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ABSTRACT -

\ A
¥

If we‘are t& undertake and guide development intel- ,
ligently in a world growing.incteasingly smaller, intérrelated

and interdependent, . we must seek a better understanding of time

dimensions, 'in both 1its culture and specific manifestatiqns

and {n its ecological and environmental manifestations.
\
The study investigates the cHaracteristics of time in

the advanced industrial societies of the West, and the
influence which that perception of time has had on the
deévelopment patterns of the WeSt, including the ecological
and environmental challenges it has engendered The study

also investigates ‘the time dimensions of traditional societies

.

and the dilemma they face in choosing development paths
which are compatible with their traditions and their

'culture.

¥

In an emerging world system there is a serious need
to reconsider 'development' in both its content and “its
/ : :
directioj. Community development is considered here as a

development process which 1s compatible with the aims of :

T

another development in which Human purposes, as opposed to
technglogical purposes, are the transcendent goals of

deve}opment.

/
/ :
/ The thesis holds that in the restructuring and

directive pProcess of change and development an under-
standing of time dimen51ons is a valuable conceptual tool

L3

for the»implementatioﬁ of such change and development.
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INTRODUCTION

Development presupposes change and change presupposes
time. When statements are made about change and develop-
ment, usually some element of time is implied. To talk of
change is to conceive of change taking place over time.
Similarly, to talk of developmenﬁ implies a concern with a
process of change moving from one existing state to another;

over a certain span of time, at a specified rate, in a

s
£/

particular sequence (Lee, 1968). .
In coﬁtemporary Western civilization many of the
concepts used to describe its techno-industrial society and
to differentiate it from others - '"development", '"progress",
"modernization", "change" are premised on a certain per-
ception of time, a perception in which "time ... is conceived
as an augonomous, abstract dimension of lived experience"
(Alverson, 1977)., Time, as such, 1is unrelated to particular
events, but merely becomes an aspect of all events. As
Alverson (1977) remarks, "time, as Western men know it ...
is unidimensional and it i% linear".
This perception of time when contrasted with most non-
Western cultures differs dramatically. Time is considered
to be co-extensive with.events, time is marked and indivi-
dualized by the event; in short, the event defines time
(Kagame, 1976). "Thus, the day 1s defined in terms of the
union of daylight and darkness, the rising of women, goats

leaving the krall, the milking, taking morning food, etc.



These are dimensions of time «+«+ (which) are undetined 1in

%"
terms of any prior concept of pure time" (Alverson, 1977).
Orclz‘11972). speaking of the Pueblo Tndfans of North America,
also makes reference to the fact that these Indians have no

abstract terms for time, and that time could not be under-
stood by them when separated from the event or the forces
and changes 1n nature whtch give it relevance and meaning.
His cohcluding statement 18 worth quoting: "It {is precisely
when time becomes cut up into arbitrarily abstract units
(weeks, hours, minutes, seconds) that tribal peoples lose
all similarity in their time~reckoning customs with those
of Western peoples. And these smaller units of time-
reckoning are precisely the ones which concern Western
minds the most".

The examples cited above indicate that the perception
of time varies from culture to culture. As such, concepts
of "progress", "change'", "development" can be expected to
differ in their meanings when transferred to another culture,
The accepted views of these concepts in one culture does
not necessarily mean either their acceptance or meaning
in another. For this reason an awareness of differing cultural
perceptions of time 1is but a way- in which to create a common
ground of understanding between peoples.

Such understanding is essential to the planning of
change, whether it takes place in the economic, social or

political arena. For as Nwosu (1976) pointed out while



planning processes {involve exercies in imaginat{on and
theories and are mainly the concern Qf the~deciulgn~
makers and thelr technical experts, plan Implementation
Involves application of power and other resources and the
involvement of the entire soclety Iin order to achieve
desired objectives,

Time i{s of fundamental importance to the subject of
development, and to Community Development particularly,
because community development esbouses a philosophy which
approaches development differently - "it emphasizes pépular

participation and the direct involvement of a popul%tion

in the process of development" (United Nations, T971).

Through Community Development people are encouraged, in coopera-

tion with governmental authorities, to improve the economic,
social and cultural conditions of their lives, commﬁnitiesv
and socliety,

The subject of time addr;sses itself not only to the
structures_aqd functioning of socleties, that is to the
elements within a society which give it its‘continuity,
but "also to the ways in which they change. Time is both
the frame of reference and the indicator of cﬁange, and
people are both the products and perpetuators of their
society and of time (Reszohazy, 1972). Time is the element
that binds together perceptions of bontinuity and Ehange.
It should therefore be observed from the outset, as

Doonbos (1974) pointed out, that demarcatiog/0{ time

( .

/ N\



boundaries {s an obvious nnd.nccnuaary undercaking in the
"Walyuj- of change. The chofce of time boundaries can
then be of considerable consequence because they have a
potential bearing on perceptions and the interpretati{on
of data and 1in a sense may select and create processes
from geveral alternatives.

The Wcoterp world today ia undergoing a complete and
total teasseaspent of some of the beliefs {t has held

-

paramount for the past two hundre M;eara, ahd has relfed
upon to achieve 1its, level of progfess and Fevelopment,
Thac reassessment is bruught‘about particularly by a growing
awareness and recognition of ecological and resource
limitations. Ophuls (1977) has succinctly encapsulated
the problem when he poifnted out that there are demonstrable
limits to the demand humanity can place on 1its environment,
and that Jﬁthough technology can help us manipulate limits
to accord with human preferences, outright reneal of the
limits is'impossiblé. He also observed that manipulating
the limicts technbldgically has costs that we mav not be
able or willing to bear, particularly with reference to

enéngy costs, and that time is of the essence if we wish

to cope with limits effectively and humanely.

The present ecological situation challenges the very
concepts of progress, development, change and modernization
which previously have remained unquestioned by the West.
Not only bave they remained unquestioned, but they have

&
also been used as the criteria for transforming the tra-



w'én& affluent nationsL

ditional societies‘ipto reglica? §f the 8%~called advanced
The West éerceives time as a linear, One-dimensional
process, ané has used it as a mechanical 5nd utiiitarian
vehicle for thé purpose of achievipng primdrily material
growth. According .to Leé (1968) the modeTn yorid Creat;d
a new temporal dimension for development T®quires amqong
other things a conception of time in terms of a long-
fange upward line.“‘This,-he,said, was -du€ to a pelief in
time égﬁa_helpful instrument whiéh was aVailabie to man | -
in his struggle for a better fut;re. of Courée, the
situation has éhanged remarkabl& since Le€ wrote, Today,
what'isﬁbecoming ihcreagingly eviden;, 1s that present
growth rate patterns and practiceg are Self-destructive

and ansusﬁainéble (Hornby and,McMullan{“1977).
e -

'//,Ihé'second report of the Club of Romes Mankind at the

Turning Point' (1974) stressed that the preSent crises
were not temporary, but reflected 3 tzend inherent in the

historical pattern of development, and that. their solution
: 4
could be developed only in a globa] conteXt apnd on a

long-term basis, or on a time dimepsion qualitatively

different from that of the presenf,_ The Y€port further

explained that solutions could not be achieveyg by traditional

means which were confined to an igsglated 8Spect of the
world system, but required the congideratiom of 11 aspehts
of evolution from individual values and attitydes to

N
ecological and environmental conditions.(MeSarovic and



Pestel, 1974).

In another part of the report (p. 15) the authors
suggested a:clue to the aberration inherent inlﬁhe hig-
torical pattern of development.in the West. They ex-
Plained that this was due to the ever-widening‘gap between
Jman and Nature and that man's physical isolation and méntal
estrangement from Nature was the logical consequence of the
traditional concept of progress. Progress, as the authors
saw it;iin terms of world development, has led increasingly
to a process of undifferentiated growth,.growth based>on
an erroneous>hssumption that Néture's supporting system
was inexhaustible in every respect.

Community Development is most relevént to the concerns
of this theéis, because it is involved with collective
projects, which implies creativity, strategy’and changé,
at both the lévels of thevdevel6§éa g;HVééveloping societies.
It deals with conditions of social instability and change
and these' are the conditions which traditionally developing
countries have faced. .Today these conditions have become
planetary in dimension, affecting both developed énd
undérde?elopéd societies alike.

kit 1s for thi; reason that time, the teleséope through..
which the future is viewed, must be considered as relevant
to both the developed aﬁd undérdeveloped socleties alike.
In a world rapidly decreasing in size, and becoming more

aware of its stature as a global village, the future must

be considered as .a common future. Dimensions of time



adequate to that shared future must therefore be given

due consideration.

Community Development also espouses an approach to

&

change called preventive social change; this means that

Community Development 1is coﬁcerned with the continuities,

‘the transformations in va%ues, attitudes, etc., within

soclieties. A world system of reasonable structural

stability presupposes a need for a time concept’which can

deal with dimensions of time other than as is cUstomar&

-

in terms of the developmental progrésé"modei of the West,
and the exponential growth which it adv&cates. vAn
obiigatory role of Community %evelopﬁent expressed in its
concern for preventive sociai change 1is ﬁhe acquiring

of positive support or recognizing éighificant‘elements

in our conceptualizations of our reality, forqrequired

chaﬁge (Laszlo, 1975).

An action or activity generated by an individual or

group takes on meaning or significance‘by”way%gg

fields Qf_experience.' Any action is identified or conf:\
sidered againét a common background which oriéntg all
poésible comparative investigations. The ‘time.dimensions
of an emerging, appearing world system can provide such a
backg?ound or foundation for the better assessment of our
actions and policies (Behnke,\l974).

-The purpose of this study; therefore, is to focus

attention on the need for altérnative developmental

different



models. The thesis seeks ;o point -out an altermnative-
approach to thinking and action concerning time - an
integrative approach which bridgesfehe gap between thF,,
Western societies and the traditional socteties.

The study c;nsiders time as ; crucial factor in
understanding change and change processes. And, since
development‘presupposes Zhange of some kind, it follows
that time, and particularly time d éensions, should be a
significant factor in any study which considers change
and development as its major concern.

The denelopnent model of the»Western world can no
longer be the prime example ﬁéi the world as a whole.
This statement is based on £he ecological and environ-

mental problems arising out of the development model of

the West in which ti is abstract, linear and efficient.

The negative.aspects of this model are today impacting

not only/oﬁ“fhe Western societies themselves, but on all

“other societies as well, demonstrating a global impact /

/

whlch is comprehensive and total in its scope, which //
v

fact is becoming increasingly recognized Allen (1930) is

-but one among an increasing -number of recent writers to

note that the components of the biosphere, including
human communities, are interdependent, and the effects of
actions taken locally may have regional and even global

implications. The factors which may generate acid rain



'may o;iginate,in the coal fiélds_of the United Sfates;@
“but their impact is felt in the lakes and streams éf
Canad;.

Very definitely at the ecological and environmental
levels, the te;hno-industriélvsocieties have had an
impact on the total.warld systeﬁ. Today 1it is%fool—,

_ hardy to consider any majof economic ?}oject without

. .
cqnsidering the costs, ;p real terms, to the environment
and to society, for these costs soon become manifest in

such areas as pollu;idn, societal health or so@g o ther
unwanted side effect (Henderson, 1978). If a perception
of time were present in which consideration was given to

the maintenance of both societal and environmental health,

‘the outcome would be appreciably 'different. Time which

7

is tied to shoftﬁférm economic gains is;ﬁsuglly blind to
ﬁhe more‘long—term human, ;colpgical and enviishﬁéptal
interests of the sifuation. | “

| Previbusly it was possible to talk of developmént
without asking what w;s really meant by the term. ., Today
we cannot do so as readily. The ecological and eﬂ&iron—
mental/demands of sogiety have changed the concept of
developﬁent drastically. We are now face to face with
limips which the environmena haé placed upon us.

The thesis places great significance on the fact

that with an increasing recognition and concern for the
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environment and the ecology of the planet, growth and

]

development no longer can he looked upon as exclusive
determining criteria gnﬁwh;gﬁwto|base policy or actions.
The message which the ecology of the planet and the
environment ig transmitting is one which says that the

o F
objectives of growg@'and development are not necessarily

compatible with the aims of the ecological and environmental

-~

future of the planet.
Thus the eéological movement has created new: and

different situations which challenge the dominant develop-

ment ideology of Western man.A’TOimeet these challenges

Western man will have to nevelop a different sense of time,

He very definitely will have to develop a sense Zf’time

that will include the non-pollution of environmental areas '

sug¢h as rivers and Streams ot the sea or air, because

these natural areas suphort Fife and ultimately are

responsible for the survival of man himself, The time

sense of Western man, therefote, must consider howxbest to

preserne and maintain these natural areas. It must consider

the time d%mensione in which the continuityvof these

‘natural areas are preserved as support systems of the planet.
Since our perceptions and conceptualizations of time

‘are “so crucial in guidingtchange and development, this

study seeks first of all to generate an understanding of

the f1eld It asks the question: how is time different

-
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&

s/ln the Western societies from the raditionél societies?
And what practical implications does that difference have
for community development? The sfud( will also suggest
an integrative model of time which could guide devélopment.
The model will incorpora;e aspects ofrbo;h the Weste;n,
as exemplified by its linear étructurﬂng of fime,‘and %he
traditional view of time, with its more cyclic orientation.
Finally a number of practical implications, p%;tigularly
for community development, will be suggested, and the
implications of the model as a guide to practitioners
in the field.

‘The researcher believes that time is an indirectt
cause determining the linearity of development in the
West. The thesis investigateé the socio-cultural use of
time to show how £he dominant peréeptions and conceptions

- of time developed in the West, and the qorresponding
influence it has had on Western society and Western
development, The study equally investigates time within
traditional societies to demonstrate its influence within
these soéieties, and to show hov it 1s much more adgptablé
to an ecological and environmental ethic of the future.

‘The researcher feels that in an emerging world
system both developed and underdevelopéd, traditional and

‘non-traditional societies must confront a reality of

develogment other than in the generallyfaccepted terms



of being modern, and ‘that Such development must pe guided
by time-maintaining and time-sustaining qﬁalities which
will allow for a development in harmony with environmental
and ecolbgical norms.

It seems to me that Dumont (1975) was coTfrect when

he said that the interactions between civilizations.were

increésing dramatically, every day, and that this phenomenon

stould make obvious to almost anyone that a future gtate of
the common civilization of the world could not be 1magined
as ‘a mere eﬁtrapolation of the Western dgvelopment

model. Such a phenomenon, however, could be vieyed,

according to him, as the point of convergence of different

evolutions resulting from the interactions betWeen various
traditions. And even ﬁhough mOderqvtechnology May be the
most potent influence in thoge evolutions, ofhéﬁ civiljiza-
tions like India and China Could not be without” influence
in the process.

Community bevelopment is viewed as #n exaMple of a
particular developmentwﬁodel which has significa$f meaning
' for post-modern development in an emerging world systenm.
The féSearch looks at Community Development from the
perspective of a particular deVéIOpment ideology which can
incorporate time dimensions Which_are applicab1e>tb a
New Age in an emerging world system.

Chapter 1 explores the significance of the changed

12
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perception of time in the West. It investigates theu ,
causeé which gave birth to this new perception, and the
resulting effect on Western socilety and civilization.
The study notes in particular the development of scilentific
thinking as the basis for Western progress and development.
The dominant perception of time emerging from Western
society was due to science aﬁd-the new interpretations and
explanations it gave to natural phenomena. As Western man
increasingly interpreted his reality in terms of science,
‘we find that such dinterpretations did not remain ex-
clusively confined to natural phenomena,hbut soon became
a vehicle for interpreting the reality of the human
cgndition as well. As nature became focussed within an
evolutionary linearity of time, similarly we find that
man became subject to thé same narrow perception of an
evolutionary meaning to his existence. |
Science and its corresponding technological expertise
was progreés. Science indeed was the basis from which
all'ﬁ;ogress flowed. Europe in it virulent encounter
with scien;e viewed the world through lenses which were
not entirely unbiased or unéluttered. Euroﬁe's perceptions
of {itself aé;ﬁprogressive", and’of other peoples and
cultuyres as less so, underlies the distinction which is

made between the traditional ang the non—traditiona% or
]

.
n -

modern societies of the world. -

-



Chapter 2 considers some of the assumptions made,
particularly by the gogial sclences, of the meaning of
‘time in traditional cultures. The researcher does not
take the view of the social sciences as entirely‘justified,
for the social sciences themselves have to be considered
as projections of a specific regional situation, namely
the Western world.

Chapter 2 further explores some typologieé of time

from the point of view of the traditional societies, and
\’ L

the sfgnificance of time in these soéieti¢5~to change.

Tge impact of Western science on ahvemerging global
civilization inclusive of both traditionaiMand non-
traditional societies cannot be denied. The development
model symboli?ed by the West offers an attraction for the
majority of the world's people. The impact of science and
technoiogy on the world-views of traditional peoples has

2{///§;;;j“;:2 continues to be significant. Yet it 1s the
belief of the researcher that ﬁhe time diménsions of
traditional cﬁltures have within themsel&es a greater
awareness of ecological balance and harmony, and as such
ﬁay contain or possess elements or values moré édaptable
to a future world ethic of development.

The first two chapters, thereforé, focus attention

on the important themeés of development and the envifonment

and show the Televant importance of time dimensions implicit

14



to both views,.

Chapter 3 deals with 'development', as both concept
and ideology, and places in perspective the time dimensions
; .
which guide its essential process. The chapter considers
development as a product of the linear perception of ﬁime
which emerged in the West and also examines development
and its ideological goals of modernization.

Chapter 4 specifically addresses the question of

community development as a study offering an alternative

to the more accepted concepts of development. The chapter

dea}§/githfiﬁé§§“which tend to encapsulate the search for

" alternatives, Iﬁ;the emergingvlénguage of this field one
speaks of 'economies of scale', 'intermediate technologies',
'small is beautiful', etc., as key phrases used to grapple
with an emerging and sensed need for an glternative
development model. These ideas engender an undercurrent

of relational meaning to community development for they

seek to bring development within the purview of human

purpose as opposed to technological purpose and'technological

ends typical of phe mbdernistic socigties.

The last and concluding chapter, ChaptervS, examines
the theoretical and practical implications of the thesis.
It suggests a model which attempts an interpretation of |

time in which developmental and ecological concerns are

15



not mutually exclusive of each other. And 1t demonstrates °

through practical examples the need for a new perception
of time, and the value of time dimensions 1in this new

perception.
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CHAPTER 1 - TIME IN THE WESTERN WORLD
Understanding Time

'"Time' as a subject has held a fascination for man
since the dawn of civilization. This interest in time goes
on unabated today because whether we like it or not, time
affects our lives, from the moment we are born to the
moment we die. As individuals we perceive time and invest
it with peculiar qualities. The time of our youth is
different from the time of our adu&thood. At the same time
we also view time objectively; wevplan to do things in a
specific length of time - "fn six months I will have enough
money to buy tgis car". There are times of sadness and
times of ﬁappiness and joy. We celebrate at specific
periods of the year - Christmas, Easter. These are times
of celebragion. We work five days of the week and rest
on the other two.

All of these ﬁeculiar 'times' we have experienced
personally, and yet if we were to ask "what is time?"
the possibility exists that you would reply as St. Augustine
did many centuries ago: "Ifinobody asks me, I know; but if
I were deéirous to explain it to one that should ask me,

plainly I know not".

-

‘Time is a product of our minds. It has no reality
except that which we collectively choose to give to 1it.
The elementary experience of duration is universal whether

we distinguish one event from another, like the birth of

>
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of a child or the death of an aged elder, or whether through
our own observations we note the changes taking place In
nature - the alternations ot day and night, the succession |
of the seasons, etc., Time emerges out of our experience
of duratton. Time as Peter Hughes points out is a creation
of man (1969).

The nature of time, the factors governinyg the perception
of time, and the impact upon man of time awareness have
long been the concern of philosophets. Time has been, and
still continues to be, of {interest to many disciplines.
Those“}nterested in crosg-cultural studies, comparative
religion, anthropdlogy, have striven to prove that there
are difgerent Wiy S of looking at time. Physicists have
been concerned with the nature of time's flow; more recently
psychologists and psychiatrists have fnvestigated and
examingﬂ the perception of time as {1t relates to motivation
and achievement, while others have drawn parallels between
the distortion of time and the nature of mental i{llness
(Yaker, 1972).

,As individuals, we each give to time {its own éarticular
significance. To a scientist, time is one thing, to a
layman it {8 another; to an historian, time is a study
qf the past. As Doob (1971) explained, each science has
various ways of measuring time; a biologist, if taken as
an example, determines whether he will employ the age of ’
the organizm, life expectancy, reaction time, chronaxie, or
periodiéity as a temporal frame of reference by noting which

standard is most useful for the problem being investigated.



19

Each iﬁdividual'transiﬁtes time aqqording to‘his/her
particular'needs and satisfact;qns;.each individual shapes
timeito.suit hi;/her own particular puréoses. &n_the
presen% Western wo;id; we cannot do withoﬁt time., Time
.is essential té the fulfillment of our‘ambitions. James
Mcgay%(1959) has noted the impor;ance which time plays in
the life of the individual engaged in making a living in
today's éociety. Hg sees time as an‘importént‘g;iyent

which, if used conscientiously, could assi the ‘individual

in self-improvement, .in and holding positions

of leadership in a woild where innovation ig constant. To
déﬂso though, requires that the individual continuouély
add to his or her resource; of knowledgé and skillé.‘ Such
Qn individual cannot afford to ﬁe a spendthrifﬁ of time.
He muét 1earn.t6 guard it with reso}ution, to handle it
wiEhAprecision, and to invest it with écumen.

Timé operates at both an inner subjective level and‘
an outer observable level. Man, as sdch, lives both‘in 
chronological time and in psychological time, as exemplified
by the fairly mundane proce;s of watching a dog walk across
the street. »We.are aware of the duration of the dog's
activity,'but though we ;re less conscious of it, there is
still the process of the duration of our watching, which
is a mental process qualitatively.different from observing
the dog's movement'frém point ‘A to ﬁoiht B (Barden, 1973).

There is a distinction to be made between time as
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yesterday, by the calendar, and time as yesterday, by
memory. Man moves and operates in both the chronological
and the psychologibal dimensions of time.. They are both
avenues, processes of the mind, through which man seeks
to bring or&er to events in his life.

This need for order has conditioned man to view time

as a process ¢C sociated to a "cause-effect'" relation-

ship. This 1s particularly true of the ngfgfﬁ*woridwwhere

time is viewed as the link between cause and effect in both
a phyéical and a bsychological sense. Time ig considered
as the interval between cause and effect, though it can
be'seriously ques tioned whether‘such interval really is

time. In his book The Psychology of Time Fraisse (1963)

devoted a whole chefter to "The Notion of Time" but finally ’
concluded that our répresentations of time may be more or

less abstract according to the contents to which thev .

réfep. But abstractions, as we know, are open to spéculation[

The following story illustrates this point very well,

It is taken from Robert Ornstein's book The Psychology

of Consciousness (1972) and is used to introduce the chépter
X i

, titled "The Temporal Dimensions of Consciousness".

"What is fate?" Nasruddin was asked by a scholar.
"An endless succession of intertwined events, each
influencing the other".

"That'is'hardly a satisfactory answer. I believe
in cause and effect", '

"Very well" said the Mulla. "Look at.,that". ' He
pointed to a procession passing in the street.



"That man is being taken to be hanged. 1Is that
because someone gave him a silver piece and
enabled him to buy a knife with which he committed
the murder; or because someone saw him do it, or
because nobody stopped him?"

The story demonstrates the difficulty in positing a

simple cause~effect rationality to determine human behaviour

;ﬁd'brings into question that intervél of time which we
use to separate. the cause,frbm the effect. We often fail
to see that today isyéhe effect of yesterday and the'cause
of tomorrow. We fail to grasp time as a movement, a Con—
tinuous flowing which; as Nastddin stated in the story

cited above, is comprised of an endless succession of

e

intertwined eventéj\éach:influéncing thé othér.

If we were to look agdin at the passage quoted above
b& McKay (1959) we could see that time 1is ﬁ;ed by us as a
means to attain psychological‘eh&s; we use time as a m;éns
to achievement, tangible or psychological; and we become .
aware of time when thefe is an impediment‘to this achieve-
ment. |

AccordiﬁgAto McKay (1959), to hold a position of
leadership requires hard work. One mus't acquire knowledge
and skills to give one thatlleadership edge to overcome
the competition, and therefore time must be considered as
a valuable resource to he "guarded" and "invested" with
acufnen. In this way we separate time inwardly in order

to become,‘in order to achieve, I am this, and I shall

become that. To become that I need time - chronological
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time used for psychological purposes. Thus cause—-effect is
considered to be a time process, both physically and
psychologically.

According to Wallis (1968) most people consider time
as an entity, a thing which has been given to tﬁem, ana
which they consider to be almost in the nature of a
possessioﬂ. They act as if time were completely acquired
and always expendable. In his analysis Wallis used thé
comparison between time and the breathing of air tolmake
his point. As the process of breathing, for the'most part;
remains an unthinking natural process which we accept
without question, so does time operate on a comparable
level. As we become conscious of air only—through the
realization that there is an insufficienéy of it, so
similarly do we\become conscious of time and its existence
through realization of the.lack of-a supply.

Jusf as we are bééically unaware, when we breathe,vof

the complex physical, chemical and physiological mechanisms

through which our bodies interact with the air, so similarly¥

we have no original consciousness of interior time. As
Ve‘are aware of air as being outside ourselves, air which
we can bring under our scrutiny and analysis and determine’
its elements as a composite of oxygen and hydrogen, in the
same way Wallis (1968) notes man becomes aware of a certain
exterior duration to which he adquts his daily life.

It seems,therefore, that time has twa aspects. There 1is

time as the observable aspect of an outer world, a time

2
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that is perceived through sensation or stimuli, a tiqé
which Doob (1971) acknowledged existsrigﬁgveny~30€iéty..
Man is aware of the passing of time if only by observing
the length of his shadow upon the ground or the phases: of

the moon. To this aspect of time the word chronology 18

atta;hed, a word derived from the Greek god of timé -
Chronos (Leach, 1961, Yaker, 1972).

It has also been noted that time"dogs not parfake of
the outer physicél seﬁses ohiy, but also of the psychologi~
cal. There is time which is concepthal, time which
generates different modes of thought, The{e is time as
the past, the present or thé future. These two aspects
of time have posed a dilema to our apprehension of time.
Riser (1940) has remarked on this difficulty to bring
together the conceptual world of‘though and the percéptual
world of growth and motion.

Moore (1963) and Buce (1979) also noted the diffié&ity
in finding ideas which havé truly captured‘these'two
aspects of man's experiencing of time. ﬁoore stated that
the focus on.time as a central feature of order and
‘sequence was ;o minimally developed that no one has as yet

1

invented a name for the science of the temporal dimensions

'

of social 1life. The term "chronology" does not adeduately
represent this science of the temporal since it more aptly
applies to the ordering and dating of past events, ex-

cluding in the process the rhythms and cycles, the strains

in time allocations and the strategies of planning that

>
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mark the phéﬁomena f time in human experience.

Time as concepts or ideas depends on memory to give
it reality,vand memory throggh history, philosophy .dand
religion gives to timé an order'and sengnée it would
otherwise lack. It is through psychologiﬁal time, as
Hughes (19693 observedbthat'we are abie.to overcome brute
duration and give to time human meaning and value. The
seven-day week, for-example,Mwhich we follow so assiduoﬁsly,
as Moore (1963) pointed out,vis nothing more than a cultural
convention. |

Guenoﬂ (1972) expressed similar sentiments about
timé. Time, he said, possesseq a quality ﬁeyond the
physical. He>recognized time as one of the conditions
which defined cofporal existence, but‘saw iﬁ that existence
also a condition beyond the merely physical, Time, as he
imPlied, was not merely quantity, bﬁt also es;ence,
quality. P

‘ Time and space‘are usually linked together, In
this study_the concept time-~space is not“given any serious
considerétion. However, the writer wishes, briefly, to
consider the time-space relationship at this point.

Guenon (1972) has paid some attention to tﬁe subject,
and has observed that the measurement of time and the
mea;urement of space are not necessarily linked. Ac-
cording to him, space can be measured directly, but time

can be measured only by relating back in some way to space.

In the process, what is measured is never really duration
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but space covered only in a cdertain length of time. It
is the law, wh;ch is a given; that establishes the rela-
tionship betwéen time and space,. In the course of move-
ment, when such a laﬁ ig.known, and the émount of space

covered is also known, it is possible to deduce therefrom

the amount of time occupied in covering it. But, regardless

of the artifices employed there is actually no other way
than this whereby temporal magnitudeslcan be determined.

Behnke (1974) observed that the Western :raditioﬁ
has made some common assumptions about the nature of time
and space. Time and space are considered things whose
nature or essential characteristics can be isolated‘and
enumerated in the same wéy as the properties' of an object
are defined. Tim; and space, as Behnke (1974) has- stressed,
are among the conditions which exist for the possible
appeafance of any subjects, objects, things or'character—
istics, Iﬁ her viey~we*should refrain from\limiting space
and time., We should move away from the Western tradition
which considers space as infinite and extended and time
as liﬁear and unidirecti%nal. Time and space exist as
dimensional ho;izons.

Behnke furthei makes an imbortant‘observation in
recognizing that it is not relevant in all periods or in
all cultures tortéké for granted a system of coordinates
wherebyrbodies may be located in £hree—dimensional spacé.

Space is not necessarily only visual and spatial, but there

can exist space which is also audial or tactile. One may
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extend the analogy further and say that the coordinates of
Aspecific cultural manifestations may view time quite “
differently from the West.

The study therefore does not address itself to the
time-space phénomenon of the physicist, though it expresses
a general interest for 'time' and 'space' as particular
conceptual dimensions of modern man's lived reality., This
point can be illustratgd by examining thevimplications of
McLuhan's (1964) theories for understanding time ;nd space
as it relates to modern communications technology. Com-
munications today involve the instantaneous transmission
of information via radio and television. McLuhan has

always referred to these modes of communication iAn spatial

terms. In his book Understanding Media he referred to them

as the extensions of man. McLuhan saw the modern media

: °
3

as a vehicle which d&ssolved duration into distance aﬁd
"he ascribed to this.occurrgnce the great leap forward of
.Western culture. Apcording to McLuhan (1964) the great
cultural changes which occurred in the West did so only

3 .-
when the West found it possible to fix time as something

ihat happened between two pdints.
However, it must be recognized that the emphasis on
the visual and the spatial natufg of time in the Western

tradition,time, conceived as extended in space and

temporality viewed as linear, is not only of recent origin

3

but remains a cultural phenomenon of. Western man.

It is this linearity of time with which this writer

26
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wishes tohdeal; first to explain and understand its origin
and meaning and; second, to show how the perception of time
as linear performed an important role in the development
and modernization of the West; third, to determine the
future of that perception, since development and moderni-
zation have themselves led to the encounter and confronta-—
tion with Nature,,

The fact that this confrontation‘existé today sho;s
that the time dimensions which the linear view espouses
are not adequate to meet the time dimensions whiéh Nature
proposes. Time dimensions are tHe perceptual channels
through which dttempts are made to focus attention on
the future.

The linear perception of time in the Wesﬁ has de-
termined the ideas of progress, growth and development in
our culture, These ideas have taken on connotations of
éontinual increase, where biggef is better and more is
never enough. Put simply, the non-recognitioﬁ by Western
man of the concept of liﬁits seems to be a basic flaw in
how he apprehends and perceives his reality, whereas an |
understanding of units has been the modus operandi of
almost all previous civilizatioﬁs and traditional societies
generally.

Time 1s important, and Ortiz (1972) recognized that
importance when he observed that it was one of the

categories in man's cultural system which provides him with
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his primary level of orientation to reality.
Sociocultural Time

The question of_Eime has been addressed so far from
the point of view of the chronological and the psychologicalv
aspects of time. The author has tried to show how these
two aspects of time are similar and-at the same time
Hifferent. These two aspects of time awareness are in-
separably intergdined, and the study is intricately in-~

s

volved with bgth aspects. However, the focus of the study
must be brgédened to include not only the psychological,
/.

that is,/éhe personal and individual level of perceiving
/ : :

time, pﬁt also the social and cultur&l. The study is
conggéned with how socio-cultural’ groups perceive time,
aqﬂ/in particular how the global groupings which are
génerally referr;d to as "modern" societies and "traditional"
societies perceive time. In turn, the study considers how
these two views, the modern and the traditional, have
influenced their behaviour fof change. Q&

Krober (1963) considered culture as characterizing
man more specifically than his social manifestations. He
saw culturetas being better able to define the human
condition than the social. He'pointed out that cultﬁre
was the distinguishing factor between man and other animal
species, and defined }t on the.basis that it was a particu-

larly hﬁman creation. Culture includes speech, knowledge,

beliefs, customs, acts and technologiés, ideals and rules.
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Culture then consists of the activities that are learned,
and these activities are transmitted socially and acquired
by man as a member of societies.

When the word "culture"vis uséd, we associdte with
it the heritage possessed bf'the individual or collectivity.
It is something which is‘transmi:ted~from the pasf, passed
on from generation to generation, and has established
itself as "tradition". Tradition is the process through
‘which culture maintains its confinuit&. Aé such,fculture
can truly be said to be a preéipitage‘of‘a colledtivity's
history. The culture of today 1is largely received from
yesterday. | |

The term sociocultural is used here to qualify the
time experienced by these groupingig The term applies to
the timeé of "modern" societies and "Lraditional"societies. -
This research attempts to stuhy culture in terms of the
+totalities it represents, though recognizing atbthe same
time that these fotalities are dependent on the actions
and behaviours of men in social groups. Mayer (1972)
expressed the sentiments of the’researcher in adopting
thig approach when he stressed th;t thg student of culture
~who wished to study actual developments must do so not
with an exclusively scientific approach but with a sense
for narrative and aesthetic empathy, a sense for Gélues‘
and style. According to Mayer (1972) the gbﬁplex nature of

culture could not be adequately represented by collecting



or manufacturing aggregate data. The emphasis on culture
1s therefore part of a turn away frém the pseudo-sclentific
bretensions of the behavioural and quantitative approaches,
Focusing on culture means participating in the post-
behavioural revolution.

It is impossible to separate the experiencing of time
at the individual level from the collective experiencing
of time, for embedded in the personal sense of time ex-
periencéd bf the individuél is a societal dimension of time
which allows a collectivity to order and organize temporal

activities. ‘

As the individual participates in that collective
ordering there emerges an awareness of temporality beyond
the mere span of the persodal 1ifé‘of the individual.
According to Lynch (1972) memories, exﬁéctations, and
present cbnscidﬁsnéés are not just.pefsonal posseésions.
They are temporal organizations through which thé*sense
of self is socially supported. A direct and simple éase\
is that of the small group that haé actually experienced
certain events together and, by constant communication and
rginforcement,vhas created a group past and a group future,
selecting, explaining, retaining and m%difying their |
experiences. The:e are also larger an mére enduring
groups whosevcommoh pasts are symbolig rather than ex-
berienced. The ancient Chinese are reputed to ﬁave had
an official tribumal whose duty it was to decide’what

‘events were worth remembering. and therefore worthy to be

e
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passed down‘to future generations.

Lynch (1972) recognized that the multiple streams of
collective memories must be brought into some common frame-
work to allow coordinated social action, and from this
common framework arose common ways of marketing and
structuring time, common histories and myths, common
rituals,

Doob (1971) noted that every society has rules sug-
gesting their dependency on time, which though usually
not defined explicitly Qere employed implicitly in many
different ways. Rezsohazy (19i2) has also suggested that
each society, with its corresponding culture, has worked
out a certaiﬁ conception of time which is accepted as
natural by the majority of its members and used as a
criterion for regulating their activities. Each society
therefore has patterns of behaviour adapted to the concept
of time which it inculcates in its memberé‘through the
process of socialization.

Sorokin (1964), one of the more prominent writers
iq the field ofrthe sociology of time, considered socio=«
cultural timelas having seven characteristics, and those
characteristics as making such time different from other
time in‘the following way:

(1) That it conceives and measures sociocultural
phenomena - their duration, synchron1c1ty,
sequence, change - in terms of other sociocultural
phenomena taken for the point of reference.

(2) That the fundamental trait of sociocultural time

1s that it does not flow evenly in the same group
and in different societies.
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(3) That the moments of socfocultural time are
uneven

(4) That sociocultural time {3 not Intfoufrely
dlviw4bl&.

(95) %hﬁt sociocultural time fy qualftat{ve through
and through,

(6) That sociocultural time {s not anp empty | ]low
but an efficlent time which by {tgy passage turns
out to be an important creative, moditying and
transforming agency In a great many soclocultural
procesges,

Among the many authors cited above, there i{s one
factor which meets with a general consensus, and thisg {g
the recognition that time has a quality which {g bevond
quantity,. Sorokin (1964) has also given recognition to

“this qualitative dimension of time in his analygis of
socliocultural time. According to him, if sociocultural
were to be replaced by a purely quantitative time, time
would become devitalized and lose its reality,.

Sorokin (1964) admits that modern soclety experiences
time both quantitatively and socicculturally, This
sﬁatement is true of all societies. However, in the
discussion of "modern" societies as opposed to "tradittional"
societies, we are pf course.dealiﬂg wigh the extent to
which a society uses the "quantity" or the "quality"
dimension of time and how such use influences and determines

»

that society's collective behaviour. Let us here consider

-

Western or modern societies.



Western Man and Time

Thelreasons which are given for the emergence of
Western civilization are many and varied, and a study
which seeks to assess all the information relevant to
thig topic could erncompass many volumes. However,,
_there is pertinent information relevant to the subject
of this thesls which can contribute significantly to
an ugdefstaﬁding of the peculiar nature of time in
Western society.

Earlier it was meﬁtioned that Mesarovic aﬁd
Pestel (1974) said that the concept of prégress emerged
as é résult of a separation between m;n and nature.
:They pointed out that the ever—widening gap between
mgnxgnd Natqre - his physical isolation and hié mental
egg;angement from Nature - was the logical consequence
of‘the traditional‘conc@pt of progress. It is the
contention of the writer that without the conceptuali-
zation of time'as linear and one-dimensional the concept
of progress itself would have little meaning. Is is
therefore of paramount interest that we investigate how
time became linear and one—dimensional. We.musﬁ ask
the question: what are the unique features inflpencing
and infusing the concept of time which finally emerged

in the West as a dominant feature of its culture?

Because, significantly, it is through this unique
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apprehension of time that modern societies through

N s,
coordinated social action have been able to sustain

and maintaing themselves, and become developed.

Yet Mesarovic and Pestel are not alone in referring

to this aberration, this break between man and Nature.

In the book The Discovery of Time, Toulmin and Goodfield
(1965) have referred to the picture-of the natural

world that we have, as one which is of relatively recent

_origin. Such a picture was developed only during the
past century and a half by speculations made about the
natural world. Those discoveries created a new picture
of the world. Man learnea how’the natural world must
have.,looked in earlier epochs, and demonstrated how it
changed and developed over vast periods of time. The
authors have said of such an occurrence that "in the
whole history of thought no transformation in men's
vattitude to. Nature ,.. has been more profound than the
change in perspective brought about by the discovery
of the past". o

Through the discoveries made by science Toulmin
and Goodfield (1965) noted the bast‘became historical.
During the nineteenth century ehe History ¢f Nature
was reWri{ten more drastically than ever before or
since, end the intellectual choices which men of the
time faced had ueavoidable repercussions on their wider

attitudes and beliefs. The historical past relied on

)



he evidence of scilentific observation and inquiry for
its authority. But as Eisley (1970) noted the scientific
‘Process was in‘itself a new and radicaily different
approach from all previous attempts at an interpretation
of Natuee}

| Grant (1969) has observed that the modern concen-
tration of man as historical has led to a whole way of
conceivieg the temporal dimensions of time in terms
of man's collective development through the agee, and
.that the modern accounts of knowledge have focussed on
- the genesis of a thing in order to know it. Modern
-culture, in general, according to Laroui (1976), has
accepted hisﬁorical time as its supreme value as op-
posed to other conceptions of time suchvas cosmic?
\‘mythical, physical or psychological. Within this
acceptance'of the historical, Laroui (1976) noted
there was-an implicit acceptance of a directional flow
of time. The historieal,process sought to understand
man withdin a temporal perspective, and through that
temporal perspective man's actions became the cfigpria

for effectively judgingfand assessing hisyown collective

behaviour.

Through science, through the evidence which science
pfovided about the events of the past, the moderp
historical consciousness emefged. Eiseley (1970) dis-

cussed the changes which took place in man's vision of
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Nature, and observed that the ideas of development,
change, or what was called 'historicity' appeared in
several distinct fields with surprising rapidity.
Through the sciences Nature acquired a past, an his-
torical past, and man, his physical body inéluded, also
participated in an evolutionary p?st which was radically
different from the beliefs held prior to that time of
man's origin and Nature's origin. The time dimensions
which emerged were based entirely on the evidénce of
scientific observation.

The first Branch.of natural science to become
genuinely historical, as Toulmin and Goodfield.(l965f

noted, was geology. When once the fact Qf geological

change had been admitted, questions about the ey oral

sequence.of these changes bécame inescapable,
like: what agencies were responsible, were ;hey the same
as those now acting, how long they had taken to produce
their visible effects, were asked. In their turn,
ﬁhese historical questions led to further ;esearch and
to more discoveries, which rebounded once again on
inherited ideas and assumptions. So observation and
theory snowballed, and a brand-new temporal framework
was gradually fqrced on.men. _

In ﬁhe evidénce which geology produced, l;kg/ﬁhé/ﬁ

-
fossil organisms discovered through the Ig;érs of rock,

a

it was possible to reconstruct the temporal succession
: N

o
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of organic forms from the seduence of such fossils in
the’earth'é'crust. It was also possible to recognize
the progressive increase in complexity of organisms
tHrough geological time. It was &hrough this body of €
knowledge of geolqgical research that science attempted
its first groping.entrance into thé vést domain of time,

Aﬁother science - paleontology“- developed on the
basis of the discoveries made through geology. It
specifically addressed i;self to the study of prehiétoric
forms of life. Here again the fossil remains of extinét
organisms were pieced together, compared and set in
chronological order. In the long run tﬁefpaleontolpgical
eviaehce played an essential part in establishing the
theory of evolution. The fundamental faéts revealed
by paleontology showed that the older the rocks the
simpler forms of 1life they'containéd and that the traces
of higher animals were confined to the geological strata
‘of comparatively recent date.

Paleontology gave support to the doctrine of
organic 'progression'. The temporal succession of
organic forms, graduaily increasing in complexity from
one geological epoch to the next, was clear evidence N
that the later animals were related to Ehg earlier by
actual descent. And as Toulmin and Gooéfield (1965)
.havé observed, the distributipn of spécies in space and
time posed the.centrél,hist%rical question of the origin

of species.
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But it was left to Darwin (1859), with his publi-

cation of the Origin of Species,:to explain how, within

the limits of geological_time, the minute variations
kno&n to occur between the individuals of different
species coul& have become'dominant, and accuﬁulate to
such an extent to have repeatédly given rise to new

and &istinct species. Toulmin and Goodfield (1965)
therefore éonsidered Darwin's résearch as'an important
breakthrough which explained the succession of organic
types bo;h in space and time - geographical distribution
and geolégical relationship - and the conclusion thét
existing species represented the present generations of
an historical family tree.

But, besides establishing the historical origin of
species in Nature, Darwin's work was also linked to
another important idea - that of natural selection.
_A;imal orbplant populations, originating from the same
parent‘group.but exposed to different physical environ-.
ments (climate, soil, etc.) and different biological‘

® - .
environments (food supply, predators, competitors)

could end up with characteristics qhite different f;om
each other, while at the samé tiﬁe ensuring 'the survival
oﬁ the fit;esp'. The theory of descent, with modifica;
tioﬁ through variation and natural selection, led to.a
consistent and convincing interpretation of the facts

of geographical distribution and paleontology. From now

on, as Toulmin and Goodfield (1965) observed, men would
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interprét the worlds of geology,'paleontologyland
zodlogy in a new historical way.
This new interpretation of the history of Nature

soon acquired a new element, a new superimposed

progressive element. This element, in association
’with the ideas surrounding the gradual development of
organic species, made ﬁhe history of Nathre auﬁhentically
developmental. Science and History, the two most powerful
intellectudl currents in the nineteenth Century;_were
united to produce a modern conception of t#¥me.

By the beginning of the eighteenth centqry man
still religiously held to the opinion thaf the variety
>of natural species (as a;tributed.to by the/botany and
zoology of the day) was due to supernatural and in-
stantaneous creation.

The e;ghtéenth and nineteenth centuries witnessed
the almost total disappearance of this tradition.
Barfield (1965) has noted that in the record of the
rocks and the panorama of organic nature, history and
science together gradually divined the>vestiges of a
different, a 'natural' kind of creation, onémthat was
the reversé of instantaneous. Nature herself came to
be seen as a process in time and the individual phenomena
at any moment, instead of being fixed.and parallel
shapes repeated and repeatéd since creation's day, wefe
cross—-sections of their own development and metamorphosis.

’

Pheﬁomenawcould be truly grasped only by looking before

¢
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and after.

The historical world-view of the ninezeenth century
affected men of all intellectudl temperaments, It
also creatéd an intelleétqal crisis as men attempted
to understand the modern scientific conception of
Nature (which excluded any idea of final purpose)
but instead related that conception of final purpose
to human purposiveness. It was in such an intellectual
environment that the modern conception of history first
made its appearance. A conception which posited di-
mensions of time in which Nature and man ’developed'.

A conception which (Grant (1969) said ;as perceiving
the world as an historical process, perceiving time
as history and man as an historical being.

Roszak (1973) has captufed.the egséntial duality of
this change and its significance within the Western
world—viéw in his analysis of today's moderh‘culture.

Hé has stated that the‘mihdscape to which our culture ;
has been shaping itself over the past three centuries -
and with ever more decisive urgency - since the advent
of industrialization - has been through the creation
s :
of modern science. ‘Science, in its turn he argues, has
reared itself on certaih céntinuitieﬁ of consciouéness
it inherits from the Judaeo-Christian tradition of the .
West. What is important t5 Rogzak is the.all—pervasive—

ness of science in every aspect of modern man's life.



Modern man perceives his-wofld throggh a scientific
lense. The feel of the world around him, the sense
of reality, tﬁe'taSte that spontaneously discriminates
between knowledge and fantasy is determined by science.
‘In‘all these respects science has become the dominant
~;force desigﬁing the psychological and metaphysicél
bésis of‘our politics. »
Fundamental 'to the perception pf time in Western
society is a lineafity of view which pervades all
aspects of the social‘system. This linear view Qf time
developed out of the interpretations of man and Nature
put forward'by the sciences of the eighteeﬁth and
nineteenth centuries. This view of man and Nature
differed ffom previous conceptions in which Nature
(inclusive Qf mag) was portrayed essentially as a

product of divine creation and considered as possessing

; v .
certain sacred qualitles% The sciences, as they -

‘évoiﬁéd created a world—&iew of man and Nature which
was devoid of any recognition of a 'sécred' in Nature,
The method of the sciences based on observation and
inquiry 1mplicitly shifted the responsibility for an
interpretation of Nature from the realm of the religious
to that of the secular sciences. Whereas in the past the
conception of the "sacred" in Nature established spec;fic
responsibilities of man towards Nature and tended toi

limit the actions of man in‘his’relationshfp towards

4



Nature, Now, as the sciences c?eated a new modern world-
view these limits were discarded. Nasr (1968) has noted
that the sciences of nature themselves,.which could be
considered In one sense the fruit and, 1in anotﬁer, the
cause of the present crisis of man's enciounter with
Nature, have themselves through‘é gradual process become
secularized, And this secularized knowledge of Nature
divorced from the vision of God in Nature has becomé
accepted as the sole legitimﬁte form of science. AScience,
as Grant (1969) observed, became the authorit; which
sanctioned progress, and the progress of the sciences
becaﬁe in turn the hallmark of the modern éra.

Previously the majority of men, as Toulmin and
Goodfield (1965) have mentioned, found the final justifi-
cation of their ethical and religious conceptions in a
cosmic history embracing both Nature and man. This
history has a common element which united the Myth of
Osiris, aboriginal stories of the dream—-time, the Hebrew
C;venant and the Christian Gospel with a common cosmic
purﬁose.

Now ‘the new theory called into question both the
uniqueness of man;and the traditional view of cosmic
history. Darwin's explanation of tﬁe origin of species, -

according to Toulmin and Goodfield (1965),as an historical

theory inevitably challenged the historical claims of all
alternative religious accounts of man. The ideas of

historical development, and of progress, were two of the
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most significant features of thought which emerged
from the sciences of the nineteenth century.

Attention, however, must also be focussed on the
movement of perception away from the sacred to the
secular and the new role of status of man within that
new world-view., The thinkers who accepted the new
account of Nature attributed to man a new sense of
freedom. Man was seen not anly as part of evolution,
but as-its spearhead, with the capacity to direct the
very process from which he came forth. Man was viewed
as emerging out of an accidental evolution to assume a
position as creator‘or the exclusive chéhge agent on
the planet.

The human will, as Grant (1969) has observed, was
summoned to change the very structure of what is, to
bring about something novel,’to conquer an indifferent
nature and make it good or beéter. Human willing became
the assertion of the power of the self over something
other than the self; human willing took seriously the
process of actualizing purposes.

Its intent was to master the world throﬁgh doing and
make it what man wgnted it to be, Human willing was mno

longer one type of agent in a total process of natural

/
agents, all of which were directed towards the realization

A

of good purposes, Human wills were seen as standing
above the other beings of nature, with the capability

to make those other beings serve the purposes of human

# »
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freedom. ‘

Since apparently all else in Nature, other than
man, appeared to be indifferent to good, man assumed
the mantle, through doing, of actualizing moral good in
an indifferent world. Man through his freedom became
the sole arbiter of what is to be done in Nature, or
upon Nature, VIt must, however, be kept in mind that
Nature was no longer sacred, Nature no longer carried .
within its bosom an unfaphomable beingness, and-unknowable
consciousness. Man had no referrent for his actions but
himself and history; there was no sacred or divine order
by which to measure man's actions. Time, therefore,
becamé a developing historj of meaning which man himself
created. José Arguelles (1975) has profoundly and
insightfully commented on this changed perqeption of
man's'view of time noting, when we speak of history, we
are really speaking of a wéy of ratienalizing time,

With this new perception of time the notionm of the good
was equafed fo material progress and progress was comn-

sidered to be paramount,'eVen above and at the expense of

Nature,
The Technology of Time

An attempt has been made so far to present and define
the causes behind the intellectual transformation which

took place in the cogdeption of time of Western man, and
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“also the new time dimensions which emerged and became
dominant over the past two hundred years 1in tHe Western
‘world. However, there 1s another stream, another
ingredient which must be included 1in this analysis to
fully have completed an understanding of the nature of
~time in Western society. The measurement and recording
of the passage of time, a process which today commands
é sophisticated technology also played a significant.
part in changing Western man's view of time. As Ornstein
/
(1972) stated, Western scientists today define the
second as 9,192,631,70Q cycles of the freqdency associa-
ted with the transition between two energy levels of |
the isotope cesium 133. This suggests how infinitesimally
time is measured, and also with what incredible’ preci-
sion it is,measured.

Both Mumford (1963) and White (1969) have pointed
out that the clock Qas é significantly important de-
velopment in the West. White (1969) observed that frqm
very simple beginnings the West rapidly exﬁanded its
skills in thé development of péwer machinery, labor-
saving devices and automation. .But most importantly of
all was that most monumental achievement in the history
of automation -uthe weight driven mechanical :zlock
which appeared in Europe in the early fourteenth
century.

‘Mumford (1963) added that the regular measurement of



time b, the clock was the first application of quantf-
tative methods of thought to the study of Nature. The
clock measured time not as a sequence of experiences, but
as a collection of seconds, minutes and hours. The

very nature of this process tended to dissocliate time

v

from human events and helped to create the belief in an
independent world of mathematically measurable sequences
or the special world of the sciences.

Clocks in fourteenth century Europe, according to

Mumford (1963), were put on bell towers, and the regular

o
striking of the bells served asﬁdgpeans of bringing into
: ‘ N

f?m%w regularity. This

-

the lives of fhe urbén dwelle{,

had definite societal implicati

The clock tdow gave
to human enterprise the regular collective beat and
rhythm of the machine, for the clock not only served

as a means of keeping track of the hours, but also, and
importantly, of synchronizing the actions of men.

But the clock, to Mumford, was more than just an
instrument which measured time. He saw in it the
representation of the collective psychological gestalt
of technique. Indeed, Mumford (1963) called it the key-

machine of the modérn industrial age. It was the symbol

of Western man, the symbol which more than any other was
to dominate every aspect of modern existence. It served
as the model for the mechanization and  regimentation

which was to:occur in Europe and America with the coming
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of industrializatiom *n the niﬁeteenth century;‘ As a
symbol of the age it also embodied the key princibles

of inéependent motion’and régularity.‘ Tﬁrough'the clock
Western man came to perceive time in exclusiVely quanti-
tative terms.

Thus, as Mumford (1963) sta;ed, in every phase df
industrial develgpment‘the’clock was both the outs;anding
fact and the\typgqal sfmboi of the machine; . And when,
in the middle of tﬁe nineteenth century, the cheaﬁ
standardized watch was prgduced in Europe and America,
time~-keeping becgme popularized. This populérization,
as he meﬁtiqﬁed, was essential ‘to a well-articulated
system of transportation and prddgction} |

Beﬁ Franklin, in the famous ad;ge attributed to
him, had said some time earlier tﬁat "time isAmoney'.
The cheap standardized watch néw made time-keeping,
time-accounting and time-rationing societal norms which
were not unlike the attitude which people had to money.
For when one thinks of time, not as a sequence of
experiences, but as a collection of‘seconds, minutes,
hours,>the?habits of adding and saving time begin to v

play, incfeasingly, a'more important role in daily life.

"Time is money" implied not only time-saving but also

money-making. Through time-saving Western man was 2%‘

rewarded with a corresponding accumulation of money’

e



or capital.

The result of this attitude, as Arguelles (1975)
pointed out, subjected everything to a monetary value,
and made all organic functfions subservient to this
abstract and mechanical process of time reckoning. On
the same subject, Mumford (1963) added that eternity
céased gradually to serve as the measure and focﬁi of
human‘action. The utilization of cl&éks, watches‘and
the chrononometer in theIWest constituted a psycﬁological
liberation of man from Natﬁre( According to Tiryakien
(1979) as time-keeping became indépendentfof the cruder
methods of measﬁring time - the clouds thét couid paralyze
the sundiél, or the freezing that could stop-the water-
clock - so Westaxﬂ/man grew independent of the "emergen-
cies" of Nature and in turn ignored the time &imensions
of the warious systems in Nature.

T&day Weétern man, or_modern man, lives constantly
in the province of the clock., Tﬁe clock measures time -
seconds, ﬁinutes, ﬁSurs - byvthe mechanical translation
of the rotatiéns of a wheel dr the vibrations of a
tqwiﬁg f&rk within fhe clock, info the movements of a
pointer. The pointer as it moves adds up the seconds,
minutes, hours and, if we wish, Fhe days of the moth.

Ornstein (1972) has remarked that the more constant the

internal mechanism of the clock the better, for one

hdur must be defined as the équal of any other in linearfi«v

time, otherwise a consistent sequencing of events could
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not be maintained. According to the clock one event
foilows another, one hour follows Knother; in a strict
unchanging sequence.

The unavoidable result of the experiencing of time
by Wéstern man through the medium of the clock, is
linearity. The'past,vthé bresent and the future consist
of a seﬁuence pf enduring events, one following another;
and this mode of tempofal experlence forms the basis of
personal and cultural life. This linear concept of time
allows Western man to plan for a future, to arrange
actions well in advance, and to coordinate action on
an individual as well as a collecti&e basis. The clock
is essential to‘the coordination of such raction, and to
the successful performancé of manipulaéive tasks re-
vquiring precise\;ﬁd sequential construction of tiﬁe.
Ornstein (1972) has observed that this preciée timing
of events underlies a great déal of scientific in?uiry,
and, indeed, this linear, sequential, enduring time of
the Western world was ﬁecassary for the functidgdhg of

. X /
a complex technological society. -~ )
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CHAPTER 2 - TIME AND TRADITIONAL SOCIETIES

Anthropologists, Time and Traditional Societies

Linder (1970) in his comparison of the exploitation
of time in different cultures distinguished three
different types of cyltures: namely; cultures with a

« S T
time surplus, cultures w ’ﬁgadgime affluence, and

R
cultures suffering from a time famine, Cultures which
have a superfluity of time, he has said, were to be
- .
found in the poorest countries.

, Linder's statements with respect to time and the

'poor' countries, a term which i® almost interchangeable

S

ﬁ%h 'traditional' societies, is significant to the field
_‘f study with which this reseqrch is concerned. Linder
(l970{ has stated that an interesting picturg of hdw the
’attitude to time in poor cultures differed from what
people in the Western world ;ere used to is given by
the anthropological literature. But He further admits,
regrettably, that the mapping of differen%'culture's
conceptions of time were not, to judge from the literature,
taken as a very imggrtant task by anthropological re-
search.

Quite apart from the fact that the literature on
the cross~cultural nature of time proved to be in-

adequage, Linder's other statement, his reference to the
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anthropological literature.as the sonrce for acquiring
the knowledge of time in others cnltures, is to the
writer even more significant,

Though the statement which follows borders on the -
sociology of knowledge, which is not the domain of thie
thesisw the writer holds strongly to the belief that
an understanding of the writings of Western social

scientists, and particularly of anthropologists (since

they purport to interpret man's past and particularly

the past of traditional man), ‘are vitally dimportant

tg an understanding of time in non-modern societies.

This researcher, therefore, thdugh acknewledging the
contributions of anthropologists, tends to see what

they have said as representative of a particular regional
world view, namely that of the Western world.

)

The social scientist is an important element ih
?U \
\

this piece, because with the rise of the sciences LP
Europe ‘in the eighteenth and nineteenth centuries (a has
already been shown the people of Europe underwent sojg
fundamental changes in their perceptions of the world)
new paradigms of time, and of man's evolutionary

history came to'Se accepted. One assumption which
sclence made and accepted was the universaiization of

the theories derived from its investigations; the natural
laws discovered by .the scientist.

It is from this Particular stance that the Western



_social scientist, as ﬁe came in contact with other non-
Western cultures, sought to interpret the cultural
differences he experienced. He sought to rationalize
his perceptions of other cultures on the basis,of a
theory of deviance from what he accepted as the norm.
The result of this approach manifested‘itself in a
significant body of literature which accepted a view
of traditional peoples as seen through European eyes.

‘Gibson (1974) defined this process very well ‘when
hé‘said that the first stage of anthropology was
characterized by the fact that other cultures were
considered 'unusual' but not radically 'strange'.
The anthropologists considered the native as different,
but this difference was one of degree: he was a less
advanced, less civilizgd‘Europeaﬁ; he was unscientific,
and so on, Gibson (1974) further stated that in
essence, the native was considered -child-1like, a
characterization which was objected to, but which
continues to be still a lingering presupposition of
much current work. The Darwinianism of the times
assured ong.that the native culture wés nothing in its
own right‘-,it was simply EN ROUTE toward becoming
‘like the anthropologists' own culture.

The African writgr Ali Ma'zrui (1980) ‘has commented

on this European view of Africans, noting that Africans
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“have often complained about how different branches of

knowledge that developed in the Western Qorld have,

over time, attempted to scale down everything African,

soﬁetimes consciously and, at other timeé, subconsciously.
Mazrui (1978) has cited an example of this Euro-

centric attitude as demonstrated by the Oxford historian,

Hugh Trevor-Roper. Trevor-Roper, he said, dismissed

the history of Africa as meaningless, and conéidered it

énly when viewed from the perspective of the hi;tory

éf the Europeans in Africa.

\

Trevor-Roper's attitude is not unique, but as
Mazrui (1978) contends, such a position‘ié patengly
absqrd because any society or culture has io have aﬁ
historical background in the sense of past events which
lead to its present dimensions.

History, as most European writers consider it, is
concderned with the nature 6f the evidence a&ailable
about‘the society's past, and judgment aslregards the
significance or importance of that society's historical
relevance is based on the verifiable evidence which
suppofts the historical account of the events of the
past. Under this aefinition of histdry, the majority
of African societies supposedly were un-historical
because they were pre-~literate. Hi: 11 evidence

was viewed as documentation and docum: were equated
. \

with the written word.



Thus Trevor—ﬁﬁper considered African history purely
as a.colonialist history - the history of Europe in
Africa.

The anthropologisﬁ emerged (it must not be for-
gotten) just as Europe was about to embark upon a very
aggressive policy‘of colonialism., It emerged with é
specific assigned task - to study the non-literate
peoples of thg world. Such study fitted in well with
the colonialist‘policy of most Western governments.
They were able to explo;t that information and use it
to their advantage to manipulate and control traditional
peoples and their‘resqurces;

But the anthropoligst, it must be noted, served a
similar function to the historian‘of European civili-
zation - he ;ecoréed the ﬁésf of these traditional
societies.” There is only cne crucial difference,
howevef, between the historian and the anthropologist.
The past of the traditional society is also its present.
The aéthropologist viewed this phénomenon with his
own cultural biases and considered these societies as
static, unchanging and non-progressive.,

Thé anthtopologist as the observer and interpieter
of traditional existencé denied any meaning.to the
past of traditional cultures; since these cultupg;

B 'w\mé
lacked any "progress'" motive they were relegated to a
ha .

particular status and given consideration only in terms
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of a negative imagé when éompared to Europe.

In consideriné traditional societies as extensions
\of‘a developmént occurring in Eufope and Ameriga, the
anthropolgists with their Euro-centric vision, first,
coulq not recognize these cultures as autqnomous and
independent in their own right; and secondly, they
could not‘éee these cultures és having fheir own past,
or anvihterﬁal dynamism of their own to guide their .
development.

Aguessy (1977) has commented on this particular
Euro-centric view, poinfedly asking: how was it possible
that many thinkers were tempted to situate the collective
times of different cultures in relation to a homogenous
time ana a history witﬁ a specific orientation? . He
expressed the hope ﬁhat oné day it may perhaps be
possible to show that all societies tended to.see the%r
own.attitudes to time as the only valid yardstick.
Agueééy (1977) is convinced,however, that many thinkers
from countriqs which have dominated others are tempted
by the idea af'a universal time which will establish
"the perspective for all others, These thinkers, he
noted, identify the present of others with their own
past, in the process jumbling together events that were
of far-reaching significance to those wHo experienced
tﬁem; while treating as rigidly immobile something

which has its own subtle dynamics.
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Leaving aside the whole question of a universal
time, it is perhaps appropriate at this time to explore
and try to apprehend the time dimensions of traditional

cultures. In most of the anthropological literature

7
-

there is often a distinction madewbetween industrial
aﬁd pre-industrial societies. This distinction is
made with some exclusivity, but consciously or uncons-
cidusly it comes through clearly, that by some God-
given right the Euro-cultures of tﬁe wor ld are'the
only ones with a manifest destiny to be modern.

The words used to descr.ibe traditional‘societies
are in themselves worthy of a sociological study.
Traditionalism is considered as pathological, immobile,
changeless, archaic, mythical; all of these time
designations, as Aguessy (1977) has noted, the anthro-
pologists have assigned disdainfully and exclusivély

to pre-industrial and non-industrial societies.

In Figure 1 the researcher has attempted to represent

the time concepts of traditionalism under two labels.

The first is considered to be the 'old traditional'’

and essentially refers to those cultureé wvhich at one
point in time achie;ed a state of relatively high
culture. Coungries‘like China, India, Eg?bt, Iran,
can be included in this category. The second group
includes the countries which have remained relatively

simple in their organizational development, material
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culture, and depends upon an oral history to verify

their past rather than a written script. This group

is referred to as the 'new traditional’'.

"The approaches to these two categories of traditional

sociéties are quite interestiné wheﬁ viewed from the
literatﬁre which pertains to the subject, and the
attempts'made td{distinguish bétween)industrial/post-
industrial societies and traditional societies. In
cases wﬂére hu&an gxistence‘hés remained simple,
anthropologists have referred to such peop{e as having

a magiéal perception of their world. Where they have
evolved more complex systems of‘gqcial organizat

;nd their -past has proved to be historically ver rable,
they are,refe?red to as mythical in their outlqu.

The magical vision is one which has attributed to
the traditional perception an immobile, repetitive
outlook on life, Magical man's life, according to
Barfield (1965), was orgénized around social and
commun;l activities represented by certain rites and
'initiafory ceremonies. These occurrences allowed him
the opportunity to immerse himself in total collective
‘communion, generating collective\mental“states of
extreme émotional intensity, too effectively lived to
be pfOperly imagined.

y
Eliade (1954) has also dealt with this magical
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vision of primitive man where he contends that an

act only Becomes real to him insofar as it Initiates
or repeats an archtype. Reality 1is acquired solely
thrgﬁéh repetition‘or participation; everything whicﬁ
lacks an exemplary model is meaningless, or lacks
reality. .

According to. Eliade (1954).an act énly acquires a
certain reality through the repetition of certain
paradigmatic gestures, Through these gestures’there
is an impiicit abolition of profane time, of duration,
of history aﬁd he who reproduces the exemplary gesture
thus finds himself transported into the mythical epoch
in which its revelation took place.

The archetypal or primo;dial happening referé to
the time when man identified with the whole. The
ritualistic life of magical man is thus an attempt at
recapturing the pristine purity of the origin, and
rituals are significant»points of time which convert
and give continuity to the community in its renewal A @
cycles of that érigin: ax

Magical man, therefore, reverts time and time ?“

again to the re-enactment of the archetypal - the

repetition of an act, the mythical happening, the
occurrence - which took place in a time of 'long, JV?
iong ago'; or the dreém time. He seeks constantly,&of

recapture that moment. 1In fact, he relives it through -
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his rituals and myths. Maglcal man lives within the
archetypal past, and that past is, in a way, also hisy
present. Van der Leeuw (1957) has also pointed out
thap the growth of consciousness, in the life of primitive
and ancient man, was made manifest and real only through
the rites that repeated the primordial events. The
primordial experience, when reproduced and represented
anew, acquired a sense(bf duration and consistency,
_and S0 became real time.
| In the words of Frankfort (1946) the ancients
experienced human life as part of a widely spreading
network of connections which reached beyond the local
and the national comﬁunities into the hidden depths of
nature and the powers that rule nature. The purely .
sec;lar - insofar as it could be granted to exist at
all - was the purely trivial, Whatever was significant
was embeddeé in the life of the COéé?S%;
- Throughout the writings of these authors one slowly
Sggvélops a certain percepfio’n2 an attitude towards
‘traditiqnal man whether he is considered as part of a
classical culture o?}some by-gone age, or whether he
is, as Frankfort <1946) puts is, 'a modern savage',
There is in these writers a tendency to view
traditional man on some sort of evolutionary scale of

consciousness, not that the content of what is said is

wrong; the literature coming out of the ecology and

-



environmental movement of the present is saying exactly

the same thing, but the ethnocentricity is there. The

| Al

anthropological colonlalism between 'us' as civilized,

and 'they"“.as savage and primitive is blatantly present.

Frankfort (1946) has exemplified this particular

attitude 1in the fol;owihg exénpt: ¢

"The ancients, like the modern savages, saw
man always as part of society, and sociliety as
embedded in nature and dependent upon cosmic
forces, For them nature and man did not stand
in opposition and did not, therefore, have to

" be apprehended by different modes of cognition.
We shall see, in fact, in the course of this
book, that natural phenomena were regularly
.conceived in terms of cosmic events. We touch
here upon a distinction between the ancients
and us which is of the utmost significance
for our inquiry. ‘ '

"The fundamental difference between the attitudes
of modern and ancient man as regards. 'the surround-
ing world 4s primarily an "It"; for ancient -
and also /or primitive - man it 1is a "thou'".

Frankfort'p arguments are well taken and are not

quoted here in a spirit of disagreement, but the

researcher may to differ with his opinion if

\
NN .
ggéo;ch to this whole field of specu-

-gpeculative thought 1is

an evolutionary a
lative as-obpoéed to no
accepted. _Soyinka'k¢9765, as an African writer, comes.
very close to‘Frankart's interpretation of the world
view of mythical man. In a cowyarison of how the
Afric. 1d the European world view differs from each

other, Soyinka has given the following illustration:
. . |
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According to Soyinka (1976) the European mind saw the

_@hftrictly
R e

cause of human anguish as viable only with
. : i 2T

temporal capsules, The African, howeve? mscended the

‘ ' . . \ri'{ “" i
of individual disfunctien and recognized in

causé
tragic happenings a reflection of a far greater dis-

harmony in the communal psyche. A breakdown in the

moral order of African praditional society implied,

"in the African world view, a rupture in Nature.
, - :

VaEd

It is not the~;ntention of the writer‘to get too
deeply involved in.the field of consciousgess, or
modes of thought, and the specific relatiqnship to
sociocultural time,iwhich is beyond the scope of this
paper, The writer,‘however, ackhowledgeg the importance
qf:this area of stﬁdy to socioculturale time.

The mythical“gérception,of time then was not so

much qudntitativefand abstract as it was qualitative

h

aﬁd4cpncrete. Frgnkfért'(l946) has noted that
mythopoeic thqugﬁt does not know time aé a uniform L
duratio#»or as afsuccession\of qualitatively diffe&ent
%8??@?8' He ha% further suggesped'that the concept of
ti%@;;s‘it is qéed in méthematics and physics is as
unknbwn fo early man as thét which forms the’framework '
of modern history. Early man, he contends, doeé not
abstract a concept of time from the experiénce of timé.

The sentiments expressed by the authorss I have quoted

€
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récognize a difference in perception bétyeen Western

man and traditional man. There is a paf&@igmatic

shift in consciousness or perception of time, but-the
pdint which remains debatahle is the positive or negative
aspects of the shift and the implitétions for mankind
today. Th#s is a question we will have to rethrn to

but further considerétion of time diﬁensions”agﬁ tra-

ditional man must take priority at present.

Traditidnal Man and Time: An Alternative View’

Traditional man was’not exclusively without sbme
tools for measuring time. Chronology performs an
important functioun in non-historical societies where a
written medium 9f communication is absent. In these
sdcieties, as well as those of thé ancient civilizations,
chronoelogy served‘to link the prezent with the past, and
give a.sense of contimuity to the comm’)ﬁ%y. Sometimes
the wisest men in‘ghe communitf“gave théir allegiance
and devo;ed éttention to this aspect of their culture.
They committed to memory the events of the past wh;ch )
were significant to the community or an individual
within the community. Haley (19786) in his book Roots
gave one of the more spectacular examples of the

chronological aspect of a traditional African society. .

The place of history in traditional society was

i R
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occupied by the collective memory of the ancestors.

The names of the ancestors were chronicled to provide
linkages wiﬁh the past, and through geneélogical memory
dimensions of time were established which can be
coﬁsidered impréssive even by téday's standardsJ

" Toulmin and Goodfield (1965) have mentioned that
genealogy was aﬂsocial act of the first iﬁportance,
'éstablishing a community's roots in their past, and
spinning the lifeline which joined it back to earlier
times.

It cannot be denied that -implicit within the
cHronologicalifunction is an awareness of temporality,
.but that temporality moves backward in time to establish
a'link with the ancestors. ’Human co&tinuity, however,
is not unidirectional. Soyinka (1976) has attempted
to clarif& this point in coﬁsidering the familiér English
adage of 'the child is father 6f the man'. Neither
"'child" nor ‘'father' as he has pointed out; is a closed
orvchronological concept. In the African world-view ,
the wofld of the unborn is as evidently older than the
world of the living #s the world of the 1living 1is
older.than the ancestor-world. . *

In traditional societies thehksy'mﬁments of an
individual's 1life: birth, pubértyf?initiation, marriagé,

procreation, old age, death, are all important chrono-

logical events. Equally so, on the community or national -
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level,’the cycles of the seasons with different acti-
',vipies - sowing, cultivating, harvesting; huntingn—
ﬁall within the cycle of célendarical recurrences.

fhe calendar deals with.recurring events; chronology
deals with events which occur but once.. But neither
.of‘these two modes of experiencing time could be said
to have any relationship to tbe abstract nature of time
of modern society. We find confirmation of this ‘view-
" point from Shotwell (1949) who has admitted that neither
the calendar ﬁqr chronology was worked out in the first
place to diéco§er time and keep -tract of it. Both

are coqcerned with events and the problem of tracing
their relationships, not with what lies between them.

On both the individual and collectng levels, -
therefore, there are points of time which are recognized
by‘traﬁitional man, but these are merely periods which
possess peculiar qualities of time and not time itseif.
Time for mythical/traditional man is not a neutral
and abstract frame of reference, but a succession of
recurring pointé or phases, each charged with a peculiar
value and significance. Time, as Eliade (1954) has1
remarked‘but makes possible tﬁe appearance and existence
of things. It has no final influence upon their
existence. .

Kagame (1977) has tended to confirm thHis view in

the following passage:
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"In traditional Bantu culture ... time is a
colorless, neutral entity as long as it is not
marked or stamped by some specific event; an
action performed by the pre-existent, by man or
animal, a natural phenomenon (earthquake,
appearance of a comet, eclipse of the sun, an
accident caused by lightning, flood, drought,
etc.). As soon as the action or the event
impinges on time, the latter is marked, stamped,
individualized, drawn out of its anonymity, h
and becomes the time of that event.

"It should be noted in this connection that

the Bantu have no substantive such as those
which exist imn the languages of Euro-American
culture to denote 'time' In the abstract sense.
For the Bantu, the only time is the time of

this or that, the time propotions for this or
that, The time thus marked and individualized
by the event may be very short or very long,
depending on the duration of the event which
individualizes it. 1In speaking of the monarch,
of a particular armed expedition or invasion,
the terms reign, expedition and invasion are
synonymous with time, for they are included in
such formulations as: during the reign of so-~and-
so, when so-and-so launched such-and-such an
expedition, etc. Once the event which stamped
time has come to an end, the empty moments are
devoid of any reference-point, and their passing
is marked only by the countless activities of
everyday life., 'The latter are undoubtedly
“important for each existent, and each individual
knows them to be marked by his own daily business,
but the principle remains true: these personal
activities are also interspersed with empty,
insignificant moments".

Thus the temporal dimensions Qf time for mytﬁical/
traditional man found expfession through the regulative
institutions of chronology and the calendar, but these
institutions mérely marked(or gave qualitative meaning
to 'times' or‘phases in the life of the individual or
collecti&e.‘ The temporalvdimensioné of time for tra-

ditional man were neither linear nor time-bo




Traditional man pattepnéd his 1ife on a cosmic wheel,
and that patterning created an elemental science quite
different fr&%%fhat of the modern era.

It would be remiss of us if we did not deal
bri ”lfbwith this elemental science of ancient man,
There is at present no organized body of literature
devoted to this subject, but the writer is convincea
that there 1s enough information relevant to this whole
area of an 'elemental science' which deserves greater |
understanding and study than that which is given to
it at the present.

\

and the corresponding control of time which the Western

It cannot be denied that the abstraction of time

world developed, has enabled it greatly to make the

'progress' it has made. This has encouraged it to

'

make certain assumptions, not the least of which

included the assumption that they are the logical

3

extensions of history, representatives:.of "a unique
stage of human evolutién; ;nother assumption which
was made is that there is no alternative to the natural
acceptance of their authority. These assumptions are
maintained by attgibuting to ancient societies the
same ambitions that rule the present modern era, and

LN

by denying the possibilitw'®f a universal civilization

in any age but the present. But is it also possible
- i ) G N
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that the recurring, cyclical nature of time in the
world of ancient man may very well Have been a recog-
nition of the cyclical occurrences in nature and the
social life of man as a way, a means, of creating or
establishing conditions which are time-transcendent
in their manifestations?

Michell (1972) has referred to this .elemental séience
as the hermetic_o? secret“tradition which has encompassed
a'visiona;y quest for a simple formula to express the
one creative process that governs the entire range' f
cosmic motion. This visLQn of a comprehensive world

system has remained. an eternal poetic truth, an

infallible stimulus to the imagination and thus a

potential influence in human affairs.

This imaginative stimulus Michell (1972) has
suggested was at the foundation of human society in
ancient times. It encompassed a natural human longing
for a true understanding of the cosmic order, and an
appreciation for a model consistent with a harmonious
way of life.

From this centre ancient man viewed his world and
established relationships with nature and other men
to safeguard and maintain a society in accérdance with
cosmic harmony. Cbsmology was the;efore, according to

Michell (1972), the reigning science, for by knowledge

68
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of the law? of growth and celestial motion it was found
possihble go divine the appropriate response to ahy circum-
stance, to harmonize conflicting intereét; to predict and
thus to influence the course of events,

Ancient man understood the gelatL0qship exiSting.
between human society and cosmic rhithms.?uihe-éreat
magicians and astrologers of those Qa&é agtaéhedrjust as
much importance to the close study ahd‘obse£53tion70f
Nature as his modern counterpart - the écigntist:' Thé

study of the heavens and the movement of the stars were

\

)

uﬁdertaken to measure the rhythms:of cqémic forees for the
purpose of téahsmitting these cosmic influéncgs. Thew
ancientsxbelieved that with the coming of a new age
important'psychic occurrences took place,

The  science of astroldgy'wasi;esigned by ancient man
to better understand these forces and irifluences in order
to preserve the balance in society according to divine law.
Michell'(l972) has observed that a living sodiety, iike
any other organism, was in a constant state of change and
that if these éhanges were not taken inéo account in the
adoption of rules and conventions sﬁitable for the age,
relationships began to deteriorate, leading to sullegess,
frictiogs and outbreaks of violence. Aécording to ﬁiqhell
(1972) the social order has failed to respond in a;;;%sitive

I

way to the influences prevailing at the time; it has falleh
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in-danger of destruction through the release of forces
geﬁefated by the suppressed aspirations of its members.
The récognition of thié fact in antiquity apcéuntéd for
the stability'and long endurance'Of“civilizatidns.in
countries such as égypt and China where the rulers absefvea
'~ these changes, both those current and those pdrtended; and
“anticipated_theh in'their actions. In thisrway the ages
succeeded each other without revolutionary distursance;
tired dynasties gave way when their time had come and were
replacgd in almost ritual fashion, a process made possible
by the existence of an éstablished astrological tradition.

Can Michell's argument be taken liéhtly in view of
tﬁévfac; that recent research in the field of biological
rhythms, such as Luce <l971), shows that we are strongly
~influenced by many cyélical rhytﬁms?' We are at present
at the beginning stages ofqtryihg to understand the iﬁ;
fluences of these cyclic systems on the individual, bht we
as yet know very little of the application of cyciical
rhythms to our socio—culfufal environment,

Indeed Nisbet (1973) in his article "The Quest for

Community: made a rather profound statement. He said "the
spreading sense of spiritual emptiness we find in so many
parts‘of the -civilized world today has its origin in the
failure of the modern religions to provide the feeling of

authority and the glow of meaning in a cosmic purpose that

is at the heart of the ancient and most traditional religions.



We may commonly‘think of religion as concerned witb tﬁe
supernatural, and it usually is, but the deepest roots of
religion lie in this earth, in man's experience of the
social and mofal community that religion has everywhere
provided in one shape or another. Merely look at the oldest
and most powerful of religionsl In them all we find tﬂe
fundamental eleménts of man's existence on earth -
birth, growiﬁé up, marriage, old age, death and, yes,
even the food we eat and the clothing we wear - given the
speclal kind of sanctification that is the clue to the
sacred. The sacred itself arises from the prolonged sense
of the communal, of in}iméte,'organic relationship with
others".-

Leiss (1976) has similarly pointed out, from an
economic perspective, that to a greater or lesser extent

in all pre-modern societies the economy - considered as

~ ’

the organiZed production of the material necessities of
life - was embeddeéd within a total cultural milieu which
regulated the circulation of goods according to social

norms and determined what kinds of things could be ex-

changed. The division of labour, investment in technological -

innovation, and the exploration of natural resources were

governed only in part by principles of productive efficiency.
Cosmqlogy as the supreme science of ancient man had

a diréction and a pufpose, according to Michell (1972) which

sought a formula that could express the one creative process
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governing the entire range of cosmic motion. This attitude,

when contrasted to the present modern era, was profoundly’

4
i

different. Time in the context ofAtechnblogical and in-
dustrial soclety as Ellul (1973) remarked, hasAlittle
intrinsic value. Nothing in the time of technological
socliety any longer has order, ordination, or any qualitative
reciprocal variety. Everything flows with insxgié liquidity.
Yesterday and tomorrow are meaningless. Technological time,
he has concluded, was invertebrate, meaningiess. Time is
invertebrate.

Nasr (1976) has commented that most people will admit
as a fact today that the harﬁony betweén'man ind nature has
been destroved. But he has suggested that not everyone
has realized that this disequilibrium was due to the des-
truciion of the harmony betweén man and God. He has further
suggested that this disequilibrium involved a relationship
which could be applied to all knowledge. The modern sciences
theﬁselves, he’ has noted, were the fruit of a set of
factors which fa; from being limited tb the d&mai: of
naturé, concerned all Western man's intellectual and re-
igious heritage.

Kayser (1970), anothef writer on the subject, has
also explored this cosmic dimension of ancient man in his
book Akroasis. He said of :the peoplés of the ancient

mythical era that they possessed each his own cherished,

sacred canon of cosmology. This canon was embodied in the



native laws, customs, legends, symbols, architectdre; as
well as in the ritual of everyday life.

'"Akroasis' was a study, accérding to Kayser (197d).
which has attempted fo bring to modern man an awareness,
an understandi;é of the aﬁcient canon 6f.past civilizations,
The word carries or has corresponding connotations to the
world 'harmonics', as used in a musical sense. However,
Kayser (1970) has applied a much wider'meaning to the
word, and has related it to the ancient Greek science which
spoke of the 'harmony of the spheres'. 'The harmony of the
spheres' of coﬁrse, according to both Kayser (1970) and
Grossinger (1979), related to the science of astroiogy,
and astrology to the ancients was the science of pure time
and correspondence in the fiéld of correlatable events of
a major nature. ’

Harmonics implied a specific mode of thought which
relates to an understanding of the terms "measure" and
"value", measufe as a term for the order of things and
"value" as a term for the laws of things. In harmonics
there was a recognition that quantities - material
things measurable by means of numbers - had’a spiritual
meaning, or psychic value. |

In the musical tradition of hérmonics there was
recognition of the correspondeﬁce between the.tone\pfoduced

by a particular piece of material and the variations of

?
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tones which resultedAin fﬁit same ptecgbof material befng
greater orv, smaller. The principles of measure and value,
according to Kayserg#(1970), entered into a miraculous
union: each recognized itself in the other, the measure of
the string saw 1tself reflected in the value of the ex-=
perienced, sensed tone, and the value of this tone saw
itseff reflected in the measured length’'of the string. .

This idea of harmonics, as Kayser (1970) noted,
could be traced to ancient Greece, and in particular the
Pyrhagorean Sc?pol, but it was not exclusively applied‘to
musice. THe;Pythagoreans applied harmonics to matter
generally, Mafterwécquired a structural counterpart
anchored in tﬁe‘psYche, and the spiritual and intellectual
beéame'aqchﬁfed‘in harmonial shapes and forms linking being
and value,.world and soul, matter and spirit.

Echoes of Kayser's thinging can be found in the
though;s:offﬁﬁé African writer Wole Soyinka though ex-
pressedvip a different context énd on another dimension::
Wplé (19'76) Hés stated thaé where §ocie£y has lived in a
close inter-relation with Nature and has regulated its
existehce‘by ﬂatural phenomenh within an observable process
of contiﬁuﬂty - ebb aﬁd‘tide, waxing and waning of the
moon, rain and dfought, planting and harvest - theé ﬁigheSt

moral order was seen as that which guarantees a parallel

continuity of the species.



Within this f;émework,.that which he calis 'the
metéphysicsbof the irreducihle', man acquired knowledge .
of Bifth and death as a part‘of the human cycle, saw in the
 wiﬁd_a moving, dieaﬁsiﬁg, destroying, winnowing force,
“ascribed t§~earthnapd sun life-sustaining verities, and

so on, vAil of‘these aspecgs of nafu:e served as matrices
\\within'wh%ch mdres; personal relatkonshibs, even communal
edonomi¢§ were formulated énd rev#ewed; Because of this
cldse relationship, because of this’insepéfable cénqection
of each individual®with the fate'of the‘entir% community;
a rupture ih the ipdividual's‘ndrmal functioﬁing not only

°
endangered this shared reality but threatened existence

3
itself.

De ﬁubicz'(1977, 1978) and his wife Isha (1978),
_botﬁvof thm‘Fewoted some fifteen yéars to the study df
the art, archi&éctufi aﬁd writings of the anci®nt Egypéiansj
héQe given furthér verificatidn té the_deeb"insight and

thohghtfpatterns of this ancient people. In his introduction

to R. A.'Schyallef de Lubicz's woerk Symbol and the Symbolic:

Egypty Science and the Evolution of Consciousness, Lawlor
{

(1978) contendqd that the Egyptians were able to encap3ulate
lf cl .
in thelr writing and architecture the basic pattern

structures of the natural pniverse, and . that this symbolicl

attitude pf ancient knowledge, cultivated thé.inteilect to
the extent of péfceiving all of the.phenomenon of nature

itself as a symbollc wrlting which revealed the’ forces ‘and

!
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the laws governing the energetic. and even spifitual aspects

of the universe. ‘

Lawlor (1978) further remarked that civilizatdons
such as. ancient Egypt (even though\we rather presumptuously
consider their religious beliefs as 'primitive animal

worship') were not actually involved in the worship of the

?

- animal itself but were involved in a consecfatiqn of tyﬁ_ ;

N

' \_y" P,,
vital function which the animal incarnated. As su®h, e,

wés mot in reality a worship, but more:a mediation which-

’ ¢ ' ) .
was used to support and clarify an essential function of

nature, which was a.'Neter' god.

"De Lubicz (1977) has pointed out that the word

"Neter' was conventionally rendered as 'God', and in

-

the ancient temple civilization of Egypt the 'Neter'-had

.
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a numben.corr%gpquence. Byt number did ngt designate
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qu;ntities. Number”waéziﬁétead considere& to be concrete
definitions‘of energetic fofmative\principlés of nature.
- The symbol, accgrding to de Lubicz (1978) served as
a material representation of qualities and functions which
were non—ma%eriél; sﬁchdquali;iés‘and functionS'wére con-
sidered subjegtive in man‘or_éhblimiﬁal in;natﬁre. The
symbol served. as a ;rigger{ an gvogative medium which’

awakened in ancient man a perception of the world and an

awareness of himself as hqviﬁg a dimension of existence

beyoﬁd the material,

The symbolic was the @edium fhrbﬁgh(which ancient
. Q\ -t
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5man expressed what can be referteo to as a vitalist
sphilosophy. The symbol ‘allowed for the expression, without
 formulation, of identities of nature. .The symbol acted

A as the concept and the concept had value through the idea
implied. This vitalist philosophy related functions only
and not:factors; the symbol was used as a synopsis to
convey an implied functional ideaﬂ

The three writers, Michell, Kayser and de iobicz,

/

have brought out the psychological depth of the mythical
{
: . /

‘'reality. Mythical man, ancient man, traditional man or

whatever we chopse to cell him, did not live his life at
a level which was in any oey infetiortgo that of modern
. man. Myth, as Roszak (1972) has stated was simply a depth/
dimen31on of the human mind encompassing. an 01d wisdom
‘which we are only now beginning to rediscover and appreciate.
Cooper (1975), in an article titled "Alternative Logic in
B g
“Primitive Thought'", has also stated that primitive thooght
incorporated avqon—staodard, mény—valued logic of the type
Reichenbach has used forvdissolving anomalies of quantum
physics, and that the natives' employment of this loglc
has a similar rational to Reichenbach s own., . Primitive
thought, therefore, as once‘considered, has ceased ‘to be

, > anomalous and problematic as it wasg usually supposed.

Again, to refer to Lawlor's (1978&w‘ntroduction to de

Lubicz's work Symbol and the SymbolYE where he hds stated

that de. Lubicz viewed modern science andAparticularly,



subatomic physics which has expanded its knowledge of

matter to the point where Natute has to be considered supra-—
rational or as being beyond the limits of rational methodsg
‘and formulae, and that these new discoveries and ideas

have demanded a new and as yet unfound vocabulary, as

well as a radically different approach to education and
knowledge itself. This_view, as Lawlor (1979) has stated,
‘has placed de Lubicz at variance with some contemporary

writers such as Capra (1978) who, in The Tao of Physics

has argued that modern man can, with present sc1ent1f1c

P4

methods, move directﬁ‘ to a science with spiritual

dfmensions. De Lubic;M *{Lawlor (1978) has contended,

has denied ;Bat pessiyglity, but instead has emphasized
that the achieéemeﬁgﬁof a sacred scienee required a trans-
formation of the ?%%d, a process which would considerablﬁﬂ
alter modern manVYs relationship to knowledge and its
eXxpression.

The statehents made by Cooper and Lawlor challeage
certain belief systems very prevalent in the human sciences
~of the western’world and_particularly those of the discipiine
of anthropology. Anthropology has been chosen here for
"somefanalysis'éecause it has been the discipline most:
linvolved in describing the processes- whereby society and
eulturétﬁanifest'themﬁzlvee and'change and persist through

time. Anthropology has been chosen speCifically because,

to the extent that it has studied the sociocultural aspects
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of man's life. It has; according to Vilakazi (1377),
been ovefwhelmingly the study and analysis of the lives and
vsocieties of non—E&répeang.

Westé?n anthropologists have approached traditibnal
cultures with certain basicrpresuppositioqs, perhaps the
most obvious and pernicidus being the belief that Western

culture 1s superior to all other cultures. On this isgsgue,

the Ethopian anthropologist Legesse (1@%3) has remarked

that the Western anthropologist "becomes an eager accomplice:

@’(cult?ure and his work becomes the source of legitimacy

AP S

ofo}

for the cultural ped&lér whose task is to disseminate Western
- <, {

civilization to the‘restwéf,mankind ... We are reminded o

again and again .that our traditional cufﬁures are out of

gear with the modern world and thatﬁiheif'persistgpce in

an urban industrial context-is a barrier to development"{‘

For Third World peopies‘lf is important, indeed
essential, to recdgﬁize tﬁe ideological nature of the
theoretical and methodological approaches to tge study of
traditional cditures‘espaused by the Westérn social scientist.
To do so one must understand;the historical/social
situation fr&m which academic anthrobology emerged. It
emerged out of Europe - Great Bri:ain, France, Germany -
during ;he last three decades 0of the nineteenth ;entury
épd the early years qf the Ewentieth. At 1its emergence,

Europe was undergoing vast expansion and increasing its

influence on-~traditional cultures. The Berlin Congress

1



Lanthropology depgrtment'at the University g

of.l884-$.yhich determined the rules for the scramble of
Aftica.can be taken as an indicative point of reference
for the‘colonial era which followed. Anthropology then,
in its origin Jnd the cultural and political environment

from which.it emerged in Europe, can be expected to have

_produced distortions of the cultures it has studied.

Kuper (1979) has ifillustrated this aff iiatéﬁ"

T4, '
57“'&{‘4‘ & e By T
between anthropology and politics with re%ﬁﬁ t0, the

[y,

l ' C s ‘ iy n L Ry
Leiden anthrfopology, he h e Ed , deVeloped in a sym-

fith particular attention being paid to the descent groups,
marriage cycles, and classification systems which were so

When, however,

elaborated in the cultures of the refy
as a result of historical accidents, attention shifted in
the mid-fifties, to‘New Guinea’; quite different social

processes claimed the attention of the anthropologists.

I

In pé?t~§§$% response to specific characteristics of social

A»life in New Guinea, studies focussed on individualistic

"manipulation of institutions, competition and innovation.

Later again, for extrfﬁ%ic reasons, the Netherlands
West Indies beéﬁ?e the maijor focqs of research; and here

quite new,fmacro—sociological prbblems, particularly of

~community relations, came to the fore. .

8O
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The shifts in anthropological perspectives, he has
suggested, not oniy reflected differences in the nature of
the societies beiqg studied; they also corresponded to
changes in.the political interests of the Netherlands. In
Indonesia, anthrdpologists were collaborating with con-

servative colonial administra%yrs, fearful of social change,
‘\&Tw

and favourable to the study of traditional ideologies. 1In
New Guinea, by contrast, the studies he;e carried out under
a Dutch administration committéd to rapid development“
towards self-government; and so, natur%liy enough,‘thé
soc'dal scientists wrote about problems j6f change and
adaptation. Anthropology, in Honigman's (1§76) opinion,
on the whole accepted colonialism and wﬁrked within its
framework. o
oA ) : %&ﬁ

Albert (1970) has considered it the exception in
anthropological researcﬁ to find serious consideration
given'to the question of what was thought by the people
whose world view the anthropdligist was trying to un&grstand.
The meéning, structurei and'interﬁal logic of a conceptual
system, he contended, were accessible to observation but
were rarely found on the surface‘level represented by
degcriptions pf rituals or the text of myths.
| Conspicuously absent from the literature, she h;s
adaed, were papers on logic, epistemology, technology,

~and other obviously intellectual facets of world-views. The

omissions, she concluded, reflected a point of view about
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non-Western, non-scientific conceptual systems that ‘were
3
incompatible with good research.

These criticisms levelled at the Western anthro-
pologist oaQe had SOmo éffect. They are beginning to create
‘an understanding and an acceptance of traditional cultures
as not merely unusual out as independently different, and
radically other in their own development from the Western
wog%d.:wTho“tealization ohat different cultores perceive
gh; worldnaifférently, and that the Western world-view is
but one system among many is.slowly being accopted. Gibson
(1974) remarked "our way.of organizing feality is but one
system among many; we do not ;eo things simply 'as they are'
but as our culture, including ouf ianguage as a speciax
cultural instituoion, guides us.to see them'",.

Thaﬁ anthropology has reached a period of crisis within
the framework of the modern id:. agical paradigm is‘perhaps
true. Leges%e (1973) has asse. that Westerners have
exhibited a powerful proclivity .o identify their way of
life with science aod technology and to use this presumed
link as the jostificqtion for the propagation of their
culture, Not'only have Westefners considered technology

to berthe unique product of their culture, but they have

also tended to interpret their socio-cultural peculiarities

as the direct product of technology. Even though the

i

Westerner may blame his worst social ills on uncontrolled

scientific developments, Legessev(1973) has stated he still



guilds up a thesis that will legitimize his supremacist
ideclogy. Yet even though in Kuhnian terms there is a
recognition that the science~technology-progress paradigm
has proved to be igadequate, no agreed upon paradigm has
replaced the evolutionism of the nineteenth century,

‘The rise of technology to replace human energy in
the production of goods for profit allowed for the accumu-
lation of‘ngw‘ygalth thrguéh inventions. Men begén to
vtiansfoerNature into goods for consumption and economic
production éxpanded by applying rather tgan abidiﬁg by
the Laws of 'Hature. Nature, in turﬁ, became redefined .
into a composite of objects subject tb transformation by
technological expertise whilé drawiﬁg upon scient&fic |
understandings. Mankind, as Willﬂelm'(1973) pointed out
would no longer conceive ité destiny "in thg imhutables of
Nature since tecﬁnoiogy”tould bé implémeﬁtéd to command
nature. Mazrui (1980) has sﬁccincﬁly noted that the
technology of production declared war on nature. The
epic of Western man has béen a movement away from the
sacred, bath within himself and Vithout in Nature. The
result has positea man in a positibn yhere he finds himself
as the only criteria for judging hig own ‘actions. He
has to find immutéble truths within thé Ve;y‘social 1£fe
he 1ives'fo justify his actions. As'wiilhelm (1973) has
remarked, '"the burden of man's gwn fesgonsibility came

to rest with social actions and could not be traced to

83
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transcendental entities preceding human existence’.

The sciences, as they evolved during the eighteenth
and ﬁineteenth centuries, presented a view of man and Nature
devoid of possessing ahy aspect of the sacred,. But Nature,
vii@éd as sacred, established specific responsibilities of

man towards Nature; these responsibilities served to limit

the actions of man in his relationship to Nature.



CHAPTER 3 - DEVELOPMENT AND TIME DIMENSTONS

Development, Traditional Culture and Time

There 1is an interesting relationship between the
concepts of development, modernization, national development
and community development, and the thought processes sur-
rounding these ideas need to be sought out and put into
perspective ifwtﬁey are to bé useful concepts’within an
emergiﬁémglobal communiﬁ?. Of course it must be realized
that perceptions/conceptions of time dimensions, whether they
are explicit or implicit, Conséibus 0r unconsci » underlie
the assuPptions made about dgvelopment, etc.,, ndition
and influence the images of the fu;pxe.

Again, the importance of thoroughly understanding the
conceptual and historical framework in which the concepts
of.development and médernization emerged cannot be too highly
stressed. This analysis is essential to traditional peoples
if they are to be genuine participants in shaping their own
future, Such participation requires an involvement at the
conceptual and ideological levels where projections of the
future are shaped and determinqd. Without this analysis the
Third World camnot consciously project alternative forms of
developmentéand alternsuiv:e futures for themselves, If
they remain excluded from the new paradigms of development

concepts. that must emerge in a glebal society, then it can
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vbe expected, unwittingly or not, that they will be forced )
to hecome recipients and collaborators iﬂ schemes having no
organic relationship to their cultural ethos. Tﬁis can only
lead to massive disrﬁptive changes within the society and
possible dominations from outside.

Traditional societies are not only faced with analysing

oY

the concepts of 'development' and 'modermization' as it has
evolved through the social sciences of the Westernm world,
but in the context of depleting resources, and ecological
hazards, generated by the development of the industrial
countries. It is also necessary to analyse the condigion
of devélopment—ideology itself, \
It is-necessa;y to do so, according to Goulet ¥1973),
because‘in the 'de?eloped' societies themselves deve}opment
has alienated its beneficiaries iﬁ compulsive consumbtion,
created tecﬁnological determinisms of various sorts, and
geﬁerated both/ecological pathology and warlike policiés.
Modern society is faced with a crisis, a éf&sis which
Gorz (1980) has suggested exists in the relation®' between
the individgal and Zhe economic sphere; in the character of
work; in our relations with nature; with our bodies; with
pgr sexuality; with sq;iety; with future gener;tions; .
with history - a crisis of urban life; of habitat;'of\médical
practice; of eduéatioﬁ;/pf science. o %gﬁ
Thé present mbdé of 1life in moaern society, he has Lo

prophesied, is without a future; the{children now being bdrn



will use neither oil nor a number of now-familiar metals
during their adult lives; and if current nuclear programs
are implemented, uranium reserves will be exhausted by then.

He has ackngwleuged that for a hundred and fifty
years industrial society has developed through the accelera-
ted looting of reserves whose creation required tens of
millions of years; and that until very recently all‘ocono—
mists, whether olassical or:Marxist, have ne}etiéd as
irrelevant or reactionary all questions concerning the
long-term future - that of the planet, that of the bio-
sphere, that of civilizations. .

The picture painted by Gorz is a result of a particular
development ideology called mouernism., Modernity as an
ideology of develooment is being questioned by many writers
in the West today, so it is worthy of our examination.

'Development';;as a concept used by the social sciences,
v

refers basically to>economic development, and falls within

»

the purview of the discipline of economics. Economics
itself, it should be noted, emérged out of the dramatic

changes which occurred in Europe in the eighteénth and

nineteenth centuries. Those changes, as\Eisensqadt (1973)

has pointed out, were characterized by a complex division .

@

of labour, high levels of speclalization, the growth of

;rekqgively autonomous markets, and the development of the'

<4

industrial powers of production.
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Though the discipiine of eéﬁnguics concentrated
exclusively on theories éf development, the other disci-
plines okaOCiology, political science and ssciul anthro-
pology also made éontnibutions and assumptions, and proposed
many theories about the concepﬁs of development and
modernization,

'Many of the queries of the social scientist in dealing
' with the characteristics of modern society have focused
on the problem of the nature of tradition and its place 1in
cultural aﬁd socYal life. Whether tradiﬁion was seen'as the
accumulation of customs from long ago, as Eisenstadt (l973,
has remarked, or‘gttachment to the past and the unquestioning
acceptance of the usages and symbqls of the past, the
legitimation oanny usage 1in termé of the past, or endowment
of the past #ith qualities oﬁ saciedness? wasfindéed often
viewed as opposed to both the quaiitative and t£e organizational
aspects of social life.

The development of the qualitativé chéfacteristics of
modern societies, aécofding to'Eisenstadt_ﬁ19732?yés}bfteﬂ
4conceivéd as‘tantémount td the decline éffkradition. He has
f;rtheranted that the many\problematics/specifip to the
dévelopment'of iibertf,AraEionaliEyrand jusﬁice, theierosion
. of the traditional baseé{of legiE}mation of the sociél order
“and tqé §ea;éh for new bases related or derived from the

idea of montraditional' concepts of justice, rétionality;

liberty and progréss which were often defined as the_moéﬁ"
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~crucial problems facing modern societies - were seen ds 0\

inherent in the decline or breakdown of tradition . in these .

socleties, ~ ! y ' '
N ‘.

- The dominanf view of the sotial sciences considered

- oo

tradicion'as a hindrance to develonment, and saw\.in the )
~decline of traditionai forces tne poseibilitj for the
emergence of-specific'organizational aspects of modern life
andiespeciélly the new institutional structures of an .
autonomous civil society and an industrial- capitalistic'\
social order, The dlalogue and discuSSion abouttradition
, took place in Western Europe just at }he time when those
countries werelundergoing a- process of modernizing their
own societies.. It is not sUrprising; therefore, that the
results of such discussion viewed traditlon as the major

criterla dlstivguishing pre-modern from modern societles;

We find these ppinions reflected in the social sciences whege

. \,
. \
'

a dichotomous conception of traditional versus modetn @

societies or of trad;tion versus modernity‘prevails.
-Traditional society was depicted as static,.with little

differentiation or sﬁédialization. It was considered to

have a low 1eve1 ¢f urbanization and literacy and relied

upon a strong agrarian base for its main focus of population;

In contrast), godern society was seen as possessing a very

high level of differentiation, urbanization, 1itefacy~and

exposure tg mass media, amd imbued with a continuous drive

towards progress. Above all, traditional society was
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conceived of as bound bxithe cultural horizons set by its
traditidn, and modern society was considered culturally e
dynamic wigh a strong orie;tation to change and innovation.
uThat is why the Western world sees modernity as almost an
exclasive perogatiwe of its own making. Modernitypis a._
cultural product which stems from the industrial development

of the West. It is the result of a specific'regional

experience. Ny

According to Eisenstadt (1966) therewas no question as
to the historical source of the paradigm of modernization.
"historically, modernization is the process of change to-"
wards those.types of social, economic and polltical systems /{.
that have developeﬂ in Western Europe and North Amerlca
‘Bernsteln (1971) has said with gfeater clarity that the
Western experience wa's seen as producing the ‘model of
modern‘society, and the,general pattern of modernizationvwas
to be derived from what can be.characterized alternatively
as a particular'typelof'development which was industfial—
capitalist, | |

Modennization was viewed as a tbtal social process.
associated with or subsuming economic development in terms
of preconditions, concommitants and consequences of the
latter. Among various writers there were differences of
emphasis,mith respect tovthebmeaning of modernization,

partly due to- its relationship with or derivatiofs from the

‘concept of development. But generally, it was accepted that



modernization was to be_a'mddel of global applicabilit&.

The science of development economics th%tgfoie rests on the

central tenet of moderqizétion, a term which is still °~

almost wholly interchangeable with'westernization. For the

'

4

Third World to achieve progress and prospefity it was

pecessarybtq implement the modernization paradigm.A

‘The concepts, therefbre, of develobment,_modernization,A

'_national*develépment; areuiﬁtricately 1inkgd. CAll Third
World couﬂffieS‘today'have programs’of ﬂ;tioﬁal and economic
-policy invglved withzbrogrgﬁsAof.planning‘to improve fhe"
‘standard5>ofnliving in their»bouﬁtries. Community Develop~-
menﬁ'emefged out of this tapestry.of concepts which alto-
gether'paftakes of that ideologonf devélppment. Commﬁniﬁy.
Devg;opmedt emerggd as a brqﬁram esgentially directed at’
orgaﬁizing pﬁral ;ﬁmmunitieSgto’produce mofe, It has been
‘a rutal-bdséd-movement in Asig, Africa and fhe Middle East,
and has been used as a strategy %or,development in most
n.a‘.tio'na;L pr;gram's in the Third World (Unfted Nations’, 1:5'9'71}).

MéﬁyAtraditional chlturés, as Kanyeihamba (197@) has‘
observed, are today faced with thé prevailing theme of'
develoément and change — change of politicail institutiohs,

\Ehange of economic étructures, chddgg of educational-systems,
change of history and ultimately change of valugg. JA11 df
these chaﬁgéébare linked'to Ehe-choseﬁ path Qf polifical"

and economic development of the new nations. On the socio-

cultural level theré are new leaders, parties, clagses and
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'.§ocia1'reietionsvemerging, ° the economic level (for the

,pew~netions'must deal with produdtion), nationalization,-
.agrarien re{orm, foreign investment, etc. Change is the'
order‘of.the day in most traditional gocieties and a com-

-~ binatlon of all of these change prooesses does have the
potential for conflict as 1t confronts the‘traditionalismb
of theAindigenous culturee;, Traditional cnltures are

i engaged’at an ideoioéicai'level with'ideas,\coneepts and

'theorieé resulting from this confrontation'betwen a.
E\hditional way of life and’ the influencee of development
ideologies upoh’ their cultures (Smith, 1974)., )

This study is not concerned with turning back the
clock, The changes that occurred in Europe in the eighteenth.
and nineteenth centuries and continued on to the present
have had a signrficant impact on the lives of people
globally. The technology '‘which haS'developed and which,
oontinues to be dgxeloped hae universai implications for
mankind; Plns, the structurel changes thet have occurred
during the period of coloniallsm in the institutions of the
traditional cultures,of which modern nationalism is a result,
cannot be arbitrarily revoked. Life is a factor of change;“
change itself is not new to traditional cuftures, but is a

»

condition of existence itself. wAéJsuch, the concern 1is

.

with the nature of change. Thie‘study is equally‘concerned"

with the proéeSs of change. As Kanyeihamba (1974) has
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stated, once we begin to talk ahout change we are immediately

faced with.searéhing queatioﬂa. What is to.bé chaﬁged”andt
why?‘-ﬂow‘is éhange to he gff;cﬁed'aqd by ﬁhat‘means? .

»Vha; are the goals'o£~change?v What afé thé_éonéequeﬁces”of_‘
change? What motivates the peopie responsible for éhaé;q
"and, lastly,'wﬂgt benefits, if any, gccfueAto the commuﬂity'
" for which the ch;nge is designéd?

| .The condition of the Thi:g,World in ;fs rglationship

Qitb Europe over the past two hundred years leads one’ to
qﬁestion thevdev?lopmenf model as-érgposed by thé Wes;ern-Mw-
world. ‘Whafgtﬁzé writer is oroposing i#‘the need for .

. » : - oL
graditiQnai peoples~and cultures to do their own analysis
of their cénditions and make fheif own indepen&ewt de&iSions
as to what future theyisée as desirablé. |

~Thi§ study hassrepeatedly referred to éhe rolevof the-
Western social‘séignces in reiatign to thé‘particular‘ideology
of moderﬁizatioh or devéiopmept. This sfudy has focussed’6n Q
this level of the ideological’conSistently bepause tﬁe writer
sees the problem of dqve;opmeht, in its essence, as qpe 6f'
»ideas,(ideas which cén restore to a'pfople the»s;nse and the
conscience of its organic unit?; As.Bennabi (1981) h#s so
wisely'qpserved,'the.mosf decisive turning_poiﬁts in the .
history of a given Vbciety migﬁt.not be due to a shoytagé
of means endangering its existence but to.-a lack of ideas.
S 1

A society which does not make its own guiding ideas,

as Bennabi (1981) has suggested, will nét be able to make



. Western notions, whether these arrive in the guise of

) Y

) . . s ¥ .

either its own consnmer goods nor its equinﬁent. It is .
not by means of ideas imported or imposed that a society
can develop, it is hy recovering its intellectual original-‘
ity. Only when it has done 8o can it regain 1its political
and econolmic independence. 4 P |

Zentner (1979) isg similarly” convinced that the
Third World; even;though indepen&ent, has to begin to
produce their own ideas. They must begin dynamically to

generate their own ideas to guide their own development. .

He has appropriately stated that the Third World countries

_were variably situated respecting the continued borrowing

o R

'of Western ideas and technologies., And, seemingly, in

their haste to achieve higher material standards of welfare,v

have seldom hesitated to continue accepting essentially

S

Historical Materialism, old~fashioned Christianity, moder~
nized Capitalism, or whatever. \
But regardless of the ideological packaging or

'labelling fwhich has characteriaed such new and_alien

. cultural borrowing, according to Zentnet (1979)'itvwas

apparent  that what was occurring was the rise of a new form

of colonialism.  This more modern colonialism was a tech-

nological colonialisgm, a self-impoSed’and self-deluding
colonialism which an indigenous Western-educated, middle—

class leadership was:ghrusting, often qncritically and
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éoercively, upon many unsdapecting“Third-WOrld pébples. .

-

Bennahi and - Zentner both raise interesting and fascina-

s

3‘

ting ideas fbr the peoples of thé T ‘A'World Though

Bennabi has posited his idea"Ii %ﬁgﬂq%‘p{cfframework the
writer feels he can take the li‘erty ﬁy extend these ideas

to include traditional peoples generally. Bennabi (1981)

ha®s suggested that there exists a need for Third,WorI&»pgoples
to repassess their cultures. He gees invthat-reéiamétion a

a

repossession of a sense of purpose and idenﬁity: Because it
; - : N

is from their culture, their pre-colonial culturalwheyitage
éhat they wiil‘derive‘a sense and a conscience of an organic

. « ‘
unity.

Zentner (1979), on the other hand, has concretely
stated that Third World peoples,.becauée they have failgd
to do their own thinking, because they have acgéptgd much
too readily‘Fhe notions or ideolog}es of the West, phey have
become vulnerable to the céntinued process of colonialism’
in thé guise this time of a technoiogicél colonialism,

it becemes. obvious and urgent, therefore, for tra- \
ditional peoples to“commun;'with fheir past, their pre-
co;onial cultural heritage, foﬁ it is through the identifi-
cation with their past that tgeir identity, their 'wholeness;,

their organic unity, is reestahlished.

'Sivanandan (1977), has‘étated that in order for the

black* man '"to positivize' his identity; he must go back and

* -
Sivanandan uses 'black' here to symbolize the oppressed

v



redigscover himself - in Africa and Asia - noﬁ in a frenetic
searnh for lost roota, hut 1in an attempt to discover living 
traditions and values. He must find, thaﬁ is,.an historiéal
sense which 1is a‘sense of the timeless as well as tne
temporai,.and of the timeless.and temporal together, "which

can inﬁolve‘a perception not only of the pastness of the

s

past, but of its presence. Is it the presence qg%ﬁ'

b §

‘past,
k4
FRPLs s B
TR
the 1living presence, that he should now seek to d!é&ﬁVer.

And in discgveringfwhere he came from he should realize
. / .

/
-

more -fully wnéré'ne is.at; and where, in fact, ﬁe is going.
The black man undertaking such a search will find,
according to Sivananda (1977), that in Africa and Asia "there
stilltremains, despite the centuries of nhite rule, an atti-
tudg towards leaéning which is simply a mattér of curiosity,
a quest for understanding -.an nndérstanding of not just the
'matalled ways' on which the world moves, but of oneselfr
one's people, others whose§%ife styles are alien to one's
own - an understanding of both the inscope and fabric of

life. Knowledge is not a goal in itself, but a path®to

wisdom; it bestows not privilege so much as duty, not power

¥

so much as responsibility. And it bfings with it a desire
to learn even as one teaches, to teach even as nne'learnn.
It is used not to compete with one's fellow beings fnr some
unending standard of 1if¢, but to anhieve for them, as for

onself, a higher quality-of life",.

Sivananda has touched on one of the essential problems -
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of modernism, which 1is the need to percelve time and dimensions

of time in terms of traditions and val\es which ehcompass a
: ) . _ i

sense of the timeless as well as the temporal, and of the
L .

timeless and‘the.temporal together. Modern societies with

. -
their linear view of time and thhkir development-progress

orientation to change have become unaware of the timeless
quality, the temporal continuity, which exists as part of
both the socio-cultural and the natural environmgnt. In the
~use of the term 'time dimensions', the researcher wishes to
éényéy both these aspécts of time - .time capable of appre-
hending the‘timeless, and the temporal as an integrated and
integral unit. : . J

Apprehending the cultgral identity of one's past is
not therefore an attempt £9 ensure ideological purity of

1

some sort; that is not the intent, but to establish the

confidence to indepenaently create the ideas that cah guide

!

developpent, development'that can escépg calﬁniafism.-
technological or otherwise,

It.is'the:efore ihportanﬁ that traditional peoples
re-examine their past, In that journey towards tgé past
traditional peoples will have to look at colonialism and

assess its impact and its possible present influence on their

cultures,
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Colonialiam, Underdevelopment and Traditional Culture A

Colonialism is that part of the history of traditional
peoples in which.European domination figured prominently.
The term colonialism is used to describe that period of
dominange. There are tw?_aspects of this relationship on
which this study wishes to focus attention: (1) the
cultural nature of this‘d;minance, and (2) Lhe economic.
Keep in mind that these two aspects of domination are A
s%parated here merely for tHg purpose of analysis. 1In
reality, both the cultural and economic life of traditionél
peoples were utilized to support the colqnial system,

The cultural aspe®t oﬁ any society, it must be realized,'
is that'which enshrines the traditions of a people, its |
past and its history, and these in turn relate to its per-
ceptions of time and coétinuity in an organic and lived
re;lity. Therefore, in a real sense, the cultural aspect
of a people's existence is that which safegugrds the

|
autonomous future of a pe&ple. ‘This, as Mogado (1974)
has said, CabraIdrecognized regérding the obstruction of a
society's independent evolution as an attempt to arrest
that society's historiéal development.. Cabral (1970)
himself, has observed that the principal characteristic

common to every kind of imperialist domination was the

negation of the historical proéess of the dominated people

y
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. ~
by means of violently usurping the free operation of the

proceys of development of the productive forces.

The economic dimension, therefore, cannot be separated
from the cultural because colonialism, by arresting the
autonomous development of the indigenous people's economic
substructure necessarily denies théir free cultural de-
vélohment (Mogado, 1974), |

One should also be reminded that the economic and
cultural relationships which exist 1in traditional society
are interdependent. This relationship differs radically
from 'mode;n' society where the first large scale attempt
to found stability and authority was based not upon the
earlier patterns of inherited privilege or traditionsl
associaﬁions, according to Leiss (1976), but rather directly
on the achievements of economic production and the satis-
faction of needs. The emergence of capitalism in the modern
era} he added, set this tendency 1in motion. Rodney (1972)
hasfurtherrpointed out that never before in any human'society
had a grdﬁb of péople seen themselves conscgéus}y functioniné
in order -to make the gaximum profit out of, production.

It is from this perspective, the perspective of the
~realities of traditional societies, that the development
ideologieé of the West have to he examined. For these
ideologies,'when adopted by traditional societies, cannot
fail to generate cohditionsvof alienation among the peoples1

of these cultures, This is due simply to the fact that
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such development theories relate to the éondicionn axiufina

in the develéped countrieas of the Wegtern world, and have
little or no relevance to the exiating conditions of the

Thi}d Nofld. ) ‘ " " 24

Frank. (1970) was explicit in his assessment of this
situation, noting that it was impossihle to formulate
adequate development theory.and policy for the majority of
the world's population who suffer from underdevelopmeﬁt
without first learning how their past economic apd social
history gave rise to their present underdevelopﬁen;. It
is therefore necessary to s&udy colonialism as ;\link between
the bre-colonial traditional past and the present post-
colonial traditional future.

Colonialism or colonial ideology, simplisticaily,
justified and rationalized it§ rule on the basis of a
'civilizing' mission. The traditi;nal peoplés needed
civilizing and the Europeans took‘it upon themselves to
bring civilization, by which is meant European civilization,

»

to the natives. That mission was often enforced through
militéry conquest, the result being the plunder and destruc-
tion of a people's culture and Eiviliiation.'

Colonialism fundamentally al;ered the process of
development in Asia, Africa and Latin America - what is knowq
today as the Third World. Ecoqomically, colonialism was

designed to benefit the European countries.//f colonizers

forced people off land which was often coﬂmunally wned,

.S
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Thia ;nnttucatlon of th; people’'s land by the colonizer did
two things: one, it required People to work for the landlord
or colonizer: two, It separated people from the m§ahu by
which they had heen producing food. Under these circumatancean
the éraditional means of exchange were replaced by the
foreigners' Pg}(; and the people then had little chofice but
to buy those goods offered by the colontzer, People were
forced to work on Ehe plantations or in the mines, Thus
thelr energies weraq diverted from producing thelir own food

.
to producing food for export to Europe (Development' Education
Centre, 1974),

The result of this relationship with Europe produced
dependent economies in most Third World countries. Colonfial~
ism dis?upted the socleties of the indigenous people and
left a legacy of problemsg still evident today -~ povertv,
hunger, disease, to name a few. These conditions were
creqted by the colonial system, and are generally referred
to as -'underdevelopment'.

" Frank (1970) has argued that underdevelopment is not
due to the survival of archatc institutions nor is it the
result of the existence of capital shortage {in regions that

have remained isolated from the stream of world history.

e,

On the contrary, underdevelopment was and still is generated
by the very same historical process which also generated

o >
economic development; the development of capitalism

itself.



Poeat]

102

, ! ' ! .
t o iy '
|

The social sciences of the nineteenth century, as we
have seen, were primarily concerned with the disruptlons

and the new social structures emerging from industrialization

"within Europe. 1In the nineteen forties and fiftiesg as the

new nations of the Third Wdrild gained their independence,

.there was renewed interest hy European and Euro- American

scholars or researchers im\fhe future of the traditional
peoples of the Third World: nations. There was, ‘an upsurge:
of ‘inquiry and interest on the part of the Western socia1>
scientist in.the new nationalism of the Third World. The
result of this panticular interesthwas/is a focussed attention
on aAfdevelopment' ideology linked to and closely associated
with the whole concept of nationaliSmnb

¢ Bernstein (1971) has noted this preoccupation with
development and nétionaliém,{and further pointed out that

the whole post nineteen-forty-five period of corcern with

development was expressed in a vocabulary of decolonization

- and government Planning, and that the process iteelf became

institutionalizedt in a proliferation of international
agencies. Development became the intense study of the

Western social scientist, and particularly the American

social scienbist. But tpis infatuation with development

die not happen in a vacuum, as Bernstein (1971) has observed,
. o . .

but emerged out of a specific historical and global ideological

orientation, and that orientation assumed that all these newly

a
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emerging counﬁries vere in various stagesy6f trangsition to
modernization. “

Again we find a return to the social sciences of the
niﬁeteeﬁth century, and é period in European history which
was primarily concerned with the disruptions and the néw
social fofms resulting from industrialization. vEurope
\again provided the context from which the concepts emerged
to define the dhanges taking place in the emerging hations
of the Third Wérld. Within these conceéts was a pattern,
one which pdsited that the chapge processes occurriné in the
Third World were doing so along the same lines as Europe,
and as'such were defined in the jérgon/of dichotomous ideal-
types such'as status—cohtract, sacred-secular, mechanical-
organic, etc.

This treatment of séciél change, as Bernstein (1971)
noted, was also accommodated in varying degrees by the
prevailing mode of structural-functional anaiysis. Sourées
of functionalism were drawﬁ on to provide the dynamic of
the differentiation-integration model of social change. But
tge fact remains that the characterization of change processes
in the Third World in terms.of these ideal—Cypical end points
and the differentiation model of social change, both all;;ed
a relationship to be subsumed under a wider’and more general

traditional/modern dichotomy. And this approach implied an

eVolutighary rationale implicit to development concepts

\
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related td Third World societiee.

The theory of "underdevelopment" has emerged frem'the
Third World intellectuals in response to theqmeny,theoriee“
put forward by the intellectuals of tne developed West to
explain the underdevelopmene of the Tnird World. Many of
theee theories‘can be found in the literature on modernizetion
which hés attempted to propose development strategies for the
Third World. |

Frank (1972) has adequately dealt with some of these
theorists in his arficle "Sociology of‘Development and
Undervelopment of Sociology". This study will review this
article briefly here, not in terms of an analysis of any one
particulaf development theory, but in terms of some broader
conceptual deficiencies from which these theorists operated,
As Frank (1972) pointed out, the theorists from the West
assumed that underdevelopménﬁ was‘tHerriginal stage of
'the traditional societies. . As a result of this, little
attention was paid to considering any stages priog to‘the
present stage of underdevelopment. They applied the same
approach tobthe developed societies, assuming that they were
once underdeveloped but without seeing any relationship
between the developed and the underdeveloped, an approach
with Frank (1973) regarded as duite contrary to the fact

since economic development and cultural change, under those

'assumptions, attributed a history to the developed countries
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but denied all history to the underdevelaped ones.

-

Secondly, what the Western theo;ists have failed to
take into aCéoQﬁt is the histury”of the now underdevelopéd
countries, or of the crucial rel#t;éns they 'have Had,’and
continue to have, wfth the now developed countries oye£ the
past several Centuriés. ”The Western theorists, in failing
to retognize;these reiations, have also failed fd atgribute
to the developed countries thé cause for the destfuction‘of
the pre—existipg fabric of thése,societies. This was mdst
notably the case, Frank‘has asserted, in India which was .
de—indusfrializéd; Africa, where the slave trade trénsformed
society long before colohiélism did so agaih; and Latin
America, where the high”civilizatipns of the Incas and the

Aztecs were wiped out altogether.

Rbdney (1972) in his book How Eﬁrope Underdeveloped
Africa gave another example of this undefdeveldpment of the
traditional sacieties, and has also réfuted the claim of
the c}vilizing mission/bf the Euroﬁeans. Taking Portggal 4
48 an example, he said that Pdrtdgal boasted that Angolq//
Guinea and Mozambique have been their posSessiops for 560
years, during which time a "civilizing mission" has bgen
going on. But at the end of 500 years of shouldéring the
white man's burdemn of civilizing "African natives", the
}ortugese had not managed to train a single African doctor

in Mozambique, and the life expectancy in Eastern Angola was

less than thirty years. As for Guinea-Bissau, some insight

105
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.into éﬁe sitﬁationvtherebwas provided by thevaﬁmiésioﬁ of
the Portugese themselﬁes that Guineaeﬁi§sau~was'mdre'neglected
than Angola and Mozamﬁique; o o o _ ' .

Woodis (1967) has takeq-Ghaqa as yet another éxample
to demoﬁstrate the‘relationship'between the'developed énd
the ﬁnderdeveloped. At the time of her (Ghéna) winning her
independence in 1957, he explained, she fbuﬁd.she was

T | .

exporting bauxite, imporging aluminum pots andhpans;
exporting pélﬁ;oil, impo;ting soap{.éxpdrting timber,
importiné\furniture and paﬁef; exporfing hidés,vimporfing
boots and éhOés. The world's largestcocoa broducer, shé was
exbofting faw cocoa and havipgbto‘iﬁport every bar of
chocolate or tin of proceésed‘éogoa she reﬁuired.

Contrary, therefore, to the Wéstgrn theorists*

—
~

dassumption %f a traditional past of the dﬁdegdeveloped'

societies where there was no development, it mﬁgfxggw be
;ecognized that 'no development{ occurred becausé coi;hialism
succeeded in supplanting the'prefexisting social, polificai

. ,
and economic structure df‘the traditional societies. And,
with few exceptions, this structure was, andAis;'the cause
of thei; underdevelopment (Erénk;.1972). The historicai‘
relatioﬁship between thj now undefdeveloped and now developed
countries shows that Qitﬁin the same historical proéess, |

the same cause - colonialism - which transformed the social

fabric of the peoples whose countries are hnow underdeveloped,
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also transformed the.countries-which are now developed.
What does this mean?‘ lt means that the poor nations,
the developing codntries, theutraditional peoplesiof the
world, are not developing from a starting point of being
undevelOped. No, quite the contrary,'the problem posed by
the analysis of the underdevelopﬁent/deve10pment continuum
reveals thae the poor naticdons in their relation toithe‘

growth and expansion of the West have been syétematically

underdeveloped ‘It follows, therefore, that in the historical

context, in the projected time dimen31ons of the future,
they must take up the task of development, not from a |

position of undevelopment' but from the position of
underdevelopment |

Thls analysis requires a shift 1in perspective ‘It
demands an integrative approach to our understanding of the

underdevelopment/development,continuum, and in particular
the time dlmensions, both past (historical) and future. It
seeks to bring to the forefront and make comprehensible

the forces which have contributed and continue to contrlbute
to the present pﬁverty conditiOn of traditional peoples.

The concept of underdevelopment refutes and negates
the colonial ideology which seeks to disregard the historical
and traditional past of a peaple. :The ideology of under-rt'

) -

development is focussed on the development wh1ch might have

occurred in traditional settings had coloniallsm not - 1nter-
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fered and arrested the autonomous devélopment ;f thg
traditiénal<peoples. The concept Has adlso brought into
perspective the pre-colonial past a&@ has linked that past
wi;h a post—cblonialAfuture. The an;;ysis of underdevelop-
ment has fundamentally changed the rolé of traditional

.
peoples, giving to them the independence and autonomy to
assessitheir~p;st and give direction to their future. ‘fhey,
the traditional peoples, based on their cultural values and
‘théir collective identity as a people, assume the role of -

change agents and the responsibility for their own .develop-

ment. Development, then, becomes an indepepdent search of
. k& - N : .

H

a péople for improved standards of.liViné based on a true

concept of self-identity and traditional values.

Culture, Language and Time Dimensions

One of the major charactéristics which distinguishes

one culture from éndthér is language.. As Fanon (1968)

has pointed out in his now classic work Black SkinJ White
Mésks, a man's whole world was.expressed ahd impliéd in

‘his languége. Lénguage is a way of thinking, of feeling,

of bheing. 'It is primérily ;hrough 1anguage'that members of

a group or cblleétivityrare able to communicate shared
meanings and symbols.’ Language is the major vehicle whereby
these sharéd meanipés are transmitfed; Languagé is‘idéntity.

According to Fanon (1968) language played an,important’and

§
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significant role in a people's psychological makeup; to
speak a language was to éasume a culture and support the
weight of a civilization,

Whorf (1956), on the othef hand, looked at language

Y ' . : :
from a slightly different perspective. _ He has considered
language as an important.factor which.has determined the
way in ;hich>aﬁ i;dividual peréeived reality and behaved
with’ respect to it, Language _was not merely a technique
for expression, according to him, but at a much deeéer psycho~
socio-cultural 1ével giving meaning to énd organizing
expeniencé._ Since men act on the‘basis of how they think
and perceive their world, language thus hasAshapedla large
part of the individual's perception and human culture.

Tq demonstrate his thesis, Whorf (1956) compared two
languages, English and Hoéi, and has showed how they differ.
According to him the Qger of English is allowed to plurélize
not only \phenomena, he can objectively see and feel men or
houses or trees, but also phenomena he experiences only
subjectively, like days. The English‘speaqu easily applies
cardinal numbers to hoth "two eggé"vor "ten days" 3s fﬁough
days”coula be gathered up like eggs. English grammar requires
that the individual treat botﬁfkinds of experience as though
each wefe objectively real. H;pi, however, never equates |

subhjective experience, like the passage of time, with

objective entities like men or houses. A Hopi speaker will

°



not say "he stayed ten days".

passage of time as a flow,

"stayed until the eleventh day'

What Whorf (1956) has said of the Hopi,

110

Instead, he will indicéte the

saying that such an individual

and his per-

ception 6f time, is worthy of note: a Hopi, he has stated,

has no general notion or intuition of time as a smooth

[

flowing continuum in which everything in the Universe

proceeds at an equél rate, out

of a future, through a

present, into the past; or in which, to reverse the picture,

the observer is being carried in the stream of duration

continuously away from a past and into a future".

To cite another example,
the Afab perception of time in
and has shown that time in the
quité/differently from‘what he
system of the Standard Average

In éomparing Arabic with

Patai (1973) has asserted that

Patai (1973) has dealt with

his book, The Arab Mind,

Arab worla was structured’
has called.tbe;thﬁee tense
European (SAE) languagéé.

the European languages,

Arabic suffers from

'"indeterminateness', that is, the incapacity to present

definite, ordered and sequential connotations of time,

whereas European languages are
and quantifying time.

Patai (1973) has further

better capable of structuring

attempted to demonstrate

his point by showing that the Arabic léngﬁage has a tense

Structure that is semantically

vague and indeterminate,
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with this vagueness heing reflected in the'character of
the soéiety. The. tyranny of time which prevails 1in the’
West, as he has poi:ted out, with timetables, work shedules,
advance pdanning, ett., cannot be easily accommodated in
the Arabic language. As a résult, the Arab~has a lesser
concern for time than the European or Euro—American, and
the importance of ordering hie life according to. time
schedules is of lesser urgency to him than it is to a
speaker of an SAE " language. g

Hall (1959), who has .been. involved with the “selection
and tralning qf Americans for the U.S. Aid program, was
convinced that muchxof the difficulty experienced hyv
Americans was due to a iack of understanding of cross;

4

cultural communicetion.* Hall has partigularly mentioned\
'the difficulty which Americans have had with Arabs in the,
Middle East.,

He has cited"this example of an American agriculturalist
who went to Egypt to teach modern agricultural methhds to
the Egyptian farmers. The agriculturalist, at one point
in his work, asked the’lotal farmer how much he expected
his field to yield that year. The farmer reeponded by
becoming very angry. As the American probed for ™the
reason behind the farmer's anger, he learned that the
Arabs regarded anyone who tried to look into the future

as sllghtly insane. When the American asked the Egyptian

farmer about his future yield, the Egyptian was inSulted
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hecause he thought the American consldered him crazy. The
future: from the Arab's view, was known only to God, and
as such it was presumptious of him to speak of 1it.
Language, therefore, has to be taken as a serious
carrier‘of'time perceptions within cultures, Patai (1973)
recogniaed this,kbut has significantly.gone beyond this
recognitfion to suggést that time, Western linear, quantita-
tive time, must exist within the society as a precondition
for modernization to take place. Thus, in the case of the

Arabs, in view of their inconeern with time, it was not

difficult to discover the reason for their behaviour because

i
,'z

the concept of punctuality does not exist in traditional
Arab culture. This one ‘simple faLt as Patai (1973)
realized, —made it imp0351ble to introduce rigorous time
schedules to such a society, a'condition which must exist
andyis necessary for the modernizing process),

Fanon (1968) has taken a more psycho—sociological
approach to language and has related it to identity, to a
people's beingness.'}He has stated that the colonized
traditional peoples, in many instances, were forced to
abandon, their language for that of the colonizer's, "Through-
this act traditional peoples were systematically deprived

of their culturatl originality and alientated from their culture

and traditions. Fanon (1968) has quite rlghtly analyzed the

EY

colonizing process because culture, language and identity



are such a cohesive unit that the individual or people who
are s¢parated from their language, or forced to abandon 1t
for another, put in jeopardy their culture and their whole
historical past.

' A; éénon (1968) saw it, colonialism's intent was

to do ixactly that; in not recognizing the language of the
traditional people, the colonizer ‘was implicitly denying

that such a people had a culture, a civilization or a long.
historical past, the very essence through wh;ch a péople's
sense of time dimensions are derived and thedir continuity
established.

The effacement of the past of traditional peoples.

- was one of the objeétives_of colonialist policy. It permitted
the éolonizer;the opportunity to shape and mould the minds

of the people’they governed according to the colonizer's
wishes and desires. ‘

There is an im;ortant message“here which should be
clearly understood. It is this: that the colonialists and
their policies used éultu;e, used language, to deny the
continuity which a people would conscibusly have of them-
selves. For in the denial of the language, the colonialist
was also denying the autonomous past, present and future
- of é people. They were denying a people a sense of their
continuity as autonogous and independent. Developmentqunder

these conditions could not be genuinely in the interest of

traditional peoples because culture as the guiding force of



continuity and of authentic development was denied.

Samora Machel, President of the«Repuhlic of Mozam-
bique, gxpresaed Just these views on the 25th of June, 1975,
during the Independence Day celehrations of Mozambique's
freedom from colonialism. He said: "{t was in order to keep
our people subjected to its domination that colonialism
tried to destroy our personality, sow division and create
a slave mentality towards the foreignér. Assimilation ... was
in fact mental assimilation 1in it; purest form, a deliberate
process of negating all the cultufe, history and tradition
of our people. A man thds spiritually destroyed became a
living corpse, 'a docile receptacle for the colonizer's way
of thinking, acting and livingf.

The colonizer showed no concern or respect for the
culture or way of l1life of the indigenous people. Vilakazi
(1977) has femarked that throughout Africa the educational
systems introduced by the ex-colonial rulers had no rélation
whatsoever to traditional norms and ethical standards;
and never connected or attempted to establish a link with
national or local culture and tradition.

The objective of colonialism was to create a

system which promoted a negation of the most authentic

- »

representations of the indigenous people's way of being -

their history, their culture and thei} language. The history

o

they were permitted to have under colonialism was that which



related to the arrf{val ot the colontzer, and to the latter's
'ei{viltzing" presence. The original culture wasn viewed by
the colonizer as expresasing a world-view which he considered

'barbartic'.

Post-Colonfal Development and Change

Many traditional peoples are today engaged {n analyzing
thelr colonialist past as they seek to create new societlies
and develop their resources to {mprove the standard of liviag
of their peoples. The Africans, the ones most brutalized
by the system of colonialism, are perhaps the most challenged
to understanﬁathe effeqts of colonialism on {ts people. The
independence which they acqepted so joyously has proved to
be a rather illusory and disappointing experience for many,
and the reasons for this a;e obvious. Many of the young
nations adopted the theories coming fromthe Western nations.
They adopted the theories gnd methodologies based on an
alien reality, and failed to develop their own theories
baséd on their own historical experience and present-day
reality.

Caplgn (1973), in his review éf Walter Rodney's book

How Europe Underdeveloped Africa, remarked that the new

African leaders failed to grasp the real nature of Africa's

underdevelopment . Their strategy for development, based on
~

the modernizing theories of the West, was to invite large
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Scale private investment, adop; a policy which would make
their countrieglﬁore attractive.and profitable 'to Western
investors, or seekdsubstantial-loans from abroad‘to generate
‘greater working capital while disregarding the mounting -
deBt“and‘dependence/whiéh accrugd to the nation.
If the West needed African extractive -exports the Africans
concentrated on expanding that sector, regardiess of the
. distorted nature of»a monocultural economié base., ‘According
to Caplan (1973) they were to find that the result of this
exercise in post-independence strgtegies merely reinforced
’fhe very causes of underdevelopmgnt, and perpetuated.the.
situation which had existed ‘under colonialism. 'ﬁeo—
éolonialism'.is the'word uéed to describe this‘stage of
underdevelopment, since the sEructufes qf oppression and
domination have not changed but me?ely become indigenized.
Neo—cé}onialism haslspecific aims, one of which is to
refain thevsamé econdmic relationsgip beétween the ek—
JLplonigl de;éloped cou:tries and the developing countries.
In the plans of neo-colonialism, the devéloping countries
are to remain ﬁroducers of raw materials, providing minerals,
industrial crops, and foodstuffs for Western industry and
‘commerqe, while acting as markets for»Westefn manufactured
goods. This pattern of economiF'rélationship serVed to
protect the interests of the‘developed countriés by keepiné 

the underdeveloped: countries economically weak and dependent

on the developed countries. Thus in Woddis' (1967) opinion
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there was and is a deliberate attempt‘té keep these‘terri-
totieé as primary producing hinterlands of the metropolitan
countries through Western investments, lqans, trading policies
and 'aid', -

Baran (1962) has explained that in all aréas of Wes;ern
penetraﬁion the Third World came out worse off in the unéqgﬁl
trading exchange which occurred between un;erdeveloped and 7
developed countries. Commercial agriculture, to a considerable
extent, displacea traéitidnal subsistence farming; the tra-
ditional indigenous craftsman and artisan were displaced by
the manufactured commédities which invaded the markets of
these‘Third World éountriés. Whgtever market for manu-
factured goods emerged‘in,the colonial and dependent
countries, beca;} a'pért, not of tﬁe internal market of
the traditional society, but in reality an appendage of the
~internal market of the Western capitalistic system, The
Thifd World, and especially the'Black;world, which was
integrated'organically with Western é%pitalism, suffeféd
pafticularly in the relationship which existed and continues
to exist between the West and the Third World up to the
present., \ | |

Some African leaders, Nyerere, Cabral, Nkrumah, have

attempted to analyze this relationship between under-

developed and developed countries while in the process of
fdrmulating new national ideologies for their people.

As Mogado (1974) has suggested, Cabral saw in the core of
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his anélysis a causal connection between the penetration

by the West into the ﬁarkets of the traditional societies
and the';ampering of thelir devélopment. The disruption Qf
the indigenous culéure and the resulting_cultural aliena-
tion Cabral also attributed to the colonial class.st{uctufe
institute& by the colonizer, ‘

Culture or:tradition plays a significant role in shaping
the ideology which_g;vés direction to the future, and the
development path which a society chooses to follow. For
Cabfal, the concepts of culggral oppression, colonialism
and liberation were 1inked. Mogadb (1974) has stated that
Cabral saw the-mobilizatibn andighe organization of armed
struggle against colonialist rule as a possibility only in
sécieties which have preserved their tréditional culture,
Cabral's tbeory, therefore, of revolution or of ‘change
processes is rooted in' the cultural resistance of the people.
Cabral returns to the pést, the traditionai past,‘of hisy
people to initiate the process of resistance, liberation
and change (Mogado, 1974)..

Laroui (1976) has accepted Marxist socialism as the
most complete'expreésion of;the evolution of society in
modern times, Cabral, in compariéon, cannot be as easily
convinced. Mogadé (1974) has stated that Cabfal was not
as easily prepared to accept the exclusive Marxist inter-

pretation of social reality based on class, because the

existence of classes (in the orthodox sense) was not a



universal historical phenomenon. The ,simple fact that most
Afrrcan‘societies did not have and still do not have the
class structures as existed 1in Europevin the nineteenth
century with the coming of industrialization, has led Cabral
to reject the notion of .the revolutionary significance of a
bourgeoise-proletariet conflict. National liberation, for
Cabral, was the organized political expression of the culture
of the people. who were undertaking thevstruggle."It was not,
in its origin at least, the expression of any Marxist or.
soc1alist ideologicalﬂaspiration of the people. The‘ob—
jective d% the struggle for national liberation was, above

54

all, an attempt by the people to return to their own culture
and their traditional identity.

i Cabrel, acaording to Mogado, accepted the fact that
traditional societies would change, but such change would
occur in. the process of 1iheratidn, and in the rebuilding
of a national society. Change would occur concommitantly

with the process of liberation. Changes in traditional o §

institutions and values would emerge during this process to

. meet the exlgencies of present conditions, but at all times

the people's concept of self and of Identity would remainr
unquestioned. Cabral's_unique'approach to change is his
recognition of the cultural dimension as the origiﬂating
and sustaining component in the process of change itself.
Culture serves as the link between the past, the present

and the future.
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In Tanzania, Nyerere's approach is not remarkably

different from that of'Cabral's,idesﬁi;e the fact that one
soéiety, Guinea Bissaﬁ, is eme;ging’out of a.revolutionéry
si£ﬂation and the other is not. Nyerefe'with his concept
of 'ujamaa' is also concerned about linking the past with
the présent to achieve a futqre in harmoﬁy witﬁ the tra-
diéions of his pgople.

The Qordv "ujamaa", when translated-literally from ‘the
Swaﬁili, means "familyhood". It>de$cribes the tfaditional
African extended family and the relaﬁionship oleovp,

respect, and interdependence which bound the social unit

*

together. Ujamaa has become the cbrnersﬁone and the building
block of the developmentvfuture of Tanéania. It is the
popular concept and the basis for a dynamic ideoloéy.in
Tanzania's development effort. The word came to the fore-
froﬁt bf national consciousness in Nyeré's 1962 essay ﬁé}amaa:
The basis of African Socialism" (Nyerere,‘1966).

In this essay Nyerere declared that Tanzaniaﬂhad-chosen
a socialist path to development, but with a sqci;lism deeply
rooted 1in thé social values of tradipional'Africg. He noted
‘that_in:the Affican past social interactioh was based on
the sbirit of the extended family, a‘éetting in which the
individual was organically linked té the comﬁunity, worked
for‘the community, and in turn expectéd the community to

reciprocate by taking care of the individual in time of need.

The community did not allow exploitation: laziness,
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parasitlsm;‘and »onflicts between the individual and
society were not coaditiona for its existence t;}rioki,
1973/74).

Tanzania, like almost.any ex—colonial country, was
afflicted by poverty, disease ignoranee, opptession and
exploitation, and  the ldeology expressed by Ujamaa was
intended to create an alternative to the.present realities'
of lanzanian society., In 1967 a deliberate effort was made
to implement the concept of Ujamaa with the issuiné of the
Arusha Declaration. This document, unlike "Ujamaa: The
Basis of African Socialistm", was not the statement of
one man's (Nyerere)ibeliefs and wishes, The Arusha Declara—
tion was a proclamation by ‘the Tanganyika African National .
Union (TANU) to build an ujamaa society.v The declaration |
was a statement of intent to build‘sociallam ln Tanzania.

It outlined the ideological and  practical oasis of this new
direction. |

The declaration aimed at broadly institutionalizing'
eoc1allsm 1h Tanzania with a view to promoting self- rellance,
rura4d development and good leadership. Qommunalism was seen
as a way of 1life and a value system to belreinstituted.
Ujamaa was intended to stop the erosion of the traditional
‘values which had contlnuedAunder the pressure of Aftican
involvement in capitalism. Cash-crop farming,'in partlcular,

had tended to erode the old traditions of living together,

working togethef @nd sharing the proceeds of labour equitably,
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tdstead of the old ujamaa patterns,ra growing gap was
developing between those who owned and hired 1abonr,'and the
landless who offered their labour for hite.

Tanzanian ujamaa was/1is thereforeoan attempt to keep
the o0ld values hot also an attempt to express the need to
give direction to change within the nation. Going back to
‘the past is not an attemptvto resurtect some lost golden
-age, hut to reestablish the identity ahd cultural inde—‘
pendenge of its people. In this fashion both Cabral and
Nyerere have chosen a future in harmony with their past.
They have chosen cultural forms expre331ve of a unity of-
personal life with nature and_history - their history.

Tanzania, throughvita>ujaﬁaa‘commudities, is seeking to
cteate'a self-reliant, socialist, democratic éociety in
which-peohie share\their work and its rewards, and relate
to each other .on the/b351s of eqoality of’ human dignity.

To use Nyerere's (1573) own words, "we are not just trying
to go backwards into the traditlonal past; we are trylng to
retain the traditional values of human equality and dignity
_while.taking advantage of'modern knowledge ahout the ad-
vantaées‘of~scale and improved tools".

Nyerere is concerned about establishing equality of
economie freedom;,'a term which is completely different
from its acceptedlmeaning in capitalist-oriented societies.
Economie freedom fot-Nyerere is a state or condition which

establishes an economic base from which every individual
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can feel equai. In-contrast, economip freedom in capitalist
térms Iimplies basically the freedomggo exploit - it ;s the
right of the indi&idual to sxploit the labour and resources
of others for himself. The ujamaa view 1is different; no
individual is allowed to exploit for himself alone, or
allowed to exploit, period. bThe awareness demanded of
ujamaa ideology makes of work and of achievemént a contri-
bution towards a colfective énd shared ambition. The
vobject is to contribute individually towards a society
whose collective wealfh is accessible equally to all.
Ujamaa, thérefofé, is the infent to buiid a society of free
people equal in every sense - pol%pically,,socially, and
economically. | |

At a higher level, though, the ujamaa concept directly
addressed itéelfxto the dimensionaligy of time within . its
society; and it has done so in three important areas of
the underdevelopmeng/development continuum, One, it has
established or reésfablishgd the cbnnectiﬁg link with the
traditional pre-colonial éaét, in which the principle of
"ﬁjémaa" existed in African communities. T{o; it has
reassessed its colonial past, in which past the ujamaa
principle was destroyed and replaced by capitalism and
exploitation,ﬁand the atten&anﬁ loss of dignity and pride
by the-African in himsélfh. Three, the principle, in ité
pfesent form, in which a rediscovering of.the tradition;l

past is an important element, but also the recognition of
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the need to adapt modern knowledge and skills to the con-
ditions éf trgditionaﬁwgbcial orgaﬁizationf

Tanzanian leadership has consciously.sought to
establish the épiritual continuity, the traditional psyche

of its people, thrbugh its ideology of ujamaa. Reveyemann

(1973) has recognized the importance of Nyerere's congern

with the 'nationél eth;c“ because such an ideology was
designed to give the individual a unified and éonscious
'w;1tanschauung'. Reveyemana (1973) has stated that it
was necessary for the leadership to outline the basic p?in:
ciples on which:to basebfuture action, as ﬁhei di& nof~édheré
to already existing leanings such-as Mgrxism—Leninism;
ReveyemanﬁA(l973) has furéhér stated that although a
world-view may give to an individual a certain outﬁook, i;J
does not indicate to him how he should act. tForpfhe latter
there was a need to articulate a 'practical ideologyi, é
set 6f ideas that would enable an individual to tr;nsform
the 'weltanéchauung' into consistent action. This meant
not merely abplying universal truths to real problems, but
also to unifyluniversal tﬁeory and cbncrete practiée.
Ujamaa is an 'experiment which is of significance to
all Third World peoples because,it.addressescitself to the
future without losing touch with its past, without>severing
the I{ﬁks with traditional values which have guided that

past, and in which the sense of self and” identity have
;i .
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remained autonomous and independent. But more importantly,
through an awareness Qf the sense of the traditional, it
has created the Possibility of linking man with ﬁature.
Nature as an intrinsic”part of the development ethos cannot
fail to challenge the mechanistic or technological dimensions
- .
of time endemic to teéhno—industrial~societies of the West.
The ecological movement in the West is an expression
of this very concern. It is an expression of the need for
Western man to incorporate in his world-viewfa sense and a
feeling for: nature beyond the immediately usable or ex-
p101table.r The domin;\t\g?rld movements of capitalism
and communism, both, stand4§qually'condemned or convictable
-of the crime offviewing human purpose within the Very narrow
limits of the productiye process. According to Gorz (1980)
econoﬁic growth, which was Suppose to ensure the affluence
and weliébeing of everyone ha§ lea to a series of dead ends
which were not solely economic in character; capitalist
growth was in crisis not only because it was capitallst but
élso because it was encountering physical limits.

Gorz (1980) has also pointedxout that the current crisis
also possessed a number of new dim;ﬁsions which Marxists
havé not foreseen.. For the past hundred and fiftf yéars,

"he has observed, industfial society hazsdeveloped through
accelerated Q;sting of‘reserves whose Creation required

tens of millions of years, and that until very‘recently

all economists, whether classical or Marxist, have rejected
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es irrelevant or "reactiébnary' all questions cdncerning the
longeraterﬁ future - that of the planet, that of the bios-
phere, that of civilizations. )
However, Landheer (l974)_has suggested that even

,if we disregarded the ecological argumene and its implioif
limits to growth, we would still be faced with the reality
of a world of 'have' and 'have note'. 'lhe univefeal qualities
‘which sciense and'technologf were supposed towhave, have not
materialized in the relationship between the rich and the
poor countries. The gap was increasing rather than dimindi-
shing, which ﬁade it difficult to maintain that 'development'
gwestern style) was the solution.’

fhe linear development model ﬁhich assumes the_uni—
formitf of development as the ultimate phase of social
evolution can no longer be teﬁable. According to Landheer
(1974) we are faced to&ay with the structural implications

of development on which the world "failure" was writ large

in regard to the human as well as the environmental factor.
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CHAPTER 4 - COMMUNITY- DEVELOPMENT: NEW BEGINNINGS

Community Development and Time D}mensions
q

Since the nineteen fifties and sixties community
development has been looked upon as an Iimportant and siﬁple
way to handle complex problems of chanée and the impact of
change on communities.

Community development is therefore a relatively new
»science of development with a community orientation. Com-

munity development a; a new discipline with universal appli-

cability experienced its most dramatic growth after the
Second World War, when political, social and economic forces

converged in many parts of the world ‘to create conditions
q .
that called for innovative policy and administrative

approaches to solving social problems in sociOAEgonomic
development and in meeting new needs (Campfens, 1977).

In 1955 the United Nations accepted the following défipi—

~

tion of community development:

The term éommumity development has come into
international usage to connote the processes by
which the efforts of the people ﬁhemselves are
united with those of governmental authorities to
improve the economic social and cultural conditions
of communities, to integrate these communities into
the life of the nation, and to enable them to
contribute fully to national progress.

This complex process 1is then made up of two essential
elements: the participation by the people themselves
in efforts to improve their levels of living with as
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much reliance as possible on their own initiative,

and the provision of technical and other services

in ways which encourage initiative, self-help and mutual

help and make these more effective. It 1s expressed

In programs designed to achieve a wide variety of

specific improvements (United Natfons, 1971).

The objective of community development is development,
However, the word 'community' qualified the process through
which development would take pléce, for 'community' implied
participat;on on the part of individuals for whom development

/./""
was planned, and participation implied a process-orient&fiq&)
to change. -

Community development is sensitive to such questions
of "how to develop?" '"How to implement change in' this or
that community or society?" Community development attempts
to ask these questions when once a community or society

decides to embark on a development process. Community

development is a qualitative approach to development, In

its approach to development it sees the 'process' as being

of equal_importance as the objecti&e to which theiprocess
leads. Also, because of the nature of the process, because
participaﬁion’is such a significant part of the philosdﬁhy

of community aevelopment, we are not and cannot be dealing
with either a stafic or imitétive conceptualization of
'development'. Participation implies not merely the utiliza-
tion of thé physical energy of the bodies which make up the
community. To the researcher it means much~more than that -

it means true autonomy of the community to guide its change

processes - it means that members of the community contribute



thelr {deas just ag they would thelir physical energlen 4n
accomplishing agreed upon goals,

| ‘The 'process' aspect of community development is
relevant to this research because the 'process"implloﬂ time.
Since the 'process' {s qualitative, since the process
recognizes the necessity for participation on the part of
tpe traditional society or people, then it follows rtvhat
commynity development is indeed an approach to change which
has to deal with Aimensions of time other than in Western
terms, and that it should express a sensitivity to these
jdimensifﬁﬁ if the autonomy and dignity of a pedple are to be
respected and their culture maintained.

The previous chapters in this research dealt extensively
with culture. They dealt with time in the historical sense,
that is, the way a people perceive the continuity of their
existence through time. But it was also mentioned that in
most traditional societies existence/continuity had a pur-
pose; traditional man has a cosmology which guides and
permeates his being at allllevels of his existenqe. His
dimensions of timé were and are qualitatively different from
the p;esent world view, that world-view which is.struggling

so mightily }o become the dominant view of the world, while

at Ehe same time helittling those of other cultures.

Time dimensions or time horizons as Grant (1969) has re-

ferred to them "are the absolute pre-suppositions within
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which indiﬁiduals, and indeed whole civilizations do their
living". Bois (1972) has expressed a deep concern f;r us

to become more aware of time as a dimension, as an essenfial
characteristic of our lived reality,'because once this

awvareness has become habitual, we then see the.world and

"

ourselves as on-going processes, each process haying its
. own rafe of acceleration or déceleration, its owﬁ rhythm,
its own time dimension.

Bois (1972) has furthér écknowledged that it was
relatively easy to senée the time dimension of processes
that are immediately observable to,oursel§bs, like watching
the cloﬁds move across the sky‘or the\stream down the
mountain, but that we experiencé greater difficulty ih 'time-
'dimensionalizing' thiqgs that‘dhange very slowly, such as
thingé that grow - shrubs, trees, etc. V

Bois; cémments lead us to ask two questions which are
of importance to community devélopment: first question;
what is the time dimension of man, of humankind? Second
question; what is the time dimension which infuses Western
ma;?

‘Before we tackle these questions the reader should

study briefly the diagram in Fig. 1. °“ The diagram is reﬁre—

sentational of the process which this writer is trying to

describe here. If you notice, community development is

placed right in the middle of two forces. The first force
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is that emanating from the indus%rial, deVeloped, modern
. N
scoieties of the world. Its movement is towards the limita-
tions Being placed upon it hy ecological and environmental
limits as well as resource limits.
The second force pertains to the poor, underdevgloped.

traditional societies of the world;-ité movement 1s towards

more technological development. Community development has

aligned itself with both movéments. In the case of the
developed societies; community development is often called
Pp&h to challenge‘tﬁe development plans and programs of in-
Austfy and big business. It'is seen as the advocate for
the 'little' man in a highly organized and bureaucratized
soci;ty where the corporate will 1is all—powerfﬁl.

In the traditional societies, community development is
an indivisible part of government. It is involved with
projects which are designed to meet brpad societal needs,
and its meaning and importance stem from the national will
to achieve goals which require‘the use of new technology.

If we look at the top of the diagram, we notice the
key words are 'industrial' and 'technological'. What
imbues industrial soclety 1is 'technique' ‘n the sense in =
which Jacqu; El1lul uses the term. it is a specific mode of

thinking which Vandenburgh (1981) in his introduction to

El1lul's baok Perspective on Our Age described thus: "In

creating the concept of technique, Jatque Ellul has made an

important contribution toward understanding our age. 1In
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my opinion this concept may well hecome as central for
un&erstanding oﬁr times as the concept of capital became
for the eighteenth century., Our world has emerged from what
Ellul calis a technical intenpion, which is the preoccupation.
of our civilization with the one best way of déing things.
It involves studying every human activity and utilizing the
results to build some kind of model. By determining under
which conditions the model functions optimally, one can
procéed to restructure that acitivity to make it as efficient
.as possible".

At the bottom of the diagram the key words are 'tradition'
;nd 'ecology'. Similarly, what imbues traditional society
is an ecological or cosmological awareness,  when we speak
of ecology foday we are striving for nothing less than a
term which adequately describes the relaéionship which exists
among all‘living things as a‘complete unit, on the planet
earth. It is a recdgnition that life, all life - plant,
animal and human - is sgcred in the sense that 1t has a
purpose in the cosmic scheme of things. ’

Community development emhraces both tbes%xm&bements
énd is challenged by both. This ;s why we must return to
the question of time dimensiOns.j%?hiSZis why we must consider
the future as continuity and not as higtory. Because, as
Grant (1969) has noted, what the historical sense has made
vplain was that these historical time horizons were not what

1Y

they claimed to be; they were not true statements about
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actuality. They were man-made perspectives by which the
charismatic imposed their wili.;o power. The‘historical
sense has taught us that its time hofizons are not discoveries
about the nature of things, but rather were the expression

of value which mo&ern man's tortured instincfs have willed
O create.

Community development is thereforé centrally placed in

the diagram between the~two world: views - the technological

r modern view of the world, and the cosmoiogigal or tra-

itional view of the world” We have previously*exémined this
cosmological world viéw in Chapter 2 but we have not, in
any depth, done so with the téchnological, exceﬁt to show
how the perceptions of modern men hav; been radically trans-

formed by the sciences of the eighteenth centu

Science and technology ére closely relate_,m‘Indeed,
it could be argued that technique ig_ipar éxcellence' the
method of science. Ellul's definition of technique as a
particular phenomenon of modern Western man is importapt to
the field of community development, because in traditional
societies community . -development identifies 80 closely with
the use of technology as the medium of change. fechnology
is seen as the basis for implementing change, devélopment
and modernization. Yét, as Ellul (1981) has argued, we are

in fact dealing with a fotal all-inclusive phenomenon when

we deal with technique, The technological phenomenon, he

a

o

has suggested, was not a Product exclusively of the Industrial
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Revolution. To the contrary, the‘Industrial Revolution was
ﬁerely an aspéct of a tecﬁnological revolution already in
existenge, Eilul (1981) has remarked that what has péemittéﬂ
him to make such an observation was the fact that the state
in Western society appeared at the same time as the Industrial
Reévolution was developing. The modern state, with all its
structures, éould be oBserved emerging, with new administrative
fbrms; and a trend toward administrativq efficiency and.
‘rationality. The same tendency'could al;o be noted in the
field of law. Ali ofythis has tended to confirm his view
that technique was a total process.

The technological phenomenon as experienced by countries

s

of the West had but one objective and that was efﬁiéiency.
Technique, as a parﬁicufar mode of thought affecting Western
maﬁiiis the eigment which most characterises modern society.
Tecﬁnique is an all-inclusive view, mu?h the same as the
cosmologicél is an all-inclusive View'determining human
behaviour, Technique as a method characterizes the phenomena
of all’modern industrial statés - capitalist as Qell as
communist.,

Modern technique, when Viéwed in relatibnship to the
past use of technology before the modern era, and on the basisg
of scale, proves to have fun&amentally changed the nature of
modern society. The difference between technologies oﬁ the

past and that emerging out of the eighteenth century was

what Ellul (1981) has referred to as the participation of

@
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the rational {P what was pfeviously a practical mattyer.
Ellul (1951) has noted that in the eighteenth centur people
began to ﬁhink about the technologies; they compared them

and tried to rationalize their»application, énd ﬁhis completelf
changed thelperspéctive.( A technology was considered QP lovger
merely a practice; ithwas no longer merely an operation. In
the eighteenth century technolqu passed‘through a ratiqnal
intervention, and it had a comﬁletely different object; 1its

~object was efficiency.

Garaudy (1976) in his book The Alternative Future

saw the technological dilemm that confronted modern man as
essentially rooted in a lack of purposiveness or meaning.
As he has stated, "the éacred but tacit bostulate of our
societies of the desirability of everything that is tech-
nologically possible is deadly".

éccording to Garaudy (1976) the blind race for profit
and growth for their own sake‘ has similarly influenced
téchnology and science to operate for théir.bwn sake as well,
He has argued thagﬁthis blind faith in the criteria of
efficiency of the business world was én inappropriaze guide
for society as abwhole._ If the business corporation has
defined itself in terms of a technical end, he.has stated,
the overall society cannot thus defing itself without creating
a society of producfion and consumption for its own sake -

a society with no human purposes, He has taken issue with

the attitude that has identified corporate goals with societal
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goals, because in ﬁis view societal problems cannot be solved
by .the sém;;methods used by the management of a company or
corporation. |

A corporation's main function, he has stated, has been
 to sell a produgt. If nations were -to adopt a similar
approach to thei; peoplé, thié would he inhuman because
pPeople could not be considered as a product. In fact, human
beings were the.very opposite'of being a-producﬁ.

Yet; as Gafaudy (1976) has significaﬁgly pointed out,
scientific and technological research, as the priﬁary
precondition fo; acquiring wealth and pdwer today, has‘become_
aﬁ end itself, with,little thought of itsveffect’on man's
future. Development, according to ﬁim, was not éhe de-
velopment of man butvsimﬁly scientific and technological
development for its own sake, Man in the process was simply
'ope of itslihstruméﬂfs, not its end. \

The technological impérative of modern sogiety, in
Garaudy's anaiysis, seems iﬁcapable of érasping a futufe, or
time dimensions in‘which'man{s fﬁture 1s given adequate
consideration, or can be safe—guarded or protected. Garaudy's
conclusion takes a dim'view_of modern man's view of himself.
and the fqture because modern man's view of the future as
a technological futufe brings into question hié own' existence.
It is a paradox,:but nonetheless a reality, that quern man
bas become blind to time, and his very existence through time,

because he himself has created a distorted view of time.
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Grant (1969), in dealing with the concept of 'time
as history‘, has also identified certain particular charac-—
teristics which have made modern man what he is today.

Grant (1969) has suégestéd that modern—man's view of the
future, or vision of the future, has considered time as
being inextricably linked to an animating vision, and tha't
vision had as its objective the fulfilment of a spgcific
condition, namely ﬁodern‘technical society.

Grant (1969) has further suggested that this vision of
the future has made Western man mofe historical than the
tréditional civilizations still Present today because of the
way 1in which Western man perceived the fdture or time.
Western civilization, as ﬁe observed, &as dynamic, and this
dynamism was related to an apprehension of temporality which
éoncentrated.on the future. Western man's vision of the
future concentfatéd on or possessed two aspects: (a) it
concentrated upon time as being essentially of the future,
and (b) it saw time in terms of the. dynamism of doing or
mastéry. These two aspects, according to Grant (1969), fed
updn each other_so that Western mah 1ncréasingly came to
define his existence in terms qf'an imaginable future
constantly animated‘by ; desire for mastery. This cdn—
centration, on mastery eliminated from his mind any partakiné

\ -

in time other than as future.

Grant'(l969) has observéd that Western man achieved
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more and more mastery through his works, and that the major
thinkers of the day increasingly came to define time as
history. 1In the process of the evolution of 'time as history'

Y

words such as 'progress' and '"history' were placed in the

centre of the most comprehensive thought, and practical

‘men were encouraged to justify their conquests as the crown

o

fom

of human activity, This process became even more intensified,

’

according to Grant (19699, when the European ancestors of the
. |

Americans crossed the ocean and experienced the continent -

as pure potentiality (a tabula rasa). The attitudes which.

they brought w1th them became even more exclu51vely enfolded

in the conception of time as progress and the exaltation of

‘doing or mastery as a means to fulfilling the dream of

progress.

This vision of the future, Grant (1969) concluded, has

as its objective to esta%lish the teign of technique tHrough—
: i

out ‘the planet, énd_perhips even heyond. N

Bo'th Grant and Garaudy, in their assesément of the
condition of Western society and modern man, have made
important contributions to the study of time because they
have estahblished important connections between concepts which
comprehensively make up the particular perception of time
which is called Western, Time as hiétory, history as pro-
gress, and the mastery or control of the future through

technique, are brilliantly expressed in their analyses,
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Whereas Grant (1969) saw time as conceived by Western man
as almost exclusively within the control of mah, Gar;udy
(19}6& has taken the argument further; through techﬁique
or because of technique, Western man no longer controls
_timé. Technology, because it is self—erpe@uating, lacking
in human purposiveness, has in itself.made time and the future
devoid of human purpose.

Community development is the ground on which the battle
for these two competiﬁg world-views is being fought, At
the very.beginning of this chapter the writer said that
community development was 'the science of development 'with a
community orientation'. Both theée words embody movements
which are almost opposite in their directional flow:
'community', with its sense of organic wholeness; of itimacy
and of a sense of time r%otgd in personal relationships
and people;'deve%opment',.on‘the other hand,aso closely
associated with technology and an.impersonai mass cultﬁré,
~ possessing the sterility of a time that's always scarce.

+ Placed at the very centre of these ci&ilizational
movements, what can'community development do? Community
development must become more aware of both the micro and
macro implicafioﬁs of development and must foster a per- -
ception which Vieﬁs both these dimensions as a unit, a whole.
To do this adequately demands a vision of time which incor-

porates a sensitivity for continuities and an appreciation

for 'community' as ecological units. That is, units which
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'recognize thelr existence as part of a system on which they
depend, but to which they also contribute.

A}

Time Dimensions and a New Age

Today there is a growing realization,,which_is planetary
in its scope, that things cannot continue the way they are,
that the present system will fall apart unless mankind can
act differently than he has Iin the past. This feeling 1is
not only true of the environﬁent, but is also true at the
political level as well. The conception of development as
moving in the directiqn of a replica of Western advanced
industrial societieé is becoming increasingly difficplt to
maintain because of the limits to the natural resources and
a questioning of the suppgttive capacity of the énvironment.
There is aléo the increasingly pressing probleﬁ of life within
the advanced industrial societies themselves, where con-
sciousnesé of thé adverse effects of science and technology
has become more widespread. The existing 'order' is also
comingbaparﬁ since it has failed to meet the needs of the
majority of peoples and reserved its benefits for a privileged
minority. |

There is a need to restructure another development and

to redefine the content and direction of development. Such
development should be holistic, encompassing the natural

environment, social relations, education, production,
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consumption and well-being. Since development should be
indigenous, there is a recognition of the specificity of
cultural or national situations which should he respected.
The Seventh Special Session of the United Nations
General Assembly, held in New York, September 1lst to 10th,
1975, saw development as:
Development of every man and woman ,0f the whole man
and woman -~ and not just the growth of things - which
are merely means. Development geared to the satis—
faction of needs beginning with the basic needs of
the poor who constitute the world's majority; at
the same time, development to ensure the humanization
of man by the satisfaction of his needs for ex-
pression, creativity, conviviality, and for ,
deciding his own destiny (United Nations, 1975).
. <o
Community development, of all the development models,
most closely approaches the new development as proposed by
the United Nations. Community development is unique in
comparison with other development models that have been
suggested for improving the lives of people. Community

development considers the reality of the human element as

one of the most, if not the most, important factor in

)
»

development. In the literature on development this aspect
has long been neglected, or ill understood. As Vilakazi
(1977) has pointed éut, the socio-human aspect has been
regarded as a derivative of the economic aspect of develop-
ment within the eqhation development-growth,

The underdeveloped Third World_countries are just
beginning to fecognize the need to move in another direction,

towards what is called 'appropriate technology', technology
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that 1is not energy 1intensive, nor capital intensive, and
has less of a capacity to disrupt traditional or decentralized
‘wgys of life.

Dator (1976), in an addreps given at Lambton College‘
in Ontario in 1976, noted a significant difference at the
Habitat Conference of 1974 between the developed and the
underdeveloped nations. The questions which most of the
ﬁations of the Third World were asking, he said, related to
the wisdgm of approaching their development on the basis of

/ .

the Western model. To them it seemed ill-advised to move

into an area of energy or transportation or housing with

'
i

technoloéies developed in the West, especially when these
. i¥lustrialized countries were finding that those technologies
would not continue into their immediate future.

There are two differing views of the future emerging,

: o

according to Dator (1976) from these two regiomal groupings
of nations - thevWésgern industrialized dations, and the
underdeveloped Third World nations. The industrialized
nations saw their future development as an extension of
their industrial technology. The Third World nations, on
the other hand, in adopting the philosophy of appropriate
technology, were projecting a future based on an era before
that of the i;dustrial period.

Thefe is a changing attitude towards the,fdture on both

the part of the West and the Third World. "It is less -and

less that the Third World is looking to the ipndustrialized
3
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world for their future - that's the message of appropriate
technology. They are trying to say that they do not want to
imitate the West any more .,. a change of mood is oceurring

in which they are now looking to their own past for some
sort of cultural revitalization ... A looking for a new
way, a new future, a new definition of what it means to be
man, hﬁman, that 1s not necessarily found in the West"

1

(Dator, 1976). | oot
The Third World 1is not exclusive 1in its disillusionment

with development as it has oucﬂgred in the Western world-.

This dlsllluslonneﬂt can be fo??@ in the West itself. The

approcach of the New Alchemy*%&&&%’ute, one of the more

radical alternative energy,gro&ps in the Western World,

located in Woods Hole, Massachesetts, and Prince Edward

Island, in the Maritime Rrovinceé of Canada, demonstrates

also a philosophy of a new development, one may say even of

a New Age. They combine in their projects both a sense of

the cosmological and an awareness of the technological. _The

New "Alchemists, who are mainly botanists and marine biologists,

avoid manipulative technology. Instead they have tried to

integrate motions and processes suggested and maintained by

natural forces - w;ter, tides, heat, sun, gravity, digestion,

decomposition. They have integrated science with nature.

.According to-Grossinger (1979), "the physics 'is the falling

of the stream; the dynamics is the radiant energy coming in;

“u
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‘ '
the biophysics is the relationship between wind and rates of
pranspiration;'fﬁe biology is'the.foqd-resoufces and their
relation to the overall ecology; the sociology is the people
and their commitments and responsiﬁulities;,the,sacred is
the relationship of everything to everything else within
that"., ~ | | f

Grossinger (1979), whose article ‘the writer has just

tI'(u?

)

referred to, Saw in the'ﬁajor ecological disruption

Earth by technology, qustions which have not been rai..d
I - : C

previously by Western man, and has wondered whether ~here

could be a new meaning to sciepce. His questions are o
¢ )
pertinent and so identical to those of traditional cultures

possessing that 'ancient mythibal viéw' of the world that

he needs to be quoted; "Is there not now a new meaning to
science in harmony with spirits, science in harmoﬁy'with the.
.gods? . Is it péssible that all experimentation’£hét does not
Have an "inner meaning and does not require the persdﬁal

development of the scientist leads to upheaval and cosmic

reprisals?"

This writer feels that time dimensions are conceptual-
1Y
tools which we need to develop to assist in restructurin

< . p

"another deVelopment', a post-modern development strategy.yq

If we are to restructure and redefine the content and di-
. ‘

rection of that'development we will need to have difggreht :
IRp .

perceptions of time dimensions, time dimensionsiyt

E3

different from that which dominate the consciousness of



145

Western man.



Chapter 5 - CONCLUSION

The author of this.study has specifically used the
term 'time dimensions' to bréak out of tﬁe conception
of time as being both underfthe cﬁntrol of man, and
under the mastery of his efforts and techniques. The
term 1s used in this study t; convey meanings about the
true nature of things (Grant, 1969) and to foster a
perception of time in which man sees himself and the
world around him as on-going processes (Bois; 1972).

The term 'time dimensions' is therefore intended to
canvey an awareness of cycles or rhythms in which both
maﬁ.and naturé play supportive roles mut?ally beneficial
to the system they live in as a whole.

Cycles or r;;thms should, therefore, be.viewed as
time lengths or time dimensioﬁs which are tied to real
pfocess;s in the natural world. Cycles or'rhytﬁhs have
two functions. In the individual cycle, or time length,
the cycle marks tiﬁe witﬂ a specificity which %s measurable.
But in the cycle's'recunrenc; or re;eﬁition tHe'cycle
establishes time dimensions which.are akin to processes
that are onfgqég%, pergnﬁiaili'lt establishes continuity
wh%ch cannot.:%gly be appfehended entirely by the
&Eaé;rablg and the quantifiable.

The term 'time dimensions' as used within the context

of this study is intended to capture the qu{%&tative

e
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Time Dimensions

Techno-Industrial Traditional
1., Linear time l. Discontinuous, non-linear time.
’ Time marked by the event
2,, Time considered as a 2. Time has no economic value
commodity - 'time is ‘
money’
3. Socio-cultural behaviour| 3. Socio-cultural behaviour is
is 'in' time - people- not 'in' time - people are
are always pressur . not pressured by time.
by time L e
4. Time is patterned by 4., Time patterned by events - :
bélls, clocks, schedules market day, harvest, the rains
5. Mechanical clock time is| 5. Time is organic ~ the time of
pervasive in all aspects the milking of the goats,
of 1life. ‘the time of the cock crowing.
6. Efficiency as a com- 6. Time has no efficiency
ponent of time _ component -
Life is organized ac- :7. Life is organized by the
cording to mathematical event
‘time
Work/leisure is or- 8, Work/leisure is unorganized
ganized in rigid tlme and remains fluid
blocks _
Events are devoid of - 9. Events relate to a cosmic
cosmic meaning time
10. Time is short-term - 10. Time 1is cyclical - which can
most governments include long periods
cperate on five-year
plans
1l.{£ereaucracy operates.on |1l1. Bureaucracy operates om a fluid

efficient precise time .

time - manyana (tomorrow),
inshallah (1f God wills) etc.

i el

- The Need for New Time Dimensions
That can Incorporate

|

\/

An Ecological Avareness of

Development

Eco- Technology

1
+

A Structuring of Time to
Achieve Development

Appropriate Technology

Fig.

7
2 An Integrative Model of Time Dimensions




nature of time, tiﬁe which is both immediate end extended.
.By '"immediate', the author refers to time thatlis

linked to processes in both man and nature, time that has
an observable pattern - a tiﬁe length, or a rhythm or a
cycle:\or a time having a dimension that is known.

Obvious ones ‘are the day/night cycles, and the seasonal

cycles of the year. By 'extended' the author wishes to

convey the continuity which the cycle preserves. As

the cycle repéats the specificity of its time agein and
again a qualitative change takes place, the‘specificity

of time becomes subordinated to a time dimension in

- ) t

- which the continuity of the cydle/process'is seen as -

on-going.r Its end is undetermined and unknown.

Time dimensions partake of both these aspects d;

. |
time - time which is immediate and specifkﬁ-to a cyéle,

\

and time which is extended and continuous-to cycles \ .

\
\

lFTime dimensions also link the cycle itself with some
natural process that is occurrlng or in process, The
eycle is a product or a result of this natural process.
It is through tﬁis perceétion of time that the author‘

wishes to propose 'time dimensions' as a way to perceive
and‘ofder time other than either a static repetition of
the past (Eraditional society), or as a one—aimensional
llnear progression (techno -industrial soc1ety) Fig.

|
.2 is a representational model of the author's view of
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‘both traditional and modern societies.
The model also suggests an alternative view which

N

needs to incorporate

fag ecological awareness of develop-
medt'; particularly on the part of ;he techno-industrial
societies. It has alfeady.been suggested that natural
cycles are important to abperception of time in which
dimensions of timé are not eniirely abstréct, mechanical
and linear. In the obiniqn of the writer, it is through
thesé cycles or rhythms that ﬁature, inclﬁsive of man,
maintains its many systems, and the macro system that is
called the world system.

According to Allen (1980), we are only now beginning
to understand thebtime dimensions, in both its specificities
and its extenuations, of the énﬁironmentalbfbrces which,
impinge upon the rhytﬁms of living things. . In his
opinion, we have not yet learmed to live with the
biosphere, fhat thin covering of the planet fhat contains-
and sustains life, and as such we have already damaged
or destroyed certain natural areas through our technélogy.

He has cited forests as a prime'exampie of natural
areas that have been destroyed. The result of such
destruction has influenced local and'regional climates,
and has lessened the availability of clean water. Allen
(1980) has also attributed to technology thé violation of

these natural areas, and the cause of some of the en-



.Vironmental disasters that have occurred suéh as floods,
d%oughts and outbreaks' of pests. At least, itwas his
opinion that tecﬁnology was partially to blame; |
Allen (19805 has significantly made one'importaht
discovery:‘itwas the realization that the components of
the biosphere,‘including human communities, were inter-
dependent. Such intérdepéndence, as he hés stated,
incduded many human activities; these activities, although
some may have had local effects, many others have had |
regional effects and still others have had global impli-
cations. According to Allen (1980), therg was a definite
link betweén ecological, social andleconomic behaviour,
and that link needed to be much better understood thaﬁ
it is at present.

An earlier study by the Club of Rome called Limits to

Growth (Meadows & Meadows, 1972) came to a similar‘
conclusion. The stated objective of that‘stgdy”waé to
examine the global future of the planet in terms of fi;e
majorqtrends of global cohcern ~ accelerating industriaii—
zation, rapid population growth, wrﬁespréad\poverty,
depletion of nonrenewable resources, and a deteriorating
environment.

The Club of Rome's study was ¢ st such stﬁdy to
addreés these‘problemg at a macro or .ubal level, and

it was the firéj/such study to recognize that the trends

//
K4
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stated above were interconnected in many ways. In
seekiﬁg to understand ﬁhe causes bhehind these trends,
their interrelationships and thei< implications, they
found it necessary to désign a model that could accommo-
date a time dimensionkof approximately a hundred years
in the future.v Meadows (1972) has further stated that
to their knowledg%, it was the only.forﬁal model £n
existence that was truly global in scope, and that
possessed a time horizon longer thaﬁ‘thirty years.

The Meadows' (1972) ;tudy, it should‘be noted, in-
vestigated the factors that made the techno-industrial
society of the Wes£ wo;k. The study was not intended to
predict the futuré, but to prompt a better knowledge of
what was happening presently, and what futures may
possibly stem from what was being done and not being
done in the present.

The study was differenf and important if for no
otherwreason than this: it created a new field of reseafch,
a field in which the world wés looked upon as a system. And
the projected future of that sygkem was time-dimensionalized
in some form.

However, to add to two of the points raiseq above,
namely the interdependence which exists betweenwecological,

<A

social and economic behaviour, and the recognit&%n of the

world as a system, consideration must here be given to a

third. It is the scope of design which is open to Western



societies in terms of both the social and technological
field. According to Vickers (1977) that scope for design
has verg definitely been exaggerated. He has also
confirmed, what he has said was a new and growing reali-
zation in the field, that technology ca%not function as
an independent agent unto”iﬁself. According to him it
was ‘impossible tofchange State A into State B without -
affecting countless other states, states which may be of
‘equai Or greater importance to others or even to the
individual change agent himself.
State B, as he has suggested, does not always come up
to expectations, and sometimes the hidden costs incurred
In achieving State B could be cauée.for greater and more
.insoluble problems than thosé which were solQed by éttaining
it. In his view, the mulﬁiplication of atomic energy
plants; with its ancillary broduction of plutonium and
its grbwing mass of radiéactive waste may prove his case
to be true. /
The three writ®rs, Allen, Meadows and Vickers, have
all recognized the need for an understanding of systemic
iimitations. They have all fecognized that man is par£
of multiple systems, which in totality is called the
macro system or the world or global system; and that these

systems are linked, interconnected and interdependent,

each to the other and to the whole. In other words, the

: )
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micro system or the local community cannot act or behave
in isolation because its actions affect the macro system
or the global community as well., Today the interdependence
of different parts of the world are becoming more and
more evident. It is with this view that the researcher
of this study washes"to suggest the need for the greecer
extension of time dimensions within which 1t is possible
to attach reality to the future course of these natural
Systems and natural areas; of the environment.

It is with the realization that there are few, if
any; concepts of ‘other than a system based p:ofeésignally
on economic growth, that time dimensions are coesidered
of particular importance in thie study. _In the‘author's‘
opinion it is in being aware of the interconnectednese
of the many Systems - human, animal, plant - teeir
existence in the past as well as their projected existence
in the future, that a perception of time dimensions in
eystemic proportions begins to be a part of a new reality.
And that new reality encompasses an essentially ecological
view of development (see Fig. 2). This ecological image
hlghlights both the web of relationships whieh exist and
the interconnectedness of the systemic environment
necessary to all human survival.
" It is therefore necessary to maintain essential

ecological processes because the maintenance of these

‘
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processes 1s vital to all societies regardless of their
stage of development.

If it has not yet been realized, the author wishes
to make quite clear, that in dealing wifh the probiem'of
ecosystems it 1is nécéssary to disregard the usual thought
patterns which sees things in exclusively either/or
siguétions. For example, local as opposed to giobal,
small as opposed to big, etc. In dealing with concepts
that can truly apprehend the interconnectedneés and the
interrelationships of the present ecological and environ-
mentai problems it is vital for the individual to apprehend
the continuify between big and small or between 1oc§; and
global. It is qith these perceptions that the writer has
usea the term 'time dimensions' - it is to convey the
connectedness between states. The term does not isolate
one state from another, but rathgr establishes links
. between states.

. ’ / .

An ecological view perceives time and dimensions of
time ih terms of the need to sustain and preserve the
environﬁent or the biosphere; It means that to sustain
the environment or biosphere an image of the future has
to be proposed, or at least be projected, to include the
systemic or cyclic processes through whic% nature maintains

its continuity. But ultimately the ecological view of

development also contains, and equally seeks to sustain,
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the ﬁuman community in its continuity.

'Communiﬁy' in this sense partakes of both the local
and the global at one and the same time, and establishes
relationships between the local and the global in a
coﬁtinuum of perception. An ecological view of community
thus becomes an intrinsic component of the concept of
time dimensions because it more specifically highlights
the processes through which continuity is maintained.

When one asks the question: "how can the local/global

community sustain itself over time'? the question posed

involves a perception of time which not only re’ the
socio-cultural past and the future to the prese- '3
meaningful dimensions of time, but includes also an e

awareness of ecological processes that maintains and
sustains the existence of the local/global community.

On a socfo-cultural level, the researcher thinks a
similar comparison can be made between an ecological
view which recognizgs processes and their interrelationships
and tradition which serves és the vehicle for maintaining
the‘paftern or processes through which a people interact
with their environment and each other. Tradition, in a
waf}fparallels the ecological view which more aptly
applies to the sytemic procesges‘occurring in the natural
environment - the systemic processes of animals, Glants

and micro-organisms. Tradition parallels the ecological



- Process on the human level, because it also establishes
the relationships? the mores, the attitudes and the values
through which a society maintains and sustaiuas the con-
~tinuity of its people.

Tradition, then, although encompassging a view which
operates with an “egological awareness, a sacred canon as
it were, that has preserved the biosphere until the coming
of modern man 1is itself not adequate tormeet the)hhallenge
of rising ekpectations occurring throughout the traditional
or Third World societies today. At the First Global
Conference on the Future held in .Toronto in Juli, 1980,
one of the speakers from India, Mr. Rashmi Mayur* said that
communities in India that have remained placid for seven
thousand years were now asking for ideas, goods, and
services that were gommdn to the life style of the Western
world. |

It is tﬁerefore obvious that to geet ﬁhese riding
expecfations traditional societies #4ill have to Structure
time to mee? goals of deuelopment and a way of life
significantly different 'from their past. 'In Fig. 2 the?.

”‘x
model suggests the structuring of time as a particular‘

coneceptual change that must occur before development-

‘Q \ . . :,w
 *This statement is from the personal notes of the wr;ter
based on the presentation Mr. Mayur made at the plenary
session on Monday, July 21, 1980, at the First Glob 5
Conference on the Future. Tapes of this session ar
available from the Canadian Association of Futures

. Studies
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goals can be achileved. In the author's opinton develop-
ment cannot be merely an econo%tc or political concept;
there are fundamental processes of culture and change
atrached to development which must be understood for
change to take place.

Alverson (1977) has given a good practical example
of the sigﬁificance of time to the development process
based on his experience in Botswana. According to him

. .
the Tswana, as the people of Botswana are called, ‘ex-
perienced time quite differently from the peoples of
Western cultures. Time as duration, or as occasion in
4 process, was defined by the events. Even the "time
for something to take place", as hebobserved, was not

-

reckoned in terms of an autonomous continuum, Time was

not reckoned by a set of external markers of duration

b 2
>

but by the event itself.
o Alverson (1977) has given the example of holding a
;garty in Botswana to illﬁstrate the Tswanas' notion of
time. If the Tswana was about‘to have a pafty and the
party was to begin at mid-day, the injunction 'mid-day'
Vwould simply be a guide to action for the invited guests.
The occasion for beginning the barty in question would
relate to when the actions of the assembling people
created the necessary and sufficient conditions for the

party, meaning when they began to act in a manner called

"partying'. Setswana (the language of the Tswana) as:.
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Alyerson (1977) ﬁentioned, has Ao coﬁvenient way of ex-
pressing the notion that the party was late, éarly, or

- on time. In Alverson's (1977) opinion, nothing could be
late, bec;hSe the event had iés own time. His concluding
remarks on'time-are of s;gniiicant practical importance
to the community devélopment wo%ker in the’field:-

Imagine how action predicated on such a view of time .
would distress volunteers* who must organize Tswana
labor. Most Tswana will acquiese to requests for ™
performance defined in terms of clock-time. But

the acquiesence often does not entail understanding,
especially of the importance of the time .component

of the performance. - For example, if a volunteer
requests that a Tswana come to see him tomorrow
morning at nine to discuss the selection of animals
for  sale to the abbatoir, it could easily happen

that the Tswana does not show up until the afternoon
or the next day. In such an episode the Tswana 1is
fulfilling the major~5}r£‘of his promise to discuss
selection of animals for gale. When. one discusses
~such a matter is not that \pressing since the abbatoir
works year-round, and it gakes little difference to
the Tswana, and none to the cattle, when the
conveyance is executed. The volunteer, of course,
becomes 1livid. He sees time as something one can
lose, something which has definite costs associated
with it. The volunteer may see the Tswana perception
of time as an indication of indifference, lack of
respect for one's word, or even laziness. ‘

This same experience of a cultural gap in time

)

ﬁerception has been experienced by many scuthern Canadians

who have had to work with northern Indian communities., In

Fig. 2 /the authHor has attempted to bring out the con-
trastir - ~ultural views between the 'techno-industrial’
and the craditional' societies.

. |
*Alverson is writing about American Peace Corps volunteers
"in Botswana ' . '
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Understanding time and how time functions in tra-

community development practitioner.
a hybothetical example of an éil qupan& which goes to
Nigeria to drill for oil and intends to recruif its
workers f;om tHe local population, the company will be

. faced with the immediate éroblem of how to get ;he workers
it want§ at one place ét 2 specified‘time. If the people

gghajé'no,sense of clock time it will.be fufile to éay to
them "be here at ten o'clock". It seems much more
piéusible that thé wofkers woﬁld fespond to a statement
such as "be here at pﬁe first crowing of .the cock",

In any case, it %ill be an importagt and invaluable
e%ercise to firsf deﬁermine the time skills which a
client popplation h%s and the manner in whicﬂ time 1is
structuréd'in thatkéociéty so that it can be étiliied
to develop a progr%m which can make theseJSkilIS‘funcfion
towards aéhie&ing khe goals of the project. The prac-

. { ' .
titioner ther%?ggg may choose to expand on the dichotomies

and plan a strategy to meet the

mengioﬁ;d in Fféfﬁ‘
Jéonéingéncies éf the particular situation.

There are mény examples from the technologically
developed éocieties, in ;he author's opinion; where it is
unwise .to use technology. Anaexamplé iswthe use of coal

s

4s an emnergy generating resource. The effects of such use
£

*
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i
e
. A

are demonstrably hazardous to the ecosysﬁgﬁs of lakes and
rivers, especially when it is known thaﬁ.;he life of
thgse fatural areas are limited to a few yeafs if coal
contipues to be used. Very defiﬁitsly ghe situation
calls for a different technology, and a different per-
ception of time. It is possible that economic benefits
might be had ié the short-term, but 1in thg long-term the
impact of acid rain on the en&ironment could leave the
ecosystem of Nofth America ruined for many generations.

Let us consider another example. The farmérs of
Saskatchewan and.of the prairies generally have been
farming what was once virgin land for two to three
generations. Sincé the Second World War they have used
more an; more cheﬁicals to achieve greater yields from:
théirfarms; Howéver, théy are now discovering ﬁhat
salts, due to chemical usége, ar?ﬁkaking over more and
more l;ndweach vear. Thié makes ﬁhe laﬁgﬁsterile an&

. 7 s

unfit to grow anything.

’Thé knowledge of chgmical use on the land requires
a change iﬁ the nature of far@ing.‘ It requires a é%ange
1in the size of‘farms, since large farms tend éo depend
more heavily on chemicals. To maintain the health of
the land, however, farms must be of a size where the use
0f~chemigals can be minimized, if not elimiﬁated al- .
together.‘ If the lﬁnd must be safeguarded from further
deterior%tion, again there must be a choice\as to éhort-

H
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e,

térm econpmic benefits as opposed to the ruin of the landa
in the long term.

In 1976 a small group of farmers, as well as thosé;
interested in this particular ag£icultural problem, formed
themselves iqto a movement which they called 'edrthcare'.
The objective of the group as stated in their pdblication

Earthcare: @cologicai Agriculture in Saskatchewan (1980)

was:

1. "To consider farming and gardening practices
that would result in food of high nutritional
quality, to ensure maximum physical and mental
health. :

2. To ensure that the agricultural system was
sustainable; that is, that good quality food
could be produced throughout our lives and
those of future generations, by adequately
conserving the fertility of the soil.

3. To minimize the negative effect of agriculture
on the environment in which we live'".

The earthcare movement has since gréwn to inciude
farmers in all,prairié provinces. They have, particularly,
come to'realize that the present economic system in
agriculture places a higﬁ value on the shoft—tefm,
economically profitable enterprise, rather than on the

>

long-term welfare of the land and of ;he future genera-

tions that must draw their suSteﬁﬁnEe from it (Earthcare,

1980).
'"Time is money' is a popular saying' to most North '

Americans. This saying tends to typifykfﬁe relationship
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of tfﬁe to short-term economic benefits (money) at the
exbense of long—térm life-enhancing and life-sustaining
‘conditions. The short-term techﬁo—industrial attitude
fo time is perhaps most sobgring in its use and develop=
ment of nuclear power and the implications which such

‘ developméntvhave fér human life and existence in com-
ﬁunities.

The reality of muclear power_déveiopment and its
effects over time suggests time periods of.a quarter-of-
vé—million*yééfé-before wastes from such development can
be considered safe. There ié also no known fool—proﬁf
method of storing.such wastés or dispensing of them
safely. Yet short-term economic benefits (time is money)
propel pqliticiéns to’maké &ecisibns which are known to
vioiate‘gnd may.even annihilate the future of mankind.

In the examplescited there is very definitely a
dissonance in perception of time dimensions in which fhe
land, or the riversand lakes, or even human commﬁnities
are protected. Yet, as cbmmunity development pragtitioners,
we intercedé in an ongoing prdcess of planning and action
to introduce ideas that could affect existing.and f&ture
plans of people and orgénizations in the comhunity (Alchin
and Decﬁarin, 1979). Time dimensions,‘eherefore, ére
aspects of development which should be sé}iously considered

by the comﬁunity devel - ment practitioner and included
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as a relevant criteria for assessing and implementing
projects.

The community development practitionef must also
become aware of the context of time ie which change or
development is taking place. In the eechno—industrial
societies, change is most often brought about by techno—.
industrial development and such development often operates
on the basis of short—tefm economic gains. Ih other
worde, fechno—induetrial deve%ppment often operaees on
time horizons which are inadequate to coﬁeider the
ecological and environmental impact of de§elopment.

The model developed by the auﬁhof (Fig.‘2) suggests
an alternative to both the techno—industriél and the
traditional perceptions of time‘dimensions. It seems to
the researcher that in each of these models there is
need for some integration which could gulde the eommunity
development practitioner who operates in either of these
societies, The techno-industrial and‘traditional
societies are parallel system; each:with its own ad-
vantages to its parpicular culture. However, the narrowing
of the world, andvthe ecologicél concern for the environ-
ment have created a need for an awareness of the time
context with which each of these societies operates.

‘The model_in Fig. 2 was developed by the author to

integrate these two parallel systems and to d attention
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to the'benefits which ‘each System can have for the

other 1if timg .dimensions, as one of the factors in ﬁhis
S

con51deratlo{jqis not neglected,

In the previéué chapters two examples of movements
whi charaéterized 'another development' were discussed.
These movements are the Ujaqaa mo?ement of Tanzania and
the New Alchemists of North América. The sopioculturél
context of both these movements are profoundly different.
’Ujamaa; is the development ideology of a poor Third
World country, and the New Alchemists are a small group
of researchers in Canada and the United Stafes whose \
work has a symbolic value quite beyond the small number
of people involved in itsvﬁroject.

‘Tanzanians have incorporated into their national
view through Ujamaa a fﬁture thaf is linked to their
traditional past, but it is also a futﬁre that considers
technology has a role to play iﬁ &heir deyglopment;
Through téchndlogy Tanzania hopes to improve the lives
of its people,'but the use of technology is not unquali-
fied.. Tanzania intends to usge technology that 1is appro-
priate to the cul;ure and traditions of its people.

It is the author'sg contention that tradition encap-

sulates time dimensions whﬁﬁh discriminate as to the

¥
s

acceptance or rejection of factors that are likely to

change the way a society exfsts. Nyerere (1974), for

DY
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example, has deliberately refuséd to expand the social

and politicalvorganizations which he inherited from the
_colonialism of the past. His reason for this, as he has
stated, was due‘to the inconsistency which existed between
the colonial institutions of the previous éfa and the
traditions of the Tanzanian people. To him the colonial
institﬁtions represented‘an individualiskic philosophy
thch was contrary to both the traditions and the aspira-
tions for human equality represented>by Ujamaa.

As has already been statéd, tradition contains zﬁF
elementé of continuity for a people. Tradition reflects
the past but it also shapes the future. It encapéulates
dimensions of time through which -a people, a group or
a community establishes its continuity. ’Tanzania,
therefore, in seeking to integrate the ﬁwo concepts of
tradition and the appropriate use of technology in its
development future, has embarked upon an experiment in
'another dévelopment' which is different from either the
'traditional' or 'techno-industrial' modes mehtioned
above,

Ihé New Alchemy Institute, according té Grossinger

(1979), was an alternative energy group dedicated to a
life-style that would avoid manipulative technology.
They were concerhed about developing more humane and

self-sufficient life-styles that involved interrelated
¥

. -
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food producing systems and small scale technology, and
they'haye stressed the need to maintain a development,
in;lusive‘of technological development, that was 1in
harmony with nature.

In 1976 in Prince Edward Island, the Ark Project was
launched.' The Ark was conceived and executed By the New
Alchemy Institute. Mike Todd, the founder of the New
Alchemy Institute, in his 'Briefing Notes for thevArkl
Tour' (n.d.) has described how the Ark would function as
a self-sufficient micro-farm home relying on natural
systems, In his address to the'Rotary Club of Montﬂeal
in June 1976, ghe Hon.vAlexander Campbell, Premier of the
Province of Prince Edward Island, mentioned that the Ark
was an ecologically designed bioshe}ter which was self-
sufficient in providing food, energy and shelter by
using natural systems to sustain its.inhabitants. He
saw the Ark as an experiment which had the potential for
investigatipg soft energy paths, and developing the
possibilities of using diveréifiéﬁ renewable energy
sources, 1ike'wood, the sun and the wind, technology

that would not be harmful to the environment.

The New Alchemist is possibly the most developed =

experiment in the techno-industrial societies of thej'w
world which has attempted to evolve development altéfﬁa—
tives which included ecological time dimensions as part

of its strategy. As McRobie (1981) has pointed out, their
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research and development work has emhraced aquaculﬁure
and intensive organic agriculture, solar energy, windmills
and bio-shelters, '"Their aim is to design and test
human support-systems - food, energy, shelter - that are
environmentally sound, low-cost, and capable of wide-
spread use on a decentralized basis, appropriate for
families and small groups". .

In both the case of the Ujamaa movemént and the New
Alchemist Institute there is a concern for structuring
and guiding development.ia'which techno}ogy and'ecology
arekintegratively linked and  supportive of each other,
'They botb seek to develop and use appropriate technologies
thét could be made and used by families. Both these
movements are also informed with a vision of self-reliance
based on small groups or communities thch is a definite
community deQelopment philosophy. Inpthis seﬁse, '
communit§ development embraces a philosophy of scale,
human scale, and attempts to implement change to meet
'basic humah requirements, It is concerned with what is
essential to the needs of people, as opposed to 'develop-
ment' which often encompasses grandiose schemes of un-
necessary growth, and an irresponsibility to all but
economic shortQterﬁ ;ewards.

The-éuthor fully agrees with Wiener (1978) wﬁen he
has suggested that we need to restore the unity of the

man-nature system; that the past consideration we had of
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nature as something external and inimical to man to be
manipulated aqd conquered was indeed hubris, énd such
hubris can be avoided only hy embedding the technosphere
in the biosphere in such a fashion as would ensure the
maintenance of tolerably steady states in both,

But to maintain'the‘man—nature systems in harmony
with each other it is necessary to attach their realities
to time dimensions which can sustain both theif conti-
.nuities at both the local community level andythe global

level,
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