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THES|S ABSTRACT

The crisis of the Wost.qan bb‘deachBed in one word:
nihilism. One rightly turns to the political philésbdherV

?riedric?‘Njei;scho to:unde}stand this crisis. Nietzschae

o P ' N :
argues that the;core of the modern CTisisTis the problem
of historfcism ‘ He prescnt} thls argument at Ieng1h in .

~his essaymmmmmumuwmm

My thesus takes the form’ of a commentary on Nleizsche s

essay R ¢ attempts Wo ‘show why the reader must take
. "

sersously Nletzsche 'S solutson to the problem of‘

Historicjsm-hthe‘return to tbe Greeks.
o . C
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I. NIETZSCHE AND THE PROBLEM OF HISTORICISM‘

, .
"For soma, time now, our whole European culture has

'bppnlmqvigﬁfag toward.avcataﬁtrophe. with a tgrturdd;
teﬁsi;; that is growing from dtéado'to decade: resth&hsly.
violen}ly,rhnaélong,like a river that wants Eﬂ,rq?d;jﬁhe

: ‘ o \
cnd, that nd longer reflects, thatfiskfrgjdf%birqflect."i

IR -
)

, e ’
3 {\direction

) 4

This is the description given to thifﬁl;

- P

of our age by the bdliticals@hiﬁbsophﬁéjféiéd;iéw
o el
Nietzsche. We live in a time that, under<Nietzsche's
. R oy :

o

influence, has come to be kﬁbwn»aséthe'ﬁdecline of the
West . " This decline is the great crisis that faces
modernity and hence all modern political philosophy.

Nietzsche diagnbsqd this crisis: the tradition based on

reason has lost faith in reason's abilify to speak about
the most important human things} He'descﬂibed this‘és
njhilismy’\PWhat does'nihilism méan?vﬂ..'The aim is
Iacking; 'wﬁ 2 finds no answer,"'2 Nietzsché traced the

ro§ts of nihiliSm‘baCK to a decisive moment in the histbry'
of Weﬁte;n ph Iosbphy: Soc}ates, But he Ioeated the
imﬁediate cauJe of our Jecline ia what he caliled tﬁ;
"historical disease.” To think Nietzsche's'thpught# about
the modern crisis one would Kavevtq d}scern his
under;tanaing of tﬁe conne?tion between Socratic v
philosophy and the rise of histor}cism o? "the;historic;[~
disease." We shall make a beginning by examini&g
Nietzsche's attac“lﬁn historicism. .

|
1

i



~—

——

“Nietzsche's philbsophy can be apcurately de}cribed as
a life~-long attempt to overcome hi;toric?sm.~\Th€
pplitical dimension of_thf; atfompf'i;"Ni;tz;che's a{taék...
on democracy, both Ii?eialx;ndi}ocialﬁstul Niﬁhl(&ﬁ brings.

about the degeneration of man. "The pbrLt{cs that

accompanies this degeneration is thé“poljticé'of

‘ ; . ’
socialism. It breeds what Nietzsche called the "last
man . " .Fdf {he "fast man", hdmap,ﬁs not a goai but an
excuse. Shame is something he,has'§Vercome. He has

-

Ndiséoyered" hhppiness in the form of shameless

N

? _ o g

cohtentmentk'

To begin to think Nietzsche’s political thought, one -

must begin by conSidering his attack on historici§m in
connection with his\dttack on democracy. N}etzsche'agreedr
with Soérétqs that the best regimé\is'an aris}qcracy:

But where Socrétps suggests tha- the‘demeratic regime

A1

-migh-t befvaluediﬁeéause in it philosophy‘can survive, *

“'Nietzsche attacks democracy because it has come to mean

the déSlructihn of philosophy. The nihilism brought about

,
’

by historicism makes impossible the cultivation of the:

highest human iype——the_Philo&oﬂﬁer.w'Nietzsche held that

aristocracyfié the only regime wﬁich could make .possible-
< 4 .
the oyércoming of nihiliim aﬁd,i{s conséqhent destruction’

-

of pﬁilosophy: .One is tempted tbjﬁgy that because authentic
philo;ophybcan no longer persist @iFth\ﬁddern dembc;qcy,

Nietzsche embraces the only other alternative--the rule

of -phitosophy. o ‘ ;o
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Niétische's influence oniour ceﬁturyfhgs_bg?nv
overwhelming. 'Onefnegd énly‘mpntién Webep{ Heidegéon ana 
‘Spengler to see the tfuth‘of this. - Nia{z;éhg‘ﬁisp made |

possible the rise of that "amorphous.non-school of’

philosophy’ called-existen

tialism, without 'which there
“could be no New Left. The political forms of.
existentialism"have been.diverse.. One cannot forget

HeiQngdr's ssympathy fbr National SBcialism, aithou@h Qe

v

;é; ;é&érnas sxwpatﬁe}lc,as §artf§ was tovS{aliﬁism, wﬁ;ch
is to sAyAéommhﬁiéﬁi- Nietzsche'’s p?litf&é] igf{uence.
alone youfd iu;fify tha'&tqu gf h{s\political pﬁilosophy.
But ;hgrevLs a justificatioj!%h;f ;o;; bﬁydnd a hist&rkcal
@xblanatidﬁ:qf modern-péliiical théught,'voﬂq ought to
study Nietzséhe because he ée;f'unqgr;fpod the beculi;r
: - - ot . ' - ' Y4
nature*o{'thd,modern'crisis: ”Nfetéschb."‘ﬁhya Heidégger,

"knew what ilosophy is. Such khowliedge is rare. Only

‘great ih]n ér;'possessxit.“ " This reason points'io the
differen between‘intellectuar history'anq pbljfic&l:‘

philosopfiy. We are interested .in Nietzsche not because -of
"his apparént influebée:bu}_becahse we think” that Nietzsche

understood the truth about the most important political

'

questions. Popularity is not a 6éasuré,of the ﬁrqfundh«y

hY '

of a thinker. Indeed, it most often seems to 3nd}cdte>thé

- -

“opposite. '
Wh;re then does on?bbegin with the aim of thﬁa}{nga
Nietzsche's thowjﬁts the way he thought them, of \ _ .
yngersténding Nietzsche the way he uhderstobq himsel f? -

Nietzsche was born in 1844 and was a professor of

9]
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philoleogy at the Univursity of Basel from 1869 to 1879.

H; sufﬂored a complete mental :ollapse in 1889 and died in
1900.  In the years from 1871 teo 1869 he completed
thirteen books and ovgrsaw'thq publication of most of
them. Nietzpche wrote His books 1R a’qumber of different
styles. His wnariy works werae essays. Upon rasigning hias
profossorship.’N]etzsche ador .ad the aphorism as his made
of writing. His later works are & combination of the '
aphoristic';tyle and the essay form. Thus Spoke
LALQLKQLLLA }a-a philosophiﬁ_drama thaf practically dafies
dgfinition.. Whilé it is not.a &ialogue. one cannot help
byt be reminded of Plato's dramatic artistry. It is most
ﬁfudént‘t;'begin to study Niatzsche]s poltitical phflosobﬁy
with tho;e works which are most conventional with regard
to form and hence most understandable. For this reason

4

vo&e turns fo Nietische's essays IThe Birtih ef Iragedy and
‘The Birth of Iragedy, published in 1872, is an
exceedingly complex account of :how Socr;tic bﬁilosophy
Sadsedvthe decline of Héllenic.culture. It is the first
opeﬁ attack on Socrates by another philésopher‘in the

Western tradition. Nietzsche's second book, Ihe Mnlimely

.

Consideralions. is a series of essays that were publfshed

separately from 1873 to 1876. Nietzsche originally

“intéended to write thirteen of thése essays but finished .
W e - i

" only ‘four. They focus on specific cultural problems of

. . SN
our age. They serve to bring the problem of Socrates.



|

closer to us by showing how our age, |i1ke Socrates', i3

decadent. Nietzsche makes a compelling case for his view
that our age suffers from a malignant cultural disease.
"Nietzsche never repudiated but only deepened his view of

4
our age as sick and critical." One is thus justified

!
in beginning an exposition{of Nietzsche's political

philosophy with an examination of Ihe WUntimely

Considerations.

"My writings speak only of my overcomings...; they
always speak of a ’'behind me': some even, like the first

three Untimely Considerations, belong back before the

experience and period of creation of a previously
' 5

published book (Ihe Birth of I[gggdx)." Nietzsche thus

indicates that the Untimely Consjderations are the proper

starting point for a study of his political philosophy.’
This is where we will Qegin our titnquiry.
We shal! begin with‘an examination of the second

Untimely Consideration called The Use and dﬁsadvantaqe of

‘Historie' for Life. 1t is the most untimely of the four
'ésﬁays.' This means that it is the mos t theoreticalrof the -
tour. 't deals with the profound,challenge po;ed by
hisforicism to phil =u hy. ngtoricism calls the very
possibilityvof phii osoph ', as it has béen hithertc
understood, into qu-~- tio-. The essay is untimely beccause
it deals with a question which faces men at all t}mes and
one which has occupied the greatest minds of all ages--

the questiqn of whether unaided human reason can tell us

what is the good life. I'n other»wgrds; is political



philosophy possible? ' .
Nietzsche sent a copy of the second Uptimely

Consideration to his friend and colleague, Jacob

Burckhardt. Burckhardt, in a letter to Nietzsche, praised

the essay as "powerful and weighty." He said he thdughj

N

that Nietzsche had uncovered a tragic incongruity that

exists in our age.-

This time you will. interest numerous readers
because this book puts a really tragic
incongruity right before our eyes: the
antagonism between historical knowledge and the
capacity to do or to be, and then again the
antagonism between the enormous heaping-up of
knowledge acquired, and the materialistic
motives of the age. 6 -

Nietzsche himself describes the essay as follows in

his "autobiography", Ecce Homo:

The second Untimely One (1874) brings to light
what is dangerous and ‘gnaws at and poisons life
in our kind of traffic with science and
scholarship (Wissenschaft)--how Jife is made
sick by this 'dehumanized and mechanical grinding
of gears, the "impersonality" of the labourer,
the false economy of the "divisidn of labour
The aim is lost, genuine culture (Kyltur)--and
the means, the modern traffic with science,
barbarized. In. this essay the "historical
sense” of which this century is proud was
recognized for the first time as a disease, as a
typical symptom of decay. 7

Walter Kaufmann, whose schofarly views on Nietzsche
are presently the most popular, describes the central
probtem of the essay as follows.

{1t) is nothing less than the problem of

Historismus. which was 'later developed by Ernst
Troeitsch, Benedetto Croce, and Friedrich



~1

Meinecke...the problem ‘in which.philosophy of
“history and theory of values meet: Whgther there
“are supra-historical ,values ‘or whether all e

values are.merely histori-cal phenomena Whicp are
~ valid oniy in a certain place and time...the
! problem of the relativity of aIW.valdes._B

NS

'

Werner Dannhauser. agre;;‘thh kgufmqnn and qther
scholars‘that the essay is indeed Nietzsché'& Aftem?y'to
come to- term._s,nwi'th ,hvi:i"‘tdricism. ,Dannhauser‘»poin‘t‘s‘kout‘
that this necessarily means that the qsﬁd? r;‘ﬁlso-an
attack on Hegel. |

Tﬁe essay i3 a critique of a.specific fault and

defect of the time, historicism, which Nietzsche
calls the historical movement, the historical

trend, or the historical sense. As such it is
also Nietzsche's confrontation with, and
criticism of, Hege!l. Against Hegel's doctrine

that the historical process is a rational one
which in Hegel!'s time has ended in an absolute
moment at the zenith, Nietzsche asserts that the
historical process neither is nor can be
finished, that the cthletion of history is not
only’jﬁpossible but undesirable because it would
lead to man’'s degeneration, and that history is
full of madness, blindness, and injustice. 9

Historicism is the .English transtation of the German

Hiétorismus. Historismus is a term first used in a book

»

by Carl Prantl in 18582 to criticize what he saw as "an

‘inappropriate use of historical knowledge and a confusion

regarding the sorts of questions which could be answered
10 -

by means of such knowledge.™ The word  came into .

widespread use after the.publication of three in}luenf]al

works: Ernst Troeltsch's Der Historismus und Seine
Eignlgmg (1922), Karl Mannheim’'s essay 'Historjsmus'

'(3924). and Friedrich Meinecke's Die Enstehung gg;\



. ]gﬁ'amna-'z‘Vd;;'(‘géé); rWe}p“oqe to trace the
'un}bld}ﬁé Af the he?ning o% iﬁélworé’lb‘our‘tlme, one
woﬁWd‘aisd have po,ﬁénstderAfhe'Wjjt;ﬁés'of Croge;
Q&Ii{hdwo@d; Djjth§y; LeO‘étrau§s,.ée?hard”Kngef;ahd Kar|:
Loﬁifh; ffh€f; ;flébq;$e, is.bqypnq ?he scope of 1ﬁtsl
'g{uqy.'”ﬂowévér,.Qg Wiil‘#ry to.présent what falls within
‘.Ehé éfea:of'ggneyql agr;emént4of hbs}'of {hese wr?tefs,
'.idhd }he'mAjo;.#foqum§ ji\c§nfrbﬁt$_u§ with.b
~Tr;QJtSChJ'Mgdﬁh;im;.dnd'Mehnééke Were‘all‘COncérned

ftb'idepiify;historicism 83 bofh a herhodological-

Y

S

"principle, the one which separates social science

(ﬁie;teswiéﬁenschaft) from natural ‘science

" (Naturwissenschaft), and as the idea or principle which

’

defines our age or.wérld—viéw. All of. themnwere
historicists whovwere dee?ly concerned to‘defend
hisjor%é}sm from the'charge of relativism. None of khem
‘%Jéceeded‘in adequately doing so. Ernst Troeltsch definéq
h?storicism as "the historicizing of our entire knowing ";
and-experiencing of the spiritual world, as it has taken
place in the -Course of the 19th century." H Troeltsch
believed that the view that all aspects of the life of the

mind or spirit are caught up in & continual process of

change "tended to lead to an unmitigated moral and

12
intellectual skepticism." This is what he calied "the //
; . E v/

crisis of historicism." The .central concern of

N

Mannheim's essay is to show how this'c?isis couid heu.,»

overcome.



The mere fact that every item of h?\rordcaI;
knowledge is determined by a particular )
positional perspective, and that there is an
intimate fusion of the particular historical
picture of every epoch -with its actual
aspirations and concietg values, in no way
implies the relativity of the knowledge so
obtained. 13 i B :

Each culture ha5~on1yvone set of Value.gtandards and

-

this alliows one fo’make'an npjec}iVé judgment about

vajues. 'Mannheim admits that.this means "that the '

,his{orfanﬁban;apply'hﬁs Vélue.StandaLGS'onlyAto his own
o . 14 , e T I
culture area." . But oneﬁgﬂn also determine other

LR

‘_cUlfuratfﬁtaﬁd@rQsﬂbyweﬁtqung\into'g sympathetic .
uhdér}tahqfhg‘(!Q[}}dngn)_of"a’cuﬁture'and'cun use that -

‘standard to méa&urefparticglar"vaLues within that.culture.

Thi's still Veaves one ‘at a loss as to whether, havifg .

~

entered into a sympathetic understanding of Greek, Roman,
or Remaissance culture, one can judge whether it is better

ta adopt one qf Ihejr standardS of value.,or keep the one

2

wé%hayef‘ Andwyet, what other serious purp¥se is there in
studying :the past?
Mannheim, |like Troeltsch, thinks that historicism is

ouf‘woyldléigw.' We see the worid primarily in terms of

chiénge, grobfh,tprogress, evolution, uniqueness, and
. , R - A

individuéLin.; Hisfor%cism is a "dynamic phflosophy of
life' that has replaced the old "static philosophy of

15 v '
Reason." . Repypn }s no tonger thought to be outside of

a

h1story or supga-femporq]f The autonomy of theory and
.hence egistémpioby{have been repfacéd by the doctrine of

the his]oriéi{y of reason and thé“pnilosophy of history.

™~
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10

_Qﬁq‘ndw looks at tno~differentl“sphefe§ of life" in which

a thebry is.rooted, -and from which it emerged. “As

Mannhelm puts it, "the doctrine of the_autohomy'qf‘theory

reveals |tsc|f to the aye of the scciologist of know]edge

-and the phjlosopher of hiqtony . as bound to the -

hlstoruco phnlosophlcal position and Lt;'cqffaspondidg
. ) » 16 ) : - e
lifq—baSis." ' ~

“To understand hlstorlclsm, says Mannheim, one must .

~understand its development as a. world view. Lt came into

4

being after the réligiously Ueterminqd medieval picture of

the world had dnsnntegruted and when the subsequenf

‘Enlightenment. thh lts domlnant idea of a sub}a—tempo(al

Reasoﬁ; had destroyed itself. Meinecke traces out. this.

Adevelobmedt in even g;eqrqr detaul bt fs,.he'sajs,'a

resuﬁt of the dpplidatidn of'{he "1ife- prlnC|p|es tmﬁt'”'

“ emerged from the German intellectual movément beginning

- ER N SN - N 17<
with Leibniz_ddd coming to a .peak in Goethe.

Man, it was maintained, with his reason and his
" passions, his vurtues and his vices, had
‘rem5|ned basucally the same in all periods af
which.we have any -knowledge. " This opinion, was ~
5Ar|ght enough at heart, but did- nbt grasp .the
-profound changes and the variety of forms, J
.undergone by the spxrutual ‘and lntellectual life
of individual men and human communities, in '
i spnte of tbe exlstence of ‘a. permanent foundation
7 ot. basuc “human’ qualltles " In particular, it was
the prevailing concept of ‘Natural Law}lhanded
“down from. antiquity., which confirmed the bel ief
nthe stabiijyity of human nature and "above ad |
human reason. 18 ) )

L B
[

Mqipgcke‘sHView'is that ﬁistorjcism'emerges as the result

of the successful attack on natural law.. He fail; to



11

A

distfnguish natural law from natural’ﬁight. To iracé the
gehosis offhistoriéism one would have to be clear as to

the dis}inctions'betwéen ancient and-qub;n”naiuraf righiw
and ancient and méde}n natural law. ' lEven 5;,.oné‘f
cannot‘deny that Meinecke's apc;unh mak%s.gobd s@nsé: " The’
qébunking 9{ naiural {aw didleqtail thg‘ﬁréak{ng_déwnqu
ithe beliéf in the inv?p(abi|tty\bf tne-;jghési human

. 4 I

. . . L ) . . . o - \\ )

“ideals and an unchanging human nature that was held to be
' ' , 20 S B . ' :

constant for all ages." ' Meinecke thought .that the

'discovery of the‘"essence" of historicism would ‘give .
o0 : . , ST TS co

historicism the power to cure itself--"the power 'to heal
- L B - R . . - g
the wounds it has ‘caused by this relhtivizing of all-
. . 2 1 . . . r‘. ’

values." - ° Yet. the "essence" seems to leave one no

‘closer to a non-relative Stgndprd of value. ot

”
.

r(_The Wfitings of these ear:ly sopiologfsts of knowledge

and Qntellectdal Historians the prdQen,to be the mainstay

/ . ’ :
of the thinking of modern nistorians .about historicism.

- A -

P . . . N . .
Two more recent scholarly articles on the meaning of

hisfdrﬁqum continue to def[né’historicism/és~both a

methodology'and a world-view or "dqctnine of phi-tosophy."”
't is "the belief .that the truth, meaning, and value of
anything, 1.e. the basis for any evaluation, is‘ to be
. 22 . _
found in its history."” -~ - Historicism is"not'"a specific

logic of thistor ¢ systematic philosqghy," "a theory of
inevitable it laws or cycleé," or "a way of
. ' .

writing histc turely objective, impérsonal and

factual mannar . .o ftact, it~ the opposite of the

©
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latter because it maintains that complete objectivity is

.
impossible.

In the sociaI 5cience called political theory,"

ﬂ-historicism‘has been defined by Arnold‘Brebht.

(Historicism'is] the idea that all human ‘

- "knowledge is historically conditioned and that
human beings [cannot] entirely disentangle
themselves from the singular social conditions

“under which théirninds [havel been shaped. 24 ‘
g
Sfaﬁley‘Rotehlh;§ salid: somewhdt ironically, that it
" . ., s . h . ‘ 1 '
. ‘ .. . L e . R PN _ ]
is "“the.inabi’lity to distihguish between being and
\ P a 5 2 . ’ K : ) . . - ' T - ) - H N 3
time." = - - - ' ' . T T

. 12
N S
P4 :

0 .

Rune’s ‘Dictionary of Philosophy giJe;-the fﬁjﬁdwﬁﬁg”
definition: o A

~

‘The view that the history of anything can-be
accounted for through-the discovery of idts

~ origins, that ‘the ﬁhtpre of “anything is entirely
comprehended, in its development... 26 :

[N

The . Encyélopedia of Philosophy gives a.similar.

dqfinitionE ) T

)

Historicism is the bql]ef that an‘adeqhatg

understanding of the nature of 'anythihg and an '

adequate assessment of its value are to be :

gained by considering it in terms of the. place

it occupied and the role it played within a v
.-process of development. 27"

In politfca|~tﬁeory theré is a growing recognition of
’ .o ! . " ’ ' v‘« \
gpe~fact.that historicism questions the very possibility
of poIVTicaI‘phi}osophyQ-:Historicism asSerti that we live,

within consthnily‘shrfting'hdrﬁzons which are themseives

L 4
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created by human\beings. Human reaSOn s fhus uﬁdqrsfood

to be a product of the specific hori:dn:or ?Soéiq—CUIturalu

v ¢

groundwork" in whiéh i} appears. fReason;canhoi-bekthought

’D

of as a neutral arbiter whith\cén”transCond‘hjstory.' Both
o) . . :
our principles of evaluation and our categories of

understanding are h]siorica||y.vériab|e.' Tbis ipadé'tb
the belief that "it is impossible to aniwer thé.qudstton
‘ot right and wrong or of“the'bést hocigl order_fn-a

' 28 S . - N\

v

universally valid manner."

In Nietzsche's view, the core of modern nihilism is

. - 29 1.
historicism. It is political dynamite: 'Practic{lly
speaking, it destroys men’'s faith in the rightness of\\\\w’//ax

‘their way of life by relativizing all values. On a

theoretical level it asserts that political philosophy, as .
it was tradifionally understood, is impossibie. The

attempt to answer the question of the good Ilife in a

o .
permanent and universal way is fundamentally misquided.

Political philosophy tan never be more than ideoldgy. The

modern crisis is both a practical and theorytical‘one.
‘One;t;rn; to Nietzséhe inm fhe“hope'of'cowing;to_underctand
the c;is}Sgg}gught oh by'h{stOficism becausé& he is both
’thg ;rchi}eit and %h;sicidnlbf‘our &g?, par gzggl{gnggr
Having;;hJS g{;en soﬁe copside[;@ion.és to why one

o

-f\qughf to study Nietzsche's polifical philosophy, as Qell
aéuwhdrcgone begins to do so, we must next turn to the

cquest?on of how one stuQiestietéSChe. This means we must

cbnsiQer thpfduestion of how one reads the books of a

poiitfca},phfl@spphér. We shail pés@ 6ve(vthe question of

- s
1
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the literary character of Nietzsche's work as a whole. An
I . . . E
examination of some of Nietzsche's most prominent

statements on reading and writing are sufficient for present
purposes., i

-

Niétzsdhe demands much from his reader. In almost

Y oo . .
every .book he wrote, he makes it clear that he does not
mean to be understood by everyone or even most people. In

this sense Nietzsche's aristocratic radicalism shines

through. He says that there has perhaps never yet been a
good reader of his books. His standards are so manifestly

high and uncompromising that only a fool would bégin by

»

assuming.that the reason Nietzsche's books_do not make

sense to him is because he is more sensible than

Nietzsche. s

[

In a wrﬁtten:preface to the public'lectures Qn the
Future of our Educational lnstitutions, which he presented

at-Basel'Univef&ity in 1871.’Nfef23che lists tpe'quﬁlities

A

of a good reader.
~
A\
The reader from.whom | ‘expect something must
have three qudlities: he must be calm and read
without haste, he must not always interpose -
- himselt and his . .“cultivation,' and finaily he
may not, as a concluding result, expect new
- tablets. | speak not of new-tablets .and plans
for the gymnasia and schools... - 30 co-
Nietzsche first elaborates on the third quality. ™ The

~ ’

"reader must not -be lovoking for.immddjate'prAc}icaJ

guidahce in order te ke political and social refdrmsb
He should pdt be looking for an idqoldgy;, The man who is

s . - M : . - '
: . N N i

Ld "
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eager'to throw himself under the wheeli,of modern life is
. . ‘ | N . ] .
incapable of the leisure necessary.to read well. He only

looks as far &8s is necessary in order to act, to justify

those passions he already feels. Thns ieads" to

'Nletzsche ) elaboratlon on what is mcant by a calm/Tﬂﬂder.

For such a reader, reflection is pléasant for its own -

sake. Nietzschevsays that the goéd reader Sstill lhinks

r !

whiie reading, understands -the sec;et qf reading hetween
the lines and refle@ts on what he has read Iong,after<ﬁ§
read it. But it is the romaining.quélitY 1hat.Nfet;sche
holds to be the most ihpqrtant. Augﬁod }eader does no§v~
measure what an‘QUthor says uSing hjmséff'and”h?s
cultivationkas the standard.. Th&lgbod_réédbr is not one
of'"thosquuite unreflective pedpJe,:who;‘as historians,
writ.‘e in the naive belief -‘t'hat:."just"-»t.he.air. agé s right in

all its popular bpinions and thap to write in accordance .
with the times comes to the same thing as being just." ..

If education is primarily to reveal.oq?‘ignorancg, one

> B T -
. . . T

cannot judge an author onAthe'basis‘of whether,bin one’s
ighorance, one dgrees¢with the author. -‘One does not‘u;e

one's own education to measure a great book, but a great’
0 . - o
book to measure one"s own‘educatfon.

. "

Nietzsche'giye} some further rndlcat:on of what he-

expects from a good féadervln hls unllmgly an;|gg[gx|gn§;
-The'good'reade} attempts "understand the archltecture
32 o .
of a book." Only a few wPWI pe_good_rehders. ,MﬁstJ

Nietzsche says, either canno’t or wifl'n6i~undeksténd the. .

books written Hy,gféat thinkers. -This does not mean that
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1

the‘philosdpher'ia dishonest. N}@tzsche says that, unlike

most, the philosopher writes "honestly." He writes

~

honestly about his own experiences whfch have to do with

1

philosophy or the Iove~of wisdom. He writes w(tﬁ
reference to.experipncoS‘that only a few.are even capabfé

“of. 'This means that to most men/tho_philosopher remains

silent. Mosf mén do not, for exampie,.have the experience
of a radical skepticism concerning the idea of*justice

_thét guides the moral ||fe of our age. We,tike~th§ ideals

_of equaluty,'comppssion, anq human rﬁghjs\for graﬁt9¢i - To

Ty

~call the basis of morallty iniq\que§tion for most men
woujdunot»even be‘desirable were it possible.. For“only'Af
very few have "the lime’and:thg will fgf profound serious

reflection. ‘"Every1pinb impo;és'upop us silence, the

4 o ‘ . Lo o . 33 . T / [
five-year silence of the Pythagoreans." B -
N , . ) . . . . '- - N [

'The\fheme'ot silence becomes, even more prominent in
the prefaces Nietzsche wrote in 1886 to five of his books -
" thaf were to be republishéd. These pfefhges are a B

A

vhluable guide'to:Niefzsche'§ views on the'fé&ui}bments‘gt
. - 2 :
‘readnng phflosophlcal books. in the preface to Volume: |

o~ ~ -

of ﬂymgn All 199 Humgn ‘he rep;hts,that one of the defects

~
2

of'mogernfreaders is that® they no Ionger Expect or look }

fér'} déuple seﬁse'tb Jhe texﬁA He approylngly reférs to

nthe<ﬁedjeya| saylng that “on'e only LimALni a phllosopher
T 34 . :

by'being'sijnnt. ’ y Phlrosgpherpq‘hg suggests,; always

.wrifé for both-thé mahy and the few. The double-—sense of

,thetr books is a way of'fgmqindngf$i!ént to ‘the many.énd

(e

. . .
2 . . . -
.



17

hence remaining a'phila:3err{ which often simply meant
avoiding persecution. 'In the p;eface to Volume || of the
‘same ‘work, Nietzsche explains the "art of sil&ﬁtmﬂ_in
térm§ of the relationship between experience and
‘'understanding. One can understand Niet;sche'; fhoughts
‘vdnly on the basis of the same experience——the Ier of
' \

- wisdom. Nietzsche says he has Ieijned "the solitary mah's

wax‘of_speakingrwhich only the most silent and suffering

L 35 N
understand." Such a man knows .that "one should speak
only,where;onq,cannot remain silent -- the rest is all

R i 36
chatter, 'literatur’e’ and bad breeding." in the preface

\
N

‘to his next book, lbé‘hgﬂn, Nietzsche apain speaks about

1

what he uhde{stands“to be the art of re%ding and why one

hust master that ‘art given NietZschg;a\own art of_writing.

It is not for nothing ‘that | have been a
philologist, perhaps | am a philologist still,
that is to-say, a teacher of slow reading: in

the end | also write slowly ... --this art does
not so easily get anything done, it teaches one to
read well, that is to say, to read %lowlyk deeply,
looking cautiously before and aft, ith :
reservations, with doors left open, with delicate
eyes and f”ngens;.. 37 ) g

In the following book, Ihe Gay Sciernce, Niet?séhét
'ironically“waiis unti) the end of the book béfofe

ftorcefully reﬁindiﬁg‘thd reader that readihg“bodkg ﬁfiiten
by men like\ﬁimself}_phi]bspphers,‘Ls_p?obﬁematic.~-
. ) v N S
Pol[)icak phﬁfosbphers do not write fbrjeveryﬁod%'&na most
e ., B ~ : / - -‘_' -

philosophers were political. -
k ] ‘ _ ) ,



Qn the u_e_a_t_um 9..f. being understandable--One does

not only wish to-be understood when one writes; one
wishes just a¥$’ surely not -to be Understood. It is

” ‘\bt by any means necossarlly ‘an objection to a book

" .when anyone finds it 1mpossnble to undorstand

perhaps that was part of the aythor' intention--he
did not want to be understood by just “anybody." Al
the nobier splrlts ‘and tastes select their audience
when they wish: to communicate; and choosing thatJ_juuR
at the same time srects barriers against "the

others," All the more subtie laws of any style have {
‘their origin at this point: they &t the same time 3
kKeep. away, create a distance, forbid "entrance,"
,undbrstand,ng,“as said above--while they open the

ears of those whose ears are related to ours. 38

Nié\ikcpe.;g_ha?g explaining why he adopted the
aphofisticht;le.’“géhgives two reasons. First, because
it iivtho:ohTy way. that some problems can be approached
and unders{OGdr»secdpd, because it prétects most people
from unﬁ%ystandingﬂthe problems. "For'ﬂeing an
immo}ariiti onq%?as to take steps against qorrupting

. g . o :

nocents . .."

in ﬁgxgng,ﬁggﬂ and Evil, Nietzsche nges what amounts

to an expl|C|t restatedént of.what he?said in the Gay

Science. M_\ o | ,
{

.Our.highest insights must--and‘should——sound Lo
like follies and sometimes like crimes when they
are heard witho u}/pecmlsslon by those who are nodt
predlspoibq\gnh predestined for them. The i
difference between the exoterac/gnd the esoteric,
former Ly known to phllosophers~—among the Indlans .
as among the Greeks, Perslans, dhd Musiims, in
short, wherever one believed .in order of rank .and
“mot in quality and equal rlghts—-does not-so
much cohsist- in this, that thezexoteruc approach
comes rom outside and sees, estlmatea,.measures.
and judges from the outside, not the inside: what
is much more essential is that the exoteric
approach sees thjngg from below, the esoteric
looks down from above. 40
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Finally, in the section of hggg Homo called "Why 't
Write Such Good Books," Nietzsche speaks once more‘a5§Qi
*reading‘knd writing. One must learn to read leisurely,
without always having one eye on how one can assimilate
the views of the author to onc'$ own . One must read
slowly and carefully. sCarefui reading may turn up
contradictions and even blatant errors. Nietzsche reminds
us that the art of reading between the I'i fes might help us
shed light on why shilosophors make "mistakes."” One thus
always runs the risk of overinterpreting a text but
overinterpretation is sd?ely a8 less dangerous‘and more
easily}yanquished danger than under{nterpretat{;n.‘ The
reader doés all this with the hope that he will uncoper
the architecture of the text and thereby the:author:%

intention. That "intention is thegordering principle of

3

the text. To understand an author's intention is to think
his thoughts the way he thought them. . //
Nietzsche does not write for everyone. His art of

esoteric writing is based on his knowledge of the _
relationship between experience and understanding. He
writes }n such a way as to remain silegt about hany things
to those who have not ascended ;o his berspective. He
often uses the revealing mekaphor of mountain climbrng~1o
; .
¢ccscribe- the relationship b'e tween experience and.”i;—
understandingk The man on the peak has more in common
with one ﬁalf—way up than one still in the valley- They

can discuss, in terms that make sense to both, the whole

range of perspectives at least up to half-way. But no
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matter how much the peuk-dweller might describe the.view
from the to%, and the climber imdgine what he means, the
climber cannot see what the peak dweller s&es. He cannot
under.stand because he lacks experience.

What experience is Nletzsché talking about? One is
reminded by Niotzsﬁhe's metaphor of the mountain o*
another famous philosophical allegory—--the cave. The
ascent is from opinion tec knowledge.‘ One ascends to the
world of beiné from.the world éf becoming. The mgtaphor
of the mountain is somewhat different. One ascends from a

very narrow horizon to the greatest possible earthly

horizon. Pefhaps,bat tﬁe greatest heig@}s, there is no
horizon at all. We shal] have to consider Nietzsche's
idea of horizon in g;g&%er detail as"it?prq;ents itself in
the tgxt. Suffice ft to say that Nietzsch% mosf cé;tainly

indica}bsvthat while one may not understand mAny parts of[

his“books because one lacks the experiences to illuminate

wha t hé say&, one can gain/ihose very experiences from
reading and trying ver}’ﬁ{rd to understand “his books.
Nietzsche suggests that we can experience {he activity of
philosophizing from stuqyiné his books:

As we saw, Nietzsche suggested numerous reasdns why
he writes esoterically, i.e., why he is a ugjitigal
philosopher. Most phifosophers wrote politically because
they feared, among othqr things, persecution. Nietzsche

obviously did not have to enteftain such fears, at least

after he left Basel. The reasons, as we have seen, seem
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to be of two sorts. One might well be a kind of
generosity. He does not wish to harm or corrupt
innocents. The other seems to be a sense of justice.

Nietzsche thinks that there are things that only the few

should be told. He writes with a sense of rank, iooking
for thdSe tew "noble" souls like himsekf. 4Sych men '"see
things from above." To them Nietzsché;s'inSights dd not
sound like follies. More .importantly, they can be trusted

with those insights because they are not primarily

v

interested in using them for ends other than.inéight

itself into’ the nature of things.

he ]

Having said all this, | sh%uld add that much of
- . .

Nietzsche's essay remains silent to me. Our author's art
of writing is extremely subtle and one -could doubtless
lraise serious objéctions to my undérétanding of "noble

“

readers" and the-relationihip between experience and

understanding that informs that art as | have ﬁresented
it. Reédjng Nietzsche is a probiem and thus so is writing
about Nietzsche. How, then, is one supposed to write

about Nietzsche? 1 have'adopted the form of an N
intérpretiVe essay or commenfary-—an Qgpliggxign de texte.
A commentary seems most fitting for two reasons. it is
the way Nietzsche suggesteg one write about ﬁim..and it
allows one to write pertinently about a text before having
fully divined the autho}'s intent.

In the preface to The Genealogy of Mngii,'written‘in

1887, Nietzsche states tﬁqt one must master the'art of
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exegesis in order to comprehend his books. The:{ﬁrra
esshy Of Ihe nggélggy of Morals is ‘;twnded to keryq as
an examp of this arf. It is a sixty—pade-cghmgnﬁary on
aniaphé}ism from Ihus Spoke Zarathustra. Tﬁé’aphoijsm rs}
two lines long. Two years later, in ahfettgrth Car[
Fuchs, Nietzsche says that should someone come gp ;rite
About him he should “have the cleverness, which

.

unforthnately no one up to now has had, to charadiefize

. 44

me, to describe but not to evaluate.. . " A commentary
does not attempt to evaluate but elucidate- ‘Elucida}iqn&m
necessarily precedes evaluation. One mightJindedd'hdpe,“

at some point, to be in such a position as would give one
thq right'to evaluate Nietzsche (ahﬁ'other philosophers)...
Failing that, writing a commentary seems the‘mosf

2 K ]

rea;onable alternative. It gets one closer to having the

right to make an evaluation.

~ ~

Writing a commentary allows one to k}ite’intelligﬁhkly
and usefully about a book before one knows thét book asg

we]l'é; the author. To konow a book asﬁwéll as_fhésauthqr~

is the goal of any serious reader.. . The effOTtJinVBIQed 

-

in writing a serious'bdmmentary allows one to move towards
that go&l.' ln the case of Nietzsche, the'requirements

Nietzsche imposes upon hiS;readers pqrhaps make comméhtﬁ?&
the only way to move towards understanding his pol{tifa1 \

philosophy. . EW

In the following. commentary on JThe Use and Disadvantage

of 'Historie’ for Life, | try to make the structur; of the .
& -

4
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i

viessay'ad ciear as possible. Why does Nietzsche begin

where he doés?‘ Wﬁ;‘does each parf follow in the order it
does? ’Whyldoes Nietzsche remain silent abéut certain
Tihfngs or tklkvof them in a strangely Delphic m;nner? |
atlempt toléhep some light on each of these questiqns in
order that Nietzsche's intention may be seen more c]early.

Above all, this is an attempt to better understand the

fundamental problem and starting point of Nietzsche's

~

~hphilésqphy—— historicism.{ For Nietzsche makes a

-y,

persuasive.case'thdt the culture of the West is rapidly

3dec|ining and that historicism is the underlying cause of

1

that dec!line.
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N COMMENTANY “oh- THE USE. AND DISADVANTAGE OF HISTORIE
FOR LIFR - " :

R

TN L1
., The Title anq.preo "¢,

The title Af Nie‘zgche s essay on h;stor}’na .Yom, Null&n
mmm;wﬁ'\uummm:m The bost
translatlon af this is Ihe Use and. DAAAﬂlAnlﬁﬂi of
;#LLLQLLQL tar LLLQ- We sh&lI ;]mq1y ‘use the Ge;man L
Hi;igrig wheravof'ﬁ‘ sppears. This is pepaﬁséxthd;e are
’two German wordﬁ why 'wh can be tran#iated aé'hiq{o}ygl"

Higtorje and ﬁﬂ}jﬂhqhﬁ- The latter 4ind3 ité‘rdog‘in the

~

verb ggggngnQn,w"' means to happen, occur, chance, come

-ﬂo puss or'thg pla °§. The noun Geschehepe means'what i's

done. accompl,5n°d f\cts.'OV what has happened.'. QiignigﬁLg

1

“is:closely rg|@t°d N meaning. It means'the events or
seri < al : !t : : -
series’ . of evepts the pqst., This can include a tafle,

1]
[y

- . r
stO(y, narratye 7 Yeport about those things which have

,bactually occur(gd We shal i translate this word as

the -

hlstory“ mean ng ‘evedfs of the pa&t and accounts“given

of past eventg ﬂL{\gLiﬁ comes from the Greek wogd

n|§1g[15 Whlch mOB t 'nquory |nto thlngs, oracleg‘or

'0

: . ¢ . o
peop!g; lt suggO’ Qﬁsystematlc obsq{vatnon and S -

LS

<

investigation St ttgmpt5 ‘to ascend to a. klnd of _Q/“;
.. . Co o - ; v -
knowlgdggu ‘A'hi}igk\‘jgr example, was»a learnod man . The

emphasis is on s8° Q w|th one s own ‘¢yes and-

) " . | )
lnvestlgatung Qn¢° e }Bdcausp it} goal is know|edge.~jt

. . |d A ;. . w* E
eans that one cou thus give a reasoned account of.one’s

:
' o X
. N ."
‘

s

24 .
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inquiries and investigations. The word eventually took on
the‘nar(ower meaning of inquiry into things that had
héppened‘but still emphasized the actiwvity of inquiring

into and considering things past. Historie could perhaps

be better transiated as historiology. It suggests a
reasoned account where Gg;ghightgn&ed mean nothing more
.than a tale or’story‘about wﬁat'happened. The most

impof tant différence in meaning s thatwﬁgagnigbggjeféfs

primarily to. events that have happened, i.e..lthatﬁwﬁrcn
is the object-of «inqulry. Historije refers ‘to the activity

i B ) . . [ ) ‘ 4 5 -l . . .
of inquiring into and ‘accounting for those event’s.

LT

~

Nietzsche's concern is with the use and diéaquqtaéelgf

1 . . t

inquiry into and consideration of the past forfljfe.

’

.Historie is not always useful for life. Life is to serve T

\

as our standard of value for Historie. One is compelled

)

to woﬁder‘why Nietz;cheAmékes_li(é and not knowledge the: .

\
s

standg?d..uHis doipd SOv;uggegts {hat‘there is/é}teqsion
between fifetaad knoﬂugdde‘Uécausehhigtg[ig is al;qys-;\ }
useful for knowqugeaof.;bme)k;hd.‘-ModefQ historigg?aphy(~
claiﬁslkoib; a social bcieq;e.‘iﬂliigilg prqd;cés‘
sci;qtif}é history théH s Jnd&rst;od_to bé kmoﬁledge\&f.‘
*jthe_h;ghest type;‘scighce: 'ﬂfeféscﬁc's titie fur&her
suggests that the;e mai be a ten;{on between lifé‘apd.ghé
highes; type of knowlpdéé. , 

Hereidp are remindeé:of ihe'fi}st.modérdipﬁfl05§phej.io

criticize the popular view, wﬁich emerged from the
Enlightenmbnt. that thgirélation;hip~betweenlghjlo§oph} or- -
.science and politics can indeed be a harmonious one.

'l
\ ) -
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Rousseau argued that the advancement of Rhe arts and
sciences has proven harmful to bolitichl.lifp because the
arts and sciencé§ corrupt civic virtue. "Here the cffect

is certain, the depravity real, and our souls have becn

corrupted in proportion to the advancement of our értsgand

sciences toward.gerfection." Men are no longer capabin of

Qhe h&pﬁiness that comes from_lead}ng theﬂvirfuou;plffe of
S a good citizen. * The tit]elQUQQe;ts that the

fundamental issue of Nietzsch;'; éssay is similar,ﬁﬁ{ not

the same, as the one presented by Rousseau--the problem of

the tension betwe'en philosophy'and politics. This ten?ién,

‘has been the theme of political philosophy since iflwd{w

\
'

first founded by Socrates. The ciassical formulation &f

!

this theme is the tension between the city and the .

philosopher as it comes to ‘light in Plato's Annggl‘giﬂfﬁ_”

Socrates and ‘Bepublic. It is this theme that Nietzsche

reformulates as the tension between knowledgecgnd Tife'

I

Nietzsche begins thé preface by quoting Gerﬁény's-'

~ r

gféatest poet by name. We are reminded that this'iQ the
only one of the fouf Qﬁilmng Considerations that does not
have a famous German iﬁ the title. Phe other essays are_

about DaQid“St¢auss, Schopenhauer, and Wagner.

L

. ' s .
i's the only one of the four essays with a preface.

"Goethe’'s name does not appear in the titie but it appears

-

_in the opening sentences- of the preface. ‘ And Goethe is"

quoted and mentioned by name more than any other in this

~essay. Nietzsche thusiseems to suggest some connection
) ) - ‘ . S R

- - . -

And this .

4



ﬁetweeh Goathe~and ‘the probiem of historicism.

"Moreover;btthataueverythfﬁg that merely instructs me

~

e wfthout increasing or~difectly.enliienin§ my.cactivity. "

Gébthe~said this in a letter to Schilier upom reading-
_ Y o o o
Kant'a Antn[gnglggx ' Ntetzsche here identifies himsel f

with Goethe. Thns.means-that he implicitly includes

P . ’

phwlosophy.'as it has been understood since Kaht, in his

N -

condeﬁnatiop of mere instruction. Goethe's remark, says .
Nietzsche, is to stand at the head of\our'éonsideratign'pf

the value and dusvalue of- U|§;Q[|§ |ike Cato. the Censor's

‘.ggtgcum censeo that Carthage must be destroyed. *e
Nietzsche preseats Goethe as"a German Cato. Thia,is\thé
qssayua exatiaitparsaactivetl It is the”perapeptive of
the good citizen. Cato was the great guataiaﬁ‘aftRohadi
viftue. In this eyes, the greatest danger.to Rbme waa not:
Carthage but the influx of fareign customs angd idaas. ’Ihe"

bel

charms of cosmopolitanism would make men soft and ‘corrupt.

The greatest danger of all was philosophy.~- -, _ - :

~

Phtlosophy entails a radical quéstioning, and often a
debunking, of givic virtue. Nietzsche presents>hiﬁse|t‘fn

Magreemeht with Cato'because he is about to attack o .

.

.

Bi;tg[jg. which hresents itself as both philosophicahk and
fséicnt}fic.‘,He speaks for the great founder of German

:qutute because this Historje is destroying that cplture.‘

Y

NietzSché;says he will show why knowledge (Wjssen)
_Which enfeebles actiaity. why Historie when it has become .

8 superflulty and quury of the cognition (E[gghn;nig),

@ust be serlously hated He shares Goethaks sentiment and

-
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jﬁugoing to persuade us through argument that this
3oH}jment“is correct. We should hate mere instruction.

For we lack what is most necessary, and the superflubus is

an éﬁbmyaof the necessary. It should go without.saying
that ‘he is here speaking of the needs of the soul or

[

psyche-qhd.not.the body . What is neéessa!y,is knowledge
which enlivens.ér{quickens activity. This suggests two
kind;ﬂof knowledge: knowledge about what are the good

things ;nd knéwledge abbuf how to det those thiﬁgs. ~Fo;
all_huﬁah\boing@ direct their activity tbwards Qetting

what they believe to be the‘good; TActidn-;equireS only

opinion, preferably right opinion, about what the gobd‘ ’
thiqbs ate. . Higjggjg'odghi to thus provide us with a

~,_cohpxeheqsive.yiéw“of,thB'good and the good iife, which is

‘the life of the man who gets the good things. |t should
.BnUn dharangf"metgphysjcal subtjbjies" and teach men
"those truths thét;hald.tﬁe happiﬁeaslof the human

. - - 49~ . _' ’ ’ " . ! .
race." - . : - .
'N[eizSQhe’éopt?aéis the needs of the active man with

- ~ .

thoge,of the “sppiled'idlq}s in'gﬁe gafden pf knbw]edge.”

!
L)

“These-are the leatned-men, the scholars afnd intellectuals,
‘who desire Hj;tgpiéAtor the sake of a comfo;jabje‘

withdraw!l from life ahd~actioﬁ;;orn(p'coyéﬁ up a selfish’

life and cowardly; base act's. ‘The-neédﬁlo} the activé-man
_are ;he‘gehuWhe_human nag&s.'.This:doeS'not~meaﬁ.that'6ne_'
ought to equate the idle-life“hithuleisure. For .the I-ife.

"of lelisure is the 1ife of bhé mind. it is a life devoted

“
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to»attemp{ing to aﬁawer'thefqﬁpstion dfuwhat is the good
Vlife, i.e., wﬁat‘are the genunne human necess:tles 'Thé'

idle men of knowledge use 51§19[|§ as a way td‘aVoid'fhis

v

inquiry. The most lmportant use of H];}Q[|§ would be in

the Servjce-of such an |nquuny. '

v
o

Ou; age Q§$ Tost sight of all the proper uses 6f

’

Historie. ‘We b°w4§uffer\from an excess of ﬂ¢11gL¢£ We

historicize evéry}h}ng without even thlnklng about it :1i

. S . \ o ’ ) - .
is second nature for us. This is historicism. rts'eergi.
is relativism and;rultimatelyh nihilism. . 1t causes life

to degenerate because meh'ﬁo longer have clear ideas about
‘.whét_js\right or nobfe Our age shows plenty of evidence-

oy
'

'pf thls degeneratlon of Ilfe, and N%etzsche says fhgtiif

is as,neces&ary as it may.pe pa|n1u|\to exper]enpe_thez
‘dx}dnt to wﬂich.we ohraelv&s are the deéadent p;oﬁuct@,of
our age. We must come to. know oursqlv§svas-déchents At

we:afe'?oﬂbeginlfo overcaome @ha; decadepﬁb‘in-ou};elves.
.S;if;khoﬁledée is a n;qessity of Iife because it is
,9519 ih}pﬁaﬁjaugh.knowledge that one canDegin to arregt
theﬂgggengfaiioﬁ'of’f;fe causéd_by hisforic?:;J;
.ﬁietzschq'; es;ay'ii an attempt to{gain ;gch.knowlédge.
4( Have'mad; an'gffoft to describe a sentiment
(EmniLngung) whlch has often‘tortured me;‘l reQengp_myselT
~on it‘ln that l‘revegl it to the pubiic. What is this
sentiment? \lg.ig;fhé ﬁ;infu] consciousness of one’s owh
d?éad;négy_of ‘the i} health qfibngﬁs soul. To be &

" product of ou[ qge,‘aﬁ ager'which suffers from the excess

. of ﬂLilQLLi. TS td-bega'deéadént. A C . .
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.

. The public, to whom Nietzsche .is-describing his

sentiment, will be Nietzsche’'s means of revenge.. Their

criticism will be of two different Kinds. ‘There may be

sdmeone, hensays.‘who will say -that he. has not felt this
sehtimeht'purp1y:§nd pfiginaflytehough. aﬁd,}ha} e has
,thereforé failed to gléarly articulats it. "A few may

- N ’ S ) : . . \ ~.
. thinkK so perhaps.™ But most will say his sentiment is
‘"perbrted,_unhatural{_repulsive. and utterly {yfegal."

“ . Such a.sentiment.ig hetd to be hnworthy 6f ﬁthe'powerful
‘ / . - ) L]
historical direction-of-the~age-." For them, the

>'his}orjbis¢ world-view, predominant since, Hege!l and Marx,

,'.j; }helsihndérd by which'Nietzsche’'s sentiment is to be

judged. "These are the timely men, the ones forcwhom the
. view.of our-time is the only view possible. They take-the .

~ \
' .

. iiméiy view that our age is the standard by which one -must
’ 'jddie all ages. Those otmer criticse the few who po_inf'to(D

Nietzsche's failure to cleariy articulate his sentiment,.
e % ; 2 ’ R

- a

are,in agreeﬁent with Nietzsche thaf\{h}S spntjment Fs a-

cor(ect:one.« Who are thesé'(pw? They ar&.N}edzsche'é

" : 50 , " ~
true judges.. . They are the ones who know even better
than he aﬁquﬁ‘deeadence; It is these few who -are %hg

- ~

public Nietzsche 43 mos t concerped~wifh..

By daring-to come forward with a "natural description"

of his sentiment, Nietzsche says that he has ‘done nothing
improprietous. . And he benefits by being‘"publically
. [ t
.+ feprimanded and instructed ahout our age*? He is

convinced that his-description will more likely brqmote

the general propriety than. injure it beﬁapse he is giving
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’ s
. A .

-

hisncxjtics ample opportunity to say polite things abduf'.
their age and impolite things about him. And Nietzsche

“will be instructed by what these men say about their age

ahd'§sopt,him: This instruction is presumably morq'thépf
"mefe‘insirdction.“ 1t is knowledge in the service.o?.i ]
ilife. lBy seéing how t;e men of our age react td :
Niet;sche's gritici}mz_Nietzsche gains q.bétter . “7 ’ .;

the effeet.byfia§§'h5§h -

<

uhderstanding'of human nature and

-
'

_had-on that nature. o . -

Niéfzsche says that ihi&.congidefation is also untimely

.

because ‘he has tried -to understand (yerstéehen) that.of «

which the-age is &o-ﬁroud as a major defecf; "This is its

historical "formative~-~education" or cultivation

- + .

(Bildung). This kind of education is the result of a

o
"consuming historical fever" from which modern man’ '
suffers. Our virtue, the historial sense, has become so T

overpourished (hypertrodhic) that we can now historicize

everything. The result is'an arid and paralyzing -
education which destroys life. Nietzsche wants to r%mind»
us of the reat value of the historical sense. it is &

virtue only so far as it serves life; it is not good in.

— . - . B

itself. : g ) |
Nietzsche's essay is untimeiy in two'respectS: his

description of his sentiment and his understanding of a-

\

Tt
virtue as a vice. This raises the question of

-

relétionship between Nietzsche’'s sentiment and his

understanding. Which came first? Nietzsche points to the

NAR
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P
answer in the conclusion to the preface. He says that he

ought to be exonerated because these sentiments are his

own énd'thd result of his untimély education. "Only so
far as | ‘am the nursling of ancient tiﬁes. espeqially éf
the éreeks, have | come to such untimeliy experiences as'a
¢
child of this timé." The Greeks have cultivated a

sentiment in him that‘mdkeg him experLendewhis own age as

decadent. Nietzsche;S’essay is aﬁ attempt to expltain this

-~

sentiment to6 himself and us. it is through this attempt

that he has come to understand our age as decadent.

Pa

The theme of the essay, as it emerges in the preface,

is the conflict between knowledge and life. Nietzsche
L . :

suggests that thi%:conflicf'dAn only be reconciled by

education that leads td culture. Such an education is an
untimely educajjon. "I't means gaining a perspective that

is outside the horizon of one's ownnrage. This allows one

A

to make a judgment about one’s own times. Nietzsche's

"attack on historicism is an attempt to make culture or a

°

ljberal %ducation.;which is'the'true cuftivatidn of the
soul, again possiblei"uHi;toric;l éducatién cSnnot lead to
culture becahse the ijects of. study are of historical and
not dragtical interest.' Onty if oné s@udieﬁ ine examples‘

and- ideas.of the past as living alternatiVes do?s that

study lead to more life, that is, to culture.



“The Problemsof Historie: Chapter 1.
\

Nietzsche begins his essay by entreating his i1eader to
consider (betrachte) herd animals. Such a consideration

is aftways untimely. It forces one to reflect on the

14
timeléss question of.what are the uniquely human things.

This is a question that per=sists in spite of human

evolution. To what extent is man nothing more than a herd

-
-

animal? To what extent is the desire for community and
friendship nothing more than a herd ins?ﬂp%t? Herd
animals "do not know what yesterday, what today is.". The

idea of time and the consciousness of temporality are

,
I

Qniquely hum&n.d Herd anim;I}/;ave no sense of the endless
Tepetition of their Iives.u They are pained by neither
boredom nor ﬁelancholy. ‘Their Iagk of a sense for the
past me;ns they also lack a sense for the future. They
not live, like man, dons&an}ly in the shadow of the fear
of death. For these reasons they gain a sort of blind
happiness. Man, on the o£her hand, know; what the
concepts of yesterday and today mean. " He has a historical
segge. He can see becoming pecausé Fg can distinguish
wh%% ch;?ges f}om wha't remain; the same. He is pained

when he consiééns the happiness, or at least the

fay . N . .
contentment, of herd animals. He wants nothing other than

to be happy but the:historical sense brings with it
boredom and helancho!y[ With every happiness comes the
realization that it can’'t last. The human predicament is

that man cannot learn--to forget like a;herd animal but igsg

-



nonetheiess in envy of the happiness that comes from a
‘ 53 -
completely unselfconscious herd-like existence.
Nietzsche's intention is to show what would be involved in
reconciling the historical sense and the desire for e
happiness. .

The man who makes th . consideration; says Nietzsche,
is pained by it. This pain forces him to wonder. He
wonders about herd-animals and himsel{ as a herd-animal.
Man’'s desire to exist as an individual is8 in constant

tension with his desire for community. Nietzsche suggésts

that the former is more fundamentglly human because we

will not trade our way aof life for the way of animals.
‘Men will t}ade the high for the low for the sake o{ the
hapbiness of animals but will be shamed by doing so. This
happineés ;s not a real humén alfernative. The

happiness qf animals is no longer a feal human alternative
once ohe i's fonscious of being more than a herd animal.
'Such consciousness is what it means to be human.
Nietzsche's attempt at a-reconcjliation‘must aim at

preserving the historical sense while allowing for a more

noble kind of happiness.

Nietzsche continues his consideration of the»life of
. herd animals. They live only in the present; each moment
fades quickly into darkness. They are completely sel f-
forgetting and for that reason théy Iiy;.gonestly

(Ehrtich). By this Nietzsche means they can only seem to

be what they are. They are incapable of dissimulation.
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Nietzsche "holds this honesty (Ehrlichkeit), which both

animals and children have, to be natural. Man becomes
disﬁone;t. He is "chained to the past" which is an ever-
increasing burden. He must often deny it out of pride.

Man thus easiiy becomes a sort of qctor, forced to lead a
phinful and dishones\ existenée. When he looks upon
animals And children he cannot help but fee[’cnvy. it is
as though h? can see ;here a kind of Lost paradise, a

natural condition that he once shared. Here Nietzsche's

account echoes Rousseau's description of the state of
B . !
t

nature. Man is separated from nature in human socfety byW

his "culture,' which is a product of history. But this

‘culture seems to be both the source of our pride and the

cause for a deep longing to again live honestly. Every
child is calied out of that paradise when it comes to

understand (¥erstehen) the phrase "it was", "the password

which brings struggle, sorrow and boredom, reminding him

of what his being-there (Dasein) fundamentally is: a never
to be fulfilled imperfection."

Man's Ioﬁ&ing for happiness may indeed cause him to

envy the self-forgetting of herd animals. Can han, to thev
extent that he is more than a herd animal, long for self-
forgetting? Perhaps this happens in all too many cases,

but Nietzsche seems to suggest that it is rooted in a
fund;mental mistake. The self-forgetting thaf comes with
work, intoxicati@n. or entertﬁihmept is a!w;ys only
pleasant.as the cqunterpart to self—consciqusnes;. 1t is’

never fully satisfying. The pleasure comes from being
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released from the péinful awareness that death approaches.
But self~-forgetting is unsatisfying because we want to be

both seLf-consciop; and happy. The best way of life would
somehow combine the two--a [ifé that prepares one to face

death. This suggests the |ifé of philosophy.

Death, says Nietzsche, sets i}s seal on this
recognition (Erkenntnijs)d: "pbeing-there is only an
ﬁnipterrupted having-been, a thing which thereby lives to

,deny and consume itself, to contradict itself."k Without

any historical sense, any sense of our having-been, Wwe

would héve'no'sense of being-there. We could have no

cohséiousneﬁs of self, no’abi[ity to distinguish ourselives
as individuals. A child becomés human when its memory is
developed enough for speech. Without the hisﬁoricel sense

we could not become Fuﬁan but would }eaain tw§¥¥ooted,
featherleSs herd a&imgls.

Human historicity.mﬁkes our becoming human possible;
At th§ same time the ascgnt from mere herd é€xistence to
-human being—there.is to man something that is
fundamentally painful. Nietzsche says that if it is
happiness that binds Living things to Iifé. then no
philosopﬁy would be more right than the Cynic's.
Happiness would be valued for its utility. A low but
steady happiness would be better than that which is
int;nse but periodic. On this view habpiness is th§ means
to life and not its goal. What matters most is self-

preservation. The desire for‘happinesg‘is thus reducible
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to"the will to live.

-

‘Nietzsche establishes the_fundémen!dl!imporﬁance of

forgetting as follows. "Happiness'reﬁdirdsddctﬁon, and‘atl -

human action is -directed by_dné“s'opinidns about the gvod .
Action requires forgetting insofar as"bne neéds“a clear,

firm opiniqn about the good. One mdﬁt f;fget all~ihé
competing aiternatives reveAléd by histo?ydand
gn}hfopo!ogy. One must forget wha%\hggtory seems to
prove: since all societies and Cultures haVe different
opinions about the good, there is no one right opiﬁkén;‘
Huhan understanding is thought foibe relative to time and
pLace.. For th;'mﬁn,whq was completely incapable 6} :
. forgetting woulq:béiléét iq “"the stream of becoming." >

Like the proper'studeaj.o[ Heracljtosg:he would “hard]y

dare to raise a finger." He-would"belpﬁrafy:eﬁbby T -,
indecision. Like a man.foréed to go without s)eep, he
would soon wither and die. Forgetting fs\thus more

fundamental than rewembering because we can be happy .
without rememberiﬁg, as the ghimals show; while
remembe?ﬁnéfdéh_dgstroy,lee by making it impossible to
'agt.ss As Nietzsche puts it, "there is a degree of
remqmbering,_of historical sense,vwhich éan infure-and
destroy qveny lkving thing, be it man, a people (Volk) or
“a Culture (Lgliu%ii" l. o
Niet?séhefs'assertion th§t>the(maq who was completely

incapable of forgetting would be condemned to everywhere

see becoming means that our perception of “Being" or

permanence is really an illusion. "Being" is the result

v



Y

~ 38

of a forgetfulness, of not fully remembering and hence not

seeing change. One can here detect Nietzsche's skepticism

u

of traditional metaphysics. His critique of philosophy is

& criticism of the Western tradition of metaphysics, of

the belief in "Being" which still persists-in Hegelian
philosophy. Arid it s at the same time, a critique of
(raiional basis of morality. For what is left of morality

if there is neither a divine nor a metaphysical basis .on

which to ground it?

Nietzsche thus raises the question of how action can be

directed towards happiness if we have no fixed points to

guide us. He argues that ali life has an unhistorical
component. Animals have overpowering natural instincts
which direct and }imit their activity. I'n hqman_beings,

these instincts are either non-existent or so we&k that

Athé latitude nat@fQAallowg for human behavior is so great

’

 that hu%gn being; Are’forced to i about what is good.

‘Human reason is thus, by Hecessit more than instrumental

reason. The questioﬁ of what is happiness or what is the

" good life is permanent question throughout human historf.
. - \

Action requires the belief that the fundamental
assumptions of one’s age, which are taken to be truths and
not simply assumptions, provide a permanent answér to this

question. The historical sense can égll these truths

Ny ¥

Which'appear as wisdom into question by showing their
origin. Can one take rights seri@yyly, fo(jexample, it he

believes they are merely the political epiphenomena .of
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oapitaﬁish? “The belief in a permanent ahstr to the
fundamental question is undermfned,by the historical sense

¥ : '

aﬁq wisdom is no longer thought possible, hnless by wisdom

one means the recogpitién O{fihenhis;;riéal prpce;ig
iThe d}gument Ni#tzgchd.wish;s'toaput forward is‘thht
historicism has come into being because‘wé h&Vc.lo§f’sight‘ -
of th;'fuhdamental impoftance of the unhisfgri;e] quecff
of all lite. Human |ife depends upon»g"balanée Qétwé§n 
the unh}storical.anq the Histo}icah. onvour se&iﬁg phangq
as defined wifhin (wH§t af least aﬁpear }o'bé).pérmahent
bearings. Tﬁere must, therefore, Sp‘certéinflih{ts‘én‘the'

historical sense. .

IO‘Hotermine the degree beyohd whlph»thé hfstoricaj

. sense becomes harmful, one must ”know‘precisely how great

the plastic strength (plastische Kraft) of a man, a people

or a Culture is." The Iimit'dﬁ oné1s=plastic strength
sets the rightful limit to one's historical sense.
Plastic strength means "the sfrengfhvto develop uniquely
from within, to trahsform and assimilate the pastlhnd

alien, to recover completely from wounds, to 'redeem

1osses, and'réfashion broken forms." What the historical

sdhse disrupts or destroys must be healed or replaced by
one's plastic strength.
Some men possess so little of this plastic strength

that the memory of a single, delicate injustice is enough

16 destroy them.; Others are strong enough that the

historical sense can do them no harm whatsoever. This

strength’, "Nietzsche says, is determined by the roots of a
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man's inner naturé.‘ "The strbngchthe fqots of a man's
inner nature, the more of the past he will appropriate or
master." The most powerful‘natures can be fecognized by

their .Immunity to harm by the historical sense.
"Whai such a nature cannot master, it knows how to forget

..i-the horizon is closed and complete, and nothing is

able to make, him remember that beyond it there are s.till

men, sorrows,vteachings!and goals._ " Here Nietzsche:gtates
one of the essav's most important themesi "And this is a
universal law; every living thing can become healfhy,

[

strong, and prpductive only within é horizon; if it is
incapable of drqwingla h;rizon around itself anq:xej too
selfish to enciose its vision within another's horizon,
then it w[ll fall into feebie decline or go hastily to a
timeiy demise (Untergange?." | “
OQur horizon is that set of funqaﬁental assumptions we
have gboutlthe world, whicq we takg to be self-evident
trutps; The goals by which we guide our fﬁves;”maké sense
of our experience, and serve as our standards of ;afue
form this horizon.56 These are our heartfelt.opinions
about the most important things, about what is the goéde
These opinions are second-nature to us. One might call
the horizon which forms this second nature our ideology dr
world-&iew. Socrates re!grred‘to it as "the cave . " |
Socrates would cerfainly'ggree with Ni?tzsche ihat all

life must necessarily come into being within a horizon.

To the extent that historicism makes us conscious that our
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ways are arbitrary, our beliefs part of a hjsfonically
changiﬁg ideology, that our "values" are hfstoricq}iy
relaiive, it destroys our horizon and the funaamcntat
starti}g point of all life. One comes to believe \hat"
horizons are acfs of human creativity and not reason. One’
can no longer even make the distinction_petween knowledge
and opinion. For kﬁowledge ftself is ﬁoy unaerstood to be
relative to time. The historicaltsense, by showing the
transitory natprolof horizons, shows that therqiare no

permanent truths from which man can seek to'guidg his

life. Yetrhisto;icism is our horizon. 'lt is»taken‘as a
self-evident truth in our age thai aIJ yéﬂﬁgg are /
historically relfative. .Historiéigm is thys a nihilistic
horizoﬁi If de;troys itself as a'hofizon by revealing

that it is mefc}y a horizon--one hofizoﬁ among many.

- Does N{etische think that: man can tganscené history?
Nietzsche and Socraies apparentiy part company én this.
issyeﬂ' Socrates argued that one c;uﬂd get ou{ of the cav.
and come to behold the worid of "Being." The
transcendence of hiﬁtory was alway§ fhe goal of
philosophy. It was thus that‘the gscept from op}nion to
_knowledge was accomplishéd. wiefzsché is‘sugggsting that
it is‘the belief in the Q&ssigﬁjity Af’transcehding
histofynthat lies behind the heb&nkihg of horizons by fh&ﬁ
historical sense. What one jnstéad finds is that ou{sgd;

.the cave there is " no permanent and beautiful reaim of

being to behold but only an ab}ss of cold, empty B&rkﬁess

and annihilation. . ‘ . . S
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I't is our inner nature-which enables us to feel "with a

strong 'instinct when it is nbé§ssary to experience
historically and when unhistorically." , Nietzsche's
férgpmeﬁt ‘seemd, to be that our inner nature is a reflection

and hence a product gf our chorizon.. Only a few are

‘- capable of reasonably examining and analyzing their

A

Norizon. For most ﬁen. one's horizon is the standard. of
eVaIua}ion. th'the'objoét o!~it.. And only’a very rare
féw hav;\fﬁe plastic~§trength:td'survive the dalimited
;crutiny and debunking of their horiéon.- Thepe rare few
ar@ cupabfe'ot reﬁlacing th; shét}&req opinions of this

horizon with knowledge, or at ieéSi’qpinjons‘that_seem to
haQe\a firmerl?oundatiqn. Our time harbqrd kﬁe“grejudice
thag,themhistorigé1 sense should be cultivated to its

f;]|est extent by all men. All menxshould beﬁenl{ghtened.
Nietzsche's argument is that this democ}htic préjudice is

a.dangerous one. "For most men, .the uniimited cul.tivation

.,of the historical sense debuﬁks'their pieSent ponVictions

without replacing them. HeAjnvites his reader to consider

this untimely proposition: “"the unhistorical and the

historical are'equally necessary for the good health of énl

individual, a people and a Culture.™

First Nietzsche establf@hes the'fmportance of the

unhistorical. A man may have a hOszon that.isinderoader

than that of an inhabitant of an Alpine valley and yét
lead a healthy and happy life. Next to him stands_the

: \ ’ :
enlightened and knowiedgeable man whose horizon has fong'

since disappeared and who no lphger has anything to

>



believe in. He has nothing to give his life purpose_ or o

meaning because he knows all values are histénrcaLJy
relative. His superior k;owledge makgs him incapable of
rdaé willing and desiring. Tﬁélhappiness of‘lhe man-with
a ng{row but soiid horizon is thus compared to tﬁe ‘
paralysis of the man with a'hdrizop expan&ed to the point
it vanishes from sight. The unhﬁstof?ca{ is the original,
9hd“hence more important aspect of expérfénce. Thel |
capacity to perceive historically must. never be deVéf@bed
to the point where one’s horizon is destroyed.- Healthy 3
life means Stron§ will_and desires. These dpgend'onfa
resolute belief in the riightness of one's ‘goals @pd
justfce of one’s cause. It is our idea gf ju;tiéé wh{ah

fundamentally forms our horizon. -

Not only is the rudely provincial man capab[e of

. —
¢

heal thy {i{e. in oppositfon to the so-called educated mgh.
Even the animal is in sohe wéys superfO(; I'ts h&fi?;n i$
no bigger than a point and‘yet-il isicertﬁfnJy‘&apby; Q{
at Iéast lives without boredom or é%és{qulqiiOﬁl. Beré
Nietz;che él]iptically raisqs the pbigibirify tﬁ§t,animals
are not happy but He stfhl ;uggésts'yﬁa} they are béfﬁér'
off than |ife condemned to iife wlfﬁ‘no Horréqn. Mﬁdern 
humanrlife; Iije‘W}thin'tﬁg‘h6rdign of‘the Ep)igﬁtenm?ﬁt;
has decayed fo’thé.ppint~pf Befﬁg.wofgé‘fﬁan_{hé l§fe_of
aﬁimais. This:}s:bepauﬁe fhe Enlightenﬁent‘AQ a-ha(izoﬁ'f
has destroyed itselff .If %o;tered.the_aémdéraiic' ’ |

deveélopment of the historical sense wi}h‘no.cons@deration
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«Vforvthe.neceisityrof'the unhistorical.

‘The historical sense originates within the
ﬁunhistorichl.',The latter- is ‘a” necessary condition for the

‘development of the histpficalfjense and hence_ for man's

—-becvoming human. 't the hféfbrfcal sense completely

ﬁes}{oyilfhe unﬁistotica].4jt_might'ﬁell'destroy itself.
M;n Becémqs thaﬁlﬁy'limthﬁg the ;hhiﬁtor{cal elémentAto
Ilifé_throhgﬁ "thinking;-r;flec}ing, comparfng. separht}ng,"
vaﬁd io{njﬁé;”- flt is.notl}ust ﬁemo;y that accountsafor
tﬁ@ hist@rical.sente but{reason. "Only so far as a bright
'iiidbthing_mlash'of;Iight oécgrs within that dark cloud iof_
-the~uﬁﬁisto;ic5|l ...'d;es ma;'bqkome man." ~Such is our
3tpehgth to use ;he‘bést fo; lite and refashibn what has
hhppened.inidAhtgtoj}g :Yét} with the excess of Historie
ﬁén ééginpébqsea. fWevéaﬁ impose or create an |
-interpfeiétiop 0} thé"paét ;hly if we have permanent

stdndards by which we e;}ablish our criteria of selection -

and jhterpretation of human motivés. These standards,

T’Niefzsche-seems to sdbge;t, ¢ome from our horizon, or at

“-least ofigiﬁaﬁe the}e.f.The:historical sense calls justice
jﬁ}pfqheﬁtiqn_by>;alljng'the'pdrmane;t'thingshiiig;w‘*MW“
‘qg;sfi;nf‘ Fof_}ﬁ§?Lg§ﬁmUst4b%;based on either GodIO(
'nhiurgl is 1 -5‘3hows tﬁat neitherlaLgfhéymanent.because
they ﬁave a genesis and a higtorg.,_But we cag no longer
.make h[Sfory without a be{}qf }n the- permanent ground of
jus}ﬁce,
-ﬁietzsc?y here illusfrétqs his point with the fdllowing

example: .7 . v



45

Visualiize a man, tossed and torn by a violent
pa?siond for a woman or a great thought: how this

alters his world ... All evaluations are altered
and devalued; there is so much he can no longer
- esteem because He can hardly feel it any mote;

hé wonders Wh@t his memory so tirelessly turns in \
N\ a circle and is yet too weak and tired to make a

s?ﬁgtg Isap out of this circle.

The passion that Nietzsche describes here is the love of

that which is closest to us and most our own. That is our

passionate and unconscious devotion to the horizon of
opinion into which we were born and raised. To the extent

to which our souls are fundamentally formed by that cLTe

horizon, this love is nothfng other }haﬁ self-love. It is

love that forces us to close our ears to criticism of our -

o

beloved and to stop .thinking when our horizon af opinion
is calldd into gquestion. Righteous indignationfbygfns
where we think the self-evident truth appears. It is this

ﬂ T

love, which is .capable of arousing great spinitedneps,'

that is the necessary condition for all action. Such love
"distinguishes the active from the inactive man. . Modern
man hds become inactive. His scholi}ly education has

. ™
undercut any love he might have had for the great ideas

A

that define hi age. Historicism, along with scientific

-

value—felativism, nas almosf completely .undermined the
greét~hope‘and_faith Weste}n man once had fér liberalism
and fthe idea offprogress embod;eq in ii. H?.ndw "know;“
that the truth or right is.relative to history. The
active man, on the. other hand, knows only one right--"the
righ} of that whidﬁ shouldiqome to be." His pqséio;

y o

limits his historical sense and his éonsideration of
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"history. He believes in the timelessness and universaliity

of justice as it presents itself to him and lives in a
cénditfon that is both unhistoricat and unti—hist;rical.
The man of action is thus wuthout both conscience and
kﬁowledge.- He loves h;s deed more than it ought o be
loved because he fails to recognize the narrowness of his

D
L3 . v .
own horizon.  His evaluations are based not upon reason

(-
but upon passion. Nietzs¢he.is thus raising the qu‘Ltion
of.whether there can be any other basls fé( evaluatnln
th;n passi§n fhat can ‘be reconciled wuth actlon Cow d

’ hera,

‘there be any action without the'unhis}oricaly Are t

in other;words, any standards that reason can come to}kndw

.and would thus allow a man's actions to be rooted in

knowledge rather’ than opini?n or-passioh?
Having described the relation between the unhistorical

and the hjstdfical, Nietzsche now brings forth a third

concept: the supérhistorfcal.

If someone could, in nNumerous instances, discern
and breathe agaUn the unhistorical atmosphere in’
which ‘every great historical (geschichtliche) event
comes to  be, then such a one, as a cognitive
essence (Wesen), might perhaps elevate himself to
a superhistorjcal standpad F the. possuble
result of historicat cons fderation.

The sdgerhis%o}ical'man is the man with the historical

insight: all men live within hi;toricallyfshiftind

horlzpns All thought and action is tled to history.

Ther4 is no permanent P comprehensive . horlzon for man as
]
i : _

~



man . There iS no natural horizon; there-are no natural
valgés.

Nietzsche quotes the famous G;rman historian Niebhur on
the purpose of studying history. We study i@lto know.what
the great actors of h%story did not know, how arbitrary
are the forms through wh{gh men see and indisg upon others
seeing. This means t;a{ﬂWe understand the men of the past
better than they understgod themselves. For they could
not have do&e what theyf&id, knowing as we know thaﬁ
bgyond their horizpn lay numerouﬁ,unexamined'
possibilities, ijectiodgﬁ'criticism& and ways of séeing

and understanding the wbxiﬁ. “All of these would only

serve to undermine the active man's certainty in the

.rightness of his goal and thus undermine action itself.

Nietzsche'doesAhoi seem-to disagree with the historical
insight. He seems to say that While it is true it is élso
extremely dangerous. Human activity, above allJpoIit[cs.
canﬁot be Jirected towards‘any_ends if there is no fai@h
in the simp!é rigmtnesg.and justice of thoSe ends . The
hip&oricaf sense, especially as it has b?come manifest in
modern philosophy and<science, is politfcally dangerous.
Modern philbsophygseems to  have become éblivious to.these
pélitical dangers. 1t seems fo have lost all sighf of fhe’

possibility Nietzsche .asserts as fact,'that only a few are

'éapable’of the unlimited development of the historical

sense. Nietzsche is atf;cking modern philosophy’'s seeming
lack of‘awareneSs that its primary concern must be the

health of the culture upon which it depends for its own

~
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continued survival. What remains paradoxical, and hence
puzzling, about Nietzsche's presentation is his explicit
presentation of the historical insight which is the basis

of historicism. This suggests that Nietzsche holds no

:{n our fqrgetting the historfcal ins;ght as a
st;tfon‘but rather in our clearly remembering and
reflecting upon it. Such reflection leads one to ask
whether historicism is not the form through which we
acpidentally see the world and vehemently insist others
see. How can one, on tg; one hanq,ibeLieVefthat all <ruth
is tied to history and, on the other hand, believe that
this truth is permanent and superhistorical? The belief
in histqrigism and the belief in>transcendence are
irreconcilable as long as the Suporhistorical is
IUnderstood as the permanent truths that are grasped by
reason. Thi; suggests that we mqsf re~th5nk the notion of
the superhistoricql.

"Nietzsche }ontinues his discussion of the
superhistorical by raising the question ,of how one can
tell who gthose who have been trained (vorgebildet) for the

////:L erhi;to;ical are. Look, he says, for the reaséh; your
acquaintapces would give for saying no when asked Qhether
they would wish to relive the last ten or twenty years.
The historical m;ﬁ ;ay no because they‘ﬁelieve that

vprogreSs guides the hiatoricalJproqess. Therefore the

next twen:'y years will be better ‘than the IastT "Their

'VW'F oi ne past guides them toward the future, inflames
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their spiritedness to continue to take part in life, and
kindles the hope that right is yet coming, that'happiness

sits behind the next mQuntain towards which they are

striding."” They can see salvation in the historical
.proceSS. It is this which defines them in opposition to
the superhistorical man. The latter sees no satvation in
the historical process. For him the world is, at every
moment, complete. “What could ten new years teach that

the past ten could not possibiy teach!"

The difference between the ﬁistoripa[ and the
superhistorical man is the'way in which they understand
the relationship between knowledge and historx. The . |
former believes that the meaning of his being~there will

become clearcr with time because that meaning is

illuminated by the historical process. Here one might
weil think that Nietzsche is referring to-the fise of thel
"historica[ school“vin German phijosophy, founded by Kant
and made prominent by Hegel and his epigoni. Heéel

believed he had discovered the arche of history. The
principles that govern the historical proceds éﬂ%lain the
meaning of our lives and becoﬁe,ﬁlearer as the ﬁistorical
process unfofds. For the hfstorical man, humaﬁ happines$
depénds on history. He thus believes that politics can
bring about a solution to the problem of happiness.b The
belief in historical progress goes hadd in glove with
political fanaticism. The possibility of a final
political solution 'is such a right and noble end that the

vilest tyrannies are able to justify their policies as the
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only possible means to such ends. Nietzsche observes that
the historical men do not realize how unhistorical they
actually are. Whence came their standards for |
interpreting history? !s not their view of the histdrical
process and progress itself a product of history? A?e-the
historical men not always the timely mgn? To thé extent
to which they interpret history thréugh the ideas and
moral terms of their own age, they are moved bf thé

unhistorical,‘that is, by their passionate attachment to

B &
their own age.

The man who is trained for the sugerhistorical sees no

[8

salvation in the historical! process. He belicves that
there is a permanent, stable order that can be discovered
and explained. An account can be given of the permanent

human condition, of man's permanent needs.

In the same way as the hundreds of different
languages correspond to the fixed types of human
needs, so that one who understood these
necessities could learn nothing new from all
languages: so the supérhistorical thinker
illuminates all history of peoples and individuals
from within. ..

Hisvknowledge of his own needs, the most impbk}ant kind of

_se"—know|edge, allows him to spegk about all‘ot“>: human
beings. The suﬁerhisforical maﬁ thus believes in a
permanentvhuman nature.- - He atfempts to ascend ‘n
knqwledge of human being from his own being—tﬁere. The

attempt to move from the particular to the unjvérsalgin
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the cmase of Q#mén nature is a manifestation of the belief
in transcendedée or metaphysics. Nietzsche says that this
attbmpt to understand human being in a superhistorical way
leads to a profound disenchuntmenf with life. The attempt
to give an account of the permanent human things
culminates in the insight that all passion is rooted in
the unhistorical. 1t is alwajs the case that eJery.action
is unjust because it is never conscious of its horizon
being only a horiﬂaﬁf* The boldest of superhistorical men
is wiliing to say ho his heart that "pain and boredom are

our being and the worild is mud--nothing else." The

superhistorical standpoint leads to a kind Q{ wisdom but

that wisdom the effect of undermining the will Tb'jive.
' e ) .

One feels nausea and disgust with life. Of what value i3

this wisdom if it actually harms life rather than.promdtes
57 . . |

it? * Given the tension between |ife and wisdom, one

must choose life. For this reason Nietzsche réjects'the

superhistorical. The estimation of the historical;by the’

hfstorical man may be nothing more than an "Occidentél

%Eejudice;“’ " But we ought gladly to concede to the
s&perh@storical its superior wisdom if we can still be
csure of having more life. Perhaps Niet;sche suggests, we\
can still progress within the hqrizon of this prejudice.

Nietzsche's apparent rejection of the superhistorical
is more than a little puzzling. It p;;sents us with the
tfollowing paradox: how can we reject that which Nietzsche |
has presented to be true? He goesvso far as to call it

wisdom. - Does he expect us to forget the superhistorical?
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One can only conclude that Nief%sche's intends to
transﬁorm the superhistorical and in so doing

resolbeithe tension between wisdom and |ife. The
superhistonidél came to light as the product of scientifbé
Historije. Ni;tzsche‘s attack on scientific Historie
\jcannot help but transform both the possibility and the
meaning of‘th§ superh}stqrical.

Thétpossibility of reéénciling the opposition between
"life and wisdom is also suggested by the noticeable
absence of any‘menthOp of the plastic strength in the
discussidﬁ of the ;ppﬁrhistorica[: It is Historie that is

x

scholarly or scigntific and lacking in the plastic
strength tgat leads to the superhistorical, as it is now.
understood. Nietzsche had earlier stated that there are
men who have natufes that are so strong they cannot be
harmeélbx the historicél sense. This suggests that for
them ;ﬁé“iuperhjstoricé; would havepa d{fferent mqﬁning
and signifidh;c;. TH§3¢ men would be capable of using fhe
superhistorical for md;é li;e and no{ teel the nausea that
men of fesser plastiglstrength wouid feeJ. They are .
Vicppable of creating new horiéons rafher'fhan merely
-débunking the deeds of tﬁe past. =

The startjng péint for our "rejec\ion" of the
superhistorical is the consideration of the opposition
between 1ife and wisdom. To leave us with no doubt about

this-opposdtion, Nietzsche presents his reader with a

number ot theses.



53

A historical phenomenon, purely and completely
recognized and dissolved into a phenomenon of the

cognition, is, for him who has recognized it,

dead: for he has recognized in it the delusion, the
injustice, the blind passion, and overall the

whole earthly, dark horizon of this phenomenon and
just in this its historical power. This power has
become powerless for the knowing one; but not yet
for him who lives. ‘

This is the description of the supe}historical and its
effect. This leads to Nietzsche's nextvthésis: h}story
cannot be understood as pure scholarship or science

because it would then constitute a final closing out of

human qpcounts. The whole past would be seen a&s unjust
and become powerless. From this foillows a third thesis:
Historie as a science is incapable of self-rule. It must

always be ruled by a higher force, by the desire to bring

about a culture. Scholarship must always be in the
service of the education of the soul that is true
cultivation. It is not an end in itself.

"Nietzsche concludes with the following qhestion: to
what degree does life need the service of Historie at ali?
This is one of the highest questions and concerns of a

. . i ) .
man, a. people, or a'cul?ﬁ%e. An excess of Historie hot
only brings about the degeneration of |life, it also brings
about its own degeneration. The concern of Hijstorie for
itself dictates that it consider its effect on life.

Historie must égain conside} the necessity of its being

politic with its wisdom.
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The Use and Abuse of Historie: Chapters Two and Three

Chapters Two - and Three form a second distinct part of
the essay. It is Nietzsche's argument that there are
three kinds of.ﬂiiLngg or ways of considering the past.
These types are in the service‘of life because‘they are
based on three kinds of needg. These needs give mAn a
reason and a pufbose for studying the past that goes
beyond mere edification or idle curiosity in the service
of self-forgetting. Each of the three types of Historie
is to be ruled by Iife.l Nonefbf-them is self-governing,
which means that the rule of 1ife means more than the rule
of particular nkeds. We shall attempt t§ shed some light
on the notion of the rulé of life'and the possible
political implications of that rule, g for Nietzsche
ultimately intends that the highest expression §f the type
man--the philosopher——rule..

Chapter Two divides into two parts--a long discussion
on the J;e_;nd abuses of monumental Historie and a very
short digression on the degeheration caused when a man
takes up the wrong kind of Historie. Chapter Three also
divides into two parts—-a discussioﬁ of antiqﬁardan
Historie ana a much shorter disc sion of critical
Historje. The discussions of monumeﬁtpl and antiguarian
Historje have afmost iden{}cal four-part constructions.
This naturally causes one to wonder about the relationship

between the dignesslon at the end of Chapter Two and the

discussion of critical Historje at the end of Chapter
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Three. We shall show that there is an important
connection between the two, one which sheds light on the
meaning of the rule of life.

Nietzsche begins Chapter Two by setting forth what
turns out to be the plan of the second and third parts of
the essay. He says he intends to prove two propositions.
The first is that "life requires the service of Historie."
This is the subject of Part Two, Chapters Two and Thrée.
He 'goes on to say that he intends later to prove tﬁe
‘second proposition, that "an excess of Historie is harmful
to life. " This he does in Chapters Four through Njne.
which form Part Three of the essay. Nietzsche says that
Historie belohgs to the living, as opposed to the idle or‘
decaﬁent, in three respects. Man, insofar as he is active
and striving, needs monumental Historije. One needs
aqtiquarian Historie insofar as he preserves and admires.
And one has a need for critical Historie insofar as one
suffers and is in need of Iiberatioﬁ. Each kind of
Historje is a way in which Iife-requirés Historje's
service.

This opening paragraph raises at the outset some
interesting questions. Are these tﬁree needs rooted in
man's nature or in history? Are all three present in the
same‘man at the sage time? Or are there three different
kinds of mgn as defined by their having only one kind of
need? Can men be transformed from being ruled by one kind

of need to rule by another? What implications does
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Nietzsche's typo!ogy.of need have for political society?
Does not a hierarchical order of defining needs not imply
a hierarchic society or aristocratic regime? And finally,
in which of these needs is philosophy roofed?

We sha]l examine this part of the essay with these
questions in mind. For in our_view Nietzsche does indeed
have a teaching about the felationship between human
nature and need, the hierarchy of human need, the best
regime and the place of philosophy in that regime.

«
Ihe Use of Mopumental} Historie:

N

History belongs above all to the active and
powerful man, to him who fights a great fight, who
requires models, teachers, and comforters and
cannot find them among his associates and in the
present.

Monumental Historie is a way §f cbnsidering the past that
derives from a pArticular reason for looking at the past.
The active man is the man who feels a need for history in-
the form of examplies of great deeds. Schiller needed’
history in this way because "oﬁr age is so bad that the
poet cannot find a useful nature among the human lives
jhat surround him." Polybius wrote his political history
of Rome to help ‘men overcdme resignatiqn by seeing how
great men dealt with the reverses of fortune. Who
Nietzsche mean by active and powerful men? His exampies
point to the pbet and the politida{ man . A third

possibility is Polybiu;/ﬁimselfé—the historian. And as
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Nietzgche indicated in the preface, he includes himsel f~-
the philosopher--as an active man. What then does
Nietzsche mean by activity? i .
Niefzsche proceeds to contrast the active man with the
idler, the man for whom Historie is a means -to self-~
forgetting and distrac;ion. -Thé active man needs history
to provide him with a goal and'the faith that he can reach
that goal. The idle man uses Hiastorie to help him forget
that he has no goal. Instead of viewing the pa;g in a

monumental way to resignétion, he conceives of/his
o s : /

void
resignation a¥§. thus rationalizes his:
. EEEEE S

inactivity. TAet l/dys requires a goal. The highest
) . P N o . '
activity”ﬁh?o ich discovers or creates goals

g -
&yity which makes all other activity

- :
- teon

because it is the -aet

&

possible. Politics s the'activity which sets the goals
for most human beings. But polit}cs alwayshlooks beyond
"itself for thoge'gcarg. They are ugualfy derived fro& the
gods and from treditign. It is"the poets and the
historians who are the interpreters}of both. The activity

of politics is dependent upon and thus subordinate to that

t

of the poets and historians. This does not mean that they . .

are not dependent on something‘mdre powerful than
theaselves. For they are, as Nietzsche ;ays elsewhere,
"always ihe valets of some morality." And that moralfiy
is always the cre;t;on of some philosopher.. Nietzsche
pointed to this iﬂ his opening line quotation from Goethe.

Goethe was there discussing Schiller's affinity for Kant.

The goal of the active man is "some happiness, offen
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not his own, but that of a people or all mankind." What .

Rs the reward for the man who seeks the habpiness of \ (\
other;? Nietzsche says that most active men are peckone

by the reward of fame, a placp in the temple of Hjstorie

He suggests fhat for a few, there is another kind of

reward, perhaps having to do wﬁth their own habpinéss.

This suggests an important division in the four kings of

active men we have indicated. One suspects that i is

.only the philosopher whq‘seeks‘not f&me but his own

happinesﬁ.

e : : .
The active man lives by the following commandment. '«

'

"What was ong? capabile of‘mégn;fying the concept 'man’ and
of giving it'A‘more beautiful content must‘be present
eternally in order to be“eternally possible." It is this
-eternal possibrlfty that guarantees his fape and- is at the
bot}om of his faith in monumental Hig:g:fg. He does not

understand himself as a hjstorical being but as a

representative of that permanent possibilit or greatness

thgt lies in man's unchanging nature.

That the greatest moments in the struggle of
individuals form a chain, that in them the
highpoints of mankind [Menschheitl are linked
through millenia, that the highest.in such a long-
past moment be for me still living, bright and
great—-that is the fundamental thought of the
belief in humanity [Humapitatl, which is expresseJl
in the demand for monumental Historie. '
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the war of all against all. The great always provides a
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The active man depends upon the ‘idea of humanjtas to

provide him with a horizon which directs his activity. He
understands his activity to be the fulfiliment of his‘
supefhiﬁtoricai'human nature. This belief in tﬁe'
superhistorical is an abs;jutely necessary condition for
action. ‘It provides the sacred iustifiéafioh-for the
active mah's‘actions. For the actiQe,man almost always
m:st destroy tﬁe order hé tfinds hjmself in to fdlfill that
natdre. He understands the highest examples ¢f human

nature to be founders, most often founders of new
political»ordersi And a-great founding has aimost always

been qccompanibd by a great destruction.

Monumental Historje, therefore, poses an obvious

political brohhem. 1t undermings the present order by

contrasting it with past greatness. it heightens the

“active man's desire to destroy the old order to make way

for that which he would bring into being. Nietzscﬁe says

that the demand that gredtness be etepnal "kindles the

]

.most‘fearful battlie." 1t is capable of bringing ahout,

.

standard which devalues convention by reminding men of the

gulf that separates mere |life from the good or active -
life. It makes the active man impious and hence
dangqrousL There is always a struggle between the many

who preserve the old order and the few who can only see

the value of Ilife in founding a new one. The few dcmaﬁd

T,

that greatness be eternal--that they once hore illuminate

human nature through their example by creatihg something

+




new, whether it be a polit@cal order, & freligion, or 8
‘whole new cosmology.- But all else that lives cries no,

that the monumental ought not arise.

bull habit, the small and lowly which fills all
‘corners of the world and wafts lik? a dense
earthly vapour around everythihgjg?eat, deceiving
and suffocating;‘obstruct; the path which the
great must travel to immortality. Yet this past
travels through human brains! "Through the brains’
of frightenedvshort-lived animals_who‘repeatqdly
rise to the same needs and with effort fend offt
theim'destruction for a short time. For above all
they want one thing: to live at any price.

Nietzschd thus distinguishes the few active and'powerful
men {rom thpmbommon man. Most men hold pleasure to be ihe
greatést §de and death the greatest evil. They will noi

risk their Iiyes for fame. For the few, life is not worth
1§ither fame (or that happiness that

PR S o

Nieizsche'mentioned might be the goal of a rare few of

living W L-_t:’]"\.?,l;ltt'\

&hb;e active men) - These few are always awakened‘by thd

examplesu6f04he great men of the past. For these egamples

‘
\

show that Eng most,splendid life is the jife of the man
i

'east about mere life. For him life is just &

s

who cartes’

meahs to greatness and not som/thing good. in itsélf to be

protected at'all“ébsts. Where the common;man looks upon _
his short 'span of time with "sad,seriousness". the actjvé ,

Aman'looks ﬁpon it with'?loﬁty'scorn;" He goe3 to his

grave with irony pecause he knows jhatvhig;“rbﬁlsbeing“—-

ng work, a deed, & rare inspiration a creatiqnﬂ—écannot

?,
g
"
-

be buried. He believes in fame. };n?the affinity and

o
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continuity of the great of all ages_" He believes there”
will always be natures |like himself und they will always

need deeds like his own to inspire them, thus guaranteeing

(XN

his immortality.
Monumental Historie.is an example of knowledge in the

service of life. The active Agp Iearn; that the great was
once possible and is thus possible again. The ltalian

Renaissance, for example, can teach him that a whole
]

2

culture was raised on the backs of just one hundred men

. |
CAT

like himself., He thus now knows that it would only take

one hundred men like himself to bring‘culturg into the

.r\.

modern world. This kHowledge gives him a -ope and faith
in the future and is thus productive of new life. He now
sets his sights on the rare and the classic as the goai of

hjs“bwn acfivity and engages the outstan. ng exampleskof

‘past greatness‘in a contest that stands ottside of

'fn\ig,to bePéfééciive. Monumental Historje -always .04
ST o | o

LR

N 4
3

history. , . ’ ' L
) . . » . a.i

(-4
T i

Having just put forﬁé}d the monumental example of the

s

Renaissance, Nietzsche now advises the reader to pause and « . -

think about this;example a second time. It reveals Q“‘

. probiem thatfmbnumental Hi;}g[ig-must always conceaﬁfif it
. . . . ) o - B . o -

[

Jﬁg.speptfﬁcit; and hiﬁtqrical uniqueness of events in

- *r..;er * =

«praerj$b b3rtrEy d?ffe;eni times as analogéus. 1t must
w - - 3 e ¥ : .
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force the individuality of the past ‘into general forms in

o

order to ggve the past a power ful effact.' According to

Nietzsche, all historical phenomena are, in truth, unique.

Scientific Historie is the attempt to portray the full
unidueness of each event. This results in a vivid
portrayal of how all times are essentiallyqdifferent and
why no past historical eyent can ever be duplicated.

)

Scientific Historie completely.undermines the effective

powers of history bd the active and aowarful man .

. 8
r‘,' )’/ . ~

< Monumental Historie.is thius always at odds with the

. v N o S T
scientific or "trathtul" -account of historyzd The latter
LA Y
: .. I\ . v
always portXays ﬁge’efaantial uniqueness of, the past in
tcrms of thagmyqlad'pj;causes that. come together .in each
Vm . P . ) . )

‘ _ bﬂ,., e _

hiatonjcat event uﬁow could this once-only complex of
I ' r

causes that came together to produca_an effect ever be

]

fully ungeradood, Iet,alone,dupfféatedf *

- . e : :
Nietzsche says that meonumental Historie could only be
truthful if there was an "eternal racurrence."

1%

Only if the earth again and again began her drama
anew after-the flfth act, if it were certain that
the’ same tangle of: motlves, the same deus ex
mggﬁlna. the same catastrophe recurred at definite
intervals, should the powerfur man desire

- monumental Historje in ‘complete iconic
dryuthfuiness, that is, desire each fact in its
precrsely deplcted character and uniqueness: thus:. ;.
probably not before astronomers b;gome astrologers
again: : _ o EEERA

Mohumentalxﬂfﬁtg[igvr%fnot truthful because it makes

numerous errors of omission. lts criterion for Belection

.
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is the effect of great and ambitious men. It 'overlooks \

most effects in order to Qp?ﬂq}y one effect monumentally.

s~
- ~———

History thusipecomes a record of numepbus "eftects in
themselves. ™ 1t is these "effects in themselves" which
the great and powerful "take to heart like an amulet. "

At the same time the past itself is damaged as great parts

of it go unnoticed and hence are Inst. Should monumental

.

Historje come to hold swa: grect sections of the past will |

r’\

. N ‘
be gt_and£With them the > for constructing a ot

-truthful account of history.

Nieizsche'; treatment of monumentgl Historje is
puzziing. How can monument&l?ﬂi;tg[ig be efféctive for
the reader of thi; essay? For one cannot forget the
criticism that monument&l Historic fatsifies the pgst in

order to portray it monumentally. -This suggests that
cT y
Niet-cche has in mind some way of reconciling monumental $6
PAY

Historie with thq ?ruth, which may not necessa{ily mean -
with the objective understanding of history’that emerges
from scientific Historie. it may also mean that fhe ide&
of eternal fecurrenbe is not as absurd as one might think.

- ‘ .
Nietz: e later came to hold the idea ot&!ternal

recurrence gs'béing one of his most important and - .

14
. )

fundamental teachings. It is his attack on 3gientific
’ e
Historje that prepares the way for the doctrine of eternal

recurrence. He will later show that'scieﬁtific Historie

is incapable of properly uhderstahding the bast precisely

‘because it understands it "objebtively.ﬁ‘ Scientitic
: : .

v [ . . . .
Historie may thus be wrong in thinking that every



historical event i3 essentially unique pbecause it is this
very objectivity which hides the recurring aspect to
historiéal events—-—the great passion, ambition, and will

to power of the active and powerfﬁl men who are the great

men of history.
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Monumental Historie cgn be abused in two ways. it can

create an account of the past that borders on fiction and

myth. Such a wonderful and splendiq account cou}d, in the
hands of an evil man, be used té rﬁcitq the active man to
rash and evil deeds. A second kind of abuse is caused
when the "ihact{ve and weak" master monumentallﬂLiLQLLg

and put it to their own use. They use monumental Historie
to oppress and if possible destroy the active man. ‘Each

of these abuses points to a deficiency in monumenta!

W

Ui§1gtig; Together they poiﬁ% ﬁo ?ﬂe need for a ruling
power that is higher and more comprehensive»thanr
monumenta | ﬂié:g[ig. o

Monumental Historie is always in'danger of‘
mythologizing the past because it interprets the past
according to "aesthetic criteria." It looks to the pgst.

for examples of great, i.e. noble and beautifu!l, deeds and

creations.' This is not to say that it creates a wholly

imaginary past. There is a rimit to this aesthetic o
i'mterpretation. There must still be something true in i{sv
account of‘the pﬁst. Some actual event mﬁat be At fhe

bbrtom of it. Homer 's LLLAQ would neVer.have‘come‘to have

’tHE'Thmense influence it has exercised over the West if it

'had;heen fhought of by everyone as compléte fantaSy. The W
R ‘ . _ £

aame/nolds'true of the Platonic Socrates. Plato is no

mere chronrcler%fgf the life of Socrates and we even know

P v, '

that bjs's crates. ih‘cdntrast to those of Xenophon and

vt
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Aristophaﬂes, i's a Socrates'made young and beautiful. But
. ) '
‘behind this Socrates is the historical Socrates. It is
the knowledge that there was a Socrates that makes the
Platonic account so compe}ling. For one quickly foréets

that Plato's Socrates is not the historical Socrates and
takes heart from the "fact" that what was once possible
may wel! be possible again.

Nietzsche poses tﬁeﬂprpblem that arises when monumental

‘. oy - ~

Historie is in the hands of men who, unlike Homer and
Plato, are less conc;}ned to promote virtue than to
promoteitheir.own political power. Imag{ne it in the
hands of "enraptured rascals and talented egoists." vThey
;an tempt the active man to act in the service of
politicﬁl goals that are less than noble by drawing‘false
and evil analogies. One need only think o;‘the‘sjﬁister
eloquence of Hitler to see the truth in this. ‘Monumontal
Historjie needs to be guided by some hgtfon of justice, or
5{1 prey to the base

(e B
uses of evil men. Otherwise "empire@%are destroyed,

at least prudence, if it is not to f

g

Cawe

princes hurdered. Wars and revolutions instigated, and tﬁe‘\
number of 'effettﬁ’ iﬁ themselves...is further incrg;;ed.”
_ Monumenta | Hi}jg[ig must be ﬁoliticafﬁﬁistorya 1t must | N
teach brudence,;hd moderatiqn at the same time as it
encourages men to strive for the nable and the great.

Monumental Historie thuslposes a polftjcaT prbbleﬁ. .It
is dangerou;vin the hands of the wrong men.. But Nietzsche

is even more concerned about the harm that can come to the
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active and powerful should the weak and inactive master it

]

and put it to their uses. "What harm could it not
inflict?", Nietzsche asks. "Artless and feebly artistic

natures" armed with a monumental history otf art will use

it to attack their hereditary enemies--the "strong

artistic spirits." Only the latter have a need and S
therefore a right to a monumental history of art. Onty

future artists can learn the techniques and skills of the
rn.sters of the past. They use the past tO'Beach them how
they might crpate a future. ﬁhe inactive and inartistic

i
¢

‘man uses art:hiétory'to construct a canon of "good taste . "
From this he can identify s§me}hing which he calls culture
--a iearned knowledge of past mannérs; tastes, forms, dnd
arf@“ He uses this newly defined "“culture" to judge all

A

new art. All new creations which do not strike a pious

pose thagﬁ history.!thatv{s,

B

towards this new canon, are
v e <. e - .
>

ything admitted into this

condemned as unworthy .. Ey )
rigidified horizon of "culture" is now ndthing more than
imitation and decoration. In the hands of these weak and

ingctive men monumental Hi;lg[fﬁ is turned:into its

opposite. instead of promoting and nurturing the drives
‘of the activg-man, it is used fo stifle ahd:kill those
'drivepf 1t engenders'nothing more than a kind of

- s

dilletantipm that serves only tovstuLtify the creative

powers of active men.
: . ’ i

Nietzsche’s account of these two kinds of abuses of
monumental Uigtg[igiis an implicit attack on the politidal .

order which facilitates, if not causes, such abuses. 1t

>
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is an attack on democracy. In*the democratic regime, the
common man has power over the active man in such a way as

allows him to destroy the active man. |If "the use of the

/
popular vote and numerical majorities were transferred to

the realm of art and the artist required to. defend himself
before a forum of the aesthetically inactive, you may bet

your life he will be condemned.” One need only consider

Socrates' fate. Democracy uses monumental Historie in

(!:D

order”“to oppress therfew. The same holds true in
politics. “At all times the armchair politician has.ﬁéen

wiser, more just and judicious, than the governing

statesman." Nietzsche attribufes this misuse of Historje

Iy . -
/ ¢ 4

to an {nstinctive "hgtrqd of the powerful! and gf&at of
their time" on the part of most men . They use the dead to
bury the living and thus ensure thaf the monumental ﬂs hot\

produced again.
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Culture
. -

Nietzsche concludes Chapter Two by drawing a general
conclusion from the exahples of the abuse of monumental
Hist o,

Each of the three types of Historie is right in

only one soil and one climate: in every other it

grows into a noxious weed. If the man who wants

to create something great needs the past at all,

he will seize it by way of monumental Historije:

whoever, on the other hand, |likes to persist in

the traditional and venerable will nurse the past

as an antiquarian historian: and only he who is

oppressed by some present necessity and wants to

throw off the burden at all cost. has a need '

for critical that is judging and condemning

list i
Education that brovides knowledge in the service of life,
that works towards cultivating the soul, requires a
science of planting. One must match different kiﬁhs of

souils as defined by their kinds of needs. Nietzsche
discussed them aé-bure types, as one must for purposes of

definition. But the problem is made more complex because

<

" human beings are not pure types. Nietzsche will Iatér use

‘the example of Goethe as a man who possesses the gifts and

some of the needs of the kind of mdn who needs antiquarian

Hﬂ;;grig. At the same time he has %Iready indicated that

4

Goethe is indeed one of the active and.powerful men . How
then is one to }ecognize these different kinds of soulis
and ensure that each kind does not'fa{l victim to the
"thoughtlessAtransplenting" that produces.only N

degeneration rather than health? - T
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If.human beings were pure types and one could recégnize
them at a -very young age, as in the igc’ "noble
{ke", then an education that would prove healthy for
everyone would perhaps be possibile throﬁgh segregation.
That is apparently absurd.- The only other solﬁtﬁon is to

combine all three types of Historje in such a way tha{

each person gets what he needs, and only what he needs,

from it. Every history would combine all three ways of
considering the past. The man who has a need for examples
of great and nob|e deeds would “see. the noble. The pious,

man would have his piety strengthened by examples of the
éreatness of his trédition that reflect well upon the
present. And the man who is above all in need of
Iiberﬁjion would perceive in this history a c}iticism and
debunking of the present that leads him upwards to

freedom.

This kind of education would involve writing history in.

i
oy

il e
r e

formerly more widely known and used considerably.

a way {hat i3 hard for us, who live in’sdciety that holds
the belief that all men were created free.and equal, to
take serjously. It requires an art of wrjting that hides
much and says'some things to only a few. ThisAart w;s

Byt esoteric wfiting feil i~'o disfavor and disuse with"
“the rise of the Enlightenment. Nietzsche wishes to revive
it. The exoteric or Antiquarian must always promote the
piety of the common man. Sugh piety would include
ins}illing in him a heﬂlthy v{eQ bf‘thé distance between

him and the great while at the same time comforting him

X
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' ] .
with the knowledge that,ﬂ@ﬁshares#ﬁn:
’ aNS M

he deeds ot the
N : R

' A
great as an heir to tﬁ%m;~-?héxq i

L

ous aspects of
history must be presented esoterically. One thh5~prevént$
Historje from falting into the hands of "enraptured
raséhls". 1t prevents the uprooting of the piety of the
‘common man by cr;tic;l Historie and the abuses of
monumental Historjie that lead to connoisseurs of .the great
who lack the ability of the great.

Nietzsche says‘elsewherg that this js the way
Thucydidies wrote his his}ory of tho war between Athens
and Sparta. An even clearer exahple emerges in the
history of Socrates'tﬁat comes down to us from.PJatq. The

Platonic dialogues are a presentation of a Socrates made
by .

o

youﬁg and beautiful. I't- one is awakened from one's
dialogues .’gi is usually by the noble image of Sodra9es

comfortable sleep in the,course of r~ac ng the

and philosophy'that first emerges from the dialogues.
Only a few are ever really captured by this noble vision
of philoiophy. And evenfewer‘ever come to see that

beneath this beautiful exterior is a Socrates that is far

tfrom the noble and ménly'image that first comes to sight.

Almosi all active men;woula. for example, find the  idea
that philosophy is unmanly .repulsive. And. yet Socrgtgs
does ihdeed ?ake suggestions in that (egard.

Nie{zsche's account of. the proper educqtion suggésfs
that the educator must be a~physician of culture;-a master

at the art of planting the r}ght Kind souls. He must
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understand the differentlkinds ofﬂqeeds that are manifest
4in the soul. This can only be done by‘considering pure
typés. He must also learn the art of planting given that
human beings possess souls that are not pure types. The
histo;ian must be one who knows all three types and can
recognize fhem'in his audience. He knows how to write for
an audience that is Jt the same time fhree different

\

épdienhes. This physician of culture is none other than
¥y : .

thelpolitical philosopher. It is,political philosophy

-

that combines the knowledge of souls and the art of

writing to promote the political health of a society at

the same time as it prombtes thé health of philosophy.

’

Nietésche's digression on culture is .ow followed by an
hnelysi; of the need that is.aiways'in dangér of
cérrupting and being corrupted by monumental Historie.
History belongs abové all to the acti?e_and powerﬁyl man .
“In thejsecond place, then, history belongs‘té the
preserving and revering soul--to him who with loyalty énd
lpve looks back to that place from where he caméj"

Through his piety he confirms the value of, andigivés
thanks for, his "being-there." _Theitraditjon gives hiS
tite value and meaning.[ Hé thus aims to preserve that

e o R .
tradition and in so doing preserve the conditions that

@

ensyke the next generation will also have a solid and

unbroken horizon.
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The ofd.and decayod'i; elevated to the givine and
sacrgd through antiquarian Historie. They form.a
tradi*ion whichrhﬁs in the eyes §f the antiquarian
historian, an“eternal spir{t that iiveélacross‘theuag;ﬁ.
It is this spir}t which is ménifest,gnd captured in the
tradition that is his horizon.

"Antiquarian Historije iﬁstill; one with the instinct tov
‘recognizé the spirit of one's own people acros>s .ne ages.
1t was this gift, he says, that allowed Goethe to
repognize the German soul in the architeciure of the
Strassbourg“cathedral4builflcenturies before Sy’Erwin von
Steinbach.‘ It was ihe'same gift that enabled theﬁéctive
jh;nygf‘the Renaissance to see the séku of thdir’people
across the ages in Rome. But the "most valuable" gse'of
angiquariah Hi;]g[igiis not for the active manlbuf i?s

‘abiiify,to jmbue "modest, coarse, even wretched conditions

A in which a man . or a people live with a simplé touching

D

feéling of pléﬁﬁure and contentment . This, says
- Niétzsche, is the real historical sense. |t promotes

loyalty and piety and prevents a restliess cosmopolitanism

and Ipnging for novelty.

How could Historie serve life better than by tying
even less favoured generations and populations . to
their homelands and 'its customs, by making them
sedentary and preventing their searching and
contentiously fighting for something better in
‘foreign lands. ' '

by T
R



1t may be stubbornness‘aﬁHﬂunfeaspnAthat ties peqplé“to~'

their habits and ways, but it is a healthy stubborness ;'

says Nietzsche. Fof, the consequences of the urge for

f piety are terrible. The

oo 7 \
" novelty and the loss
wconditions for revoiution and for the disintegration of a

d alinost always taken advantage of.

3

»ppopfe are created
Antiquarian brovides one with "the happiness of
\

“knowing oneself not to be wholly arbitiary and
. - . - : ' .

accidental ... to be justified in one's existence
C(Exigtenz)." Itiallows one to understﬁhd the world
superhistorically: For the "consdrvativgﬁwman sees

\

himself as an expressibn of a spjrit that is eternal gnd

not as a product oﬂ'hWStory.
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ﬁ%%nthuarlan H|§tg(|e like %bnumentel,

"complete truthfulness to tte advantage.

about .the origins ofﬂeny polhtrcdl order

,usuelly shrouded in a Heelthy"Mist The

revering soul needs antrquarren H|§19[|e
‘reaffirm his belief that he is the heir .

just tradition. ‘To'call that tradition

75

-
.
R

does not fi.nd

For the'ﬂruth

and culture are
conserving and
both to teach and

to a great end

into question i

.
L iy

“ to"call everything that gives his life value and meaning..

&
o

TRy

present,becauee he ynderstahds'jt to be

- . I ) <o : ST
into question: ﬂ%fseeks_to conserve the past by‘ﬁ?

. . . . _ ) ' ¢
protecting it - from crjticism. He thus eleyates the

the-rightful hei’

. g . - V.-‘_’A i
”pf a noble past Since he does not believe that good
could.come from its opposite, the past is held be
& elmply good . v oA " : .

i, '[t is this drrve to preserve a' noble past $n:order*to
“':t . . . s

“have a great and fioble present that is the mo&iwe for

,.\;”}9-'3 . . N

behnpd antrquarran HLilQLLQ Sinoce 1tvvjewsgthe best“fw

d

@

v & la
. ¢

4 r
uncrqtically, jt has no sta@dard ofrvalue except whag i's

. '.""“? ) i

e~.

“old &nd . its owhn .’ The antrquari*n*hlstorran "takes

i

W

Fiverythrhg to b? equally ié&ortantxand-the@etore‘each

3

individual thlng to be too impertant."
w
y - ) ;. N )
differences in value. and thus cahnot do
— ~ B 0
< : -

- v

and |s ruled y life' s drlves

. - . . Y
- R , \ )

He per:eives no

Justicettb the -

’

past. Once agaih, as in the case of monumental Hig}gfig,

~_ “"the pest itself sut%era'as Iong as u1§$Q[|g serves life
. o '

K
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Antiquarian.Historie pr'e:‘\bv,'_es the great.deeds of the
B O

pest but for. a different reason and hence in a dt&Jerent-

form ‘than monumental ﬁi;tgfﬁg. It misunderstands the

ceds ofh active men because; it fails to see ‘that the’

motivation behind suoh'deeds'ls the desire to create

. . \
something new. It is tp& ‘will and desire :o be a founder
that sdﬁnrates thegg few from the common man. Apthuarraﬁ
Ui{}ggl{ils the .o ‘the commou man It plovides
the besle fo} 5;5,33' community by giving all men a

e .

o o . . . -

venérable and righ tradition to guide their . liyves and
e R )

,' ‘*)'i)'
-3 B . ! R L 'vk
rquarlan ﬂthgLLg Ihke monumental ] b2
“&bUseJ in two_wayS., vth‘ivj&lwcye i dénge#fdt -Q
. B . . i) ‘ A . - :.. o ‘ ¥ ‘ e o
q§generat|ng into a'simple reverence" Tor éveryth-ngfblq,uA
y B ) : - ) ;\’ ' '.' . ' .
xtﬁus I031ng its foundation which gs the, inspirationsef the- . .
.\ . ) ‘ "L‘! . i S - B
present é’.T'h"ere |s/also the opposrte '$ger of |ts becomrngju
A powes e o SRR
tom powerful and thus overwhelmrngthj ,her ‘ways of S o
:.1-" s 3 A - A e ‘
'8 A o P
consrlvﬁﬂng the pastk ”Ant:quarranavf ; i ,'life' ’3,' “‘
.. _ . J
mon%§§ntal must not be- allowed to‘rule‘itself. 5j;ﬂ _?ydr'
rhe degenerationvof enthuarlan Hi;tg[ie occurs. when it
N ~ 7 |

. . - »
- ) [ . :
2 : . ~ - . B N s

manages -to construct a canon of culture from the pagtf It

,thus has a narrow and powerful stapdard to measufe-the ;u

. o R S
piety and veneratlon lndivlduals pay’fo that pESt.q

- .
A

"Whatever does not approach the old with veneratlon, ‘that

‘

Y

e new and becomlng, erI be rejected~and t;éqted -

,
.
D

) .»’L”_"

s | ~ D - - b -
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. the aéTiquhrianﬁs plety wntherngW

fa4

‘@Hh hostillty." The historical sense in this case has

hardened' to the ponnt where it no Ibnger preserves life
' } /
but mummiffea it An& at the moment that the fresh life

/\l . N
of the prqseni no Iongerinnspires and animates it,

anthuarlan U];Ig[]g'itself degenerates. For:the piety

ra

that Iiesfet’the heeﬁf of antiquarian Historie+is inspired

. . 4 .
'y present life. The great pride that people feel for a

musical tradition,'fpf example, is enimated by-the . i@’

<

presence of great compoeers in the present who add to that

tradition( When that press@t l|¥e :s no Ionger tolerated

e

but condemneq becqyee it wushes'tb‘create something new
‘rather than simp!y‘bfese}ve hezdfﬁ ‘then ahe source of

R R P M\Y RN . l\r,

1%

’that pdetyﬂ“says

Nietésche,'lhere ls mere scholarly haplt a bllnd ldstf}or

. D"‘ (, o Q
collpctumg “ﬁnd ‘an |n3at|abta@9ravung Jor‘novelty thagyis .
W ' S
satlstd%%'by means of & hlfgorucal carn4yal &t customs,
» 9 4’1":» ﬁ "/1: o B . C’gj
morale,'and artpﬁ a5 o )
- e {‘:,"V s

.y,

©

) Beybde the degwe of degeneratlon, fherd is always ihg.

0.3

dhnger thet ant|quer|an ﬁlgxg[ig will become too ﬁ\rerful

and overgrow the other ways of consv-ﬂ@nng the past '{If

mereVy undert.ands hon to Q{g;g[gg |fe-and3fnot”how to

¥ vea
bege lt

.reye;ent andmconservative soul has no
i

‘ o R .
~instinct-for discerning the sngnlfncance and hence -

-’ ’ . ’
_importance of that whlch is only just coming into.being.

£

' -
" Monumental u|§19[|g has Ihls instinct because ?;xﬁabtiVe'

man qnderstands,from his own experience and discerns in

I

"Ahi%lbry'fhe desire to create something wholiy ned‘and

e

o

, =

.
L
,v‘,?f n
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! decude this struggle and it deewdes ?t
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: . ;o g
original. Antiquarian Historie "hipdere the'powerful %ﬂ

resolve for new life. " It can peralyze the active man.

;for he must always |n1ure some piety because he alweys

ﬁworks to destroy the o!d in order to bring something newtff

His standard is always "that whlch ought to be"‘and as

uﬂ&uch he. always de ralues and condemns "that whnch is "

£33

oi men mus t* depend on a rare few;io keep alive their

Njietzsche br 1gs to light the per ﬁw;«
monumental a

he few active men and

\%e/drlve to create and

between the ads end dr|ves of”

-

those of the common .man. How

Ofound‘gomethiﬁg new to be reconciled with the pious needs

. ow

f the common man? How are- the active man and the

tradition to be recdhclTed?“‘Nietische suggests that this

4

need fof somethlng to mediate this struggje.gfves rise to
W o

.~ M
a third:type Of H|§1QL|Q-—cr|t|cal 1t helps to

Advour of "lifes-

whlch‘ws to\say.nn favour of the actlve'man. For the mass
o v . Lo L R e G
2 .~

t{ddiﬁion by’ addlﬁg to it.

¥

It must elways be -the

unknow$d9-gdel of a sqciety to promote the few greet

B ' ,j
examples of what it means to be human. For those’ N
. B . P . —_
expressionsof greatness are always in the common good.
. ¥ ”~
+They gneeenve,the piety and hence the horizon which alone
makes @i!e possible They must elweys express themselves

!
« . . «

»3; fﬁLfillhﬂg the law &nd not destroylng it, thch.is to

a°

say as Qeire and lnherltorefof the tradition and not

..radical depa;turee\from ft. "This means they must always

a9 ' . L

_be politic 4n‘jﬁe1r actions. Otherwise they{wfl! destroy

b

t teneién,petween

. o e A ey . BT
ntiquarian ¢ '»._ere~|s'a*confllcf,

N B
A

V4

Y
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the tradition to which they aspire to contribute, and

hence the vé&Hly, . basis of .political life. Critical Historije
. T, ,
must therefore be extremely politic. It must decide the

[N

conflict between piety and the desire to create sbmething
new and great in favour of life by only destroying the

piety of the few. . ;

The_apﬁses,pf\the_firstitwo types of'ﬂiggg[ig mgké
- ‘ N
clear t?§'need for a third. Nietzsche calls it critical

Hi}ﬁQ[ig %ecause it serves LLJé,by critfcizing the past
f&i and thus freéing one from it. [t serves the need bf}ﬁm active
and powerful man o be liberated from the oppression of
the past in the form of his piety towards the presentl
P T A : : A Co@Ee s _— '
'/’%%EW‘?TY past can.ju§tly bemzﬁﬁi?wﬁeé,,sayS'NietZéFhe,
K ’ o L . ‘ ]
b%fapse.Eumq?AV|qlehcqgﬁnp ‘agknﬁps.hgve alygysubeen a ;,;
-« part of 'every historical event.: l}!*ut: it is not’ justice a
. : N . I ol o T KN -
- ” v S N : R
. that s[t{;in judgment of the past. It is life. In most
cases, their.vé{dictﬁ would be the same., ;Jheftimes they
are not is when |life decides that.a°particular pdst'ought
e
. : ~ . )
not be condemned. Life decides on the basis of the
) . , i
b : o . , o .
1 past’s. usefulness bn promoting life and not its T |
o . » ‘ - v

-3

'truthfu!nessh There is thus an appar¥nt tension betweeb
= v - - |

, . N ,‘~_) 'd .o ~
o justice, which demands "the whole t?uth,and,nothing but
g : # : C :

) " the truth" and lite, "that.dark.'driving, insaﬁiably@selffr

S
¥

desiring power . "

i A e s . . - .
oo TN S T e R L S R s
; . B i «_{ T AT e - - 4w s e T, dga | R :? X

. ; 2L
] . N . S . 7 ¢
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Niptzsche says that it‘takes a great deal of strength
g .

to b% ablo-"to live and to forget inshfar as tifc and
injusticq are one and th; same thing." It wduld take even
greater strength to be able to live always remembering
MY .
this. A peoplé is united and defined by their faitn in
the jusiness of their way of lifet ,They_pﬂght.not be
. » -

reminded that their way of lite emerged hnder the most

quostlonable condltlons.fgarhaps as the result of the .

destruction of some other people, and that the great men

‘of their traditioh were really "only hutnan,"I whlcw in ogyr

tnme has come to mean as ordlnary and vnc;ous as everyman

- Nor ' do they need to be remrnded that thelr laws are g

3
R .
’\J

inconsistent and that wha.t thenr t}ghest court sand was
- -1 i,

),

ju&tfat thm‘startﬁgf the century l& unqut at ‘the end.

ame life that demands.
forgettlng 6bmands ) tomporary annihiclation of

'sforgettnng, then*ﬁtg’ dutld become clear howﬂunjust
the 'existence ot" somethlng is, . e Md privnlege.

"a caste, a dynasty, oW much thi# hlng deserves
to be brought down:’  Then its.pést is considered

v eritically, one ta&es the knife to its roots,s then
one cruelly treads all pietie. inder foot. "

LBut now and thenutheh

Life demands that thggactive ahh powerfpl should remember
the tnjustice 6f the past. They are thus freed frém thei;
pious illusions about that pait’and trom the hbdses of
mohdmentél and anthuarlan u|gtg[|g when they are turned
agéinstvthe;gctlve man .

Ctitiﬁal Hi;tg[ig is glwaxs extrehely'dqngerous;” It is .

‘Jo o

polltlcally dangerous in that it can uproot a whole

.y 5“‘ e . )
X : &’,‘a«,.f vl L - 0’%
. Py o S 55 el

R . . e )
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tradition gnd'destroy the very basis of political
commuﬁity. But Nietzsche seems more concerned with the
hégl!h:bf:the fﬁd}vﬁduaﬁ whq takes‘up critical Historie
thAﬁ wfiﬁ‘the pofltica]?congéqﬁancos. Such men are always
fqnqahgered'and danger9us men . " “Epr theré is no limit to

~this pfocesa of digging.up'qnd condemnihg‘thq past,as our

,i' J  o madéfh“soc}aj-écienﬂe.shows. Men can, by annihilating the
Lpast,i;hd,qb An&?hijafing.ﬁﬁeﬁsglves\ Crltlcal Historie -
is désiruéa{VE angin;h;{isti;-w The only:;;sue is whethqr
this nihilism is'{o makpﬁiég fé}'wwpgée(fqﬂ.new horizon or
LW : : A :
| is m;ﬁely the destructvon of the old for,thgh§ake of a
ﬁi ,truthf@[ pcc$unt‘$f hlsfory Nletzsche says fm&@ it s,
' ) : . . : /

SR . ?
S wr i A

'meantignJQ for those. ie who neeH it in dﬂddrftoballow o

q

¥ v . 4 . LT Ny
jv them the freedom to cgeahe somethnng new ' ;.@ o T,
s 'é though we may condemn the past we'Temarn its-

. 1"
~»“

|rs and dms@endants ' "ﬁ% maw cowdemn thevr aWerratlons,‘

- .S:‘) - ‘ . “«:“: = o < ’
- passdohs, ef?oh;,\éven"crimes ann thus deeM“oUnSeres
B Cae IR 4 'L_\) . . R ) .

released. from}tbem. but we are stnll descended from them."

Thus, itA"is'lmpossuble to cbmpretely free oneself from
this chain. " The crlflcal historiah.canndffclaimﬂio be .
i ‘ . . ( 3 -
- . _.,,.m \,w R .
) uvfree 1rom those errors |f hlj standard%of criticism is-a ¢

o > product ofﬂ@hose same errors. 1t is thus |mposs|ble tp

. o i .
gain a tfuly super:#storical’standpoint by way of critical.
Historie. 'As Nietzsche said in Chapter One, this.resulti

3

only in a kind of nausea and disgust with life.
. - ke -
Critical Historie most often leads to nihilism and the
 cynicaI view that since everything isTof equal worth,

1

nothing is of any worth. in the case of the pious aqd'
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reverent soul, critical ﬂljing& only suqceeds in making

nih'worse. Fgr most men it reduces their-outﬁbok on the

R N, ’ M ‘ .
worid -to the besest and lowest “idrm of “"moral" fhinking—-
‘egoism. Nietzsche goe% on to demonstrate how H|;tg[|g can

bring on a process of .pgeneretnon in the following

-

‘chapters. He considens the best case of the use of

.critical Hi;tg[ig-—nihilism is in the service of life.
= ~ vk
. W

In the best case we bring the. inherited, innate
nature-and our cognition into conflict, as well as
a new, strong discipline and an ‘older raising and .
breeding ipto struggle, we plent a new heblt a

- new instinCt, a second naﬁure. so that the first

» 7 nature withers away. lt i,s an attempt to give
oneself a past 3 Qg§t§[|g[| so to speak, from
which one would like to be descended, in .
opposition to that from which one is descended:

always a dangerous attempt... - .

ﬁderstands as’knowledge i-n the’

This is what Nietzsghi
i) AN

K . .AL, "3 "‘
service of life.  The b%{ﬁf gucet|on involves H|§19[1§

that is truthful but does not seek the truth for its own

R |
sake. It seeks -~ the truth lnmo?der to provide the beeis'

'

for a new and |mpL?ved,nature. What guides crittcal

Historije and ensures thet only those who have the need to

&

- ’
be liberated become crlthaI hnstor;ans9 Vit must not only

. : o - nLres .
identify the.proper men but ;fﬂo ensure‘?Tat it speaks

only'to those few men. Critical is not _

l:}t e e .
Ftirtoo needs the rule of somethlng hlgher.

‘autonomous .-

P

. P ‘
‘But cfiticaﬂ ﬂ{;tg[igtis obviously c)oser to that hlgher

ruling power than is either monumental or Antiquarianj

This highei'bower is political philosophy. Nietzsche,is
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suggesting that critical Historje is a fundamehtal part of

philosophy,‘but only a part. Philosophy also involves .the

’

jknowledge of nature and not just history. Nietzsche
points to this in his short'digression at the end of
Chapter Two. The'knowlbdge‘of different kinds of needs

and d(ives th&‘ are;fundahental~tq human nature do not

come from any o\ the three types of Historie. 1f is the

reverse. The thf%\ types of H|ﬁx€§ig are based on the

knowledge provided by~philosophy. » For the attempt to give

.oneself a new nature is “an attempt to rid oneself of: i

opinion and replace it with now|ed§e Abbdt what the good
’ ©

“for ‘human beings is. It is an\hgtempt to know what is

good by nature as opposed to wh&d is'th%ught good by

!

‘opinion. Nletzsche gnves s%me suggestlon as to what he
‘thinks the standard by wh|ch one judges natures . is. Only

Jinoa few-casqs is the second nature,gx[gngg[ﬁ&han the
: .

first. ~What gives this second natufe-fté@swgerior

strength? Nietzsche is arguing that it is knowledge about

théwgood, .t is knowledge ot justice, for justice is the
, : . 1 .
knowledge of the good, both common and private. The man

with a superio?_second nature is_dh@ man who has succeeded
in becoming more just and kencei;t?§nger. For it is
surely the case that what iS‘éood for man makes-him
itrongdr:‘ And‘it.is justice to get,wh§t i3 goodT
Niefischq'éitypo[ogy of nded; suggésts a clear.

hierarchy. He-distinguishes between the few and .the many

on the basis of thejr desire apnd strength to act. Most
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men are not active men and they need the comfort that

comes from "“knowing" ghaf_things cannot be dineient than

they are. This is what antiquarlan ﬂl%%gLig teaches them
——the overwhelming necessity of their 4ate It allows
_j%&m }o embrace that fate lovingly. H%ﬂ active and
g\oworful m;n is always dissatisfied_WIth{the present
bncause he desires to acti He desires more than what he
#is. It is this oyerwh;iming desiie for more, a %psirb
for life, which Nietzsche d:scribes as a desire for power,
thgi distinguishes the active and powerful man . The
s\rength of his will to power pushes him in a searcg for
“the good. Nietzsche argues that this can 6n|y lead to a

terrible cdhfliéifbetween the many and.the few, betweén
piety which supports inertia and the devaluation of the'
. : * - . Qg
present through both monumental and criticai Historie:
'ar

, ‘ N .
which always works to heigﬁﬁpn the a e man s “will to
. ~ . ]

A , oW g
power. This struggle |s nu é&@iy betw%eﬁ, but also

e, ¢

within, men. For the active man can indeedibe”a pious -
man. It is this blety that gives rise to critical

Historie and to the struggle that cuiminates in the -

planting of a‘Stronger and more healthy second nature_'

Nietzsche's diséussibn of the thrde types of u|§1g[|g
. ' B X L '3 ‘O
auggesis that the typology of need is based on a typology

ot mén. He’divihes'men into the ’%w active and powerfui

: ?
and the many or common who are fundamentaily pious and

conserVing men E:g ‘need for criticai ﬁiilgLLg emerges

r\v\

from the struggie b??heen and within men. - For men are not

-

pure types and the actlve and powerfui wnliaalways have'

% : , o _ S
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‘certain pieties which at times hold them back and oppress

them. It is clear from'Nieizsche's discussion that the
. T » ‘ |
'W1hre!'ty6es of H|§19[|§ cen only work «if they are
; TV s o
] &‘

eccomp@nled by an art of wrltrng that ensures that each
J  type of Historie is taken -up by the rioht‘kind of soul.
Ano it also seems apparent upon reflection that.there must
bé some overseer to the planting of eouls“ All of this

4
seems to suggest that Nietzsche has in mind a poiitical

c-der that is ruled by the true physrcians of culture—-

political philosophers.  This need not mean that they must .

ho1ozp0Iitical oftice. - But Nietzsche's political

intention is to revive and’ mdke strong ﬁhe QJstinction

between. the few and the many . Hiswhier@rogy of human
neede gives rise to a definite polltncar psprarohy.
Phi osoppﬁ

is at the peak\of4th|s hlerar“ﬁ”ﬂ” It is ieojed

in the need

to
power: ~This feeling comes from an ever—growﬁﬂg;sense of»
RN

the ¥3§ITH§ of dietance thet the philosopher feels towards

’ other men d&nd his times. He slowly transforms hj

4

reflecting on his trpe needs and Iettrhg iho_shamfopes die

5
%

putr It is this reflecfion that gives‘hia elone,a'view of
the whole of humen nei}s and their hierarchical order

Only the phllosopher knows how Historie must be practlced

’

“.And only’ the polltlcal philosopher knows how history must

be presented ”The‘bes{Aregime'rs fhus an aristocracy--
‘the fule of the best--The hule of philosofhy.

o

self by

L
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Scientific Historie and the Degeneration of E¥oul :

Chapters Four through Nine.

%

Y

v

. Chapter Four is a discussion of how the "natural /
rel@iion between Hjstorie and lLife" is altered by'the ,
demand that Hi;tgrig be scientific. 1t gives rise tg

historical cultivation and the antiquarianism that
Niefzqche has just de;crised in the previous sécti&B as
being cqpaﬁlo of destroyfngxlife.l It causes an exces$ of
Historie .and thus éives<rise to historicism by
historicizing all a;pects‘9f life. Chagters Five through

Nine are a description of the calamito&s effects of
' 4 AR .
historicism. Each chapter describes a particular effect.

.

" This description culminates: in Niétzschq%s’vﬁéid"bortréyal;
. . [ I .

_of the ‘political and moral effects ot historicism. He
gtves a history of the degeneratdoﬁﬂﬁf #&midnioiﬁhevkind -
stands at the end and peak . of worlid
history--the last man. Nietzsche argues that “this type

! A E h—*n
‘who believes he

e ——

. - . ‘ L . . 3
may‘indeed be,the iast man because he may very well

succeed in making any further ;T%yatioﬁiof th%'fype man f\

impossible.r There w§11 noulonggr be a;y,ﬂéed'for gbhingh 6-.

of:greatncss_buf bnly'Wstgfliné,qediocrif*,n.f A P ) .
The commenfary;yill)fo@us on only two {speqts of thjs :"ﬂ

partfof:the\egsay. vlt,yill exﬁmine Nietz&che}s'gcééunt qf

how the demand that Historie be scfentific*gfdes&rise to - o

historiprsﬁ. It witl then trace the:history-df the e -

N . " - ’ . .
dpgeneration of the-.soul that culminates .in the appearance
of. the last man. We ‘shal | t&y #6 make.clear the political .. -

. \
& &P A
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e .
and social order of the last man and the "morality" of

egoism that belongs with that new order. !

Sc i it Hist o I-I"ll o
‘ Nietzsche begins Chapter der with 5 summary that is
meant to remind us of and c;arify the natural relation
betwoéq}ﬂliingg and life. Men need Uigtgtigvbut'this
coh T néed takes different forms and heérnce so ﬁusf Historie.

L

Thﬁs.precludes ffom the, tset ihaf_there could be:one 

“of

DA . type of ﬂd§1g[|g for alﬂ men . We never need Historije
’ ‘Uq : uu\aw ' . : E :
AL Y. N . . .
“';’ "rlke |nd|vuduals hungry for knowledge, satisfied with

) e . o L
. o C“;g{mere knowledge, [andi ghogﬁ onLy goal rs'the/ﬁﬁET;;:; of

A

LR, . . P . Cy . . , g

)Q” recognltton Historie is not: or the purpq%e of know1ng

. s & Q,
e L 3|mply but "alwdyq}torjthe pgrpose of_Jlfe and - theref&re

unﬁer thbirulquand‘higheSf dire§tion/of thatﬁ

Bty
. H

; .pu}p”- N 1t muSt a]ways'be‘for'the purpose ~f knowing
' ' oy .

|n the seg&uce pf those neﬂ%s and drnves that glve rlse to _

- C

the three types of ﬁ¢;¢gL¢1 It is the<ruleVof thé

.o o -

purpose of pre>whlqh,makes‘the relation betWeéh life. and
- F e e S - - . Lo : e

. Histori’ a natural one. ! Life is the natural born _ruler of
'%itﬂjiﬂli&A 'Whén kﬁdwledgd i's né‘longer in the-aenvbce@bf’
% ‘o ) . -

{{ ?' Mé“iife, when H|§jg[|g becomes scnentlfvc. then'thgggatura;;
' relatlon bbtyeen Ilfe and ﬂ¢gjgl4g 13 destroyed,& Both .
Ilfe and uigtg[fg degeneratq as a result ;
‘ Njetzsche doegwpqt mean tq suggest thai the natural .
: . AR - T : & -
‘ ~relation means tjhl“ﬁpasbn‘ﬁs.inkt%e sefvice of the :
) S _ i M C A R
—. v " _..'. | o |
\ \ ' RN
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passions. This could very well be man’s original

: ‘ N,
condition, but it is not his natural one. Nietzsche means
. . - R ' . . A \
B . . A

‘the perfectioﬁ‘of human nature when he uses ’'natural’' to

‘describe ‘the .human condition. What is natural-is what

makes man more'pewerfu[, i.e.% gives him more life.’ He v,

becomes more natura\ as he becomes mdre healihy., The~

natural is ﬁhat promotes health and hence the perfection’

.

of huhan nature. 'ItjthUs givesvniee‘to the notion of

right to which he has been appealing in his.eeeay. “What .
i T B - ) R ’ .
‘ is right by nature is that which leads to the increased
hedlth and"perfection o? thai_nature. Yo.more life. !
I3 A 4 . N .

[

Natural right( ﬁgﬁuletzsche s NIOW, i's what justifies and R S

e - Y E’f" . g Y "
. vgovemns the, sear hfor knowledge ehd hence Hisforije. ~ What
' TR ) RS R L

34

s the increase of |life or power. =©

rlght by na*;

. v ’ . s a
-Knowlcdge must always be in ty& ﬁgrvice;of this search. -
D . oY . ) . y.'
- . ) : - . 4 - . L ' k
Otherwise it becomes supqrfluous and actually works ' R i
. . v ! ’ . ’ : v

7
B .o .
3 - RN .y . 1

o, 2

agalnst/l'ff . ‘
- [ v : L K I " }(‘.
Nuetzsche s descrlptlon,of the natu{al and hence righﬁn‘,f' s

~

>rele;t:ion, ber$en lofe and ﬁ¢1lgL¢g is }tended to.. prov%%e

the\besis’fo?ie Judgment about our own;tnme v Thms!

relation h&s'now become "unclear. unnaturel and confused "

'The const&dlat|on between lnfe and ﬁ¢112£11 has bd%n

'. altered by sclence and ?;e demend that Hf;;g[|g b _1
sérence" "lL]x?e |§Vna longer the sole ruler.awgiﬁeefe}/":f ';]' {
;he past REe&BiBf‘the three types of}ﬂj5§gé}; ke%ﬁ“ | ”f‘A‘(
some I1m1t/to*ihekzeﬁnhulflcs: _?heyjd9 nbtr%fnggffbjﬁ
‘eomplete truthfu}n:se or elee;'iﬁ fﬁe”éaeebogecr;t{ee;

j
3 v - /

fﬂiggggig; it does’ not ennlhllate the past wlthOUt belng
o s o Co e ;:(

. : T . V0w i ) ‘
> - : L e
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guided by philosophy which always has the dangers, both

political and ethical, in view. Scientific Historie knows
no limits nor sees no dangers to its pursuit of the whole
truth about the past. It thus reveals, for all to ;ee,

universal human history which is truly a "boundless

spectacle." "All perspectives have shifted as far back
as the origins of change, back into intinity." Now we

know that all human thqught is historical. It is a matter
of perspective, and that perspective i3 merely the vigw
from within a certain hi#to}ical horizon. All horizons
are human creations and theresis thus no permanent, right
perspective for man as man. There is no standard outside
of history which one can discover and thus measure the

k4

true value of thihgs;ythere are only values, all o{‘wh{ch
are of equal value. S;;entific Historje leads to
historicism and ultimately nihilpFsm. For if all values
are of equal vatue, then none.would seem to be of any
sbecial'value, such as would justify one's beiag ruled by
it .

There is a logical fallacy involved in the reasoning

that because history reveals a wide variety of transitory

and everchanging ideas, alj thought is historical.

History reveals the rise and fall of numerous
civilizations, each with their own way of life and values.
We often tend to conciud: v >ngly that the variety of.

values means that there is no standard by which to measure

all values. But the mere spectacle of a variety of vailues
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kin no way disproves that some values might be better than

others. The fact that civilizations decline also does not
prove that their wﬁy of Iife was not. superior to all
others, unless we make the longevity or mere Ii%g of a

civilization the criterionfor assessing its values .

Scientific Hi;]g;in does not tead logically to

historicism. But this poses an interesting psychological
problem. Why do we tend to reason falsely i. the presence
of the historical spectacle that sciqntﬁfi i vt

revea]i to us?
Nietzsche turns to examine this psychological probilem

and tells the reader to picture the spiritual events

.brought on by historicism in the soul! of modern man.

g

Histori‘cal knowledge floods innever anew from
inexhaustible springs, the alien and -
disconnected throngs about, the memory opens
all its gates and is still not opened wide
enough, nature makes a supreme effort to
receive these alien guests, to order and to
honour them but these themselves are at war
with sach other and it appears necessary to
master and overcome them all so as not to
perish in their stritfe. Graduallly it
becomes second nature to get accustomed to
such a disorderly, stoemy. belligerent
household, while at the same tiime it is
beyond question that this second nature i3
much weaker, much more troubtéd and .through
and through less healthy than the first.

&

Scientific Historie overwhelms us with the variefy of the
human record.because we'are torced to compare and judge
all other ways of tife or éultures in relation to our own.
At the same time we are reminded of the transitory

character of a[l standards of jadgment. The sheer number
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of house guests is enough to overwheim us, Nietzsche says,

but at the same time we lose all confidence in our ability
and authority to order th;se guests. Thes'e guests or
sposxsmen for different ways of |{fe are always mep of the
greptest ability and artistﬂé powers. Modern man -must now
master and qvercome'the arguments of all these spokesmen

from Homer'and Hesjod down to Hobbes, Locke,‘and Rousseau.
It is no wonder he suffers from an unparalleled case of

indigestion. He cannot digest one thing because he fills

himself with everything. Every great historical event,

N
—

whether it be a boék, a work of art, or an importantjdﬁyd
on th? battlefield--none of these has any deep or lésting
impact on ﬁddern man because it‘has no effect on him.
Only those things we can digest are taken on asw
nourishment, and so history pro;ides no nourishment for
modern man. ‘Scientific uig:g[ig‘resembles critical in
thaj'it d;stroys our original or fir#t nature and replﬁces
it with'; second oné. But this second nature is weak and
ineffectual because w9 are filled witﬁ historical events
like "indigestfble knowledge stones. " We no.longer see
that it hight take a 1life-time to digest even one great
historical event |ike Socrates. In’fﬁ soO dbing, one would
be guaranteed of qiying onese}f a stronger and more
healthy second nature, rather ;han the weak and
passionless nature implanted by’historical education.

- Modern historical cultivation succeeds in t%&ning men

into walking encyclopedias and "manuals of internal
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cultivation for external barbarians." it is knowledge
taken wiThout hunger or genuine need and hence does not
act as "a transforming motive impelling to action." 1t

thus remains hidden in a "chaotic inner wor ld" which

‘modern man likes to call his culture or his real self.

The problem is were this inner -self to disappear one could

never notice it. We fill ourselves with the alien morals,

arts, philosophies, and religions of thé ages, none of

which has any effect on our actions. Instead modern man
acts almost completely according to convention because his
personality is so weak and chaotic that it cannot give

rise to action. It presents mo coherent set 6f feelings

~and longings for life. We have no unity to our tastes or

sentiments because we have no personality, which is to say

that we have no inner self that is strong enough to give
W&

}ise to action. We have instead become barbarians,

Nietzsche says, because we are incapable of taking serious
things seriously. We ﬁo longer even take history

seriously Cecause it.is impossible to reconcile all the
contradictoryiand hostile arguments that history presents

to our own way of life. The only way modern man can'

survive this battle is to refuse to take any af his historical
guests "seriousliy. He is thus no Iongér the heir and

inheritor of great and classical powers. He has become a
museum keeper--one who searches restless)y tfor new sights

and sounds in the dust bins of history. )

Nietzsche turns to examine the Germans and their claim

to have a culture. He shows that the Germans suffer more
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'jhén any 6tﬁermpeople from‘tho effocts.of h;storicjsm;
They alrdadf show ;jgns of degeﬁerating into“fﬁo last man.
The split betweep the inner“and outer'selves.has:already
come to pass as a result of historicism's effect on German
cultivation;- The Germ@ns have already begun to fee]
abstractly rathers th;n with feeiings«that;come na)urally
from their own sop{s. Thox now look to history and A#k
how they odght to feel about any particafar thing~bdcausé
they have lost aillfaith that their own German standard

E

and horizon is just and right;
Ihe History of the Last Man

In Chapter Five Nietzsche.resumes his anélysis of the
split between the inner and outer self and the ~
consequentialtweak personality of modern man. Chapter Six
and following i; a step-by-step ;nalysis of'the i
dqunera{ion of the s§ul or'psycﬁe. The intentién of this
psychology of the last man is tovinspire a hatred for
modern education and the notions 6f“culture and health
that ﬁre at the bottom of this edqcaiion. &Nietzsche hépgs
that hi; deep knowledge of the~pa;nful spectacle of - |
podernity can implant in thl reader' a need to be rid of
this modern educétion at all costs. He hopes that thg

reader will long and strive for "the unity of -spirit and

life" that characterizes all true culture. .
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Chapter five.éontinues Nietzsche's Analysis of how

historicism destroys one's natural instincts ?y uprooting
N ' e T - ‘ . " §
our first. inhefrited nature and replacing it with a second

weaker. one. It gransfohms us inio "downright Qngxggtii
and shadows." Today all men wear masks and imitate rolbs
'as set down by sloppy and habhazard conventions. One i&

'

thus an educated man, a scholar, a poet, a philosophef,,ér

a politician.l But one is above all bourgeois

(burgerliche). History no Ionger‘enezzhmges men to be

honest but today gives them the means to be dishonest.

For one needs only become learned 'in the history of poetry

or ohifosophy to teach it in a university and thus call
. 0 -7
~oneself a poet or philosopher. ™"Historical cultivation

/

and the universal frock of the bourgeois rule at the same

Yo

time."" How is one to recover from the emptying of the

soul by»hiqtorici;m? Niefzsche says that philosophy,

"that honest naked goddess," "the. most truthtul of all the
~sciences", is the only means to the recovery of that
hdngsty that modern man so much lacks. But philosophy has

become the history of .philosophy. Me h no'longer obey the
commandment of.philosophy-;to live accord}ng to }he truth.
Instead phEIOsophy has become a learned monologue of a
solitary walker or, wﬁat is much more common, "harmless
‘gOSSiD of academic old men and children;“ Modern _
philfosophy has becoﬁ? decrepit-rlim{teduto Ie;aneq
appearance. “One does think, write, teach:.pr}nt
philosbphically——all this is more of less permjtted."' But

/ v

‘one no Ion§0r takes philosophy seriously as a Way of tife.
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With the decline of philosophy, we have lost sight of

.

that permanent "inner human costume" or humah nature.
Modern 6hiloadphy fs al*l historica!l and theorétical. It
no longer even believes in the inner human costume. .The

etg{ha] philosophical commandmeht to "know thyse!f" no

.Iongbr.has any meaning. Nietzsche thus turns away from

. - ; . .
modern philosophy as a possible friend in the attempt “to

»

+

halt the degeneration brought on by historitism. For the
modern "philosopﬁersﬁ only prov§ once more that "only

strong pe}sonalities caﬁ-endure history; the weak ‘are
extinguished by bt Modern "philopobhers"ﬁare . )

indistingﬁishable from sphdlars. They are another form of

schola}}_ﬂiffergntiated only by their area of study and

5

not'by their methéqé_or their‘soulﬁf "Historical

scholarship gjves rise-to a uniform class of intellectual

N - . : (=g
labourers or scholars. They are today referred to as

gocial scientists, They share a common method, which they
call scientific method, that.is based on the doctriné of

6bjectivity. Nietzséhe.says‘that objectivity is merely a
. . 5

description for the dispassionate condjtioh that results
from the emptying of the personélity by’historiéal
education. What 6bjectivity'really means is that phere'is

absolutely no connection between the subject and the

object. Therq is thus_no congruencé between the scholar

and ‘the past he studies. Nietzsche descrjbes the scholar

as Hisforicism undercuts his ability to feel a
~ .

strong passion towards anything because he no longer

believes that anything could .be worth his ﬁnqdalifigd

.
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love . rYef tﬁis ney;found;objeCtivily or non—subjéctivity
makes it impossiﬁlg‘wgf;the ichqlaﬁ to undersfand the
acfions‘thaf histbry;xecords. F;r all {hOQ;Jaétdons were
_bcﬁslble only becaﬁse the actors lived within a solid and
closed horizon qnd_ihus had‘an unqualified love for the
idea‘and fhg’goal }ﬁat was the dri;ing force behind them.
Objective»;chb!drship.is'inéipable of undorstqndind the
deeds of the men‘who madelhistbry the way thoy.undérstood
"those deeds. _Osaoctive‘hisfory'fs not truthful history.
Truthfﬁl‘hybtory cduld(bp wTjtten oply by men who
unde}s}ood the past the way the men who created tﬂﬁg\past"
Qﬁderstéod”it. Otgerwise the motive ana‘hbnce the cause-

of history will remain obscure.

4

The modern notion of objectivity is a qonsequbﬁce of

histofigiam. We-belf?ve tﬁat {t is the conseqUe*ce of our
heigﬁfene& AQs}rg for justice. Fokuthe modern view is
'thaf objective‘history isA}ust history. ‘Nietzsche shows
that we hav; here revers;d cause and effecf.~_We are

already objective men and it is as a justifiication or
rationélization for our objectivity, which is a weakness

and not a ‘strerigth, that we turn to praising our ertue.of

k4

justice. Justice is the rationalization and not the
7

-reason for our objectivity..
The notion of justice that informs this belief is
nothing more than the conventional views of our age raised

to a doctrine under-the guise of being séientifiq. it is

a combination of scientific value relativism combined with

AN
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egalitarianism.

-

Those naive historians call measuring past,
opinions and deeds by the common opinions
of the moment "objecti :ty": here they find
the canon of all their truths; their work

~. s to make the past fit the triviality of
their time. ’

L

We have completely lost sight of the true understanding of
justice as strength. “Only superior strength can judge . "

K .
We instead make a virtue out of our necessary weakness.

¢

fhe argumént of Chapter Six-is that few have ghe pufe'will
'to be just ana of'th;m only.a rare few have the strength

to.be. Nietzsche says that it is this will to be -just
_ which makes the striving after the truth something

great. A man who has the drive and the strength for
justibq does not want the truth as a kind of cold

knowfedge without consequences but as the "sacred

justification to shift all boundary markers." Few men

. 13
have the will or the strength to be just-—-to live !

bl

acqprdfng to the {ruth.
.There are a}l sorts of other drives besides the
desire }0( justice that give rise to a striving fof the
-£ruth. 'Cuniosity, boredomj playfulness, envy, vanity, and
Chrigtia;!piety al! come to mind as posSibilitiesu

Nietzsche argues that'\Cese'all have much more to do with

the modern notion of the pursuit of the truth than the

4

desire of modern men.to be just. Our notion of historical

justice or critical scholarship is the result of our

complete lack of understanding of the true relationship

»
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between the will for justice and theﬁdesi?e:for)the truthy
fer Seven Nietzsche discusses the disastrous

quences of critical“or "just" and objective
\‘Q ) \
chollarship. Scientific Historie does not}understg“d that

o
PR

istorical justice "always undermines the livin é; nd

//

brings it to ruin: its Judgung is always aﬁnlhllatnng
. v/g‘, -

It always brings to Ilght much thpt

inhuman, absurd, and»vioJ&@t Zin pashyh

- J\.( . L’ \\\\ i
U

thus undermines that "uncondlnxonal fa;thlﬂn aomethlng

__‘\ ) \I.

- perfect and righteous." v | /h , -
2 “

The superstition that we are more just than any other

2

o =

'people in history beéause we are objective leads to '

criifcaW'ﬁcholarship which is profoundly nihilistic. What
effect cén the music of Mozart have, Nietzsche asks, once

~

he has been dragged through the mud in numerous learned,

truthtu! or "critical" biographies. Ni%tzsche believes
. “ . .

that the public has a right pot to- know the truth about

such things. :'Christianity is likewise being tortured unto
. i’ s ' ' -
death by historicism. The political consequences of God's
death will be monuméntal, says Nietzsche.

Modern schslarship. in its effort to be just-a}d‘to-
enlighte;, uproots every belief in a gféaarand noble deed
‘or event.of the past. \lt deét;oyﬁ our atteméts to form a
"horizon from an interpretation of the pgét. "Qurs i°s nbt7
to be an age of finished, ripe;hnd harmonio;s

. ’ ) - u

personalities but of common, maximally useful labour."
o, .

Every man will be trained "to labour in the factory of

~
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e

common utility." Liberal education will/ﬁ1\$eﬁlaced by
training in social science or scholarship. "The scholar,
unlike the liberally e&ucuted man, is immediately useful

and his labours will be sypervised and rewdkded’by the

'
. I

//illif' .He becomes the peak of education in mode}nity.
whlch thus reveahs. that there is no peuk -

\_’// The education of the scholar does not |mplant a

[‘strong.feeling of need in him §ut kills atl feelings. It
makes him a relativist and @ﬂtelleétual nihiligt, aibeit
hot\a practical one. For h? is almosf always a democrat;\q
He becomes homgloss and doubts all §ustom§ and cdhcepts.
“Now he knows it: things were different in alil gges, it
does'not matter how yéh are." He comes to believe that we
live in hn age that has 66 fulgre. The only guide for
actiod‘i; se|f—inferest'§nd utitity. Nietzsche says that
it is this view that iies behind our belief in the end of:
histdrf. . ’ .

There is thus an inkling among some of the higher
tyﬁe; of men that:ouf age has no cause.for rejoici&g.
'Thﬁy havevan "oﬁscﬁre_inkJ}ng“ of ouf error, and an
ironical self-conscio;sness that we tive in a kind of
twnllght age of hlstory In ihem is "a consciousness,
often subdued to the point of general/skepticism, of ng
great i; the absurdity and superstition that fpe educat{on
of a beop1e must b& pfé@ominanfly historical é;‘it fs
ndw."_ Yet they would alSo say that it is a fittingv

. P
absurdity for. our age. We live in the "old age of

mankind" and it is only right thatAwe shouid spend our
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time like ng’men, reckoning up our accounts.

Nietzsche locates the cause of this belief in the olid

A

e of mankind in ChrfstLanity and not from empiriéal

evidence collected and(pdj fofth by Hi;:gfig. For ‘there -

-

is no proof that we live in the old age 'of mankind. The
span of time that universatl hiStory covers is so-short

that it is inconceivable ‘that all the human possibilities

s

_have been exhausted.

Of "'what actount are a couple of millédnia after
all tor expressed differently: .the period of 34
consecutive lives of men calculated at 60 years
each) that at thes beginning of such a t“%me we
can still speak of "a "youth" and at the end of
it already ot an "old age" of mankind! R

Nietzsche lqcates-the source of this belief in an al;eady

withering mankind: in the misunderstanding inher{f§d from

the Middfe Ages ,/ of. a Christian theological conception,

the thought th t God's final judgment.ii upon us and that

the end of the world is near. It is this conception that

appears }n aditferent guise through our ﬁheighténed”

hjstorical need to‘juﬂge" even thodgh tﬁis judgment was

not to be made by m@ﬁ. Qur age now feels itself qualified
to condu>ct thAe final jﬁdgr;\ent “on _th'e who le ov'f the ‘pé\st.\
Jhis judgment brings with it a dgép‘teeling ofn )
hqbelessness and surrounds us with a melancholy darkﬁes?A
I‘gor life in the moaern world is thought to.bgﬁljkgAbelné.

condeﬁned‘fo live in the fifth act of a tragedy. Men have

come to view themselves as feeble and pale late arrivals



101

on the world nistorical stage--as epigoni to the great
Qqas and ‘men of the past.‘&They are no longer able to use
ﬁliLgLLg for litfe because .hey have no h;pes for the
fuiu‘o. For only coming life cun justify their ﬁrosent
|ivos} and there is no coming life.

ITHiatoyiciSm can culminnte innan ironical self-
cénsciousdeas that has the effect‘df fwstering a sort of
painful msdesty about‘modernity. Nietzsche-suggg;ts tﬁat
thjs self-consciousness on the part of a }ew higher types
c09|d bo a way out of this degcneration. ‘They can see
that while our age is superior in historical knowiedge to
all others, it is at the same‘tiﬁe.inferior to the life of
all other aggs. One could very well begin her9 to
re}lectl the'way Nie;zsche did: on the problem of the
struggle between knowiedge and life. -

Niefzsche concludes his discussion of the historical

consciousness in Chapter Eight with a discussion of the

. degeneration of_irqny into cynicism. Most men db'not‘have
the strength to bear this irbnical &ch-éonsciousness tQat
_modern mAn has no reason to rejoice about his historical
A_superiority.' What if these "antiquarian late-arrivals"”
were s&ddenly to’exchange that painful modesty for |
shamelessness?

-

Let us think of them as with shrill voices they
procltaim: the race is at its height, for only
¢ now does it know itself and has become revealed
" to itself... S
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This is the effect of Hegelian philosoppyw says Nietzsche.
There is nothing dangerous in modern cultivation that i3
not made even more dangerous by the influence of thi;
philosophy. For the belief that we are late arrivals and

epigoni is indeed paralyzing. Yet Hegelian phiiosophy
' )
makes this belief cven[moro terrible and destructive

through a bo!d inversion. 1t deifies this tate arrival as
the true meaning and purpose of the historical process.

The knowing misBry~of modern man is thus understood to be
|

\

the culmination of wortid-history.

Nietzsche traces the political and moral effects of
!

this beljef in Chapter Nine. He pictures a coming world-

e,

. \\ . . .
state bﬁcause, as both Hege! and Marx: believe, the state
o ’

hgs a special mission. it is to bring about the universal
homogeneous society. Nietzsche describes its mission as
founding a world-system of egoism.. The state "is to be
the patron of all prudent egoisms, in order with its
military and police force, to guard aéainst all imp}udent
egoism:" At the same time it is dec|ar§d that "génius is

no longer necessary" because we have advanced beyond the

age where.only a could be geniuses. In the new order
of the coming ag>» ever, worker, which is to say i’ men,
"lease a coqur;au e | fe with a work day which 1coves
sufficient ‘time to cultivate his intellect. " It wild be

an age of "sterling mediocrity" which decrees that everyA
man will be an artist, poet, philosopher and worker at one
and the same time. It holds the masses in the highest

esteem because it "knows" that the great mep of history
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were really only the spokesmen and representatives of
their time while the true representatives were the masses
themselves. All coming history will thus be written from
below, that is, from the perspective of the masses.

Nietzsche hints at the trouble that faces this new

order, which is the problem that plagues all present-day
communis:t regimes. It must constantly 'guard against aill
imprudent egoism." The active and powerful man is always

one who is a fighter against his age and not a
representative of jt. He thus always acts imprudentiy.
He is willing to risk his own life for glory or justice.
Whaf could be hére‘?mp}ud&nt,from the pekspective of
egoism than riskipg one’'s |ife? What will be the future

of the active and powerful man in the new order?

"

Ni(T}sche suggests that the new order will work to ensure
the actual equality of ail men by force. It will be the

rulfe of the many weak over the feﬁ strong, of the worst
.men over the best, and thus a wholly unjust regime.

The new political order is to be founded on fhe
morality of egoiém (if that is not a contradiction in
terms) . It is a doctrine of self-interest understood in

"the lowest possible terms.

't is certainty the hour of 'a great danger: men
seem to be near to \iscovering that egoism of
individuals, of grogﬁc or of the masses has at
all times been the lever of historical
movements; at the same time, however, one is in
no way troubled by this discovery, but rather
decrees: |et egoism be our god.
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Moderﬁ man will be raised ;n this new doctrine of prudent
egoism. His'obfhctive and thus critical history of the
past will show th the present is superior to the past by
virtue of its superior prudence. The coming gge——the age
of the last man--is the hour of greaf danger for man

because it could quite possibly destroy the true purpose

of all societ}. Nietzsche says that this purpose is
genius. It is in the cultivation of the highest examples
of what it means to be human. Modernity is close :to

creating the political and moral conditions that ensure

that great men can never come into being. The idea that
we are the peak and end of all history allows us to
justjfy all our habits, desires, and téstes. Modern man
- has thus Iost‘any standard of good and evif other than

that which promotes and ensures a cpmfortable existence.
He has no reason to be ashamed for anything he thinks or
does. His shamelessness goes well with his belief iﬁ
egalitarianism because he need feel no qualms about any
desire’as long as it is a normal, i.e., common, desire.
This shameless and selfish type of "“man" of .the
future is to be prized as the end of Qo}ld histor{.
Niet{sche says that history is not a tragedy, as we now

like to think but a comedy. What coulid be fdnnier than

the idea that the goal of the historical process is modern

man?
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Overcoming Historicism: Chapter Ten.

The fourth and final part of the essay is Nietzsche's
attempt. to proyi&e us with a cure for the historical
disease. His presentation is sketchy and somewhat
Delphiﬁ, but deliberately so, as he makes clear in the
antepenultimate paragrhph. Youth must be properly
eaucated, which means "education in the service of |ife. "
The goal of this new education is to found a Culture
(Kultur)d. Eqr only within a Culture can therg‘be culture.

This wijl requ}re both the libe}ation and the héaling of

those decadent souls that are degenerating under

contemporary education. The first step in bringing about
"education in the service of life" is the destruction of
modern education. Only then will modern man begin to feel

a genuine peed for-culture.

This newAeducation requires a whole new understanding
of culture. Culture, properly unaerstood, will require
the destruction of al% modern notions of education,because
these are based on a false notion of culturel This
liberation from our timely viewsion education must be

accompanied by the healihg of "life's plastic strength. "

The first generation and precursors to é new Culture wil)

need an education that will enable them to make a //
wholesale and radical gritfcism of, and thus annihilate, /
those timely views. This levelling of opinion reopens thé

1

question of what are the genuine human necessities.

Culture is fuffilling that hierarchy of human necessities.

.
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}o complement the nihilism of this first genqration which
makes a new beginning possible, thére must pe mea who come
after who know what a Culture is and how to found one.
Niqtzsche says that one can best learn this by turning to
the Greeks. Through a return to the Greeks Qe can begin a-

5
new and found a genuine culture of our own. f
/ .

Ve

Nietzsche begins the final chapter by exclaiming that

in thinking about youth he has sighted land. “Now a
coastliine is 'in sight: whatever it may be like we must
. 5" .
Sy

land there, and the wors{™harbor of refuge ;3 better than
to stagger sack into hépe]ess, skeptical infinity." This
harbor may be a poor one, Nietzsche says, but we can land
«
here and later find better ones for those who will come
after.
Histo}icism cast§ us”ubon what Nietzsche earlier
called an "infinite sea of becomingl" Without some

perhanent bearings and standards, |life has no meaning and

human beings collapse into cynical egoism and ultimately

nihilistic skepticism. Nietzsche says that he has sighted
~a new continent, a way out of historicism. - Once upon )
land, man will again be able to live within st&bla,_secure

horizons. The first harbors may indeed be rocky and

barren but we can at least go ashore and begin to seek out

better-ones. By this Nietzsche indicates that he is no

\ \ ‘ ,
relativist. Thpse harbors will provide us with secure
horizons. Some are'better thah others. Some cultures are

better than others.
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wWhat is the standard for meadﬁ}ing the value of a
Culture? what makes some harbors befter~thah others? ¢ The
metaphor of theAharbor provides some intefesting clues. A
good harbor is one which provides safety\from storms, easy
access, and perhaps all thosé things that would make a
return to tho\seu-fnring life unnecessary and undesirable.
A good.Cu[ture is one which hotds men at home and keeps
moral skepticism out of the picture. Men remain secure in
iheir belief in what is noble and just, in their righteous
tfaith that their way of life is the best. &

To ask the question of Qhat is éulture,orvwhat is,.the

standard which one uses to measure and evaluate horizons,

is to ask the fundamental question of political

-philosophy: what is the good life? One must knowbwhat
culture is in ofdér to judge Cultures. Philosophy\can
only begin with a horizon or a Culture. Should philosophy
destroy thosé hori;ons by calling them into question

through historical anatysis (vﬁg the.pﬁilosophy;of
history) it wfl[ destroy i@self. Nietzsche is thus
indicating that while most menlngad good harbors fo
provide them with homes, even tﬁose few born adventurers
need good harbors from whigh to begin and to whieh they
might, out qf necessity, returhvfrom time to time.
Nfetzsch§ continues by&remfnding us of thé beginning
of the essay. - Wevbegan by considering lerd aﬁihals. It
is néw clear that he_ﬁeant for us to consider man ‘as a
he;d‘animal. We have seen.in the course of this

consideration, of this "dangerous and exciting" 'voyage,

<
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that a kind of degeneration of the soul is caused by

modern cultivation. Nietzsche again lists the
characteristics of that degeneration, reminding us of the
simijlar Vists he gave at the beginnjﬁg of Chapter 5 and

the end of Chapter 9. _ \

\
"
We ourselves display the traces\of those
sufferings which, as a consequence of an excess
.,of Historie, came over men of recent times, and
_precisely this treatise, shows, as | will not

/
~conceal, in the superfiuity of its criticism, in

the immaturity of its humanity (Menschlichkeilt),
in-the frequent transition from irony to
cynicism, from pride tqfskepticism$ its modern
character, the character of the weak
personality. SN

Niétzscﬁe'has not, b} his oyn admission, become as
Jntimely as he would Iike. How, one wonders, can
Nietzsche be sure that his own view isn't'afsb the prdduct
of the very degenerafion that he is trying tao bring to
light? What has guidgd Nietzsche across this infinite sea
of skepticism? Nietzsche says .it was no genius but the
"inspiring power" of.ygujn. Our age can produce no genius
beca;se it has no culture. |

| trust in xgu{h to have guided me cérrectly

when ~ow it forces me to protest against the

and whe i~ protest | demand that above all men
must le. - tive and use Higtorje only in-the

What does ' =3chie mcocan b, yoyth and what is the
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distinction between youth's "inspiring power'" and genius?

How can Nietzsche, a decadent himself; have gained an

insight into decadence? Here we must remind ourselives of

‘what Nietzsche *said concerning his own untimeliness. He
is a "nursling of older hges," ‘above all the Greeks. The
Greeks are indeed the youth of world-history. It is

Iooking.back to them }nd asking how they were able to
fpun& a Cuiture that.we might iearn how to found one for
obrselyes. The Greeks, that is,.Plato, Xenophon,
Aristophanes} fhu%xdfhes, and A;;stotle, can provide us
with an uniimely edﬁcation. To study them in order to

-~

|earﬁ what culture is, rather thanvas&dming we hgve
Uculture, léads to the awakening‘of J natural fn;tinct'tﬁat
is revulsed by modern education. Youth is recolmed qt the
ideé o; being an epigone. Youth is‘néturally attract;; to
the old books, especkplly of fho;e‘authors from Athens and
Florence, which make the case ;hat.the good 1ife is a
universal and permahent p&ssibilit; and thus foster theA
hope that one can still found empires, achieve eternal -
glory, qna lead the good life in this world, whether it be
primarily contemplative or polifiéal{

One must be young to understand‘this protesf against
modern cultivation and educatioﬁ,'Nietzsche says. .The
older one is, the more oneuis‘a4product of that education
-pnd has béen thus sfck?ned by ihe historical disease. And
oné of the most characteristic t;aits'of that education is

that it makes us blind to this disease. . We havd nb

knowledge of our lack of culture because modern education,
’ ' .



as Nietzsche demonstrated, makes self-knowledge"®
impossible. Culture is born out of a recognized felt need
that begins fn knowledge ;f one's ignorance about the most
important things. Youth sti}l has an jnstiﬁct or naturaf
desire for culture because it begiﬁs with a Fonsciousness.
however inarticu!afe, of its ignorance and need to@ethe}
with a desire to experience things firsthand.

Nietzsche provides us with an éxaﬁple to make the
meaning of his protest clearer. In the 18th century in
Germany "a natural instinct fO(‘what one calJts . ry" was
" awakened in a few youﬁg men . Before thg}“time, he says,
the Germans though}; wrpte,and quar25/4ed abogi "poetry"
."with_words about aords, words, yd{;s." This does not
'mean-tht the "word-makers" af; not stili wi(h us but tha{
pérhaps there are a Hundred more men who today.khow what
pée{ry is. Perhaps a century.laQ§r the(e will be a
hupdrcd more men who know whatvculture is. |

Nietzsche's exémple of the rise of what is now éallgd.
the "classical p;riod" of German Iitefature serves-to
illustrate the djfferénce between having knowledge about
boetry and beinghable to write poetry. éefmany-was for a
long time domindted by the French in ;lmost e&ery.way.
France had obviousiy risen to great artistic heights.
Some even referred to it;qs a new Athens. The German
artists and writers'&id I?ttle more than‘copy the French
Qntir the mi&dle of the 18th century. Thén, beginning

with Friedrich Klopstoc} and continuing with Lessing and
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Herder, there was a fierce reaction against this

travelling in borrowed manners and customs. They asserted

that the German poets must strive to express what is

original and unique,'and lies at the heart §f German‘rife.
Combined with this fiarco_nttack on, and rejection bf.

adopted French conventions was the attempt to find a new

source and guideffor German poetry. This was found in two
places: nature and the Greeks. A natural instinct was
thus awakened. After Goethe and Schiller almost

everything that comes before-seem; to be poor imitation.

Go;the and Schiller Qér% both heavily influenced by
Roukseau (an uatimely Frenchman) and the Greeks. Yet the
succe;s of German boetry did not go s; farlas to bring .a
German Culture int§ being. Nietzsche argued earl|lier that
it tailed because of the rise.of Hege|fan philosophy.
Hegel's ﬁistO(icism makes the Greeks irrelevant. For if
human.beings are products of history, wgat can the Greeks
teach hs'ab§u; human nature?

fhe_foundiné of a German Culture depends fir;t upon
the destruction of Hegelia% philosohhy and the notion of
cultivafion it has inspired; If also depends onn their
regurning to those things which awakenedAthat "natural
instinct" in qufhe and‘Schiller-rnéturQ and the-Greeks.
Without the idea of natdre we have no.f;a;on‘to look to
{he G(egks as teachers and models. Ohly if w; befieve
they had permanenflv valid insfghts fnio the na;ure of

th}ngs,cén we .1ook to them in order to learn what culture

is.
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The first step .in founding a German Culture is the

deg}ruction of the dern notion of cultivation. bt is.
’ ¢

only a kind of knowledge about cultivation, And quite a

false and superficial ge at that. "It is false and

superficial because itiegdur

s the contradiction between
‘o .

1

. life and knowledge."

[Wlhat is characteristic‘i "the cultivation of

truly-cultured peoples was ot seen at all: that j
culture can only grow and blossom out of tife;
while with the Germans only tacked on like

a paper flower or pouro& over like icing and
must for that reason remain deceitful and
unfruitful.

Our modern "knowledge about cultivation” fails t%\see that
the unity of life ;nd action is essential to culture. A

his deeds. This

man's.knq&Jedge and speechlmust agree wi
sort of agreement, or honesty, as Nietzsgaé earlier called
ﬂt, is what marks the difference between the cultured>man
éhd the learned man . Honesty is a‘natgral standard
because Qe have a natural instinct for it. ‘]f.ig‘thrs
same.honesty.that serves as the measure of the greatness
of Hellenic culture. Education in the service of life "
one ﬂhaf gult{vatcs this instinct for unity and honesty .
'n contrast, modern. education kills ‘that ihﬁtfnct;leaving
us with ndthi;g more than giréstless desire for |
.innovation: |

The aim of modern educat{on is not'the |ibe(a}|y:

N

educated man but the scholar or scientist. He 1$ a-

theoretical man, dispassionate ahd_objectlvp,land above
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altl learned. .His "objectiy4ty" gives him.a strgng
democrat[c prejudice because he believes in the equality
of allivalu;s. The democratic state proviides for the
education of such men and they in ?urn tﬁ;ough their
research become useful to that state. The rdsult §f thi;
educétion,:says Nietzsche, is not the "free man" of
liberal edﬁéation but tﬁe "historico-aesthetic—cultivated;
Philistine."  The modern intellectual, "the precocious

newly wise chatter box on matters of staté, church, and
- - . “ C <

art," is the opposite of the liberally-educated\man.
A liberal education i's always an untimely educat;on
Its aim is to produce the free man. He is free in the

highest ;nd most important sense--free to consider
seriously. the most importaﬁt question: what is.the good
Iife? His educatlon has freed hlm from the authorltatlve
oplnlons of hi's age- This leaves hum free tq examlne {hé,
fundamental human alterﬁétives' In the W?stern tradltnon.
these alt;rnatlves are.represeﬁtéd most dramatucally in
the contest between ancient and modern philosophy, _Modérn
‘historicism make;’this kind of education .impossible

because it refuses to ‘admit thgt.éncient philosophy, which

&

incfudes»the medieval think@rs, represents a real living
alternative. Nietzsche quite clearly wishes to revive the
battie between the ancients and the moderns. He s

superior to modern men because he is not merely a
decadent. Modernity culminates in decadence. Nietzsche

is ndt merely a decadent because he is a nursling of the
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Greeks. "“Histarie in t:>\service of life" means Higtg[{é
4
as a way to a |liberal education, to untimelin@;s._ It is

to use ancient philosophy to examine moderhiiy amd in so
doing to evaluate modernity's claim to superiority. This
can only be done if one can suspend one’s historicism, and

therefore treat the ancients as possib\y being right. -

This modern historical education is "contrary to////////

nature." One can feel this if one is "young enough."

“(11t is only felt by the instinct of youih because it

-

still has the instinct f nature." The "instinc} of

nature"” is destroyed by modern education, whereas a true

“

tiberal educaif&n'{s‘consistent with that instinct.
l

«

Niqtzsche'; sugg&stion 13 that ir we'wish to recover the-

"iﬁstinetio} natu;e", we must refbvér.youth. ;outh has an
."unc0nsciou§‘ré:isfance“ to modern education which can be‘
.used t§ brea:\;E&&rn/ééacaiioﬁ.v Nietzsche woulp provide a
new educat}on for youth, one which would "light thevwa}. u_’

P

for its uncoﬁscious resistance with the c\arity of

@

concepts and turn it into a conscious, Ioudf§ ayficulate

consciousness.” A liberal education is thus an education
e §

which is in harmény with, anh'perhaps even cuLiivate&; the
"instinct-of youth."- Liberal education i's the

cultivation and not the annihilation of our natural,

instincts .. _ . - oy
/,Nietz$che.knows that his goal, a s%lf—conSc}ous
g . " R . . ! | .

articuIPte resistance towards modern education, will seem

to most modern menAa-stranQe one. Yet it is this
resistance that is the beginning of a 1r0|y liberal

¢

o
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education. it must be revolted at the uti[itarian's view

'of education. what is the use of such an educutiop? How

)

//~&vﬂs it help one earn a living and what contribution does

T such a man make to .society? What is the vocation of a

-

jiberal man? Modern Qducation attempts to combihe Iibergl
and vocational education. The result is the scholar or :
university)professor. Nietzsche arguﬁs that this attempt

has been an abject failure.
So, it is necessary to bring about a 'new kind of
education--at least new to our time. This requires that

the hold that the modern historical mode of cultivation

has on today's youth be broken. How is this to be

. o . : , - ~>
achieved? Nietzsche says that one must begin by ;

—_

destroying the timely belief in the necessity of
historical cultivation. Shouldvone require proof that we
do indeed believe in the necessity §f the historical mode
of education, one need only look %t the modern literature -

onweduc%ifon?_»

{(Tlhe examiner will, with indignant astonishment,
become aware how~uniformly the whole intent of

4

education i's cohhg?xgd in all the fluctuating
proposals and vehemence of disagreement, how
thoughtlessly the ﬁrevailing product, the "learned

man" as he is umdt?sﬁood'at present, is accepted
as the necessary and rational foundation of all

- further education.

_—

‘ TN .
The true liberal education—dges not aim to groduce the
—— .

"Jearned man" or scholar, but the cultured man. Modern

thinking about education all turns within a horizon which
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evident!y equates culture with learning. For everyone
seems to agree, says Nietzsche, that a cultured man must
needs be learned in history. The young man must begin

with "knowledge about cultivation® rather than "knowledge

of Life." Life itself remains even further removed.

"Knowledge about cqltivation" is the means to becoming a

"learned man." 060 thus studies the “"development" of

English literature, rather than individual authors with an
' {

eye to what each tglls you about life. For thHe idea that

one could learn all one needs to know about living from

Swift, Shakesbeare, Bacon, Hobbes, or Locke is now thought
Iaugh;ble. No man is considered "qducated" unless he is
faﬁiliar with every author from Chaucer to Athod, and how
the one "evolved" from the other. This is true in every
aspect of educatién, not just English- literature. One
thus Ie;rns about English literature and its development
by reading historical surveys and augménting tﬁis perhaps
by fakingba quick gallop through the ages, superficially
readingrthe "representative works of each genre." The
;ame holds true for music, poetry, philosophy, painfihg

and politics. The modern "educated man" tries to sample

everything. The effect of this type of education, that ‘is,

historical cultivation, is that our natural instincts are
deadened.
[Hlis héad is fiiled with an enormous number of

concepts which are drawn from the highiy mediated
cognition of past times and peoples, not from the
immediate looking-on life. His desire to
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experience something himself and to feel a

coherent living system of his own experiences.grow
within-~-such a desire is anaesthetized and as it
were intoxicated, namely with the rank illusion

that it is possible in a few years to summarize

within oneself. the highest and most remarkable

experiences of ancient- times and precisely the

highest times.

Historical cultivation leads to a kind of imitation.
1t leads the artist or sculptor into the museum rather
than into the workshop of a master. But what can one

learn from museums, whether they be salons filled with

paintings and sculptings or university courses whose

sﬁbject is "the history of...2?" One cannot learn the
techniques and skills, let alone the Wisdom, of past
masters by taking a cursory amble through history. We
'should rather - study with one of the masters. He alone

2

take us into "the sole workshop of the sole mistress,

nature." Museum culture produces historians—--men
learned in the development of things. -Thi; Ie;rning is
not in the service of life. For such men do not learn
vwith an eye to making or creating. One cannot learn to

gerrn by studying the history of politjcal philosophy,

although one might from studying Aristotle’s Politics.

can

Nietzsche is suggesting ‘that it would take a lifetime of

study to understand truly the Qorks of even ,a few of th
masters. And it is yith an eye to action that one
studies them. One rightly studies Aristotle to become
wise in the ruling art and not to become learned ‘in

history. For such learnedness is of no use to the

‘activity of governing, or of I{ving insofar as it involves



governing oneself and others.

Having just suggested that education must lead us into

the-workshop of a master, Nietzsche now does exactly that.

He uses the example of the "noble lie" from the Bepublicg

to show how contemgg}afy education, like the "Platonic
wstate," depends upon the bdelief in the ggxgcng veritas ot
its fundamental principles. Should those principies;‘in
this case the idea qfvthe necessity 6f historical
cultivation, be ho to be transrent,‘historical

cultivation will all.

N —

Plato held it as necessary, that the first
generation of his new society (in the perfect
state) be educated [reared]l with the help of a
'strong lie-in-need; the children should learn to
‘““belijieve, that they all once had. lived dreaming
under the earth for a long time, where they were
kneaded and .,formed by the master-artisan of

nature. It is impossibie for them to rebel

against the past! impossible to oppose the work

of the gods! It should be counted as 'an '
unbreakable natural-law; who was born-as -‘a .
phitosopher, has goid in his body; who as guardian’
only silver; who as worker iron and bronze. As it

is impossible to mix these metals, explains Plato,
so is it to be impossible to ever turn round the
caste-order and throw it into confusion; the

belief in the geterna veritas of this order is the
foundation of this education and therewith of the

new state.

-]

The citizens of Socrates' best city in speech mus t

v

believe in the aeterna veritas of their aristocratic

¢ o

political order. It is eterna! because it is grounded in
both nature and the'divine. For in the best city the gods

and nature are never visibly at odds. "[Tlhe belief in

. the aeterna veritas of this order is the foundation of the
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new education and therewith of the new state."” Nietzsche

suggests that he too has a political order in mind with
his new education. The destruction of the old view of
education may also mean the deﬁtruction of the old state.

But Nietzsche makes no qxplicit statement here concérning

™~
the\bgst regime. He says that the example from the
\

Republic is instructive because it shows us how to destroy

._jhjkﬁld order. The modern belief in the aeterna veritas

of modern education will fail just as the belief in the

aeterna verjitas of the Republic's political rorder would
have if the "!ie—in—néed" is opposed by a "truth—jn—need."
(1t it”is need that makes lying nobte, one can rea;oﬁably
infer that Plato’s Sdcrates and N{etzsche might agree that
th; same hdlds‘true }mr telling tﬁ% truthl. This "truth-
in-need" is.that we Apderns have ;o cultur?.f And given
modern education,.that is, historical cultivation, we "
could neyerhévé culture; Nietzsche Says‘that thi§ i$ a
simple, unpleasant, rude and jusi truth.. He suggestg théf
the destruction of ghe old order is just and thus

that the old oraer is unjust.

Nietzsche's summary acc&unt of théAnobIe lie is not an
accurate one. He makes imbortant changes s;ying.tﬂat men
.are fashioned by nature when Socrates says it is "the
earth, which is their mother" and that they have metal in
thejr bodies where'Sbcrates says they haQe them in their

souls. Nietzsche nowhere mentions the oracle which says

that "the'city will be destroyed when an iron or bronze
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man s its guardian." Finally, and most importantly,
Nietzsche neglects to mention that Socrates says the city

must not be made to depend upon the beltief in the "noble

lie." He convinces Glaucon that they must set down laws
concerning the property and living arrangements’of the
citizens, especially the guardians and their auxilliaries.

The omission of the Séracle and the laws s important.
The need for the oracle casts doubt on the e(e;nality of

the order. How can what is eternal be destroyed? The

W

need for these paﬁticular laws casts doubt on the efficacy.

of both the noble lie and‘the oracle. Socrates' city

4

would thus need more than just a "truth-in-need" -to

- . . .
destroy it. These ‘changes suggest that thg destruction of
~ o —
_the old order may not F?f&s/%asy/as Nietzsche seems to
‘ : S s '
suggest. _ ///
Finally, is i't not also possible that the "lie-in-need"
is - not so much of a lie after all{?  |If one considers the
- . ) ) « * N
tie in light of the allegory of the cave, a certain,

obvious, albeit metaphorical, reinterpretation suggests

itself . For the cave allegory suggests that most men do
indeed spend their lives in a kind of dream beneath the
earth.

Every generation in the Republic mus t be raised on the

"noble lie." The first generation of Nietzsche’'s new,

order must be raised on a "truth-in-need." Untike in the
BRepublic, succeeding generations will not. These
firstlings will suffer because this is a bitter truth. As

yet we have no Culture and our present kind of education
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is not only incapable of producing one--it actively works’

against it. Our first generanioh must "educate itself
. N . LT |

Wwith this truth, and that is jtself against itself, to a

new habit and nature, out of /an old nature and habit."”

Education is understood as process; of self-overcoming.

t

One must guard and preserv oneselj/from. and hence

//g}prcome, ﬂthe'nature Ecquired by ppbringiﬂg." We lack
. j _ ‘
even the foundation of cujlture within us. The beliet,

that the old order can and must b overturned because it

e T T

produces merelphilistines.‘could prov?de a new foundation

\\:or education. Here on can aggin fpe| strongly the need
. v R / :
to be educated. 1t is;upon thi/s new foundation that

Nietzsche hopes to rajse a new/Culture. s
Nietzsche hopes t implant the longing from a sense of
what we need and jack. His bsycho|ogy of the modern

"educated man". or ycholar serves this purpose. Modern map

/

is mechanically diV@ded into an inner and an outer $elf.
He is sown with a QAriefy of alien concepts Pike dragon’'s
teeth, an allusion to the Phoenecian myth of Cadmus, w;ich
is the model fof the "noblq lie." But, the dragon's

teeth grow and become men, whom Cadmus uses to found Thebes.

\,
\

Qur concepts, derived from a vark&LL of cultures, merelYy
. . -4 ™ . . - yd

/

S
make war amongst themselves. The‘sgﬁl'br inner self of

_ y . . P -
modern man thus remains weak and divided, a chaos ot
/’» ) v !

I

different dr/ves with no principles of order and no ru|er:

Culture dep&hds on some ordering thing--a Cadmus of the

soul who can found a city in the soul. Without this we
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remain empty despite being ;educated,” ;uffering from "the
sickness of wbrdsh‘and we are without trust in any feeling
of our own that has not been stamped with words. For us

words or spe;ch is the standard. Nietzsche says this is a

¢

mark of our degeneration. We are theoretical and hence
sick men. A healthy soﬁ! doeg‘aot measure the instinctS
with reason because they -are in harmony with eacﬁ other.
.Modern historical cultivation leaves us mechanically
'd}vided into an insidé and an outside. - We Are fill§d with
usefess knowledge!which is thus nowhere to be sdén as the
motive force behind on actions. This is perfectl; iH

keeping with modern philosophic understahding of human o~

nature. ‘Nietzsche here quotes Descartes’ "cogito, ergo

" suym" as a telling deSgription of modern man. AWe havﬁ\iij/ J
right to say Qe tﬁink therefore we are, but no right to
say we live thefefore we fhink.e We are "thinking beings"
bu® not "living beings."" For us science and life are

opposed because our science destroys the horizon upon

which life depends. “First g[ve me Jife. then.l_wi}l also
crgate,for you A puliurefg Nietzsche says tﬁj; will be
the call of the individuals of our first geﬁerathon. Al
life must begin, all educﬁtion‘ﬁust be bﬁ;éd"pp;n a -
'.horizon., Our first generation will bé knéwnlto ?ach,other

by this call, by their longing and their active search to
find or create a horizon. They form a community who shared’
in commqgn the knowledge 'of ‘their -own ignordnéé'and lack of-

experience of the higher things.: Their goal is life and

their means is to criticize and destroy modern education.

N
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Their saying no to mod;rn eduqation_|ead5 to their saying
_yes to the best”edupationy .
Ohly our own youth can give us life. Life is in- this

world and is not to be had from Lﬁitating foreign
cylfures. We canno} look to Goﬁ or to otﬁer men . This
formulation sugéests that Nietzsche is tatking abobk a
quality that exists in the human_Soul: Youth desc;rbes a
kind of natural state where we stfll feel fhe "instiné{ of
nature. " 1f we unchain"ybuth. Nie?zséhe-says, we wil|l
unqhain life along with it. Life is not dead 5ut only
lies concealed and dormant in a prisoﬁ within us. The
fiberation of youth jis thus_é necéssary condifjon fo} the
Iiberation of life and rpstor&tionvto health.» fhe bonds
that enchain youth'are fofmed by the quern'view of
edu;ation and itr cultural ideai of tﬁé learned ﬁan or
scholar.. Once one begins to see how p}ofou@dly |
questionable the moderh QieW'of education }s, one has
already achieved a kind of liberation. One c;n again take
seriously the qugstidn: what'js'the goba life? |
'R Nietzscﬁq's ﬁew educat;on involves mofe than just an

. . R : . ' , . A
untimely attack on modern education, because the problem

is not solved with the |iberati$n of I{fel "1t is sick
this udfettereq life, and‘mﬁst beshealed." He .says it
suffers from many ilis but mentions only two. Heré we are
/
principally concerned with the "historjcal disease.”"  “The

excess of Historie has attacked the plastic strength of

Xlife; it no longer understands how to avéil itself of the
L ‘ ' »

! o .
past as hearty nourishment." It is not historicism, i.e.,

\
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o

the historica\ disease, that forms the chqins. They are
formed by the modern idea of cultjvation. And .the ‘
destruction of this idea of cultivation is necéssa;j bdt
not sufficient to destroy historicism.

Niet;sche'thus indicates that the.libérgtion of youth
is a necessary but not sufficient conditi§n for heal.ing
life. Once_libérated. youth knows tﬁ;ee things. Youth
has the "?Iairvoyant gift of nature.” It thus knows that
historicism is a disease and'that\a "paradise of heaitﬁ“
has Peen lost. "Thi§ same youth guesses with.tﬁe curative
instinct of that Same'nature ho@ that garadise is to be‘

1
regained." It_knows that the antidotes to historicism are
the unh}g:g[iggl and the §ung[ni§19[{g§[. -This explains
how Nietzsche rectognized the disease and knew its cures.
‘Herhéd }ound a way to educate himself that leadsto the
Ijberatioﬁ he has described. We are again reminded of his
being a "nursling of older ages, especially’thé‘éreeks.“

At this point Nietzsche explicitiy calls our , attention
t; the beginning of the essay. He does thi; to.reand us
of ﬁis ear¥ier discussion of a parad}se. In Chabter One
Nietzsche said that when one looks upon a hgrd'of grazing

v ~
animals or a child, one is moved as if one remémbéysa
lost paradise. Nietzsche néw seems to Suggest that it is
this very experience, this longing for the kind of
wholéness and hence happiness thét is exhibited in these

simple lives which can provide the occasion and direction

for.reflecting upon life itself. It is one of our most

/
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fundamen'tal Ionginds to -regain-this paradise. We cannot

rely on God--on there being a heavenly paradise. .Instead

v

we must found a(gculture. For it is only in a Culture that

mén can again live witk a kind'of_unity to his exberience
for which he by nature, insfinctivel&, longs.
"+ . Nietzsche goes on to define.once more the unhistorical

. and éupéfhis}érical.»and to recapitulate his earlier

)

'discussion 5f the tension between Jlife and science. Since

y -

science sees 6nly becoming,\it”csnnot abide by the

N\ illusions of permanence created by the superhistorical,'

ilfusions nécessary fo; life.

| The unhistorical is héré deffned ;s<"the arf and the
sgrengfh of being able to Lg[gg: gnd enclosé oneSe{f
within a Limfted horizon." This is fhé first time

Nietzsche has defined the uhhistorica!. in Chapter One he

said that animals arel"ﬁﬁdlly unhistorical! and live within

a pointlike horizon." " Man alsd lives and experiences~
. ‘/"\ . .
things unhistorically at ‘times. But he becomes human only
because he "shrinks the unhistorical eiement" and fashions
history out of the things that have happened. He
constructs an interpretation of the past, a history.
Historie is both creative and analytic. Historie is oﬁly

bossible if one has'a~unifiéd'set of principles which

provide a consistent and coherent basis for selection and

inierpretation. These principles'form-our horizon. They
are superhistorical in the eyes of those who live within
that horizon. They constitute our fundamental and most

strongly held beliefs, such as our ideas of right and
. ’ ) 3
s -' N,

N
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wrong, good and evil, noble and base, beautiful and"ung.'

The superhistorical is what allo@g man to live
unbistoricall}. Man cannot fearn to forget }ef action
requires forgett}ng. What’ causes man to foréet?

\
Nietzsche says that it is love. ;he obj?cts of humahslovg
are determined by nafure. AI|'the partfcular B

manifostations:of this love have the status of instincts.

These instincts are rooted in our inner nature. ‘Tha't

inner nature is formed by our. horizon. The love we feel
towards that horizon is‘.thus inseparable from self-love.
This love is also a cause for wonder.  "[Hle wonders that

his memory so tirelessly turns in a circle and is yet too

weak and tired to.-make a single leap out of this circle.",
" The strength to forget .is thus as strong as the strength

of our love or passion. -The superhistorical refers to

"the_powe;s which guide_the gye’awaf fromvbecoming_énq
towards that which gives being-there aﬁ eferngl charécfer
of the same’megning, toward art and-religion." In
C%gpter OneﬁNietz;che referred t; the sugi;h}gtorSCAW nét
as/po;ers but as a standpoint and a kind of man. The

earlier discussion was about the superhistorical in ‘

regards to man as a "knowing being.“ This new notion of
the superhistorical is in regards to man as a "living
being." He rejected the earlier notion of the

superhistorical because it undermined the basis for

<«

action. By showing’that ourrpasgions are rooted in-

history, he destroys thé basis for all passion--the belief
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in«SOMerhing'eternal. The suberhistorica| for man as a
\"knowing being" is fundamentally nihilistic. Nietzsche is
ing to show how it need not be nihilistic for man as a

_;{iyipg bging;ﬁ
In Chapter One'Nietziche“said that a‘man must be
eithér "capable of dfdwipg a horizgq around.[hjm;eLf]“ or
:"unselff:h enough fo enélose {hisl visién Witkin another’s
h§rizon."” ﬁihjlism is the result of'the ﬁan wﬁo is

jnéapable 60t drawing a horizon around himself rising to

the superhistorical standpoiht. Such a standpoint is only
for.a few. Only a few have the power to create horizons.
- The superhistorical standpoint ié'nihil}sfic for most
‘ - ' -
» . . . . C e . rie.
becaui} it is the resqlt of scientific u|;1gtég '
~ T T ’

"Scientifte Historie is grounded in thebf@ith that there is
an order to history which, once understood, can take the

place traditionally heid by metaphysics. This philosophy

. . . <
of history would then provide us with a permanent,
superhistorical set of principles fo guide our. |ives.

"Nietzsche .shows, in Chapters 5-9, that the argument for an

.

ofder to history is a dubious one. Ihe belief in
historical progress is iiself_a product of history. The -
superhistorical is rightly understood from the pefsb@gtdve

~

of art'rather than science.

| Science looks upon the unhistorical'ang the
superhistorical as poi;ons. Nietzsché argues that it is
;éde6ce it;elf which has given rise to'the'historiéalﬂ
disease, and it is that which isvpoisoning‘cqntempBTary

-

‘man. He intends to completely revalue science and the

<

‘
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~ '
sdﬂentific understanding of Historije.
\.\,-\ . . v .

k

Science--for it is science which would speak of
poisons--sees in that strength, in those

powers, hostile powers and strengths: for it
only takes the consideration of things to be the
correct one, that is the scientific
consideration, which everywhere sees what has
come to be, the historical and nowhere that

which is (Sejepdes), tﬁe eternal.

~

"Scientific Historje always attempts to explain what is in

terms of how it came to be. Art and ;ejigioh explain what
. is in terms of‘ﬁhat is always, whethef that b§ nature or
.the.divihe.‘ Scientific.Uing[ig deaunks fhe explanations
thaf_réfer to n;tgreior the diQiné by showing how béliefg
about both nature and the'divine have changed tﬁrou;h time
and aré thus pfoaucts of'historyf Nietzsche does ﬁot draw
‘a distinction between ancient and modern science, which
.vgegms to suggeﬁt‘fhgt he th}nk; ;he problem is rooted more
deeply in the traditidn than the distinction between |
_ancienfs and moderns. ’He Ieave; no room for a science
that could Iogk at both the things thﬁt come to be and the
things‘that are glwa}? becgdse'he agrees with the
superhistorical 6r h}aioricist insight that there are no
pcrmaﬁent or suﬁerhistorica] things. One is left to
ponder over the status of the "superhistorical-ﬁnsight“ .

.
5 . :

itself:

The contest between the nihilistic pqwei of science

and the etérna]izing powers of ‘art and religion must be

decided in faVo} of life. This means that science must be

ruled by a power higher than itself.and not that séiEnce

)
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must be des{royed or ignored. It is more a question of

R

who are the scientists than one of choosing between

séience and art or religion. This higher power must

decide who are the ones "capable of drawing a horizon

aroﬁnd thgﬁ&ef&es." The same vones will bé bo}h the ¢
Qciontigts an;.tne founders. The hi;toficist insight

opens ub a new world of freedom for these men. Instead o.f
 science leading to nihilism, it }eads, for the few, to a
whole new realm of possibilities. For they now know they g
need not look to history to set the bounds of théir

‘creations. For the first time man can create his horizon

Qith a full awareness ;that it is onlyla horizon,
Nietzsche calls this higher ruling p&ﬁer a "hygiene

of Iffe."i. Hygiene.is the knowledge of heaith, including
the health of the soul. '§cience is to thus be ruled by a
particular kind of }nowlqué and not bf‘art or religio;.
Nietzsche means that science, as Qell as the eternalizjng
powers of grt and religion, is to be ruled by philosophy.
The philos;pher is the phy;iciaﬁ of'cultﬁre. And culture
is nofhing other than‘the health and ﬂerfectjon of the'_

human spnl. It i's Nietzsche's intention to re-establish

hpolitical philosophy as the queen of the sciences.

h!

Science must noi be allowed to rule itseif. It has

the .power to undermine the foundation upon which all

’ ~—

political commuﬁity depends--"the belief_in the eﬁddring
and eternal . " A Culture or political community cannot
DY, . : : '

survive without that belief .
% . " V - ‘ 7 A

- . 7

- S
o { «l ’

?‘3
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As gn an earthquake cities collapse and become
deserted and man erects his house on vol~anic
ground only hastily(end,trembling with foar, so
Ii'te -itself collapses into itself and becomes

feeble and -discouraged when the concept-quake

which science provokes takes from man the
foundation of his security and caim, the belief
in the enduring and eternal. '

Al

Scﬁe&ée, if it is allowecd to rule - itself, wit} not only
destroy political life-~it will also destroy {}mplf. For
_;cience i3 d@pendent upon politics for its ends. Modern
science is appérently devoted tao the mastery of nature,
i.e., to the relief of man's estate.xiﬂf wish to impose an
order on things aﬁd thereby control them. This order is
not to be discovered in nature. It comes instead from
politics because it is pq(fkiés which makes the
authoritative statementgabout‘what the goéd is for man.

In order to re;tore philo;ophy to its rightful
position as queen of the sciences, we must destroy the old
order in which science has established itself as the so}e
ruler. Nietzsche sees here "the mission of youth."

1t is their mission to shake the concepts of
“health” and "cultivation" the present has, and
to beget ridicule and hatred against such hybrid
SR concept-monsters. ‘

o -

How is this first generation to go-about doing this?

Nietzsche himselfyhag shown the way in his essay. The

central part of tﬁ} essay is an example of\Eritical

o

t
Historie. It analyzes and hence "shakes" our notions of

"health" and "cultivation." His account may well begef
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hatred against these concepts.
One cannot overlook the political and reiigious
overtones of the idea of youth’s mission. Nietzsche

refers to this youth as "that first generation of fighters
and draqon_slayers."sg This is another reference to the™
Greek myth of Cadmus. Upon slaying the dragon that had
Killed his men, he was'iqstruc{ed to sow thé dragon's
teeth. From these teeth grew the earth-born men or
Spartoi. Cadmus set them to fighfing and when only five
were left banded them together and founded a city. We are
"sown wWith concepts as Qith dragon’'s teeth." In Chapters
Five through Nine Nietzsche spoke of ffve effects of the
excess of Historie. One can now see that each of tﬁese
effects give rise to one of these concept-monsters. The
examp]e,of Cadmus suggests that we must find some way to
put these to use. We must turn each one of those defects

towards founding a new Culture'by using them to annihilate

the timely notions of "cultivation" and "health."

This generation will taKe untimeliness as their
standard of health. Untimeliiness is overcoming one's e
. . ’ . . )
times in oneself. The untimely men "can use no concept,

no party-word from the present store of word- and concept-
coinage to represent [theirl own being.'.I They are

convinced by an ever-growing sense of pdwer -and ftife.

% -
This generation has a task and a purpose. It is to found
a Culture. The previous géneration were mere epigoni.

They had grown weak because of an excess of Historie.

Health, an ever-growing sense of power, depends upon one’'s
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having a goal or purbose. That feeling of power increases
as one moves closer to that goal. The épigoni had |Qst
all sense of pdrpose because of the destruction of their

horizon by scientific Historije. ‘Nietzscﬁe restores this
sense of purpose by‘providing ybutﬁ with a goaf-—the
founding of.a Culture. It is a monumental taski

The essay’'s conclusion is written in anp oracular and
gllusive fashLonl Nietzsche saysmihat his audience is
really two audiences--the doubte;s and the hopeful ones.
Only }he lafter cén understand what he has to say here.
He then speaks to the company of hopeful ones by
'presenting a parable. He concludes the essay with an
explanakion of the parable. One cannot help but thipk of
the Chfistian overtones in both Niet:ache's giving youth a
mission, of youth';IVirtu; being hope, and of Nigtzéche's
explaining the course of their future byaway of a parable.
This suggests that while Nietzsche spéaks openly of a
return to the Greeks, this return somehow includes |
Christianity;

Nietzsche begins this final section by drawing a

distinction between those who are filled with a new hope
for tﬂe future and fhosexwho have only doubts. The
hopeful ones "will understand all these gengraljties
inti&ate]y and wil!l transiate them with their owﬁ

experience into a personal teaching for themselves."

'

What are these generalities? Nietzsche is referring

primarily to "an active struggling...power" and "an ever
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higher feeling of life." These hopeful ones know from

experience "that attacks, demands, drives—to—lifa. [andl
! .

passdons_lay"boxed up and pressed together in these

generalities. ' The excess of Hjastorje has made the
present generation into objective, i.e., dispassionate,
men . 'They take their bearings from the historical process

and not from their own natures because those natures.are
lifeless. They were made Iifeless.by the beliet that they
have no nature-- they are "products of history."v
Nietzsche cdncludés his discussion of those who feel only
doubt about the future on a note of irony. " refgr fhese,
doubte;; to time, which brings everything to light." This
.is ironic becaﬁse it is on .the basis of their
interpretafion of time or the histor{caj process that they
believe we have reached the end df history. Nietzsche
intends‘}o persuade us that we need not consider odr time
the end of history and that a great danéer lies in our
believing it so.

?or ghose who refuse-to believe that our time
constitutes the end and culmination of world-history, whao
have faith in their own powe? to create a future for
themselves, Nietzsche recounts a parable. ~He ‘describes
the parable as a history'of tﬁe course and progress of the
cure to historicism. At the end of this history is a
."paradise of health."” For the} willvhave ceased being
such aggregates Because they will have "unlearned much"
and even lost the desire to Iéarn what the ;Iearned“ men

of today think are the important things. They will desire
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to know what the important things are.. Such men will be
products of a completely different education--a liberal

education. It is liberal education that culminates in the
frecrdom from the bonds of conventional opinion and tur);
its recipient towards seeking know|edge of the.good.' This
kﬁowledge begins with self-knowledge. Only th&n can one
begin to judge tﬁe autﬁoritative Qpinion about the good.
One begins, as Nietz§che indicates, by asking‘oneself

what are the human neceSsities. wWhat are the needs .man
has by virtue df his being human? This starting point
leads to 1ngﬁquestion of political philosophy--what is
human nature? 'When man can Agsin begin to sgrioqsly ask
thaf question, he will have recovered & "paradise of
heé{th,” and.culture becomes a real possibflfty. He will
once again be able to "eﬁgage in Historie anew, a;d to |
serve the past in thatvthfee—fold sense." ’)"Do you not’
laugh ih ydur hearts about this, you hopeful ones?"

One cannot help but think of Socrates.whén Nietzsche
spea&g of an education that culminates in ignorance. The
ihage of Socrates\looms even larger in Nietzsche's
paraple. But Nietzsche takes care to obscure that image VD

by haming Heréclitus and not Socrates jn connection the

Delphic oracle.

And how do we come to that goal? you will

ask . The Delphic god calls . his motto to you
4 already at the beginning of a journey to that
goal: "Know yourself. " 1t is a difficult motto:

for that god "does not reveal and does not
conceal, but only indicates," as Heraclitus has

¥
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said. Of what does he hint at to you? :

. There were centuries in which the Greek
found themselves in a danger simi.lar to the one
we find ourselves in today, namely of being
swamped by the strange and pasti of perishing on
Historie. Never did they live in proud
isolation: their weuyltivation" was for a much
longer time a chaos of foreign Semitic,
Babylonian, Lydian, land) Egyptian forms and
concepts and their religion truly a struggle of
all the gods of the Orient: perhaps similar to
present German ncuyltivation" and religion,
itself a struggling chaos of all foreign
countries, of all preceding times. And
nevertheless the Hellenic Culture became no mere
aggregate, thanks to its Appollinion motto. The
Greeks gradually ijearned to gorganize the chaos
in themselves, that means to reflect back upon
their real needs and let their seeming needs die
out. Thus they again took possession of
themselves; they did not long remain -the
overioaded heirs and epigoni of the whole
Orient; they became, through the practical
interpretation‘of that motto, after a difficult
struggle with themselves, the happiest enrichers
and increasers of that inherited treasure and -

firstcomers and model's of all coming cultured
peoples.

This is a parable for every "individual" among us,

)

which is not t y everyone or even most of us. “He must

learn to organize/ the chaos in himself and fﬁus create a
cosmo$ in his own sdul. Nietzsphe indicates that there is
a natural order to the human soul, but that order must be
brpught about through a combinat}on of.knowledge anL will.
Most men are incapable of this because the stfength of .
théir reason andigjfl is lacking. The "individualﬁ must

lcok to his own character and learn what are his own

needs. He rejects the opinions of his, age in favor of
Y » s
knowledge of his self. Such opinions are always only

"gecond ﬁand speech, second hand learning and‘imitation;"

It is this d{stinction between opinion and KnéWledge that
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is thelbaais of culfure. "Qur modern coqcept of culture is
derived from the Romans. Nietzsche sayj that the Romans
lived in the 3hbdow of the Gregks. For them culture was
nevér more than decoration and learned imitation. The,
same held true for tﬁe Germans, who took culture to be

imitating the French. ‘Wq must learn to see the

distinction between the Roman and the Greek views of

culture. The Greeks understood what culture is--"a new 
and improved physis." Culture is not the décoration and-
ornam;ntation.of life but the grthh, health, strength and
power of life. 1t rgsults in an ever growing "unanimity
of life, thinking; appeéranceAgnd will‘ng". Sel f-
knowledge organizqsvall actiQity'around the fulfillment of
needs; Need impoies an'ofder on poth the soul and our

activity, an order which effects & unity between thought and

1
N

actionﬁ
The goal of self—reflection_is kAowJedge about h;man
necessity. vSu;h }qflection nécesSarily fnvolvqs the
rejgétion of IearneQ'opinion about those necessities. bt
means the reiecfién of a canon of Iearﬁing which
Supposequ aefines a cu|tjvated ﬁan. One canno? look to
history or societylfor an Account of one's needs, which is

not to say that one can’t look to history for a teacher

'about*hdw one can come to know himself. Nietzsche

.

indicates that we can find such teachers-among the Greeks.
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aQ

Thus he learns from his own experience that it
was through hiigher strength of moral

(Sittlichen) nature that the Greeks succeeded in

conquering all other Cultures, and that every
increase in truthfuilness must also be a .
preparatory advancement .of true cultivation:
even if this truthfulness occasionally and
seriously harms the respect in which "learned
cultivation” stands, éven if it is to help an
entire decorative culture to fall.

2

=»The experience of long and profound réflection on
o%e's own needs, the df;ire for the truth about those
Jeeds, allows one to sée clearly that it is the desire fo;
) ;Ustice, i.el, strength, fhat is the driving force behind
culture. In Chapter‘Six Nietzsche argued that it is
justic; that fo;mg the'core‘of the driye for truth anq k
that justice meéns strength. The Greeks conquered al |l
other, cultures because of their strong moral natures,
which is to say their will to be just. They wanted above
-atl justice for'thémselves, to be rightly the mo st
bowerfpl men on earth. »

: <

Nietzsche suggests that there is a vital connection

\*betweén culture and philosophy. Philosophy is the desire

for'wisdom'or knowledge about the most important fhbngs,

N

i.e., ohr'needs. ﬁct for its owh sake but for the gake'of
justice. Phjlosoﬁhy is thus the activity that Ieads‘to
culfureﬂ When Nietzscﬁe.says we must return to the |
Greeks, he means that we must take the Greek philosophers
as our teachers. _In the essay he mentions.or makes
reference to Heraclitds, Pythagoras, Plato;‘Socrates,and

W : BN . _
Aristotle. When he talks about\the importance of the

A
N



138

Delphic oracle._it js not the tragic interbretation of the
oracle that emerge¥ from the poets like Sophocles but the
philosophic one that comes from Heraclitus. The Greek

3 . ‘;
philosophers did two things that make them unique: they
discovered natufe and hence philosophy; then they

discovered pélitical philosophy.
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38 ??. .
fdem, The Gay Science, Walter Kaufmann, trans. (New
York:Vintage Books, 1974), p. 381. :

39
Ibid.

40 . v . '
~ltdem, B&¥Qﬂﬂ Good and Eviil, Walter Kaufmann, trans.
(New York:Vintage Books, 1967), No. 30. Compare No. 205

41Nietzsche, F. Ecce Homo, "Why I Write Such Excellent
Books ." : o
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. Ibid.
43 .

.Jbid. On the question of -Nietzsche's esotericism one
should con@ult‘Niefzsche's lecture notes on rhetoric and
on the Platonit dialogues, the whole of the second chapter
of Beyond Good and Evil and the following chapters from
Thus Spoke Zarathustra: "Of Reading and Writing" and "The
Ugliest Man." On the phenomenon of esoteric writing see
"Leo Strauss, Persecution and the Art of HLLLL&Q
(Glencoe The Free Press, 1952). .

44 ' ‘ ‘ '

. Nietzsche, F. aglgglﬁd Letters of Friedrijch NL&LL&&&Q
Christopher Middleton, ed. and trans. (Ch|cago Unlverslty
of Chicago Press, 19693, p. 304-5. : . : . o~

45 S . - . .
I have used the German Historie wherever ‘Nietzsche
does and the English history for Geschic throughouf my
commentary. On the distinction between the two see
Kaufmann’'s Nietzsche, p. 141 Footnote 18, George Grant
‘ITime as History (Toronto:Hunter Rose, 1969), p. 3-4 and. |,
‘Leo Strauss What is Political Philosophy? (New York:The
Free Press, 1959), p. 60. The translations of Nietzsche's
essay are my own. ! i ‘

46 / " v )
Jean Jacques ‘Rousseau, The First and §g§ggg_
Discourses, ed. Roger D. Masters, Trans. Roger D. and

Judity R. Masters (New York:Stf\QiEEin's‘Pressh 1964), p.
39. ' E ' .

47 T
Johann Christoph Friedrich von Schiller, DRer’
Briefwechsel Zwischen Schitler und Goethe (Munich:Emi|
Vollimer Verlag,_1978). pp. 564-5. Consider Leo Strauss,
“Naturai“Right and the Historical Approqch, in Pola@)cal
Philosophy:Six Essays by Leo Strauss, ed. Hilail Gllden
(Indianapolis:Bobbs Merriltl, 1975), p. 131.
48

Plutarch, MMMMMML&MMM
Dryden, J., trans. (New York:Modern Library, n.d.f.), pp.
430-1. ‘ ' e

49 -
Rousseau, The First Dlscourse p. 33.

50 ' _
Plato, Apology of Socrates, Ed. and Trans. Thomas G.
West (lthaca:Cornell University Press, 1979), pp. 39e -
" 40a. . : .
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51 . .
For a better understanding of Nietzsche's i1dea of

untimeliness one ought to consider the following: Untimely-
Meditations. pp. 55, 127-130, 198; Ihe Gay Science. No.
.'380; Iwilight of the ldols, "The Skirmishes of an Untimely
Man"; Ihe Case of Wagner, Preface; Beyond Good and Evil.
No. 2}2. Compare Rousseau's First Distourse, pp. 33, 52-
3. i ,

52 o ' »
Compare Rousseau‘'s Second Discourse p. 103. One
cannot heip but hear Socratic overtones in Nietz.che's
profession of ignorance about his own age.

W . [

53 S D :
Compare Nietzsche's Zarathustra, "The Voluntary
Beggar . " ‘ ‘ o B

54 ‘ ) .

Nietzsche takes this from Aristotle’s Metaphysics.
V.5, 1010a13. Upon comparing the two one ‘tinds Nietzsche
seems to be using the “same evidence to make the .gpposite .
point from Aristotle. The alternative is that Nietzache
agrees with Aristotle which suggests that Historie, upon
closer examination, does pot show that everything is in
flux. : : :

55cf. Schopenhauer as'Educator., pp. 127-129%

See George Morgan, What Nietzsche Means ,
(Cambridge:Harvard University Press, 1941), Chapter 2.

56

57 ' : )
Compare IThe Birth of Tragedy, "Preface" (6J.

58 : .
Compare Gay Science, No. 343.
59 ‘ ’
. ‘This .is .how Goethe describes Schiller. Nietzsche
-quo’tes this description in.Qn Ihe Future of Qur ‘
’ Eguggllgnﬁl-1ﬂ§4443¢lgﬂ;, pp. 11-12. Compare his letter to
\ ', Gersdorf in Selected Letters, p. 82. S :
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