Referring back to the writers whose work I have cited, I wonder which of
them might pass the test of criteria by which a scientist is determined and
named. Varela and Maturana are biologists who have used biological research
and information to reach a conclusion which places “love as the biological basis
of social life” (p. 247). Love, “the acceptance of the other person beside us in
our daily living”(p.246). How does this happen? In Varela and Maturana’s
words,

biology also shows us that we can expand our cognitive
domain. This arises through a novel experience brought
forth through reasoning, through the encounter with a
stranger, or more directly, through the expression of a
biological interpersonal congruence that lets us ‘see’ the
other person and open up for him room for existance
beside us. This act is called ‘love’. ... This s the
biological basis of social phenomenon: without love,
without acceptance of others living beside us, there is no
social process, and therefore no humanness (p. 246).

Varela and Maturana have shown us that love as a state of interconnectedness is
a biological fact necessary for the survival of natural life.

Does love require consciousness? It seems not if we follow this
convincing presentation of these two scientists. However, it seems that the
human path of development has brought us to this point in our “ontogeny”
where the life of all natural systems, including our own, requires consciousness.
Love may not need consciousness, but life seems to, at least from where we sit
today.

On the guestions of whether love needs life or whether love is life, I
wonder if the future history of humanity will have a reference point to care or
know. By all models of science today, it will never know.

It makes sense at this point in human history that we all require
“consciousness”. It is only conscious decisions which can avert our own
annihilation. Now, we must all choose to save ourselves since we are all
involved in the use of those life-destroying discoveries which threaten us. How
we come to that choice will be different but hopefully what we choose will be
the same.

Consciousness appears to be necessary for those people who have lost, or
had lost, that internal state of their own interconnectedness. They shifted the
human and natural experience of “becoming” to one of “knowing” at what they
call a conscious level. Their primary and necessarily first task then becomes
acquiring what Varela and Maturana have described as “the knowledge of
knowledge” (p. 244-45). They need to begin with “how they know what they
know”.
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It also makes sense that the society which required a process of
“conscious” individuation for its members is the one which developed the
theory and practise. “Knowledge of Knowledge” is linked with that process. We
all “know that we know”, but how we acquire this knowledge as individuals of
different traditions and societal histories is very likely through very different
processes. Jung’s description of “consciousness” from the tradition of the non-
native society makes perfect sense within that particular context. Studying that
helps me to “see” the members of that society and that tradition more clearly. I
am not sure if his analysis can be transposed to the ancient peoples and into, for
example, the traditions of the Indian reality in exactly the manner which he lays
out. Nevertheless, it has served to open doors to “knowing” more in a different
way for me. I was conscious of my own individuation process before I read
Jung, but I am not sure where or how, nor have I otherwise analyzed how I
came into that conscious state other than through what was my “natural”
cultural way of becoming.
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I have shared my thoughts on the experience of native education. I hope I
have made it clear that while this does not describe our system of education, nor
does it connect or base itself in our reality, it is most definitely our experience.
We are the object of a system which reflects another society, a society whose
members must be freed to “see” us. They must free themselves and we must
free ourselves. It is an individual journey, however, for each of us, and it is
certainly possible that we will find ourselves sharing the same world in a
conscious way.

To the non-native person, I can only say work with us and be with us -
“be” with your whole being - not only with your dress and your body and your
words. This means you must be prepared to suffer: for one thing, finding
oneself can be a painful journey, and for another, the native reality of
“schooling” has been one of suffering. If it helps to know this, you will never
find yourself alone when you suffer “with” us.

To the native person, I must say education of our children is on-going.
We must not make the mistake, however, of assuming that only the school or
the non-native society is teaching our children. We need to see and understand
exactly what lesson our children are leamning, and begin to transform these from
life-destroying ones to life-sustaining ones. “Who is sustaining the spirit of our
child today?” is a question we need to ask every momning. We have all the ways
within our own reality to sustain our own beings. When we do this, we will be
able to re-create our own daily experience as people in a spirit of “community”.

In schooling, the most important person to the child is the teacher. The
rest are the individuals who sit in relation to the teacher. The following
quotation is one I always keep in my mind when I think about which individual
I want to entrust with the care of my child: “An ancient adept has said, ‘if the
wrong person uses the right means, the right means work in the wrong way!”
(Wilhelm, 1962:83).

The method is the path or direction taken by the person. It may be a good
or right path. However, the true expression of a person’s character is the way he
acts. If his actions, the method that is, are not an expression of his character,
then the method becomes “nothing more than an affectation”, “artificial”,
“rootless”, “sapless”. The method must be rooted in the person if it is to
generate meanings and life. Curriculum and methods which support native
values and systems of knowledge can and should be devsloped; but they will
not be useful or meaningful unless they are in the hands i the right person. The
right person can help to make meaning for a child out of a wrong curriculum,
and still guide students the right way.

The “right” persons are not found in any particular cultural group or
society. They are found individually within all culture, but their beings have
transcended cultural boundaries. Their actions, express the understanding that it
is individuals who co-create their different societies and, at the same time, co-
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create the global community. They will naturally support any child to live his
own culture, and to respect all others.

In some ways it has been difficult sharing a description of my life and
reflections with you. I found it difficult, for instance, to relive some times of
anguish and to put them aside There were many, many times when my thoughts
disappeared as I felt myself shifting and being shifted with all the grains of sand
in our reality. Yet, if you are interested in what I think or have experienced in
native education, you must know me to know that. Maybe it is more likely that I
am driven to telling you, for many unexpressed reasons. Both of us must take
the risk of seeing our real selves in the mirror of someone else’s eyes. It may be
a moment of pain, or a moment of joy, but it will certainly be a moment of
freedom.

In the epilogue of prose and poetry I submit expressions of my
connections on my own journey. These are presented as another way of sharing
my experience in native education - native education as my own leaming and
my own process of education. I would like to see more joy in the “poetry” of all
my children as native education evolves.
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Epilogue
Connections

At an education conference, I listened to a soft-spoken Indian artist
(painter) describe his life’s journey through the school system of failure,
through years of alcoholism and personal despair, finally, with his
grandfather’s help, to “finding himself” as an Indian in a larger world.
What interested me was the positive response he was getting from his
audience. Persons who, in the school system they represented, were
actively involved in making decisions consciously or unconsciously,
which prohibited programs based on native values and practices were
nodding and smiling in agreement and encouragement. The basic
message they were sending out by their positive responses to this man
was “If ] make the decision, then life will work well for me. If the
decisions must come from somewhere else, then , I will not support it. I
must be inspired, touched inside, in order for me to be a creative part of

anything.”
The situation led me to write in my journal in an address to these people:

“Its the ‘sharing or ‘not sharing’ which shapes the world. I
am not willing to share sometimes with the same gentle voice.
You mistake gentleness for lack of strength. You therefore can
listen and smile. The same message from an AIM activist would
cause you to tighten your armored chestplate. Why? Becausethe
spirit of the activist suggests freedom; by his refusal to “look” and
“appear” conquered he is grating and objectionable to you? You
want him “defeated” and accepting your ways but, for him and his
ways you will show the sword? If you were truly listening, you
would hear and realize that both men give the same message. But
you are refusing to grant Indian people the right to individual
expression- One form only is acceptable because it conforms with
your “picture” of the “conquered’. That neither individual is
conquered is not of any consequence to you. Your ego builds your
world and your response but there are not egos allowed in a
conquered race - its a luxury item in the human being which cannot
be allowed to the Beaten.
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Gentle voice

Reaching out from years of hurt
To explain to you,

To help you to understand

“A gift”, he said -
“That is our way to show appreciation.”

And you -

Where is your gift to him?
Or rather -

What is your gift?

I think perhaps

I have made a mistake

An assumption, it would be called.
I assumed that you appreciated
The gift of the spirit’s voice.

Of course you would not

You could not.

You think you already possess him -
That he is a part of the Canada

You conquered.

Is it a mean joke?

Or did I simply miss the “booze trip”
Which might have given me

The same gentle voice

To convey the same agonizing cry?
He is not conquered.

NoramI -
Nor will I ever have that gentle voice.
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A desire and a willingness to communicate on the part of one does not
necessarily lead to communication if the other is not willing or is unable
to hear. For a person who lives the concept of mankind in the process of
Becoming one Whole, there can be a tremendous feeling of alienation,
separation, and “still motion” in the face of what he experiences as a
society which is unable to love, or to be in a state of communion or
participation.

1.  There has been a tree
Bending towards the ground.
A tree that cannot
Claim to be a willow

Yet I see the years

Have gone by

And now its head

Caresses the ground

On which its feet are resting.

It must be true
That love of life
Will grant us life.

2.  The air has been moving
In circles of grey and smoky silver-
Creeping over my freezing limbs.

The ominous tones sound blue,
And purple flashes
Through my veins.

And at the centre of the

swirling colors and sombre tones
Flames bumn their way
Through flesh that’s refused to stop
“'ulsing, breathing, living.

The ice crystals never stop
forming

And the flames never stop
burning.
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How can one frozen body
and one buming spirit
Go on in a world
Which demands that they stay together?

3.  The stars fill a fiery sky,
The moon floats in red,
Even the icy snows of winier burn.

Where once I had a mind

Flames leap crazily here and there
The storm and heat of my heart
Must be freed.

But I cannot speak
My tongue is sealed by a
greater flame within that never fades.

I teeter crazily ca the brink of madness -
Madness

Where Life says

Work - at what?

Believe - in what?

4.  The threads of who I am
Are tattered and whining
In the endless, howling
Turmoil of the raging winds
Within.

C.  The union with nature is easier to achieve, it being a way of life from
childhood. It is used for replenishing and sustaining my life’s energy.

1. A wolf stands
Blazing in the red sunset.

His soul is aflame
With the fires of freedom.

He is Beauty,
And Freedom,
And Power.
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No man nor beast
Can touch his soul -
It is never with him.

He spends his days

Following the flame and the redness of the night.
Hig soul knows its wanderings -

Hi #s content to follow.

He isred -
The red of a life aflame.

A life that burns death
In the cauldron of our universe

The wind was soft

In the leaves above my head.

I spoke to him.

He swept softly away in the night.

I said:

“Come back and speak to me.

I need your voice and your presence.”
He returned like distant thunder

And jet sounds on a summer day.

I thought he’d come and speak.

But he faded away -

And then silence.

I waited.

A little breeze stole softly to my soul and said,
“Not yet. He will return

When you are ready to understand

Forfiow, I am here.”
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The sun came reaching for the day

With pink fingers of yearning and warmth,
He reached out to envelop the cool world
And suffuse her blue-grey body

With lights of invisible colour.

I was in the world of that moment
And his gentle fingers
Soothed my restless soul.

A flower speaks . . .

Look deeply,

Then, drink as deeply

Of the honey that flows

From the earth

And settles in my bireast -

Then reflects upon my beautiful face.

Little flower
You draw the drops
Of sunlight to your face.

You reflect

The light of millions
Of dewdrops

On the lake.

You enrich my life

And draw these

Porces of light together;
And bring me joy.

Isaw astar
Fade into thefljggvens
It spoke to my spirit,
And showed me your eyes.
It brought the soaring and the floating eagle
To one image within my mind.
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The spiritual union with other persons can only be attained when both
parties are capable and willing of surrendering their individual beings in
order to create a third. This surrendering can be conscious or

You are a wolf.
In your waking dreams
You can become a wolf.

You can speak to me
If you will.

For I am a wolf, too.

Help me-

Wind

I need your voice and touch
I need your love words

In my soul

unconscious.

L

Bright colored beads
Weave a design
That dances through the mind

A dream

Becomes a reality -
A design to touch
To feel.

But the aged woman
Sits in the darkness
Created by this world, this society.

She pulls the light

from her soul -

Some ancient part of my being
Responds to her light

And in your darkness

We meet.

Nluminating each others existence.
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Old man -

You have the religions of the earth
Within your soul.

From the ancient far-east

To the western Christ.

Each one has warred with the other,
Each one claiming God
And men’s souls for Eternity.

Yet, they have found
A place of peace and love
Within you,

And, somehow, you have
given them
Life and Meaning.

Waves of purple and amber
Moving towards me

In circles,

Growing larger, and deeper,
And more intense.

Filling me.

You touch me
And I am lost in that warmth and fire
Which is you, your dance.

I float away in fragments of sparkling lights -
Millions of exploding, dancing stars.

My body has become a centre

of energy points
Discharging, re-creating, and returning
Themselves to themselves

For a while we became that etemnal dance,

With the millions of tiny stars of our beings
Joined in, explosions, re-creation, and re-direction.
A vibrating power

Which became us, and the thousand worlds

We created somewhere.
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Let me refer to Eldrige Cleaver’s Soul on Ice. Here we are given a
revolutionary artist’s experiences of living through the throes of the
Black movement in the 60’s. To read in his tortuous analysis of himself
as a Black man in North American society and to share in his suffering of
psychological castration was a spiritudlexperience for me. Spiritual in the
sense that it enabled me to transcend the difference between man and
woman, and to “see” and experience for myself the despair of being a
man who is a member of a people of civilized “slavery”. This was the
moment when I realized the terrifying effects of oppression on the sexual
aspect of our own beings as native woman and native man. Being a
woman, I have loved men who suffered the despair of Cleaver - men who
fought against psyhological castration. I wrote the following words in
1977 when I re-read Eldridge Cleaver after four years.

“I have six brothers. It was the pain and torture of my youngest
brother which made me scream endlessly, in silence. A woman,
after all, cannot scream aloud. She must only watch and wait, and
love. She must watch, seeing the pain which could be drawn in
harsh black lines, colored, toned, hewed - however one chose to
face it. But it must be faced.

Before I heard the lines of Cleaver, I saw them. Before I saw them,

I felt them. They were not a thing of Beauty, they were wardless
and full of terror.

The man who first read these words aloud to me was not Black but
his pain and his love was the same passionate cry.

To face this expression of uncovered agony was overwhelming to
me, but it did indeed mark the first step of the Return of Dead.

It also marked the beginning of “I am”, “you are”, and therefore
“we can be”.

Then, there are the times of anger when I must watch and fee! the
suffering of my people and try to feel a hatred which cannot be. Tu feel
that hatred in my being would perhaps, I reason in my mind, bring a
sense of release. But I cannot feel the being of the tormentor himself as

separate from me. Nonetheless, his actions I despise, and the anger is
real.
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Can I speak
And say because I'm a half-breed
I know what half-breeds feel?

Can I speak
And say because I'm and Indian

Do you, whiteman
Say, because you’re white,
That you know what whitemen feel?

You come to me

With silver words

And say, “Speak of Indians, Indian!”
Or, “Speak of Metis, half-breed!”

Yet, you are careful to say

That not all whitemen are like you.

Not all whitemen care what Indians feel.
Or if they feel.

“Do they feel, Indian?

Do they feel, halfbreed?”
Speak, for you are all alike
- And I care.

“Go brother, go”
We call

And yet we stand aside
And watch him pass

If we ran, too,
We’d feel the pain,
And have to watch his feet in front of us -

Staining the grass

And reddening the ground
We all must walk upon.
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3.  Dear Fools,
Who also walk
The face of this planet,
And think from the abyss
Of their dismal grey tombs
That they will never all,
Nor will they ever See

But they will See,

And that day may be a blackness
They are unprepared to meet

Or enter into.

And what will they do?

And us -

What then do we do,

Who think we have seen the abyss
of Ourselves within?

F.  Finally, there is the expression of the hope and the vision that
guides me.

Laying on of hands - charismatic -
The healing energy flow;
Hand me that cigarette - would you
like a stick of gum?
And I rise and fall according to your touch.

One hundred pages you said,

One hundred years they’ve said;
One hundred times again and again
In multiples of hundreds, the pains
Have been lived and transcended,
Mansformed and lived again.

We live our Mother Earth, they said
We become her and she has

used and sustained us
That she might live.
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We have lived her strivings and her pain,
We have been her thermometer,
And willingly or unwillingly, we were
carried along in that flow
That marks her Presence, her existence, her Being.

By her, we were.

Now that she shakes and trembles,

We look in vain for those spots

Which brought us peace, and renewed
that strength of flow

So that we could go on.

The glowing spots have dimmed
and their number has lessened.
We must iook for new ones.

What is the step beyond?
Can we renew the glow?
Do we have power beyond our Mother Earth?

We must begin to create, to recreate,
To retum to the Earth the power
that we have taken from her.

She has brought us to this point,

and now she has need of us.
If we fail, if we are unable to

draw the energy from the Great Spirit,
If we have neglected to learn and to care,
We will perish with the Mother.

104



BIBLIOGRAPHY
Books Cited
Bateson, Gregory. 1979. Mind and Nature: a Necessary Unity. Toronto: Bastam,

Black Epll:. 1961. Black Elk Speaks. Lincoln, Nebraska: University of Nebaagka
ess.

Campbell, Joseph. 1971. The Portable Jung. Harmondsworth, England: Penguin.
Camus, Albert. 1961. Resistence, Rebellion and Death. New York: Knopf.
Cleaver, Eldridge. 1968. Soul on Ice. New York: McGraw-Hill.

DeMallie, Raymond J. 1984, The Sixth Grandfather: Black Elk’s Teachings Given to
John G. Neihardt. Lincoln: University of Nebraska Press.

Douglas, Mary. ¢1975. Implicit Meanings: essays on Anthropology. London:
Roudedge and Kegan Paul.

Eastman, Charles Alexander. 1911. The Soul of the Indian. Boston: Houghton
Mifflen.

Freire, Paulo. 1983. Pedagogy of the Oppressed. New York: Continuum [Orig
Portuguese, 1968].

Highwater, Jamake. 1984. Ritual of the Wind: North American Indian ceremonies,
music and dance. (tvsd) ed. Toronto: Methuen.

Jung, C.G. 1955. The Interpretation of Nature and the psyche. Synchronicity: an
acausal connecting principle. New York: Pantheon.

Jung, C.G. 1959. Aion: Researches into the Phenomenology of the Self. Princeton:
Princeton University Press: Pantheon.

Jung, Carl G. 1962. "Commentary”. In The Secret of the Golden Flower: a Chinese
Book of Life. Edited by R. Wilhelm. 81-137. New York: Harcourt Brace
Jovanovich.

Jung, Carl G. 1971. "Relations Between the Ego and the Unconscious: Part 2,
Individuation”. In The Portable Jung. Edited by J. Campbell. 70-138.
Harmondsworth, England: Penguin.

Jung, C.G. 1972. Synchronicity an Acausal Connecting Principle. London: Routledge
and Kegan Paul.

Ouspensky, P.D. 1949. In Search of the Miraculous. London: Harcourt Brace.

Peck, M. Scott. 1987. The Different Drum: Community-Making and Peace. New
York: Simon and Schuster.

105



Progoff, Ira. 1973. Jung, Synchronicity, and Human Destiny: Noncausal Dimensions
of Human Experience. New York: Dell Publishing.

Progoff, Ira. 1985. The Dynamics of Hope. New York: Dialogue House.
Progoff, Ira. 1957. The Cloud of Unknowing. Toronto: Doubleday.

Roszak, Theodore. 1978. Person, Planet: the Creative Disintegration of Individual
Society. Garden City, N.Y.: Anchor Press(Double Day).

Teilhard de Chardin, Pierre. 1959. The Phenomenon of Man. London: Collins.

Underhil(l),l_‘Evegl;.l %964 The Mystics of the Church. New York: Shocken Books
[Orig. .

Urion, Carl. 1991. "Editorial”". Canadian Journal of Native Education 17 (2) : 1-11.

Vandersteene, Father Roger (OMI). 1966. Cree Grammar and Dictionary.
Unpublished, personal papers.

Varel®, Francisco J. 1979. Principles of Biological Autonomy. Edited by G. Klir.
North Holland Series in General Systems Research. New York: Oxford.

Varella, Francisco J., and Humberto Matarana. 1987. The Tree of Knowledge: the
Biological Roots of Human Understanding. Boston: New Science Library.

Wilhelm, R.(ed). 1962. The Secret of the Golden Flower: a Chinese Book of Life.
New York: Harcourt Brace Jovanovich.

Adams, David W. 1988. "Before Canada: Toward an Ethnohistory of Indian
Education". History of Education Quarterly 28 (1) : 95-105 (Educational
Research Information Centre Ref. No. EJ368141).

Ahenakew, Freda. 1985. "Some Textbooks for Cree Language Teaching". Canadian
Journal of Native Education 12 (3) : 51-55 (Educational Research Information
Centre Ref. No. EJ334932).

Ahenakew, Freda. 1988. ""Program Evaluation and Quality Control' in Native
Language Education”. TESL Canada Journal 5 (2) : 51-55 (Educational
Research Information Centre Ref. No. EJ387338).

Allison, Derek J. 1983. "The Promise of Northland". Canadian Journal of Native
gjdzzcggtligg)ll (1) : 27-36 (Educational Research Information Centre Ref. No.

Anderson, Judith. 1990. "Students and the Law: Curriculum Implications". Education

Canada 30 (1) : 26-34,35 (Educational Research Information Centre Ref. No.
EJ410844).

106



Archibald, Jo-Ann. 1986. "Completing a Vision: the Native Indian Teacher Education
Program at the University of British Columbia”. Canadian Journal of Native
gjducugtgigrst)w (1) : 33-46 (Educational Research Information Centre Ref. No.

Barnett, Don C, and Aldrich J Dyer. 1983. "Research on Native Peoples at the
University of Saskatchewan". Canadian Journal of Native Education 10 (4) :
12-22 (Educational Research Information Centre Ref. No. EJ290294).

Bartels, Dennis. 1985. "Shamanism, Christianity and Marxism: Comparisons and
Contrasts Between the Impact of Soviet Teachers on Eskimos, Chukshis, and
Koryaks in Northeastern Siberia, and the Impact of an Early Anglican
Missionary on Baffin Island Inuit". Canadian Journal of Native Education 12
(3) : 1-7 (Educational Research Information Centre Ref. No. EJ334924).

Bennett, Paul W., and Comelius J. Jacnan. 1986. "Visions of Primitives: Early French
Views of Amerindians". History and Social Science 22 (1) : 47-49 (Educational
Research Information Centre Ref. No. EJ348172).

Bezeau, Lawrence. 1984. "The Constitutional and Legal Basis for the Education of
Canadian Indians". Canadian Journal of Native Education 12 (1) : 38-46
(Educational Research Information Centre Ref. No. EJ307281).

Blanchard, David. 1983. "Entertainment, Dance and Northern Mohawk
Showmanship". American Indian Quarterly 7 (1) : 28-26 (Educational Research
Information Centre Ref. No. EJ284439).

Blank, Stanley S., and Donald J. Parker. 1986. "Training for Figural ﬂue::ly.
Flexibiity and Originality in Native Canadian Children". B.C. Journal of
Special Education 10 (4) : 339-48 (Educational Research Information Centre
Ref. No. EJ350755).

Blue, Arthur W., and Meredith A. Blue. 1983. "The Trail of Stress". White Cloud
,]lggénal 3 (1) : 15-22 (Educational Research Information Centre Ref. No.
4435).

Bogle, Don. 1983. "Co-operative Experience in Native Studies Education: Secondary
Students as Elementary Teachers". History and Social Science Teacher 18 (4) :
243-44,246 (Educational Research Information Centre Ref. No. EJ283234).

Burnaby, Barbara. 1984. "English and Native Language: Integration Not
ition". Canadian Journal of Native Education 11 (2) : 7-13 (Educational
Research Information Centre Ref. No. EJ297154).

Burnaby, Barbara. 1988. "A Personal View of ESL Materials Development in Canada
with Reference to the Circle Project”. TESL Talk 18 (1) : 35-49 (Educational
Research Information Centre Ref. No. EJ369012).

Cameron, Ian. 1990. “Student Achievement Among Native Students in British

Columbia". Canadian Journal of Native Education 17 (1) : 36-43 (Educational
Research Information Centre Ref. No. EJ413881).

107



Campbell, Leith. 1983. "Urban Native Education in Alberta". Canadian Journal of
Native Education 10 (3) : 15-20 (Educational Research Information Centre Ref.
No. EJ284424).

Camney, Robert. 1982. "The Road to Heart Lake Native People: Adult Learners and the
Future", Canadian Journal of Native Education 9 (3) : 1-13 (Educational
Research Information Centre Ref. No. EJ274981).

Caverson, Regina et al. 1987. "Native People's Receptivity to a Live Theatrical
Performance on Alcohol Abuse”. Journal of American Indian Education 26 (3) :
5-11 (Educational Research Information Centre Ref. No. EJ376724).

Chalmers, John. 1985. "Northland: the Founding of a Wilderness School System”.
Canadian Journal of Native Education 12 (2) : 2-49 (Educational Research
Information Centre Ref. No. EJ325673).

Chan, Vena. 1984. "A Look at the Minority Child". Canadian Journal of Native
gjdgcotlmcs)g 11 (3) : 61-63 (Educational Research Information Centre Ref. No.
785).

Clifton, Rodney A., and Lance W. Roberts. 1988. "Social Psychological Dispositions
and Academic Achievement of Inuit and Non-Inuit Students”. Alberta Journal
of Educational Research 34 (4) : 332-343 (Educational Research Information
Centre Ref. No. EJ3894632).

Close, David. 1988. "Leaming to be Canadian: Political Socialization in Canada”.
Michigan Social Studies Journal 2 (2) : 95-98 (Educational Research
Information Centre Ref. No. EJ414107).

Cloutier, Joe. 1988. "Is History Repeating Itself at Lubicon Lake?". Canadian Journal
of Native Education 15 (1) : 1-17 (Educational Research Information Centre
Ref. No. EJ376715).

Coldevin, Gary O. 1985. "Effects of a Decade of Satellite Television in the Canadian
Arctic: Euro-Canadian and Inuit Adolescents ared". Journal of Cross-
Cultural Psychology (Theme Issue, Television in the Developing World)16 (3) :
329-54 (Educational Research Information Centre Ref. No. EJ324734).

Common, R.W., and L.G. Frost. 1988. "The Implications of the Mismeasurement of
Native Students’ Intelligence through the Use of Standardized Intelligence
Tests". Canadian Journal of Native Education 15 (1) : 18-30 (Educational
Research Information Centre Ref. No. EJ376716).

Courtel, Claudine, and Denise Amyot (ed). 1985. "A Touch of...Class". Canadian
Modern Language Review 41 (3) : 551-68 (Educational Research Information
Centre Ref No. EJ317060).

Cozetto, Don. 1990. "Governance and Aboriginal Claims in Northern Canada”.

American Indian and Culture Research Journal 14 (2) : 39-53 (Educational
Research Information Centre Ref. No. EJ417163).

108



Cummins, Bryan. 1985. "Indian Control of Indian Education: A Burkian
Interpretation”. Canadian Journal of Native Education 12 (3) : 1-7 (Educational
Research Information Centre Ref. No. EJ334926).

Darou, Wes G. 1987. "Counselling and the Northern Native". Canadian Journal of
g?ggsoiléi;g 21 (1) : 33-41 (Educational Research Information Centre Ref. No.

Davis, Sydney. 1986. “The Participation of Indian and Metis Parents in the School -
System". Canadian Journal of Native Education 13 (2) : 32-39 (Educational
Research Information Centre Ref. No. EJ342977).

Dawson, Janice. 1988. "'If My Children are Proud'’: Native Education and the Problem
of Self-Esteem"”. Canadian Journal of Native Education 15 (1) : 43-50
(Educational Research Information Centre Ref. No. EJ376719).

DeFaveri, Ivan. 1984. "Contemporary Ecology and Traditional Native Thought".
Canadian Journal of Native Education 12 (1) : 1-9 (Educational Research
Information Centre Ref. No. EJ307277).

Degen, Gene. 1985. "A Followup Study on Non-Traditional Students Who Have
Attempted University Study". Canadian Journal of Native Education 12 (3) : 8-
14 (Educational Research Information Centre Ref. No. EJ334925).

Dickason, Olive. 1982. “From 'One Nation' in the Northeast to ‘New Nation' in the
Northwest: a Look at the Emergence of the Metis". American Indian Culture
and Research Journal 6 (2) : 1-21 (Educational Research Information Centre
Ref. No. EJ283090).

Duquette, Georges J. 1988. "The Establishment of a Language Assessment and
Development Centre for Minority Language Children with Special Needs".
Education Canada 28 (1) : 22-27 (Educational Research Information Centre
Ref. No. EJ380699).

Dyer, Aldrich J. 1986. "An Ore Body of Note: Theses and Dissertations on Indians,
Metis and Inuit at the University of Alberta". Canadian Journal of Native
Educggog 13 (2) : 40-51 (Educational Research Information Centre Ref. No.
EJ342978).

Edmonds, Kirsteen F.H. 1984. "Two Vignettes of Minority Group Education in
Canada”. Journal of Educational Thought 18 (3) : 152-61 (Educational
Research Information Centre Ref. No. EJ318783).

Ellis, Sarah. 1984, "News from the North". Horn Book Magazine 60 (3) : 375-79
(Educational Research Information Centre Ref. No. EJ301284).

Elofson, Warren, and Betty-Lou Elofson. 1988. "Improving Native Education in the

Province of Alberta". Canadian Journal of Native Education 15 (1) : 31-38
(Educational Research Information Centre Ref. No. EJ376717).

109



Fagan, William T., and Margaret A. Currie. 1983. "Comprehension Categorical
Differences and Unit of Language Analysis". Alberta Journal of Educational
lé;.;esast:,c:g” (2) : 98-109 (Educational Research Information Centre Ref. No.

).

Faith, Karlene, and June Sturrock. 1990. "Women and University Distance Education
in Canada". Women's Education des femmes 7 (4) : 16-19 (Educational
Research Information Centre Ref. No. EJ408109).

Fiordo, Richard. 1985. "The Soft-Spoken Way vs The Outspoken Way: a Bicultural
Approach to Teaching nip‘:“ech Communication to Native People in Alberta”,
Journal of American Indian Education 24 (3) : 35-48 (Educational Research
Information Centre Ref. No. EJ327213).

Fiordo, Richard. 1988. "The Great Leaming Enterprise of the Four Worlds
Development Project”. Journal of American Indian Education 27 (3) : 24-34
(Educational Research Information Centre Ref. No. EJ382743).

Fisher, Alfred J. 1988. "Searching for the Authentic: The True North and the True
Composer". Canadian Journal of Native Studies 8 (2) : 165-71 (Educational
Research Information Centre Ref. No. EJ415470).

Foreman, Kathleen. 1991. "Native Teaching and Leamin ic Teaching and
Learning?". Youth Theatre Journal S (3) : 16-20 (Educational Research
Information Centre Ref No. EJ425419).

Four Worlds Development Project. 1984. The Vicious Cycle of Prejudice. Adult
Education Series. Discussion Paper Three. Lethbridge:University of
Lethbridge. Four Worlds Development Project. (Educational Research
Information Centre, Ref No. ED266895).

Friedman, Helen, and Harold Friedman. 1981. "Conversations with Canadian Indian
Educators". Integrated Education 19 (3-6) : 113-32 (Educational Research
Information Centre Ref. No. EJ273778).

Friesen, John W. 1987. "Multicultural Policy and Practice: What About Indians?".
Canadian Journal of Native Education 14 (1) : 30-40 (Educational Research
Information Centre Ref. No. EJ357228).

Gade, Eldon et al. 1984. "Use of the Self-Directed Search with Native American High
School Students". Journal of Counseling Psychology 31 (4) : 584-87
(Educational Research Information Centre Ref. No. EJ313283).

Gade, Eldon et al. 1988. "The Relationship of Holldand's Personality Types to
Educational Satisfaction with a Native American High School Population”.
Journal of Counseling Psychology 35 (2) : 183-86 (Educational Research
Information Centre Ref. No. EJ373157).

Gardner, Ethel B. 1986. "Unique Features of a Band-Controlled School: the Seabird

Island Community School". Canadian Journal of Native Education 13 (1) : 15-
32 (Educational Research I»’ormation Centre Ref. No. EJ342967).

110



Gardner, Ethel B. 1988. "Ka-im's Gift: a Stlo Legend (with Commentary by the
Author)". Canadian Journal of Native Education 15 (3) : 101-08 (Educational
Research Information Centre Ref. No. EJ391067).

Goniwiecha, David, and David A. Hales. 1988. "Native Language Dictionaries and
Grammars of Alaska, Northern Canada, and Greenland”. RSR Reference
Services Review 16 (1-2) : 121-34 (Educational Research Information Centre
Ref. No. EJ373844).

Granzberg, Gary. 1985. "Television and Self-Concept Formation in Developing Areas:
the Central Canadian Algonkian Experience"”. Journal of Cross-Cultur
Psychology (Theme Issue, Television in the Developing World)16 (3) : 329-54
(Educational Research Information Centre Ref. No. EJ324733).

Green, Charlie. 1990. "Coming of Age: Native Education in the 21st Century”.
Education Canada 30 (1) : 35-39 (Educational Research Information Centre
Ref. No. EJ410845).

Guillory, Bonnie et al. 1988. “Analysis of a Community Organizing Case Study: Alkali
Lake". Journal of Rural Community Psychology 9 (1) : 27-35 (Educational
Research Information Centre Ref. No. EJ392632).

Hall, Barbara. 1986. "Alternative Co-op Education in Canada's North". Guidance and
ggggglégl)g 1 (4) : 33-38 (Educational Research Information Centre Ref. No.

Hamilton, W.D. 198S. "Reclaiming a Part of the Micmac Heritage". Caradian Journal
of Native Education 12 (3) : 46-50 (Educational Research Information Centre
Ref. No. EJ334931).

Hamilton, W.D. 1986. "Historical Sketch of Indian Education in the Maritimes".
Canadian Journal of Native Education 13 (1) : 2-14 (Educational Research
Information Centre Ref. No. EJ342966).

Handscombe, Jean. 1988. "Response from Heritage Language: Constituency to John
Landon's ‘Teacher Education and Professional Deveisspment'”. TESL Canada
.]Iflz;rsng 450 §2) : 70-76 (Educational Research Information Centre Ref. No.

Hebert, Yvonne. 1986. "Naturalistic Evaluation in Praciice: a Case Study”. New
Directions for Program Evaluation (No 36) : %11 (Educational Research
Information Centre Ref. No. EJ335295).

Heffron, Kathleen. 1984, "Native Children Iisrréas:: with Computers”. Canadian
Journal of Native Education 11 (3) : 15-#5 {Educational Research Information
Centre Ref. No. EJ301782).

Herlan, James J. 1988. "Francophone Canada: the Other Solitude”. Michigan Social
Studies 1{)‘% 2 (2) : 87-93 (Educational Research Information Centre Ref.
No. EJ414106).




Howard, Philip G. 1983. "History of the Use of Dene Languages in Education ia the
Northewest Territories". Canadian Journal of Native Education 10 (2) : 1-18
(Educational Research Information Centre Ref. No. EJ278483).

Hull, Jeremy. 1990. “"Socioeconomic Status:and Native Education in Canada”.
Canadian Journal of Native Educatian 17 (1) : 1-14 (Educational Research
Information Centre Ref. No. EJ413878).

Hurlburt, Graham et al. 1983. "A Comparison-of Academic, Career, and Social
Patterns of American Indian Students”. Jowmal of American Indian Education
22 (2) : 17-22 (Educational Research Information Centre Ref. No. EJ274988).

Hurlburt, Graham et al. 1983. "Peguis School/Local Control, and Patterns of Student
Behavior". Canadian Journal of Native Education 10 (3) : 21-22 (Educational
Research Information Centre Ref. No. EJ284425).

Hurlburt, Graham et al. 1985. "Using the Self-Directed Search with American Indian
High School Students". Journal of American Indian Education 25 (1) : 34-41
(Educational Research Information Centre Ref. No. EJ334949).

Hurlburt, Graham et al. 1990. "Teaching Attitudes and Study Astitudes of Indian
Education Students". Journal of American Indian Education 29 (3) : 12-18
(Educational Research Information Centre Ref. No. EJ413873).

Isherwood, Geoffrey, B. et al. 1986. "Educational Development in the North:
Preparing Inuit Leaders for School Board Control”. Education Canada 26 (3) :
9-15 (Educational Research Information Centre Ref. No. EJ346028).

Jacobson, Daniel. 1988. "Michigan-Ontario Connections". Michigan Social Studies
mozs?) : 77-85 (EE:cnational Research Information Centre Ref. No.

Jaenan, Comelius J. 1983. "Education for Francisation: the Case of New France in the
Seventeenth Century". Canadian Journal of Native Education 11 (1) : i-19
(Educational Research Information Centre Ref. No. EJ292133).

Jaenan, Cornelius J. 1984. "Les Sauvages Amesiquains’: Persistence into the XVIIIth
Century of Traditional French Concepts for Comprehending Amerindians”.
Canadian Journal of Native Education 11 (3) : 38-52 (Educational Research
Information Centre Ref. No. EJ301784).

Josephson, M.L. (Joe). 1986. "TEFL and the Case for Indian Universities". Canadian
Journal of Native Education 13 (2) : 3-9 (Educational Research Information
Centre Ref. No. EJ342973).

Judd, Carol. 1982. "Mixed Bloods of Moose Factory, 1730-1981: a Socio-Economic
Study”. American Indian Culture and Research Journal 6 (2) : 65-88
(Educational Research Information Centre Ref. No. EJ283092).

Jules, Felicity. 1988. "Native Indian Leadership”. Canadian Journal of Native
Ié’dgg?ggrlz)ls (3) : 3-23 (Educational Research Information Centre Ref. No.



Kawagley, Oscar. 1990. "Yup'ik Ways of Knowing". Canadian Journal of Native
gjdgggtsigrlt)n (2) : 5-17 (Educational Research Information Centre Ref No.

Kienetz, Alvin. 1986. "Ethnic Identity in Northem Canada". Journal of Ethnic Studies
14 (1) : 129-134 (Educational Research Information Centre Ref. No.

EJ335338).
Kirkness, Verna J. 1986. "Native Indian Teachers: a Key to Progress”. Canadian
Journal of Native Education 13 (1) : 47-53 (Educational h Information

Centre Ref. No. EJ342969).

Knight, Elizabeth et al. 1986. "Teulon Residence Incorporated: a Follow-Up Study of
Native Graduates". Canadian Journal of Native Education 13 (3) : 33-36
(Educational Research Information Centre Ref. No. EJ347893).

Landon, John. 1988. "Teacher Education and Professional Development”. TESL
Canada Journal 5 (2) : 56-69 (Educational Research Information Centre Ref.
No. EJ387339).

Laveault, Dany. 1982. "Discriminant and Proximity Analysis in Intercultural
Investigation”. Canadian Journal of Native Education 10 (1) : 1-10 (Educational
Research Information Centre Ref. No. EJ274982).

Leavitt, Robert M. 1991. "Language and Cultural Content in Native Education”.
Canadian Modern Language Review 47 (2) : 266-79 (Educational Research
Information Centre Ref No. EJ420131).

Lederman, Anne. 1988. "Old Indian and Metis Fiddling in Manitoba: Origins, Structure
and Question of Syncretism”. Canadian Journal of Native Studies 8 (2) : 205-
30 (Educational Research Information Centre Ref. No. EJ415471).

Lee, John D. 1986. "Education of Native Adolescents in Inner-City Schools”.
Canadian Journal of Native Education 13 (2) : 22-26 (Educational Research
Information Centre Ref. No. EJ342975).

Leith, Sylvia, and Kenneth Sientz. 1984. "Successful Teaching Strategies in Selected
Northern Manitoba Schools”. Canadian Journal of Native Education 12 (1) :
24-30 (Educational Research Information Centre Ref. No. EJ307279).

Lickers, Kicth M. 1988. "Native Languages and the Role of Research in Formulating
Language Policy”. TESL Canada Journal 5 (2) : 20-26 (Educational Research
Information Centre Ref. No. EJ387334).

Lightbrown, Patsy M. 1988. "Educational Research and Theory in Language Policy:
ESL in Quebec Schools". TESL Canada Journal 5 (2) : 27-32 (Educational
Research Information Centre Ref. No. EJ387335).

Ludwig, Jim. 1983, "Career Education and Natﬁrc Students". School Guidance
gjozr:;;g)(l) : 48-54 (Educational Research Information Centre Ref. No.



Marcuzzi, Rose. 1986. "Urban Education of Native/Indian Children". Canadian
Journal of Native Education 13 (2) : 27-31 (Educational Research Information
Centre Ref. No. EJ342976).

Martyn, Elaine. 1984. "Retention by Native Communities of Status Indian Graduates
of Teacher Education Programs". Canadian Journal of Native Education 12 (1) :
62-63 (Educational Research Information Centre Ref. No. EJ307284).

Mayfield, Margie I. 1985. "Parents, Children and Reading: Helping Canadian Native
Indian Parents of Preschoolers”. Reading Teacher 39 (3) : 301-05 (Educational
Research Information Centre Ref. No. EJ326500).

Mazurek, Kaz. 1988. "Initiatives and Opportunities in Native American Education at
the University of Alberta”. Canadian Journal of Native Education 15 (1) : 84-89
(Educational Research Information Centre Ref. No. EJ376722).

McEachern, William, and Paulette Moeller. 1989. "Indian/Metis Language Programs
and French Immersion: First Cousins or Distant Relations?". Journal of
Indigenous Studies 1 (1) : 21-26 (Educational Research Information Centre
Ref. No. EJ402992).

McEachem, William Ross. 1984. "Improving Reading Attitudes of Adult Native
Indian Students”. Canadian Journal of Native Education 12 (1) : 58-61
(Educational Research Information Centre Ref. No. EJ307283).

McEachem, William Ross. 1988. "Materials Development for Naiive Language
Programs”. Canadian Journa! of Native Education 15 (1) : 39-42 (Educational
Research Information Centre Ref. No. EJ376718).

McGrath, Robin. 1988. "Monster Fi ﬁu‘? nhappy Endings in Inuit Literature”.
Canadian Journal of Native ation 15 (1) : 51-58 (Educational Research
Information Centre Ref. No. EJ376720).

McKenzie, Brad. 1989. "Child Welfare: New Models of Service Delivery in Canada's
Native Communities". Human Services in the Rural Environment 12 (3) : 6-11
(Educational Research Information Centre Ref. No. EJ387739).

Melberg, Karin. 1986. "Reaching the Children of Saskatchewan's North". Entourage 1
(4) : 26,28-33 (Educauonal Research Information Centre Ref. No. EJ349336).

Miller, David, and Barbara Roberts. 1981. "Minorities and Exploitation: a Canadian
Tradition". Integrated Education 19 (3-6) : 98-108 (Educational Research
Information Centre Ref. No. EJ273776).

Miller, J.R. 1987. "The Irony of Residential Schooling". Canadian Journal of Native
mm”ggg;) 14(2): 3-14 (Educationdl Research Information Centre Ref. No.

Moore-Eyman. 1981. “The S Service Approach to University Education for
Native Students in All':ep&m Inseg rmJ 19 (3-6) : 109-12
(Educational Research lnformauon Centre Ref. No. EJ273777).



Mulcahy, R. 1984. "Gifted Education for Inuit Youngsters: Problems and Issues".
Special Education in Canada 58 (4) : 127-29 (Educational Research Information
Centre Ref. No. EJ308419).

Murray, Doug. 1983. "Vocational Training for Native Students in Alberta and the
N.W.T.". Canadian Journal of Native Education 12 (3) : 30-3S (Educational
Research Information Centre Ref. No, EJ334929).

Myles, David W., and Harold C. Ratzlaff. 1988. "Teachers' Bias Towards Visible
Ethnic Minority Groups in Special Education Referrals”. B.C. Journal of
iilpeciézjl ﬁguoﬂa&on 12 (1) : 19-28 (Educational Research Information Centre Ref.

o. .

Norman, Howard. 1983. "With & From Sarah Greys". Teachers and Writers Magazine
14 (5) : 8-9 (Educational Research Information Centre Ref. No. EJ279440).

Oakes, Jill. 1988. "Culture: From the Igloo to the Classroom"”. Canadian Journal of
Native Education 15 (2) : 41-48 (Educational Research Information Centre Ref.
No. EJ382737).

Owston, Ronald D. 1983. "A Cooperative Model for the Evaluation of Indian
Community Schools". Canadian Journal of Native Education 10 (3) : 1-4
(Educational Research Information Centre Ref. No. EJ284423).

Owston, Ronald D. 1986. "Establishing Validity in Evaluation: the Canadian Indian
School Evaluations". Evaluation and Program Planning 9 (4) : 319-23
(Educational Research Information Centre Ref. No. EJ344690).

Paulet, Robert. 1987. "Special Education Programs for Northem Native Teachers".
Canadian Journal of Native Education 14 (2) : 15-26 (Educational Research
Information Centre Ref. No. EJ373986).

Pauls, Syd. 1984 "The Case for Band Controlled Schools". Canadian Journal of
Native Education 12 (1) : 31-37 (Educational Research Information Centre Ref.
No. EJ307280).

Persi, Joseph, and Gina Brunatti. 1987. “"Cognitive Measures and Cultural Bias: a
Comparison of the Performanceof Native and non-Native Low Achievers".
Canadian Journal of Navve Pincation 14 (1) : 15-18 (Edicational Research
Information Centre Ref. No. EJ357225).

Peters, Ron. 1987. "Urban Indian Psychiatric Patients in Community Care". American
Indian and Alaska Native Mental Health Research 1 (2) : 16-31 (Education
Research Information Centre Ref. No. EJ382730). \

Peterson, Jacqueline. 1982. "Ethnogenesis: Settlement and Growth of a ‘New People’
in the Great Lakes Region, 1702-1815". American Indian Culture and Research
gmalzs 30961 §2) : 23-64 (Educational Research Information Centre Ref. No.



Power, Donald. 1983. "Cases of Discriminatiom:against Native People and Settlements
of These Cases: From the Files of the Ontdirio Human Rights Commission,
1978-1982". Canadian Journal of NativeEducation 11 (1) : 20-26 (Educational
Research Information Centre Ref. No. EJ292134)**,

Power, Don. 1983. "Using Human Rights Cases to Teach about Prejudice and
Discrimination”. History and Social Science Teacher 19 (2) : 105-08
(Educational Research Information Centre Ref. No. EJ293997).

Price, John. 1983. "Intersocial Relationships by Evolutionary Levels among North
American Indians". American Indian Quarterly 7 (3) : 1-20 (Educational
Research Information Centre Ref. No. EJ295698).

Rampaul, Winston E et al. 1984. "The Relationship between Academic Achievement
and Teacher Expectations of Native Children in a Northern Manitoba School".
TESL Canada Journal 2 (1) : 27-40 (Educational Research Information Centre
Ref. No. EJ312046).

Rampaul, Winston E et al. 1984. "The Relationship between Academic Achievement,
Self-Concept, Creativity, and Teacher Expectations among Native Children in a
Northern Manitoba School". Alberta Journal of Educational Research 30 (3) :
213-25 (Educational Research Information Centre Ref. No. EJ312554).

Ramrattan, Annette, and Nick Kach(comps.). 1985. "Native Education: a
Bibliography". Canadian Journal of Native Education 12 (2) : 55-68
(Educational Research Information Centre Ref. No. EJ325674).

Raudsepp, Enn. 1984. "The Native Press in Canada”. Caradian Journal of Native
gggadon 12 (1) : 10-23 (Educational Research Information Centre Ref. No.
7278).

Ray, Arthur J. 1982. " Reflections on Fur Trade Social History and Metis History in
Canada". American Indian Culture and Research Journal 6 (2) : 91-107
(EducationabResearch Information Centre Ref. No. EJ283093).

Read, Edith J. 1983. "Education Programs for Disadvantaged Adults: A Case Study-
Project Morningstar". Canadian Journal of Native Education 10 (2) : 19-28
(Educational Research Information Centre Ref. No. EJ278484).

Regnier, Robert. 1987. "Survival Schools as Emancipatory Education”. Canadian
Journal of Native Education 14 (2) : 42-53 (Educational Research Information
Centre Ref. No. EJ373988).

Ridington, Robin. 1988. "Why Baby Why: Howard Broomfield's Documentation of
the Dunne-za Soundscape". Canadian Journal of Native Studies 8 (2) : 251-74
(Educational Research Information Centre Ref. No. EJ415472).

Roberts, Lance et al. 1989. "Exploring the Value Orientatiors of Inuit and White

Students: an Empirical Inquiry". Canadian Journal of Native Education 16 (1) :
12-23 (Educational Research Information Centre Ref. No. EJ397012).

116



Robinson, Patricia. 1985. "Language Retention among Canadian Indians: A
Simulataneous Equation Model with Dichoton:ous Endogenous Variables".
American Sociological Review 50 (4) : 515-29 (Educational Research
Information Centre Ref. No. EJ366111).

Rothe, J. Peter. 1983. "Negotiations through Game Action in Indian Education
Research". Canadian Journal of Native Education 10 (4) : 1-11(Educational
Research Information Centre Ref. No. EJ290293).

Ryan, James J. 1988. "Economic Development and Innu Settlement: The Establishment
of Sheshatshit". Canadian Journal of Native Studies 8 (1) : 1-25 (Educational
Research Information Centre Ref. No. EJ415468).

Scaldwell, William A. 1985. "Prevalence of Otitis Media in Cree and Ojibway School
Children in Six Ontario Communities". Journal of American Indian E-ducation
25 (1) : 1-5 (Educational Research Information Centre Ref. No. EJ334945),

Scaldwell, William A. 1989. "Effect of Otitis Media upon Reading Scores of Indian
Children in Ontario". Journal of American Indian Education 28 (2) : 32-39
(Educational Research Information Centre Ref. No. EJ394122).

Schilz, Thomas F. 1988. "The Gros Ventres and the Canadian Fur Trade". American
Indian Quarterly 12 (1) : 41-56 (Educational Research Information Centre Ref.
No. EJ401305).

Schmidt, Robert E. et al. 1987. "Effects of Two Classroom Seating Arrangements on
Classroom Participation and Academic Responding with Native American
Junior High School Students". Techniques 3 (3) : 172-80 (Educational
Research Information Centre Ref. No. EJ359470).

Schulz, William E., and Gerry Bravi. 1986. "Classroom Learning Environment in
North American Schools". Journal of American Indian Education 26 (1) : 23-31
(Educational Research Information Centre Ref. No. EJ375409).

Scott-Brown, Joan. 1987. "The Short Life of St. Dunstan's Calgary Indian Industrial
School". Canadian Journal of Native Education 14 (1) : 41-49 (Educational
Research Information Centre Ref. No. EJ357229).

Shawana, Perry, and Renee Taylor. 1988. "Indian Health Care: Sociological
Perspectives in Law". Canadian Jourral of Native Education 15 (3) : 39-65
(Educational Research Information Centre Ref. No. EJ391063).

Smith, Ann F.V., and Jaqueline M. Pace. 1987. "Micmac Indian Social Work
Education: a Model". Canadian Journal of Native Education 14 (1) : 22-29
(Educational Research Information Centre Ref. No. EJ357227).

Smith, Ann F.V., and Jaqueline M. Pace. 1988. "The MicMac Bachelor of Social
Work Program: Policy Direction and Development”. Canadian Journal of
Native Studies 8 (1) : 147-54 (Educational Research Information Centre Ref.
No. EJ415469).

Smith, Brian. 1988. "Reply to John Landon's Position Pa&cr". TESL Canada Journal
5 (2) : 77-81 (Educational Research Information Centre Ref. No. EJ387341).

117



Snively, Gloria. 1990. "Traditional Native Beliefs, Cultural Values, and Science
Instruction”. Canadian Journal of Native Education 17 (1) : 44-59 (Educational
Research Information Centre Ref. No. EJ413882).

Stairs, Arlene. 1988. "Reply to John Landon's Position Paper". TESL Canada Journal
5 (2) : 82-87 (Educational Research Information Centre Ref. No. EJ387342).

Stairs, Arlene. 1991. "Learning Processes and Teaching Roles in Native Education:
Cultural Base and Cultural Brokerage". Canadian Modern Language Review 41
(2) : 280-94 (Educational Research Information Centre Ref No. EJ420132).

Steele, Thomas A. 1989. "Harvesting the Riches of Experiential Learning in the Far
North". Journal of Experiential Education 12 (1) : 16-18 (Educational Research
Information Centre Ref. No. EJ395674).

Sturgess, Pam. 1984. "Nothing Comes Only in Pieces: Reflections on Teaching a
N.LT.E.P. Course". Art Education 37 (5) : 18-21 (Educational Research
Information Centre Ref. No. EJ303524).

Telidetzki, Karen, 1988. "Educating Natives in the Legal Profession". Canadian
Journal of Native Education 15 (2) : 49-59 (Educational Research Information
Centre Ref. No. EJ382738).

Thompson, Karen. 1984. "Striking a Balance: Materials for Teaching English
Literature to Indian Students". English Quarterly 16 (4) : 14-17 (Educational
Research Information Centre Ref. No. EJ299413).

Toohey, Kelleen, and Patrick Allen. 1985. "Domain Analysis and Second-Language
Instruction in Northern Native Communities". Canadian Modern Language
Re;iew gé (4) : 652-68 (Educational Research Information Centre Ref No.
EJ322288).

Toohey, Kelleen, and Pamela Hansen. 1985. "Two Contexts for Training Teachers of
Native Languages". TESL Canada Journal 2 (2) : 11-27 (Educational Research
Information Centre Ref. No. EJ319995).

Vecsey, Christopher. 1987. "Grassy Narrows Reserve: Mercury Pollution, Social
Disruption, and Natural Resources: a Question of Autonomy". American Indian
%ug&eggyg 11 (4) : 287-314 (Educational Research Information Centre Ref. No.

).

Waldrum, James B. 1990. "The Persistence of Traditional Medicine in Urban Areas:
the Case of Canada's Indians". American Indian and Alaska Native Mental
Health Research 4 (1) : 9-29 (Educational Research Information Centre Ref.
No. EJ4203495).

Wall, Dennis. 1985. "Native: Meanings Behind the Label”. Canadian Journal of Native

Education 12 (3) : 36-45 (Educational Research Information Centre Ref. No.
EJ334930).

118



Walton, Patrick. 1989. "The Native Indian Education Advisory Committee”. Canadian
Journal of Native Education 16 (1) : 6-11 (Educational Research Information
Centre Ref. No. EJ397011).

Ward, Margaret S. 1986. "Indian Education: Policy and Politics, 1972-1982".
Canadian Journal of Native Education 13 (2) : 10-21 (Educational Research
Information Centre Ref. No. EJ342974).

Warnica, E.J. 1986. "Report of Lethbridge Native Education Task Force to Boards of
Lethbridge School District #51 and Lethbridge Catholic Separate School District
#9". Canadian Journal of Native Education 13 (3) : 37-41 (Educational
Research Information Centre Ref. No. EJ347894).

Wason-Ellam, Linda. 1988. "Making Literary Connections". Canadian Journal of
English Language Arts 11 (1) : 47-54 (Educational Research Information Centre
Ref. No. EJ367282).

Webster, Janet, and Andrew Garrod. 1990. "Promoting Attitude Change toward Native
Indians through a Graduate Course in Adolescent Development”. Canadian
Journal of Native Education 17 (1) : 15-22 (Educational Research Information
Centre Ref. No. EJ413879).

Wells, Allan R. 1985. "The Educational Significance of Canada’s Constitution”.
Education Canada 25 (2) : 32-38 (Educational Research Information Centre
Ref. No. EJ324288).

Williamson, Karla Jessen. 1987. "Consequences of Schooling: Cultural Discontinuity
amongst the Inuit". Canadian Journal of Native Education 14 (2) : 60-€9
(Educational Research Information Centre Ref. No. EJ373990).

Woloshyn, S, and L.V. Sloan. 1984. "Kitaskinaw School: a Case Study in the
Development of Tolerance and Understanding". Canadian Journal of Native
Education 12 (1) : 47-57 (Educational Research Information Centre Ref. No.
EJ307282).

Wonders, William. 1984. "The Canadian North: its Nature and Prospects". Journal of
gfggg%gy 83 (5) : 226-33 (Educational Research Information Centre Ref. No.
).

Young-Ing, Greg. 1988. "A Comparison beween Administration of First Nations
Education in Carada and Peru: Divestments, Losses and Lacks". Canadian
Journal of Native Education 15 (3) : 24-38 (Educational Research Information
Centre Ref. No. EJ391062).

Yuzdepski, Iris. 1983 "Indiaa Control of Indian Education”. Canadian Journal of
Native Education 11 (1) : 37-43 (Educational Research Information Centre Ref.
No. EJ292136)**.

Alaska. 1987. Some Books About Alaska Received in 1986. Alaska State Dept of
Education. (Educational Research Information C