
wsre lmpertant, shoy repressat both Seus’s *visden® (sgricra) in assigning
o Place of honour to the fnsvitability of humsn desth, and his dizest
oontrel over the perticns of 1ife and desth alletted te sach and everyons.
mmmuuam.muaﬁ-mm
discribution of his “gifts and privileges® (ripdy).V

Vith che “Sessems® (901, “Tyac), whe are alee the doughters of
M.ﬂu&tmcmmn_ﬁih’lm.l_ﬁf
souving end harvesting of the grain. Demster, as the mether of the lend,
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ensures the beunty of nature -- that the earth will bring ferrh its fruics
Just as Theais and Demeter symbelise the revards of uman endesveur

in en erderly seeiety, se Burymsme and Nnemesyns sysbelise the greatest
'y, theugh distinet,
gifts. She s the persenificaction of feminine "besuty” (908, weivisarev
«Toes fgvin) end she is alse *Fair Distributiea® (907, RVpwipy): the

Titan Burynese cesbines im her deity twe cemplemen

hallmark of Zous’'s Kesmss. Arrighetti defines the reles of her children,
the Orases (Xfpirec), as the bearers of °Gleis, Oleis della fests o
Posta®™ (909, ’‘Avialgw v¢ nal Evdpesbvgy Gadigw r’). They are the
of families and

guaranters of festive oeccasiens and the
singing of peetry. As such them, Zous’s consert Mmemesywe (Nemery) gives
the grestest gifts te the festival -- her daughters, the nime Nuses, vhe,
in the werds of Arrighetei:™

4'arte por cccollenss che & 1la pessis la oui presesss wel

Zous’s mant ecemsert, lLete, s the mether of the cwims, Apelle and
Aztenis.B Apelle is the god of prephesy and light -- Nemer calls hia the
*radiant” (I1. 1.43, Os2fec). Although enly briefly mentiensd, Apelle
played s significent rele in the Prees. The lawrel, his attribute, fecued
serth/ sze frem the Muses and fren the fer-chester Apelle® (94 - 93, a
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78p r0s Novoiuww nal Inapérev ‘amérruvec/ avbpce doiboi tanv il xoive nel
sifepioral). DBoth Apelle and the Nuses ensure the preminence of susic snd
postry in Zous’s Kesmes.

The wnifying features of Zous’s first six marriages are, ea the ene
hand, the linking of besuty, festivity, and the inspiratien of peetry and,

vhich domeote 2 high ecivilisatien.

In Zous’s four comsluding marriages, Neeied begins te fecus e the
negative charssteristics whish sam disrwpt the harmemy of life, beth
divine and mortal. Zeus’s last four eemeerts imslude Nera, his sister,
Naia, Semele, and Allmens. The last thres are all representatives of the
intinstely commected vith the 1ife of wemsn, being respectively the
doities of youthful bloen and of ehildbirch.*™ But the third ehild, Ares,
vell-being of the human commmity.
to live vitheut desth-bringing esnflict emters Zous’s Kesmes. At this
dolighe® (926, Gsev wfrepef v¢ sloms v¢). Mecs, enraged for sems
vithout & father.” Although Nephaistes’s remown as & okilled eraftsmen




76
of fire, there cen be ne denying that Zeus'’'s Kesmes nov centains the seeds
of tomsion, disagrecment, and divisien. levertheless, this metiom of
conflict must slvays be veighed against the peverful ferces for stabilicy
that Zous has conselidated through his carlier marriages: justiee, pesse,
and culture.

In lines 938 £f. Nesied’s seng moves towards its clesing msments.
The marriage alliamses vith lais, Semsle, and Allmens are sisply
abbreviated catalegues of family nemes and single offspring. In eash
case, vhether the censert is divime or mertal, the e¢hild bern te her frea
her unien vith Zous becemess a poverful and pepular figure im later Greek
religion and cult. Nermes, Dienyses, and Nerskles, cash in his ewn way,
sccsuplishes deeds that "redound ultimately te Zous’ ewm greater glery*™
= but met in lesied’s assount. Instead of eclaberating the themes
comnssted vwith these eoffspring and econserts, Nesied is eontent ¢o
gomeralise.® Nermes is identified as “the hersld of the immertals” (939,
afova’ Mevéruv); Dieuyses 1s deseribed ss “dolightful® (%41, sedvyniia),
vitheut any msatien of the petential dangers im his eestatic rites; and
Nezakles is seem "liviag & blessed (1ife). . ./ untreuvbled and vitheut age
all his deys® (934 - 933, §afiec, . . ./ vales daduavrec nal Svdpace Soare
sivre) on Olympes.”® There is me mentien of his twelve lebeurs er his
insens rages. With brief glimpees such as thees, it is met surprisisg
then to hosr Nesied exslaining: “nev farewsll, you (Muses), whe have hemes
on Olyupes® (963, Snelc pév viv xalser’, 'O0dnnia Sduar’ Yxovrec). Nosted
has now brought his semg full eirele.

In the marriage nerretive, Nesied fesusses the resder’s sttention
on the weet fmpectant fumetion of Sous’s kiagahip in the Thesgemy: Sews
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the father. This visien, as well as the significence of i{t, has been

Kyklepes, thereby gaiaing their wespens of fire, the thunder, the
lightning, and the thunderbelt, he did se by aseuming the rele of father.
It is Zous the father vhe rescuss the Kyklepes frem oblivien. It is Zeus
vhe reinstates the lekatencheires ameng the ranks of their fellew gods -
- amsther sct of fathering and murturing. And fimally, as we have seen
in the marriage allismses, it is Zous vhe asseciates kingship and
severeigaty with his ebligation te °father® the fundsmental elements of
6 poaseful and just Kesmes. The Theageny begen vith & Preem wvhieh
gredually depieted inages of Zous as “aigis-bearing,” “as all-vise,"” end,
as the father vhe rejeiess in the seng of his doughters. The epie




1.

7.

The title of Chapter S fs o eg-.ucuu of ons of Zous’'s mest common
opithets, 0elv sarip’ 8¢ nni &vésin, first used in 1line 47 of the

I

Por a full discussien en the cnding of the Theogemy, ef. Vest, pyp.
308 - 399, vhe arguss for lime 900 as & eut-off. Seme rvecemt
sehelars, sush as Bradley (1966), p. 47, eomsur vwith these whe
believe the eriginal Theegeny ends at lime 964. while others, such
as M. D. Nerthrup, "Vhere Did the Theogeny End?" 80 58 (1983), ».
9 »p that line 934 1is the eriginal end-peint of the epic.
West, p. 397, ecalls lims 963 a “reinvecation,® -- it marks the

begimning of a nev seng.
Selmsen (1949), p. 33.
Arzighetti (1984), p. 3.

West, p. 403, says that "Nesied’s Netis represents simply knevliedge
and the practical visdem that is based on knovliedge.*



10.

11.

12.

13.

14,

13.
16.
17.

19.

21.
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Nasarascchias, pp. 218 - 219,

Brewn, p. 42, says "[n]jet ferce, but wisdem (Metis) is (Zous’s)
primery attribute (his first eemsert).®

Lattinere gives & nisleading tramslation here. Metis coumsels Zeus
sbout hov to deal vith geed things and evil things. Lattinmere seems
ut-lyﬂotchmhhhd&orh.pdnhnﬁlﬁy.

Cf. BDrowm, p. 28.

Waen Zous owallews MNetis he abserbs wisdem inte himself; his
doughter, Athens, inherits and symbelizes that same wisdes.

Nost feminist Classisists regard Athens as the ultimste sign of
Zous’s patriarchy. Cf. Arthur (1982), p. 77.

i18J, o.v. .c'pu.
Nt. ’o ‘“.

Fox the stery of Demeter, of. h. Demeter.

Arrighetts (1964), p. 3S.
Idid. Cf. Susemen, p. 73, whe says thet “(c)he wnity of the meral
the |

and ssethotis ovder (of Zous’s Keomes) is erystallised by the birch
of the Nuses.®

by Lattimere, is esnsideced spuricus by veoent oditers. Lactimecs
follews the Bvelya-thiee ( ). J. Sushemin, Preaftibe
(Paris: ) les Bslles Lettres, 1974), p. 48, seee

‘l
o conmeetion botwesn Athese snd . Gf. G, &, Promtheia
--“p.mu..m:%t'ﬂqdhﬁu.



246,
as.

Apellederus 1IIl.iv.3 reseumts the stery that Dienyses’'s mether,
shovw himself in all his fiery splender. She
. she was met treyed;

!-
{
!
£

Diecayses inte himself and drought him te birth threugh his thigh
So ense again, Zous ssoumsd the matermsl rvele. The name Diemyses
msans "son of 2eus.® Cf. Vest, p. 416 - 417 and Coeok, v. 11,

of Nermes and Dienyses. The Thesgeny
te Nerakles (of. 209, 313, 332, 527, 530,
943, and 951). Apellederus 1I.iv.8 - vii.7 gives & full assount of
Nozakles’s life and deeds. Jer ond the ecenmsept of
religious ecstasy, of. B.R. Dedds, The Grecks and the Irreciomal

(Berkeley: University of Califermia Press, 1951).
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APPENDIX 1

The aigis was a specific actribute of Zeus. e often lemt {it,
hewever, te other gods, netably, te Athen. (ef. Il. 2.447). In fact, the
m&;mmhﬂu:ﬂﬂﬁmmnﬂéhrﬁME
According to traditien, the aigis of Athems, but met that of Zeus, was
eublasoned with the head of the Gergem, Medusa. Apolledorus says that
after Perseus decspitated the Nedusa he gave the Gergen’s head to Athene
vhe "placed the head . . . in the aiddle of her shield" (Il.iv.4, v aisp
o) dowiss . . . riw negadlv iviognc). In the Iliad, Nemer describes the
"head of the Gergen, terrible, gigmntic® (3.741, Tepveln nedury Sesvele
wedlpov) on Zous’s algis but, ssecerding te Leaf and Bayfield, this
mj—lﬁ:neii—hk-nnhm&immlc“

Assoerding to legend & glance frem the oyes of Meduss eeuld turn mea
Goddess.”® Phismey believes thet Nedusa “means ‘Quesn’”’ and thet ohe is
the head of the Gergen, and, subsoquently the sigis, vhat Pelduea cslls,
houms oc ovil.**



s
Zous'’'s shield has other powers, too. As Rese points out, "[i]n the hands
of a god, or worn by hiam, it is not only a potent defencs, but a magically
powerful weapon, vhich vhen shaken at an enemy fills him with terrer."’
The cemmsction of the aigis, first, with the storm-cloud (ef. Ch. 2, n.
19) and, second, vith magic, gave it unusual powers, powers which could
only beleng to the supreme god in the Kosmos or to those with whom he

entrusted {it,



FOOTNOTRS
V. Leaf and N.A. Bayfield in their Commentary to Neser, Ilied, 1
(London: MacMillan, 1963), p. 374.

OCD, s.v. Gorgons. Cf. T.P, Mowe, "The Origin and Punctien of the
Gorgon-Head,” AJA 58 (1934), p. 221, notes that, *the sight of (the
GCoexgen] has no effect on women, but all mem who look en her are
rendered impotent, turned to stoms in the poetic language of myth.*®
Howe, p. 214,

B. Phinney Jr., “Perseus’ Battle with the Gorgems,” TAPA, 102
(1971), p. M6,

n‘d- “i “‘ - “7-

¥. Wundt, VSlkerpeychologie (Leipsig 1909) 3, pp. 212 ££. cited in
T. Peldmen, "Cerge and the Origins of Pear," Ariocm & (1963), p. 488,

Rese, p. 48.



APPRIDIX 2
In his commentary te Cleanthes'’'s fymn to Zeus, Nopkineen obeerves that the
suthor “subsum(es] the standard peetic Zsus and his cenventienal
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1ive and ereep upen the earth;

governing all things with lawvs,
(end) we alens are iaitati

settals te address yeu.

m&heblum that you held in yeur uncenquersble

foerever all-pewerful,
Zous, first sause of mature,

Nail; for it right fer all

(Mest glorieus® of the immertals, wershipped under many nam
obm *on you would lead it, and is villingly ceatrelled by

for veo coms inte being frem you,
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for mertals, sinse neither fer mertal men mer for the geods

is there anmy greater prise, than always to celebrats in



Clesnthes, Nymn to Seus in A Nellenistie Antholegy, od. N. Nepkinson
(Cambridge: Cambridge University Press, 1988), p. 132. The asuthor
wishes te thank Cambridge University Press fer peruissien te cite
Cleanthes’s Nymm to Zeus in its emtirety.

Prometheus calls ZTeus "mest gleriocus® (Th. 348, abliere).

Hopkinson, p. 133, netes that “(t]he Steics, fellewing Neraslitus,
mmntﬁnﬂ fire . . . nﬁ;p&ﬂqnmul--tm
universe.® They believed that the umiverse wvas held Rﬁﬁl;'g
‘consion” and that "this mmmmemwm

wvpbc, the directive stroks of fire.® Cf. Coek, v.I, pp. 28 - 33,

Cf. Th. 837 :;\n-v"'ni (ef. Ch. 4, n. 82).

Nepkineon, p. 134, peints eut that "this line makes very peer
sense."

m, p. 133 - 136, sbesrves that scdasvedic is a traditionsl
Nemeric epithet. On the eother hamd, doxsnlfpowe °is a Steic
variation en the Nemeric doxsndpawe [‘'vwith bright lightaisg’]:
Zous is thl mun c! the -ﬁ-ml Nerasliteam fire . . . [but]
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