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Plato's Theages is subtitled "On .Wisdom‘."' It thus claims to be about the virtue of a |

philosopher, or "lover of wns:dom ".The dxscussnon is prcmlsed upon: Socrates examinalion qf‘»
a young boy who desires "to become wise, yet it is, paradoxxcally. the work which provndcq
the most coherent account of Socrates' mystenous danmomc voice in the Platonic corpus and
in which the phllosopher professes absolute ignorance about everythmg wmoble and blessed
exoept for his expertise in erotika, or love matters. This commemary attcmpts to explicate
Socrates' professiop to know only égt_i_lg_g,‘and to 'consider why a philoso\pher would claim to
have a daimon. Ifinally, it is an aitempt to determine what, precisely,. (_:onstitutcs Socrates'
wisdom, and how it is revealed in this discussion with Theages.
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‘ 1. Introduction . '
A N
The _lgg_gp_gljg is a dlaloguc in which Socrates dlscusses justice with two brothers who,

\
in the course of the discussi /9n reveal thcmsclves to possess consndcrable aptﬂxdc for l
philosophic inquiry. Af ter his strange claim that justice requires the rule of philosophers in
the city', Socratcs is called upon to defend phllOSdphers agamst the charge raised byl

Adclmantus the more polmdélly sensitive of the two
" ...someone mlght say that in speech he can't contradict.you at each particular thing
askcd ‘but in deed he sees that all those who start out on philosophy--not those who
take it up for the sake of getting educated when they are young and then drop j, but
those who linger in it for a longer time--most become quite queer, no say
completely vicious; while the ones who seem perfectly decent, do nevertheles*ﬁer
at least one consequence of the practise you are praising--they become completcly
useless to the cities. (487¢c-d) .

Thus begins an examination into the philosophic nature, from which it is concluded that the
difference between phllosophlc and non- phllosophlc natures is vast and of consxderable

sxgmf icance. ‘Their discussion leads Soc:ates to conclude
Then it's a very small group, Adeimantus...which remains to keep company with
philosophy in a way - that's worthy; perhaps either a noble and well-reared
disposition, held in check by exile, remains by her side consistent with nature, for
want of corruptors; or\when a great soul grows up in a little city, despises the
business of the city and' looks out beyond; and, perhaps, a yvery few men from
another art, who justly despise it because they have good natures, mlght come to her.
And the bridle of our comrade Theages might be such as to restrain him. For in
Theages' case all the other conditions for an exile from phnlosophy were present, but
the sickliness® of his body, shumng him out -of politics, restrains him. My case--the
demonic sign--isn't worth mentioning, for it has perhaps occurred in some one other
- man, or no other, before. (496a -C) _

Socrates identifies five particular kinds of circumstances in which philosophy proves, in
comparison with the other available _,pursuits. attractive enough to lure some suitable young
men to her. Of these five cases, three are general descriptions of the types of souls who would ’

+ [y
philosophize; only Theages and Socrates -himself are presented as specific members of this

'As Sogrates says, "unless...the philosophers rule as kings or those now called kings
and- chiefs genuinely and adequately philosophize, and political power and philosophy
coingide in the same place...there is no rest from ills for the cities,...nor I think
for human kind...." The Republic of Plato, 473d. Translated, with Notes and an
Interpretive Essay. by' Allan - Bloom. -(Ncui York: Basic Books Inc., 1968.)

- 3As Bloom notes, "The accent in this word is on the care of ills, perhaps on the -
overattentiveneness to them (cf.407b)." The Republic of Plato. Translated, with
Ng%tses) and an Imerpretive Essay, by Allan Bloom (flg;w, York: Basic Books Inc.,

1
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"very small group” who are suited to pursue wisdom in pway that is “"worthy." This same

»
young man is also on¢ of the seven cited, along with Plato himself, as associates of Socrates

- \ ;I t &
in The Apology of Socratesf(33s), where no hint is given of their having b::cn corrupted by

%]
this association. : } .

Thus, on the le.s,timon( of the most famm‘xs of the Platonic writings we should
approach the Theages predisposed to consi&‘cr as impprtanx its portrayal S this first encounter
" between Socrates an® Theages, pprcjudicc reinforced by the dialogue's traditional subtitle,
"On Wisdom." A dialogue between the philosopher (from p_lmg_g and $Qphos; liferally a laver
of wisdom, as distinct from a wise man) and a young boy * elsewhere memorialized as onc of
a small group properly saved for philosophy, which professes 10 be about wisdom, the virtue
of a philosopher, cannot help but entice a student of philosophy. And yet the Theages, far
from initially rewarding such trust, hides its treasure behind a veil of sirangcncss. Itis a véry
short dialogue, and quite why or how it justif iesi the claim to be.about wisdom is [ ;ar from
clear. The ending is _3mbiguous. and along the way the reader is asked to suffer a number of
puzzling shifts in the d‘iscussion: ar;d yet it is only by éqnf ronting the more .bizarre aspects of
the Theag®s that one can bégin to penetrate the "wisdom” incorporated in it.

' The dialogue is Plato's portrayal of a discussion involving Socrates, a wcalthy
" Athenian farmer named Demodocus, and his san, Theages. The father and son. have just
come into Athens from the farm in order to place Theages with someone who will satisfy the
boy's professed desire "to become wise,” and yet assuage (or at least not aggravale) ttic fears
' thatvsuch a desire has engendered in Demodocus. |

Demodocus initiates the discussion, drawing an analogy between his work tending

plants and his nurture of Theages. As the preparation for planting and the actual planting of

SFor a discussion of the alleged spuriousness of the Theages, see the edjtor's
introduction to The Roots of Political Philosophy: Ten Forgg;ten Socrati¢g Dialogues.
Translated, with Intérpretive Studies. Edited by Thomas L. Pangle. (Ithaet and
London: Cornell University Press, 1987.) - X

‘From the dramatic action and Theages' answers to Socrates' questions, il seems
that Theages is probably about twelve or thirteen years old at the time of this
discussion. As Pangle notes (p. 144, note 20), the dramatic date of the dialogue
seems to be 409BC. Theages is mentioned in the Apology as already dead by the
time of Socrates. trial in 399BC. See Apology, 33e.
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seeds is re‘lallﬂly simple compared to the iending of, the plants as they gf‘ow. 80 the

_child-begetting re;;ulting in his son was "the casiest of all things,” while his upbringing "has

been vexatious and has made me anxious, with constant fear conterning him." His perplexity
aboul Theages' nurture leads him to request Socrates’ counsel, which leads in turn to the
philosopher's examination <;f Theages. He ascertains that the cducation typically afforded the
sons of Athenian, gentlemen is insufficient to satisify the boy, aﬁ(i through dialogue attempts

2

10 come to a common conclusion with Theages about what this "wisdom” is that he

-

supposedly desires.

Sotrates leads Theages tp consider a number of examplcs‘to hc$ him determine what

" the wisdom is which the boy says he lacks. The pilot does his work through the wisdom of the

piloting art, "by which we have knowledge of how to rule ships.” Similarly, the c‘l\ar}'oleer's
art, that wisdom used to pilot chariots, can be further defined as the wisdom "by% Which we
have knowledge of how to ~gule a team of horses.” On the basis of these examples, Socrates
asks Theages to define the wisdom which he desires, suggestively identifying it as that "by
which we have knowledge of ho.w to rule what? "§Theages obligingly replies that he desires the
wisdom by whicﬁ he would know how to rule "human beings.” Socrates, professing
uncerlainl){ as to who these people would actually be; points out to Theages that he cannot
mean the sick, because they are ruled through the medical art; he cannot mean the singers in
choruses, for they are ruled through the mhs'ical an'; apd the gymnastic art provides
"knowledge of how to rule those who are ez(ercising." Theages, at Socrates' urging, makes a
spirited endeavour to clarify which people he meant, explaining that they are "those in the
city,” both the sick and "also of the rest.” Socrates concludés that Theages means not only

the reapers and harvesters gnd planters and sowers and threshers, who are ruled through the

farming art, nor only the sawyers and borers and planers and turners, who are ruled by the

I'd N

art oli carpentry. Rather, Socrates suggests, Th}:ages is speaking of that ar

H v

< by which we have knowledge of how to rule all these, as well as the armers, and the

carpenters, and all the public craftsmen, and the private noncraftsmen, both women
and men- -this perhaps is the wisdom of which you're speaking. (124b)

‘Theages emph'atically affirms Socrates' conclusion, telling him that "this...is what for a long

B

~

-

gF.

o
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- time I've wanted Lo say.” 'l:hc boy 's desire Lo become wise has been’persistently .imcn;re!gd ‘by
the philosopher as a desire to rule, an interpretation which the boy himscl{ fMally confirms.
Having come to a common conclusion about who the sub}ccts of the rule would be,
Socrates cites a numbcr‘of men who apparently possessed the art which provided - this

knowledge, and who thereby ruled over all their people. Theages agrees that Aégisxhus. Peleus,

Periander, Archelaus and_Hippias ruled “over the public craftsmen and the private,

“noncraftsmen, both men and women, all together. ," in Argos. Phthia, Corinth, Macedonia
and Athens, rcs”valy On account of the charactq« of their rule, Hippias and Periander at
least are commonly called. tyrants. Socrates concluwmt "he who desires to rule over all the
human beings in the city desire(s] the same rule as these--the tyrannical and to be a tyrant.”
He solicits from the boy the admission that he did indeed dcsire to rule over (ﬂcsc and
determines that whas Theages dcsircsjs not so much wisdom flor its own sake, but to cxercise
tyrannical rule. Curiously, he then chastizes both the boy for h"aving the desire he admits Lo
having, and Demodocus for not helping Theages fulfil} this desire,

Thoroughly worried "how. Demodocus agrees to deliberate in common with the
pl?ilosopher about "whom he should send him to and by mcans of whosc company he might
become a wise tyrant.” Yet again Socrates foregoes a discussion with Demodocus in favour of
questioning Theages directly. Socrates invokes a line of poetry he auribulcs‘to Euripides to
assist them in their enquiry into the subject in which a tyrant would ‘bc wise. Farmers are wisc
through keeping company with the wise in the things of the art of farming; cooks are wise
through keeping company with those who are wise in what belongs to cooks; wrestlers are wise
through keeping company with the wise in what belongs to wrestling; Socrates accordingly
asks Theages to tell him what those who are wise are wise in, through intercourse with whom
he could himself become wisg; in the way he desires.

Theages acknowledges/ that he does not know, leading Socrates to clarify that the
things in question are what “Anacreon declared that Caliicrite knew," that is, "the things of
the tyrannic art,” suggesting that Theages' desire can be fulfilled if he is wiiling to apprentice

-~

with z%m At this suggestion the boy openly rebels, and accuses Socrates of mocking and

v
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jokmg with him. As he says, 4 ' '

e

for my"part I would pray, 1 suppose, to become tyrant- -preferably over all ‘human
beings and, if not,.over as many as possible, and so would you,.I suppose, and all
" other human beings- -or, moreover, probably rather to become a god. But this is not
" what I said I desire. (125d 126a) ,

»

) ‘
Theages claims that whale he did desire to rule the crtizens he wanted to rule [n]ot by

bl

violence, or as the tyrants do, but over those who are willing, in the manner of the other men
in the‘city'v:/ho are in good repute.” His desire to becorr;e wise has thus been revealed to be
consequent to a desire’ for nolitical ‘power"and rule, something he never explicitly m?entio\ned
until subjected to Socratic quest;onrng | |

Theages restatement of his ambmon to becoine not a tyrant but an Athenran
.

"statesman leads Socrates to point out the obvious course o_f-Bactlon. Those who desire to

become, wise in the things that pertain to the art of horsemanship go to learn from those
] \

versed in the art of horsemanship, those who are wondrously adept (demos) and who own

and use horses all the time, both their own and ‘ones belongmg to others. These desiring to

, _become wise in the thmgsf that pertain to the art of javelin th-rowrng g0 to learn from those

’,. B

versed in the art{‘of javelin 'throwing, those who are wondrously adept in these things and who

own and- usc javelins all the time, again both their own and those of others: Therefore, if

Theages desires to become wise in the things that pértain to the art of politics, he should: g?/

"these very men who are wonderously adeptin the things that pertain to the art of polifics

Toe

andwho 'all the time use. their vc’;?’l’l\cny and many- others carrying on busmess with both

A

Greek "and barbarian cities...." Theages however, questions the reasonableness of Socrates
advice, claiming that he regards as true the statement which he had heard attributed to

Socrates that "the sons of these men versed ‘in the political art are no better than the sons of

shoemakers...," and furtherQ observes that if they caﬁnot even benefit their own sons, 1t is
\ 94 :

) unlikel\ that they can ‘benefit h‘gl Theages is unwrlhng to apprentice wrth séme. man who is

“unable to benef it his gwn son. )
Having, it seems, attempted to convmee'l’ the boy that he could best gam proficiency in .

the pohtical art through studying wrth an. Atheman gentleman verséd in that art, Socrates asks '

him to try to 'sympathr‘ae with his father s problem. Theages agrees that he too would be at a

ce . -
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loss if he had a son who wished to be a painter, an aulist, or a citharist, and yet refused to ,

study wl\h\the very. ,ﬂen versed in these arts. In response to the philosopher's snggestion that
he thus study with an' Athenian gentleman Theages retorts that, as Socrates is one of thesc
' gentlemen, he would like to be with the phnlosopher Socrates apparent attempt to deflect the
boy's desrre 1 (3] become "wise" through studying with a sophtst and to make him content with
learnlng pohtrcs from some man similar to his father has apparently redounded to Socrates'
disadvantage:- he now finds hi_nls_elf_‘--much to his professed surprtse--the object of the boy's .
desires. His father commends Theages on his desire, and echoes the boy in entrealing Socrates |
 to take 'I;"heages on as/ a student, complicating the philosopher's apparent embarrassment_ even
more. o o |
/Faced with. thrs request, Socrates attempts to dtssuade Demodocus from this proposal
telling hrm that Theages would benefit more in his aim’ of becomtng a good citizen’ Lhrough
having mtercourse with Demodocus htn:self , an elder and leading citizen who is wcll~regarded.
and who has at ieast had experience in ruhng in Athens. Or, if he refuses the comoany of
men versed in the art of politics, he could still seek out one of those he ongma]ly intended,
and. who proclatm themselves capable of cducatmg young persons, ‘the sophtsts Choosmg- »/
mtercourse with members of etther of these two groups would. be ' reasonable (etkos) but 10 / |
insist on spendmg .ttmevw1th Socrates is not reasonable, f or the _phtlosopher professes absolute/
ignor_ance about ‘anyt_hing "blessed and noble. claimingj oaunparallelled cleverness tn,,/”"a

. /.
certain small subject of knowledge: what pertains to erotic love"(erotika) . ~Appafently

'concerned that Theages remains determined to spend time w1th him, Socrates seems ;fttent on’
trymg to dissuade both father and son from sohcttmg his company Faced wnth thetr
persrstence he professes his mabthty to teach the ‘boy anything due to his absol/e tgnorance
_ about anythmg blessed and noble; all he knows about is love.
Theages, now sure that: Socrates is jesting, nonetheless' remains adamant in his wishw
* fand disregards the philosopher's expression of ignorance about the blessed and noble strbj'ects
- whrch the boy desires to know. He testtfres that he has seen boys who have become ‘

mamfestly supenor to all those to whom they were. prevrously mferxor becausc of the ttmc
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they spent with. Socrates. Apparently concerned to convin'ce' Theages and ,Demodoéus that he

is- truly unable himself to teach anything importan’t, Socrates credits any benefit these youths

have received to the power‘of a daimon, which takes control of“%ris relations with his students. .
The philosopher gives an account of the daimonic voice which has followed upon him since he
was a child, and which prohibits him, énd‘even some of his friends, from certain actions.

Socrates tells stories about Charmides, about ‘Timarchus and Philemon, about the Sicilian
. \ . . .

, expedition and about Sannion who is currently engaged in the Ephesus campaign, ostensibly

m order to show Theages and Demodocus how hrs actions and those of his friends are

‘govemed by the occurence of the daimonic srgn Furthermore, Socrates claxms that thrs

s
datmon is also- "all- powerful when it comes to the mtercourse of those who spend trme with

him, The dairthon judges all prospectrve companions of S\crates and those whose intercourse

it opposes are unable to be benefitted by spendmg time with him. There are some whose

1 mtercourse the daimon does not prevent, but who nonetheless are als\o unable to benef it by it.

recounts a discussion with Aristides, the son of Lysrmachus. who acknowledg

the philosopher. Yet, Socrates continues, not all those who SO progress reta{n;;\t

s
R

The boys whom Theages has notxced are "those whose mtercou-rse—the—powe f th 'dernomc

thing contrxbutes to,” the ones who make rapid progress; .but who in tfuth lear nothmg from

e benefrt they

"

have received, for some make progress when with Socrates, but when they lea}ve hrm

--that he

are ,7 ‘

+

once again no different from anyone." As an example of, this sort of . studez Socrates ‘

benefitted enormously from his intercourse with Socrates--,althongh he lsarned nothing from

‘him--only'to have all the benefit melt away when he had to go on a‘mi'litary expedition and

thus be separated from the philos'opher B - ' ?f"

Given that a student of his is so dependent upon.the favour of the daim Socrates ‘

contends that Theages should consrder whether it mrght not be saferu for the boy "to be

-

educated by one of those who are themselves in charge of the benef}t by whrch they beneflt

~ human beings rather than, with me, to act »accordmg to what turns out by chance." _Iheages,

. however, responds that the best course of “action would be to make trial of the daimon by

keeping company with one another; rf the daimon objects to this intercourse, they will



deliberate on what to de to placate the divine thing, or should that fail, they will make other
arra‘ngemepts. Demodocus . admonishes Socrates not to oppose Theages any mb_re- and
characterizes the boy's response as "well spoken." Bowing befere their combiﬁed pressure,
Socrates ends the dialogue with an ambivalent, ambigtious Tesponse. As he says, "...if it seems
that that;s the way it has to be done, then that's the way we;ll do." The dialoguhc which
begins ‘wi‘th a profession by a boy thét he desires to become wise ends with tilc lover of
wisdom admitting his utter ignorance abou{ everyshing except loVe fnatters and' his Acompletc
subjectlon to a daimonic vonce Yet even such pecuhar claxms 'do not deter Theages from his
desnre to be with Socrates _

In the A&q& Socratés .describes his life's work as "'g -performing "of certain
labours,"(22a) in a vain attempt to ref ute the sayirig of the oracie that no one was wiser than
Socrates. He recounts his examinations of th'ese reputed to be wise; in turn the politicians, the |
poetss and the manual artisans. Of the politicians he concluded. that "it seemed to m’c that this
man seemed to be wise, both to-many other human beings and most of all to !iimsclf , but that
he was not."(_21c5 Similarly, concer;lihg the poets, zﬁmdst anyone could beiter'explain .lh:c'_
nieaning of their poems than trfley themselves; .thus,\Secrates says, "l soon"recogni'zed-‘thal
they do not make what they makevby wisdom, but by some sort of nature and while inspired,
like the diviners and those who deliver oracles. For they too say mahy noble things, but they
know nothing of ‘what they speak."(22b-c) finally, his examination of the manual artisans

led him to conclude
1 was conscious th‘a)t> I had' knqwledge of nothing.'so to speak, but I knew that I
would discover that they, at least, had knowledge of many noble things. And I was
not played false about this: they did have knowledge of things which I did not have
knowledge of, and in this way they were wiser than I. But{ men of Athens, the good
craftsmen also seemed to me to go wrong in the same way as the poets: because‘he
performed his art nobly, each one deemed himself wisest also in the other things, the

greatest things--and this discordant note of theirs seemed to hide that wisdom.

R (22¢-d) : o ) \k
From his examination Socrates concludes that, because he is self -censcious ‘of his own
ignorance and does not pro'fess’ knowlcdge of 'things he does not know, he is "a little bit- '
wiser” than those who suppose themselves wise. His examxnanon of the "wisdom" of the

pohuaans ‘poets and artisans elevates him to a state of Socratxc “ignorance,” which he -

L ®



subsequently equates with "human wxsdom (23a) | |
Socrates' account of his own labours is helpfu} to one approaching the _ugs for lt
, casts a special illumination on the phtlosopher s dlscussmn with the boy. Socrates beglns hlS
exammatlon of Theages with a series of questions whxch lead the boy to boﬁl consxder wisdom
as a technes and to realte’e that techmcal ‘knowledge cannot be wnsdom sxmply Yet the
knowledge gamed from this discussion propels the two into a consideration of where Theages
. could get the wxsdom which he professes to desue and for help m this matter the two tursi to
the poets, both Euripides and Anacreon An examlnatlon of the poets expressmns (albett
mterpreted by Socrates) leads to the conclusxon that if Theages desires polmcal wxsdom he
should study with the men of Athens who are versed in the political art. Yet it is precisely
“because Theages does not vbeheve that he will learn what pe‘demres to learn from these men
that he demanded that his; f ather place him with a sophist. But ) without any eetual
-examtnation of the knowledge possessed by these men conventionally deen‘zed wise
("sophists"), Theages suppresses his orxgmal desxre in favour of studymg w1th Sucrates
himself, despite what appears to be great reluctance on the philosopher's part to take Theages
on as a student The progression of the dxalogue f rom a dlscussmn of wisdom, to a dlSCUSSlOH
of rule, to an 1mpassmnedaplea by a wo‘uld-be tyrant to study with an xgnorant--but erotic
and d_al_n}gg-fidden--philosopher leaves the reader wonderin% where in all this the Theages
earns the subtitle "On Wisdom," and why the boy portrayed herein deserves . to be
memorjallized ;long wi_th Socrates as he is in Republic and the Apology. Only a closer
'examin.ation of the dialogue will prowe that this 9s indeed a dielogue on wisdom, and further
that it is truly a Socratic seduction, a‘ ménifest_aticm in deed of the special wisdom he claims. in

speech: erotika. - ol

SThe -word is roughly translatable as "art” in the older semse of "artisan." Our
"technique” and "technical” come from the same word -and mcorporate to some
extent its ongmal meaning.

]



11 . Demodocus' Problem (121a-122d)

_ Thez{ges 'and his father Demodoc ~s oome across Socrates 'b_v the portico of Zeus tl{c
leerator the patron god of Greek liberty)} Demodocus asks Socrates’ whether the phnlosopher
is at leisure, and requests that even if he is not, Socrates should make time for Demodocus 1f
his own business is not too important. Socrates' response to Demodocus reveals a peculiar
courpgs;. He is "at léisure.in ony case,” yef for Demodocus he is "i'ery much ’so." Socrales"
answer to Demodocus is a model of graciousness. He is not now busy, but it seems that he ié
more than w1llmg to make time to speak with the elder farmer who so urgently requcsts his
attention, "and he invites Demodocus to explam whal it is he would like to discuss. Demodocus
“takes up chrates invitation to speak, but not before reiterating. his desire for a private
oonversa'tion. suggesting that they go "out of the.way, into th\e- portico. of Zeus the
Liberator.” Thus, the entire discussion‘of the propor fhurture of an ambitious young man
takes place in the portico of a templé dedicated to the _patroh god of liberty. The discussion
. will reveal Theages' desire- -not for freedom, but to fule as a tyrant. Yet this desire is not at
the forefront_ of Theages' unexamined desires; it is, (like the‘temp]e itsell, "out of the way,”
and separateg from his more immediate concerns.' «-

" The move to the temple liberates Demodocus enough to allow him to state hiseworry
‘yin what hé seems to fegard as a suitabl§ compreh'ensive way. As the preparations for planting
‘are easwr than tending the growmg shoots, so the child-begetting of Theages wg thc easxest
of all thmgs compared to his upbringing. The farmer, faced with a stubborn and msxstcm .
V_.son, explains his prob}em in ligt{t of what ho knows; his R?owledge provides the basis for big -
attempts to undersMnd.whot he does not know Yet although Dcx;lodocus used his expertise in
.farmmg to "draw mferences about ;he rest,” '~ he nevertheless reveals that farming cannol
provxde ‘the basns for comprehenswe wisdom. He is unable to deal with Theages precxsely
because hxs undors;and;ng of things is not complete,. and hns\ very prcsence before Socrates is

testimony that he does not regard himself as self -suff iciex'itly wise. The conversationv between

Demodocus and Socrates is thus a discussion between one who believes he understands

" T
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nature,* and one who professes to underétand what he characterizes as a "small subject” of

- knowledge- -the erotic aspect of human nature, if not of ‘nature as a whole. Demodocus

asserts clearly enough hfs view that man is Opart of the natural world, along with plénts and
animals. Yet he'clearly believes that tyere is-a better and a worse way. for his soxr to be raised,
and he believes that, with the‘philosopher"s help, he can ‘influence the type of man rris’ son is
to become‘. Compared to piants. however, ;he tendirrg of sons is infinitely more difficult.
Demodocus' problem lies irr findirig a teacher for Theages who ‘will -educate the boy irx a
manner which is aimed at fulfilling his nature. The farmer's concern that Theages may be:

‘corrupted reveals hjs belief that some thmgs the boy could be taught by the sophists could be

. unnatural " and coul:?fause him harm. “

The desxre whlich is now in Theages has engendered fear in hls father 7 Theages'

upbring_mg has been a source of worry to Demodocus, apparently for some trm% and for a

. variety of reasons; now, however. he is particularly worried by the boy's desire "to become

" wise." Demodocus' wholehearted fear is curious, for at first thought, a son whose primary

desire is' to become wise would seem to be little trouble for a parent. Yet Demodocus
characterizes this desire neither as good nor as bad, but simply as "risky," and admits that it

% "not ignoble" (ouk agennes)v. Perhaps Demodocus is afraid that the education offered

-

‘It is interesting that in this’ dialogue . (.wbich brmgs forth a farmer to talk about
the nurture of his son' by means' of an &malogy to plants), the word "nature”
(phusis) does. not appear. Neither, surpnsxngty does ‘the word "soul” " (psyche).
'See Strepsiades' fears in Aristophanes’ -Clouds. As Pangle notes, ‘
. Through his choice of characters and sntuatxon Plato presents in the Theages
his' most direct dramatic reply to the Clouds. Plato here seems to portray a
situation which comes as close as _"realistically” possible (in his eyes) to
_Aristophanes' extravagant situation, and then seems, in effect, to invite the
. reader to compare. the two dramas in order to see just how wrong - .

' éxnstophanes was about both- the circumstances in which Socrates was likely
o come into contact with rural fathers and the way he handled such
contacts.

(Pangle p. 152) Strepsxades fears of Pheidippides--that he will cause him financial
ruin--are the primary motivation for his visit to Socrates and his attempts to get
Pheidippides to -go to Socrates' thinkery. These fears are soon supplanted, however,
by' even greater fear after the boy visits Socrates--fear that what. he has learned

threatens the standard of justice and convention upon which the faxmly Tests.

- ‘Pheidippides’ new learning, which threatens Strepsiades and his wife, is the cause of

the father's fears. Demodocus, in comparison, seems to believe that sending Theages
to Socrates rather than to a sophist will relieve /him of many fearful doubts. )
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Theages by the sophists may undermine/hiS‘ conventional respect for jugticcv and ﬂhe other
virtues, and may be aimed at producing a boy .who. througr( "tricky sjech" can evade the

laws of Aihens;' or gerhaps Demodocus is simply frightened by his los of control over his

son. Given that Theages says his fgth;r knows what he desires-'fgz/, they. havé apparently

argued repeatedly over the boy's desiré "to becc;me wise"- <he may have good reason to fear,
The source of Theages' desire, according to his 'father.' is the 6oy's envy of those

youths of his own age and deme who have gone. down into the city, and who now recount to

‘Theages certain discussions in which they have engaged, ‘or which they have heard.
M B v £

Demodocus would thus seem to be one of the stricter fathers in tﬁ.e deme, and Theages'
resentment of his father!may be. partially dué to 'his being forbiﬁde,n-_;or "held back with
placating talk"-- to visit the city. as well as his envy of the acti\;ii:iés which he has missed.

The boy apparently believes that he is missing out on somethmg very important because of his

’

father's reca]cxtrance Theages' spirit moves hxm to attempt to emulate those whom he envies.

The other lucky youths are allowed to go down intg the city, and come back up, appearing far-
wiser to those who have not journeyed down, exciting envy and causing trouble in the family.

The relative status of farm life and city life, as well as the process of "becoming wise,"” thus

become problematic.

Demodocus defends his reluctance to place Theages with a sophist, but not on the

r

basis of their cost. He is wealthy enc;ugh, és he makes clear to Socrates, ;hat the ‘cost', of the
sophists would n;)t be "such a concern.” Yet it is, apparently, enough ;)f a concern for him to
* mention it.* Rather, Demodocus contends, he is worried about some unspecified dapger into
which Theages may be entering." Demqgko)cus cannot 'sﬁstain his bﬁject.ion to Theages'
professed desire eicept with the fecognition that the wisdom his son seck§ is somehow
potentially more dgngerous than simply learning to .férm .properly;, or learning how.vto be an

"t is reasonable to assume that given his expencnce in civic matters Demodocus-
would be.well aware of the dubious reputation of the sophlsts

’The cost of a sophist does  not, however, seem to be the primary consideration,
for in order to enticé Socrates into taking Theages on, Demodocus is willing to
place at the philosopher’s disposal "both myself and whatever I have that is most -
- my own--for whatever you might need, in brief--if you w&lcomc this Theages here
and do him good in whatcver way you can.” (127d)
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excellent’ carpenter. Givén Theages subscquent revelauon that he regards the ability to win

arguments as the natural mdncatnon of wisdom, and politxcal rule of some sort as the best

" employment of thls wisdom it seems that his father considers this potentially dangerous--or

Py

at least risky- -though not.necessarlly "ignoble.” Perhaps he speaks from experience.

Demodojcus‘lamems that at one time he could hold Theages back,'with placating talk,

| but that he cannot any longer, He is not able simply‘ to forbid Theoges to go, at least not

indéf mitely, nor can he m'%ulate the youth from others who have been to the city. Life on the
farm, it seems, cannot remain . wholly removed from the perhaps corrupting influence of the
city; and it seems the unfamiliar-;:COmmonly entices thé young. Theages cannot be formd to
suppress his desire. Demodo::us' claim to rule has thus become questionable to his son, and

his lessening parental authority overcfheages necessitates that he have recourse to logos, in

"« order to attempt to convince his son with reasons instead of simply commanding him as

parent to child. HoWever. Theages has reached the age when the father's rule invites rebellion,
and he does not regard his father's logos as convincing. I;n” danger of being aliogether

supplanted, therefore, Demodocus asserts a modest enoughi demand to make his surrender to

His son's desires dignified and minimally hazardous: he will go to the city with Theages, to

seek o'ut‘som_eone who will attend to the boy's education, subject to Demodocus’ approval.

. | It is in .this troubled condition that father al;d'son have happened upon Socrates,
whom Demodocus says he "would especially like to take counsel with when I arﬁ actually
going to do sofnething about such matters.” It is not clear whether Demodocus and Theages
have'simp’ly happened opon Socrates, or if they were actually hoping to meet up with him. In
any’case. it will soon be evident that father and son do not speak with on?voice on fhe

)
matter of Theages' education (123a) Neuher Theages nor his father profess any doubt that

should they find the appropriate companion, Theages' desu'e to become ‘wise" wnll be met.

Demodocus apparently hopes that, under his supervision, a teacher can be found who will

fulfill the part of Theages' desire which is "not ignoble,™ and yet save the boy from the risks
. k] T

“attendant upan such a desire- -whatever these are. Demodocus is apparently aware of the

£

\‘\ . ) . . )
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dubioys reputation of sophists!®, and hoﬁes to mitigate ihe daﬁgerous influence such men are

rcputed to have on impressionable youths. Yet to bc capable of making such a judgemcnl- -to

know whether the boy was being corrupted or educated -would require an understas ,mg of

Socrates counters Demodocus’ speech with the reply that "counsel is a sacred thing."
“The philosopher does not attribute these words to anyone in particular, noting simply t‘m this
is something that is said. However, this maxim poses a number of questions. Obviously, all
., counsel caqnoi be sacred: for both the topic upon which advice is being profci?ed. a;xd the
competénce of the counsellor to give such advi'ce must be cons_idered. as, ul_tﬁnalely. must the
advice itself. Socfa;es addresses the question of the topic upon which the advice is given, but
n‘ot his own competence to give counsel upon such a matter. Demodocus lréats Socrates as
though he were some sort of expert on the subject bf\ education, or at least one whose opinion
- is worth cons:denng and Socrates enters mto the dls;cussxon thhout questioning the trust
which Demodocus places in him. Socrates seems to conclude that the issue of whether or not
advice is ever sacred is fo be judged on the basis of: the subject upon which counsel is given,
‘rather than on the basis of who is giving the cbunsel. It must be fcme_mbered. however, that
Socrates is not above mﬁnipulating maxims fg his own end.’ Yet Socrates may be ref erring
to something .even more impbrtant: the responsibility of giving advice to someone, The

philosopher may be reassuring the farmer that he is aware of the importance of the matter

For a summary of the char‘gesl often levied against sophists, see The Apology of
Plato in Four Texts on Socrates. Edited and translated by Thomas G. West' and
Grace Starry West. (Ithaca and London: Comnell University Press, 1984).

1Ct. 125b ff. .



upon which his counsel is soughi. and that he will consider carefully any advice he givés
Demodocus. His recognition of the trust Demodocus is placing in him, and of the gravity of
the matter on which his advice is being sought, should reassure Demodocus that Socrates will

provide the best advice he can.

Socrates' comment on this maxim implicitly raises the question of its soundness: for

he notcs "if mdeed"it is ever sacred, it would be in the case concerning the matter on which. . -

you are taking ‘counsel."(122b; cf.127d) Socrates' later claim to speak the wishes of his
daimon would lead one to consider. carefully whether this explains why the counsel he is giving
Demodocus is so sacred, rather than simply because of the topic on whnch they are
conferring. If the subject is sacred, the man who has given over his life to determining the
best way to perform pious acts of reverence to such a thing would likely also be
sacred- -perhaps even the mouthpiece of 4 god--and even a suitable object of admiration for
ene who is denominated "god-revering” or "god-envying." -

In stating hislclaim Socrates points out that "a humanjbeing could not take counsel
about anything more divine than about education, both for himself and for those who belong
to hxm "(122b) Socrates may be implicitly dxrectmg thxs comment as much to Theages, who is
so far a silent listener; for it is 1_1_1§ education which they will discuss, and on which he should
want to be counselled. While education presumes incompleteness and the need for
improvement, it also assumes the possibility of bevegning more perfect--ultimately, perhaps
-more god-like. Socrates, like‘;n oracle, pronounces upon the correctness of Dembdocugj

téquest.’?

13Gee Xenophon, Memorabilia, 1,i,6-8. :
Another way. he had of dealing with intimate friends was this: if there was
no room for doubt, he advised them to act as they thought best; but if
the consequences could not be foreseen, he sent them to the“oracle to
inquire whether the thing ought to be done. Those who.intended to control
a house or a city, he said, needed the help of divination. For the craft of
carpenter, smith, farmer ‘or ruler, and the theory of sucf crafts, and .
arithmetic and economics and generalship might be learned and mastered by

. the application of human powers; but the deepest secrets of these matters

the gods reserved to themselves; they were dark t¢ men.
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Before the discussion can actually bggin. Socrates points out, the iwo men must
"come to an agreement as 10 yhatever,this may be about which we are taking coqnsel." Yet
this is never explicitly done, for the philosopher almost immediately refines his proposition to
include Theages, 4nd the dialogue subsequently progresses as a discussion between Theages
and Socrates on “his very point: attempting to determine vyhat. subsumively.,' the boy
considers wisdom to bc: The most correct procedure, which Socrates and Dcmo;iocus agree 10 .
employ, is "to begin with tﬁis youth himself, thoroughly inquiring into just what it is he
de‘sires." Yet before this examination can begin, Socratés asks Demodocus "what is the noble
name of the youth? How shall we address him?"(l22d) Demodocus answers simply, aff irmingﬁ
that "his name is Theages, Socrates."

Socrates commends Demodocus, stating that Theages' name is not only "noble"
(kalos), but also "befitting what is sacred."** By distinguishing between the boy's name and
how he shail be addressed, Socrates draws the readcr'é attention to a distinction whigh will
bear particularly heavily upon the rest of the dialogue. Socrates requires a name (which may
or may not differ from how he is to address the boy) before he can proceed with the inquiry‘
into what Theages desires and how his soul is constituted .**

Socrates lays down a condition which must necessarily be fulfilled if the dialogue is to
be useful: all partners must come td an agreement at the beginning about the subject on
which they are taking counsel.’* His insistence on following the correct procedure in the K
ensuing. examination of the matter also focusses the discussion alm(;st exclusively on Theages,
With the proéedure agreed to by Demodocus, he can hardly objec; to Socrates' turning to
examine Theages as he does, nor ix{deed is there any evidence that he is inclined to. Socrates
indirectly counsels Demodocué‘thr:)ugh a discussion. with Theages to which Demodocus is an

almost silent witness. Socrates’ insistence upon arriving at a trué understanding of "whatever

’There appears to be a typographical error in the translation which appears in The
Roots of Political Philosophy: "benefitting” should be "befitting.”

“There may be a difference between the name and the correct way of addressing
someone; and this distinction, as Theages will later implicitly recognize in his
reluctance to be calied” a "tyrant,” has profound political consequences.

15See also the discussion of dialectic presented in Republic (533b-e).
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this may be about which we are taking counsel"(122b-c) summarizes' his questioning of
Theageg, and results in a number of surprising revelations by the boy--surprising, perhaps,
even tohimself. For it seéins that lhs philosopher may be right in his understanding that "this
youth mhy desire not this thing that we suppose him to desire bl:ll something else."(122d) It is
only thrdugh Socrates' questions, and the boy's answers, that this can be proved or disproved.

This decided, Socrates turns to an examination of the youth's understanding of his desires.



I11. The Examination of Theages: Wisdom as Ruling (122e-125a)

e
E 4

s L
In order to avoid doing something absurd, Socrates and Demodocus make é”’ﬂigh

change in the order of their inquiry. Assuming that Theages would best be able to explicate
‘hat he desires, Socrates suggests to Demodocus that their induiry should "begin with the
youth himself, th;roughly inquiring into just what it is he desires."(122d) Having sccur}d
Demodocus' agreement upon the proper method of inquiry, the philosopher now turns to
examining first hand what the boy wants. The dramatic context changes from a discussion
between two older men, "thc presence of a silemt son, to a dialogue between ah older man
and a youth, in the presence of his largely quiet--but not completely rcstrainod--f ather. As in
Republic, the philosopher passes over an opportgnity Lo c/ﬁter into a prolonged discussion with
an older man in the presence of his offspring, in order 1o engage them dircctly. Howgver,
whereas Socrates skilifully ensures Cephalus' early departure in that dialogue.'* in Thcages
Demodocus is made witness to the discussion, and through the philosopher's logos is
eventually united with his son and pleading with Socrates to considcr.f avourably their request.

Demodocus' accéptance of Socrates' plan reveals his willingness to stand j,gide( and, in
being advised, to be ruled by the philosopher. Demodocus is to act as overseer in hn/% son's
pursuit of a good whijch the ?Bther does not know. Lacking a guide by which to ﬂdgc the
sophist's education of his son, how can Demodocus ensure that he is not simply an unwitting
agent in the boy's corruption? Thus, Socrates, the man who proves himself capable of
divining the boy's.deeper desires,'” takes over the job for which Demodocus, by his own tacit
admission, is ill-suited. Demodocus' initial proposal--that he receive counsel -from
Socrates--was first altered into an agreement that they pursue the truth together, but this is

supplanted immediately by a plan to examine Theages directly, which in actuality turns out to

be conducted entirely by the philosopher. This transfer of authority from parent to teacher is
] ’

1*Cf .Republic, 329¢-331d. Note that Socrates’ questions, while not entirely rude, are
nonetheless designed to cause Cephalus discomfort. See Leon H. Craig, An
Introduction to Plato's Republic. (Edmonton: printed and bound by the University
of ra, 1977.) pp. 40-60. ;

"Due, pM%umably, o his knowledge of erotika.

18
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necessary‘, then, for the youth 8 educatron to begm Demodocus must recognize and ‘defer to
Socrates' wisdom if Theages is.to be benefrtted by .the drscusswn Demodocus may also be at

a d'rsadvantage in attemptmg to convmce his son that he knows best how the boy's educatron

(should progress, if for no other reason than that he'is his father. The tensrons typrcal between

" f athe_r and son no doubt comphcate any a;tempt at a reasonable drscussron between them, and

*‘r,." *
sitate intervention by a friend who is ‘trustworthy to both srdes. ‘But whereas

may “Ne

“ Demodocus has an antecedent trust of Socrates, the philosopher must still prove himself - to ’

s

(-]

- Theages.
et Socrates beéins his eXarninatiOn of Theages with two questions: "tell us, Theages, do
you at”f irm that you desire to become wise, and are you asking your father here to search out
'the company of some man such s will make you wise?"(122¢). Socrates asks Theages to
declare, before both the phrlosopher and his father the ends of his desire, and his preferred
, means of meetmg those ends@ Socrates subtly changes Theages' demand of his father to a
' more _polite request beginning his work of mendmg the nft between them. Socrates two- part
~ question clarrf:es\)emodocus "problem: Theages' desire may be high, yet e may nonetheless
" be in error almut the correct way to Satisf y that desire. The means emp1qyed n;ust fit not only
the destred end but ‘also the 'soul of the student Demodocus is asking Socrates for advice on
how to f ulf il" these desrres Socrates a self proclarmed expert on erotrka--and thus it would
‘seem on desires--and hrmself a lover of wrsdom proceeds to examine Theages desires; there
1s no suggestron at the outset that he hrmself take on the task of making Theages wise.
Theagcs answers the phrlosopher s frrst questron in the affrrmatrve preparrhg the

stage for what mrght logrcally seem the next questron Theages is confrdent that if he could

“only find 8 teacher he could be made wrse Socrates thus asks hrm somethmg whrch mrght

. (whatever it may be) about which they are knowers or the ones who don't?" The boy

-

seem strrkmgly simple: whrch do you call wrse the ones who know, concermng the matter

Fel

answers readrly "the ones who are knowers I say."!* The phrlosopher s opemng question .

‘"Theages response is far from unusual; mdeed it would be most everyone's. Yet
the discussion of wisdom which ensues<from this question lacks any consideration of
‘a wisdom charactenzed by Socrates as self - consctous -ignorance. Consider his Apology,
where he says

y



as "wisdom. " u

. also 128c.

20

-suggests that. wisdom is drrectly linked to a subject, that the wise are the ones who know

about a matter. He asks Tlheages to agree that those who know, concermng mattersh;f[

mdrscrrmmately, are to be called wise. No regard is given rmttal&y to drl‘ ferentiating among the

subjects of, or various types of knowledge;“All&types of knowledge are provisjonally regarded
R Y :
- t

.Havrng "Fheages commit himself to the vrew that the wise are the knowers of some
\

{

L]
more-or-less particular subject, Socrates pornts out that léavrng been ¢ducated in various

topics, Theages himself must be considered " wrse by his own defi mrtron Socrates chooses as

\ L}
examples of Theages wisdom the subjects suitable to*a gentlemanly education: letters, cithara

’

playrng, wrestling and other kinds of contests. The examples Socrates uses are noteworthy for

a number of reasons, not least because they are characterrzed as "kmds of contests.”"* Prool

¢ (N

that one has been well- mstructed in cithara playmg and wrestlmg is usually evaluated m the

demonstrated abrlrty to play more beautrfully than another or 10 beat anoum in a wrestling

match. Knowledge of these subjects is thus manifested ih the abrhty to embr, . knowledge

in some manner recognizable as expertise to almost eveyryone. lrnplied in those marsuits is the

ability ‘for most people to”judge ‘the proficiency #f those who practise them. Thus, thc .

difficulty of recognizing a bad teacher of such sub.jects is mitigated, if: ,}not obviated.
‘ Theages may admit that his father has fulfilled his obligation to a son, yet he argucs

that this conventional, -gentlemanly education is insufficient for him. Theages does ‘not seem

to denigrate such an education simply, but Mmself , or for a select few like him, That -

"(cont’d)

For my part, as I went away, I reasoned with regard to myself: "] am

wiser. than this human - being. For probably neither of us knows anything

noble and good, but he supposes he knows something when he does not,

while I, just as'I do not know, do not. even suppose that 1 do. I am

likely to be a little bit wiser than he in this very thing: that whatever |

do not know, I do mot even. suppose I know "(21d)
Pangle, p. 153. '
Y[t is unclear whether Socrates is characterizing letters, crthara playing and wrestling
as kinds of contest, or whether the "other kinds of contest” refers only to other
activities such as. wrestling. What is clear is that Socrates characterizes at least some
aspect of a gentlemanly education as essentially competitive. His identification of this
lends credence to the view that Theages is highly spirited and competitive.?and, that
Demodocus' opinion that Theages was envious of the other boys is likely true. See

~

v



S

is, Hé does not seem' to doubt the suitability of this traditional nurturcvfér most Athenian
yout:s. but he desires more. It is necessary to recall that Theages was spurred on in his desire
by the tales of ‘those others of his owh age and deme (those who can claim in some sense both
a natural and a conventional kin%hip ‘to  Theages) who had pfogressed beyond the
accomplishments of | the traditional e_ducation.‘ He must implicitly Tecognize a 'hierarchy of
knowledge, and aﬁparently would contend that knoWing these matters does got constitute
wisdom: as he later makes clear enough, he beliéves that the wise are those wﬁo can win at
aiguments. Agreeing witﬁ the ;hilosopher's suggestion that the wise are simply "‘those‘ w'ho
know" has blurred a distinction ‘between subjects ‘whose mastery would properly earn one the
title "wise," and other subjects, which a person .may know, but wtaxioh no_one ‘,wdul'd regatd as
’_v@d_o_m. ’Thu’s; Theagés has unwittingly agreed'to something which his very actions argue he
does not believe: for he does recognize that knoWledge of Asome .things--beginning with those
he already knows--may be insufficient as a bas‘is“ upon which to claim the title of "wise."
Socrates' implicit compliment to Demodocus that hé taught and educated Theages well -
meets with a spirited response from the boy wﬁen the philosopher ques;ions hixh' as vto inxether
he thinks that he is lacking in some knowledge wiﬁch his father should look' to on his behalf ,‘
and asks .;wha'l this-is. Hg seems to su.ggest to the boy that his’ requ’est wiilynot be.refused, if |
‘the philosopher cou}q,,, only determine’} precisely what th§‘ boy wants: indeed, father ahd
philosopher would be dnly too happ): to gratify Theages. Theages, however, charges his Ather
with being willf ully obtuse, both about what he‘l understands the boy to desire, and about how
to satisfy it.l According to Theages. Dcmodocus’ knows perfectly well what his son deéires, and
merely. pretends that he doesn't. Yet while De‘r;odocusmay know what Theages desires, that
the boy want_é to study with some sophist, he may nonetheless be confused about why Theages
*degifes this. The boy's desire "to become wise" appears to be alien to his fathef, and this may -
account, ii: part, for Demp‘do'cus' vfearg. | | . o | | |
-Hearing the lad's indighant sally against his father, the philosbﬁher notes,th;zt what
Thgages rea‘lly‘:“nwds is a"witriess,a\a'\nd offers to serve the boy in that capacity. Socrates pulls:

., N ¢ .
the charges out of the intimate,private sphere, and invites Theages to adopt legalistic- -that
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is, -political--terms and procedures as a means of seeking redress. But whereas Socrates

assured the boy that he would act as his witness, he in truth becomes his cross-examinet. The
\ L=4 -

private conversation in which Theagew presumably rexﬁonstrgted with his father over his
refusal to look toward his son's edueation has been transformed into an examination of the

accuser, in an_effort to reveal whether he adeqoately understands the charges which he has

laid.?”* But by claiming to be Theages' witness, a kind of ally, Socrates may better win the’

boy's trust,

fact ;hrough the course of the dia_logug: he carefully manipulates the boy's

» allegiance. With the'boy originally estranged from his f ather, Socratce‘s implies that he will side

with Theages against Demodocus, at least to the extent of providing the boy an impartial

~ witness.

| | Against the background of thlS "alliance, "avSocra‘tes proceeds Lo question Theages
‘about the wisdom whlch he professes fo desxre Led by Socrates, the boy initially atlempls 10
def ine wnsdom through comparmg it to vanous techmcal practical arts, Socrates’ examplcs of

~various types of "wisdom" provide Theages exclusxvely with models of steering, and thus, of

"ruling.” Socrates asks. Theages if he "were desiring the wisdom by which human beings pilot

ships,” for what lack of wisdomr would he blame his father who was unwilling Lo adequately

care for his education?, The obvious answer, the philosophér__ suggests, would be a lack of the

piloting ért.:“ Similarly, should the boy become aware of an ignorance as to how to 'pilot
. chariots, he would believe himéelf to be lacking the charioteer's art. Soc;ates oscs these two
examples as the basxs‘ from which to draw forth Theages' own understandmg of the wisdom
wl'iv.:h he lacks Thc pilot's art involves one man capable of guiding a craf t by hlS knowledge
i towards some goal followmg a ‘path not clear to all. The pilot's art mvolvcs guiding those

who trust hxm _because they are aware of his superior knowledge. His claim to rulc is based

on his knowledge of sea and seasons, wmds and stars, m on his ability to get the ship saf ely

through the perils of the sea toward hlS goal. The pxlot s well- bemg is mtxmatcly connected

The drama  here is similar in this respect to Socrates'  cross- exammauon of Mclclus
in Plato's Apology 24d-28a.

. uSocrates’ somewhat ambiguous locution raises the possibility that Theages' blammg
his father could be one aspect of his lack of wisdom; that the wisdom which he
lacks could consist m part of prudcnce a proper rcspect for tradition, mcty, elc.

-
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with "the ‘well-being of the snip he ;ilots His skill, while perhans difficult to recognize
xmmedlately, is nonetheless very real and is mformed by a sxmllanty between his own mterest
and that of those sailors whom he rules. His knowledge is not easily accessible to the ruled,
yet they are dependent upon it. They can be reassured, however, by the evxdent common
_ interest of ruler and ruled. o S ‘

Socrates’ -initial rnodel must be furtner refined, prior to soliciting from Theages the

boy's o$vn understandﬂing of wisdom. The philosophef leads the boy, throngh roughly parallel

examples, to accept "the wisdqm by which ihey pilot chariots” as "the charioteer's art." By

using language which tends to conflate the two technae, the philosopher mutes the essential

differences between the arts. The charioteer commands beasts to obey him, as he pushes them

. on towards a goal which benefits him, but not necessarily the animals. The common interest:

between the ruler and ruled, the prominent characteristic of the pilot's art, is missing in the
charioteer's art.”® The charioteer benefits through actively directing and ruling the. beasts

towards a goal which he alone pursues. The horses, unlike the sailors, are simply a means by

- which the "pilot" of the chariot pursues his own end. However, the charioteer must emphasize

his ability to extract the most speed:-and power from the horses, and to this extent is not

indifferent tov,the_ welfare of the beasts. His goal is not simply reaching the end ¢ is

, S 4
journey: it is beating other charioteers. The charioteer's art is necessarily competitive, foi he

- races his chariot against others, or uses it in perhaps the most competitive realm of all: war.

- Having led the boy thif far, and having supplied him with two arts, each characterized

as.""wisdo_m ", which serve as examples of how the/i/nqniry should 'procwd, the philosopher

reqnests Theages to come forth and state clearly what he now happens to be desifing. Socrates
expands upon his questxon askmg tt]:? bcy "is 1t something nameless -or does it have a
name""“ Theages answers that he supposes 11 does. Socrates asks "then do you know of it but

niot the name or also the name”"“ Socrates asks the boy whether he knows the name, or what

3Unless, as is suggested in the Phaedrus (246a 249d) the driver, the chariot and the

team are, taken together, an image age of the soul; while nothing in Theages difectly
suggests such an interpretation, neither does anything in the dialogue preclude it.
Socrates asks the boy a question similar to that posed to Demodocus at 122d.
#The importance of names, and the ability to provide both the "name" of

e
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the _thing he desires g§ to‘which Theages replies that he .‘knows the name of what hertﬁres.

* With peculiar vehenrence, §ocrates ‘commands Theages to speak, and in some apparem
bewilderment, the boy wonders, "whar else, Socrates. would anyone declare its name to be
other than wisdom?" |

-

The philosopher points out the apparent difficulty with Theages' understanding of

{2

wisdom. As he tells the boy, neither the charioteer's art nor the piloting art would be

’ characterrzed as rgnorance, according to the defmmon posed, they must both be wisdom,

Contrastmg wisdom with ignorance, Socrates and Theages ignore the problem of

differentiating kinds of knowledge. The charioteer's art proceeds by way of.a kind of

knowiedge, but this proficiency in a technical art is not wisdom.', nor is it :vhal Theages
believes he will learn from study with the sophists. Through his examples Socrates reveals the
conf usion in Theaées. . X '7

In pointing out Theages' error, Socrates elaborates upon the metaphors used earlier.

The charioteer's art is here described ag both "wisdom” and "the chariOtecr's art." ‘It is

further characterized as the wrsdom "by which ,we have knowledge of how to Tule a team of

horses Earher however, the chanoteer s art was elaborated as "the wisdom by which they
pilot chariots. "(123b) The image of the skilled charioteer as a pilot of chariots has been
replaced by an understanding of the charioteer's art as a knowledge of how to rule animals,
" The more ambiguous "wisdom" of piloting a chariot has been interpretcd asthe more specific
"wisdom" of ruling a team of horses, pointing more decidedly.. to the need' for an
understanding of the nature of horses. The image has become overtly political, d,aling not
with guiding or piloting, but with ruling. ® l

- Similarly, Socrates characterizes the prlotmg art now as wisdom "by which we have

knowledge of how to rule shrps makmg explrcrt an aspect of this art 1mphcn mt{he carlier

description. Theages agrees wrth the phrlosopher s understanding of*the techne. The piloting

art involves knowledge both of guiding ships to their destinations, and of ruling the men on

the shrps The technrcal experuse of charting a route and keepmg the shrp on course is not

2‘(cont’d) somethmg and an account of it is 2 problem whrch Socrates subtly
emphasizes throughout the dralogue

u



25
2

enough; the true pllot must be able to rule men to the extent necessary for his technical

knowledge and sléill ;to be recognized and- implemented.”* The pilot's art requfres an

understanding.of human nature in order to bé properly practised. In both cases now, wisdom

is séen as that by whith one has knowledge of how to rule; essential to %oth is an

_ understandmg of the nature of that which is being ruled. : ' ¢

Having thus ldemrfred wisdom as "that by which we have knowledge of how to rule
something, Socrates asks Theages "what ‘is the wisdom which you deelre? That by which we
have kmﬁv gue of how to rule what?" This provisional definition links wisdom with ruling of
all sorts, rand"most‘ especially with political rule, steering the v‘conversation toa subject'which
will dominate the next ;part _o~f the dialogue.:-s'ocrates. ‘it seems, tras sornehoxy divined that
Theages' ‘desire "tov"become wise" is practically linlred to his desire for poliﬁcal rule; indeed, as

he wrll later make clear the boy regards polmcal rule as the highest kind of knowledge and

- thus deserving of the name "wisdom." Perhaps true wrsdom is -the knowledge of how things

’

are ruled.
The wisdom which Theages desires, he declares, is that by which he would have

knowledge of how to rule’human beings.(123¢) Socrates immediately challengesv this response:

' Thez'rges" surely does not mean he wants to rule the sick; because that is properly the domain

- of the medical art, He cannot mean rule of the singers in choruses, because that is the musical |

art; and, finally, he cannot mean knowledge of how to rule those who are exercising, because
thet is the gymnastic art." Socrates prompts the boy to continue with what he has begun, and
to "make a spirited’ endeavor” to identify those wliomi he would consider wise by virtue of

their rul_eover human beings. At tﬁs point, there could séem little for Theages 10 ‘say: he has
. . . . a

“already agreed that wisdom is the .kno‘wledge-of how to rule, and he has followed Socrate_s-'

lead in equating the ruling of sdmerhing (or someone) with the bractise of an art. He can

respond only with the unsurprising assertion that he desires the wisdom by which he would

‘have the knowledge of how to rule "those in the city,” what mrght be called the pohucal art.

Through his use of vanous techne as a model for wrsdom Socrates allows Theages to assume

“For an elucrdanon of the- problern and a look at the consequences of

A , :
~ unrecogmzed rule, see The Tempest, Act I, Scene i. ‘ A =,

[
4
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that, like'rhe medical srt like the musical art, and like the gymnastic art, this comproﬁenslve;
art of ruling everyone in the political association can be taught, at least: ;9 those with some
aputude for the art. By gkemng it 1o an art, the phnlosopher mvites the conclusion that
expertise in rul\ng can be gained simply through the understarding and applicauon of rational
prmcrplcs .

Socrates immediately forces Theages to begin refining his answer, wondering whether

he also includes the sick city-m as ones he would rule. Thus, the philosopher draws our

* attention to a major difficulty in understanding wisdom as technical knowledge. The sick

city-dweller ;s ruled by at’ least twp men, the docror and the ruler vof the cuy. He is,
furtherrr'mre, ruled as at least two subjects, as a sick man and as a citizen. Yet the doc.tdr'. a'
ruler in one sense, is himself--along with all other artisans and ‘non-artisans--‘ruled by the
political ruler. The doctor's -claim to rule thé body, supported by his technical knowledge, js‘
circumscribed by the polis, and by the political ruie exerted by its legislator. He is ruled as .

both a citizen, and as'a practitioner of an art, through any laws governing.him or his practice.

Thus, the i;rrplicit rneech/tc hierarchically ;organize‘the’technae. and perhdps also 'io rank them
according to their value to the polis, bcgins to surface. The one who rules the city rules all
practitioners of all' the arts, according to a hierarchy of good, although he may lack th.e:
spec1a1 expertise necessary to the various practmoners of the arts over which he rules

Theages insists that he is speaking not only of ruling the sick men gua sick men, but
also. of ruling all the resr in the city, 'effectively preempting Socrates' questioning him in a
similar. manner about the singers in choruses” and "those who are exercising. Socrates asks

if he now understands the art which Theages is speaking of, and suggests an art whxch seems

to parallel what Theages wants.

4 speaking not of .that by whicly we havé knowledge -of how to. rule reapers and -

harvesters and planters and sowers and threshers, because that's the farming art, by

. Now, then, | do I understand which art YOE/C speaking of? For you seem to nic to be -
which we.rule thesc isn't it? (124a)

'The phxlosopher 1dem1f1es frve technae, all of which are superintended by thc farming art,

which orders and otherwise oversees the subsidiary arts. Tlrus. farming appears as both

technical knowledge and as a ruiing’ art which is able to hierarchically organize the subsidiary

[
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technae which it superintends. The good farmer is one who is best able to oversee these.

subsidiary technae in such.a manner as to produce the best end': the good farmer produces
g0od crops through his knowledge. Thus, he is ev‘aluateq by his ability to order the subsidiary
technae in a manner which best effects his desired end. His rule is only infelligible in light of
this end. | ) '

Socrates further ‘elaborates this point, turning to the art of carpentry* and the arts it
governs, "until he fmally pu;s/ forth a proposal which satisfies Theages. Followmg the
philosopher ] quesuons has brought the boy to a definitjon of the sort of wisdom which he
claims to desire. It is according' to Socrates' formulation -

that by which we have knowledge of how :to rule all these as well as the farmers,
, and the carpenters, and all the public craftsmen, and the private noncraftsmen, both
women and men.. .."(124b)
Theages assures the phllosopher that "this, Socrates. is what for a long time I've wanted to
'y. Having arrived at a provisional defmttton and understanding of what Theages believes

he desires, the pair must now set about refining and evaluating this understanding.

Socrates' examples of superintending and yet still subordinate technae point' still -

further, however, to the need for a single overall superintending art: the political art. This . -
~ techne must order the others according to a hierarchy established in light of whatas" good for |

. the pglis, understood either as something natural (thus with a natural telos, or purpose). or

-

¢ - _
as something artificial (thus pu/r;osefully constructed for somie use.) Inherent in Socrates’

one who orders the

examples is the assumptton that the most expert practitioner of an art }
elemenkﬁf it to. produce the ‘best end, that which defmes the techn itself. Thus, the most
able practiuoner of an art is the one who rules towards the end of producmg the best product;
he is not defmed that is, as the one who Tules to serve hig own good. As the able. farmer
rules the subsndxary arts to produce the best crop,. and as the able carpenter rules - the
subsxdtary arts to produce the best, house, the political art would seem to be that which rules |

all arts with a view to producing the best polis. Thus the problem of determining t.he true

3As Pangle notes ‘Socrates tdentifxes both an- art which deals with the proper

‘cultivation of organic growth (which implies an appreciation’ of the telos of such

plants), and a  constructive art (whose products follow no such natural standard, but
rather that of pereexved human unhty) Pangle, p. 157.

-



. f‘.m : L)

N 3
chavracter and purpose of the polis is raiséd.

Socrates attempts to ref; ine further his understanding of Theages' professed desire by
examining figures who appar;mly conform to the criterion which has been arlicﬁlatcd.
Socrates recalls for the boy the rule of Aegisthus in Argos, Peleus in Phthia, Per’iandcr in
Corinth, ;\rchelaus in Macedonia, and Hippias in Athens. Socrates points.out their unifying
feéture'; all have ruled J"over the public craftsmen and the private noncraftsmen, both men
and women, a:l'together." thus apparently satisfying the criteria of being men who possess the
wisdom which ‘Theages desir;s. According to this understanding of wi;dom. all these men are
wise, and all rule as an expression of theirh wisdom. Having followed the philosopher’s use of
the‘se e_xamples. Théages understandably appears rather puzzle'd when the philosopher asks him
to identify the appéllation given to "Bacis and Sibyl, and . our countryman
. Amphilytus.‘.."(A124d). Socrates lists two foreign soothsayers, and one who is "our
countryman.” Given this apparently simple task, Theages, expressing some puzziement,
identifies the three as "soothsayers."” Socrates commends Theages on his answer, and bids him
answer in the same way--that is, by giving one name for a number of.similar things--the
philosopher's next question. "What appellation do Hippias and Periander have on account of
| their idéxitical rule?” Theages ans“}ers that they are c‘a.l'led tyrants, eliciting from Socrat‘cs the
rejoinder "then does he who desires to rule over all tpe“"hur;lahlbeings in the city desire the
same rule aé theseQ-the tyrannical and to be a tyrant?"(lﬁe). Theages answers reluctantly in
the affirmative, and the philosopher reminds the boy that this is indeed what he affirmed ﬁe
" desired, asking Theages .to acknowledge the conclusion ,of:-the ;"';rgliment: he deSircs the
tyrannical rule and to be a tyrant. Socrates has divined that'tl;e wisdom which Theages :
professes tov desire is the wisdom of how to rule m those in the city. Yet in support of this,
and throﬁgh an examination bf examples adduced ostensibly in accord with this understanding
of wisdom, Socmﬁes has "proved” that what Theages desires is not "wisdom,".but "to be a

tyrant.” - s " )

Theages' affirmation of his desire to be a tyrant elicits a peculiar response from the

philosopher. He appears sca_ndalizpd, and blames the boy for having deceived his father about
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his desires. Yet he then turns to D?emodocus.’and berates the father, for despite "knowing for
a long time what this youth desires, and having a place where you could scnd him to make
him a public craftsman in the wisdom which he desires,” he yet "begrudge[d] it to Him," and
was "unwilling to send him." Socrates castigates bd;h father and son, stating that they
performed something shatﬁefui; Yet, it seems that they cannot both be guilty: if Theages'
desire is shameful, then Demodocus shc;uld be praised for not.helping to fulfil it. And if
Demodocus’ action is blameworthy, then it is impl.icd that Theages' desirgi:?t. Socrates
thus incidentally raises the question of wt;e‘t is truly shameful. And haying arrived at a
conclusion about what the boy desires, ASocraf{Jes now turns back to Demodocus, initiating a
dialogue ostensibly aimed at'determininé how ta ensure not only the fulfillment of Theages'

desire to become a tyrant, but also that he will be a wige tyrant.
b

o
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I%e Education of Theages: Finding a- Teacher (125b-127a)

1

4

Havmg revealed what it is that Theages believes he desires, thereby formulating more
clearly his accusauon against Demodocus, the philosophér and the father agree to deliberate in
common about "whom we should send him to and by means of whose company he might
become a wise tyrant."(fZSa) Socratés. earlier only too willing to offer himselfl as a witness
for Theages against his father (123b), now accepts the boy's charges and allies himself with
Demodocus to work out a suitable arrangement whereby the "guilty” ‘fath‘ef will make
restitution to the boy. Socrates subtly and most carefully ¢hanges tl;c focu.s of the inquiry.
This discussion was initiated by Theages'. desire to become wise.‘ which was then shown to be

-

motivated by nothing less than the ‘desire 10 be a tyrant. Yet Socrates proposes that he and

Demodocus deliberate about the means by which. Theages could become a M_s_g tyrant; even
tyrants, it seems, can be more or less wise. -
© Demodocus enthusiastically agrees to enter into the common inquiry, pronouncing the
dialogue's first oath,?” apparently bgcause he is aghast at Theages. professed desire, and
because he rccognizé's that inquiry "into this matter requires extraordinary deliberation.
Socrates placates® the eldc: man, reminding hlm as he did earlier, of* th; p.roper procedure
which must be employed. The first step to f mdmg out how to make Theagcs a wise tyrant is -
to begin with the boy himself, identifying more clearly what he bel:evcs‘hc needs. The inquiry,
it seems, must proceed fro}an adeduate undefstanding of the student.®* . -
Demodocus recognizes that a thorough examination .of tuhc‘ boy; is nece§sary, yet

refrains from actively participating in it, for he seems to appreciate his relative ineffectiveness

beside Socrates. He has seen the philosopher conduct the uinquiry which preceded, and he

"Both Demodocus and Theages swear by, Zeus throughout the course of the
dialogue. It is important to recall that this whole conversation takes place in the
portico of Zeus the Liberator, the patron god of Greek liberty. It is fitting that
Demodocus, upon finding out his son's desire to be a tyrant, would swear by Zeus,
and ironic. that Theages would also.

It is interesting that throughout the dialogue Demodocus and Thcagcs treat the
problem as one of finding an adequate»teacher for the boy, wheréas Soctates’
prooedure is precisely the opposite. He, apparently, belxcves that the studcnt $ nature
is what must be examined.

0.y
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appears willing to let him continue as he sees best. The education of his son requires that

Demodocus recognize his impotence, and willingly hand over the task to a man who has
demonstrated some skill in the work, especially as his son's desire is apparently '.worsc than he
feared. Demodocus will henceforth appear only to confirm his own desire that the philosopher
continye thc work which he has begun, and to give his unqualified approval of the teacher.
,Socratcs begins his inquiry into ‘Where Théagcs should be sent in ofder to become a
wise tyrant by_ invoking Euripides, representative of a cl‘s of men conventionally believed to
be wise, ;\ocording to the line Socrates quotes, Euripides seems to ratify the notion of a "wise
tyrant." Yet Demodocus is still scandalized by what he lzas heard, despite the air of authority
lent to such an idea by a poet like Euripides. Demodocus' commonsense, practical view that it
is shameful to disg;c to be a tyrant--whether a wise one or not--has persisted despite such
poetry.” Socrates #pparcmly assumes that an appeal to so eminent an authority cannot help
but impress Theages; the poet's reputation for wisdc;m cannot easily be disrégarded by the
~ boy. l "
Socrates asks him

What, then, if we invoke Euripides, Theages? For Euripides declares somewhere:

"Tyrants are wise through kceping company with the wise.” Now suppose someone

were to ask Euripides: "Euripides, through keeping company with the w:se in what,

do you declare that tyrants are wnsc"
This qucsnop is. never answered explicitly, nor is Theages given any chance to respond.'
Instead, Socrates provid_e; the boy with a series of mo?_els,’ designed to guide him through thé
problem in a certain direction. If one were to state the claim about farmers, Socrates says, the
pget's obvious answer to tile question would be "in the things of the art of farming."
Similarly, by keeping company with those who are wise ’in what belongs to cooks,” cooks

would become wise. Wrestlers too would become wise by keeping company with those who are

wise "in what belongs to wrestling."® The examples descend to the depths of absurdity as

- -
]y is interesting to. note in this regard the view that Euripides was one of the
"new"” poets whose works were essentially antagonistic to those of the traditional
poets such as Aeschylus; he was thus much more controversial than the traditional
poets. As an innovator and experimentor, Euripides could be expected to appeal to
Theages more to Demodocus.

**The examples’ used seem to allow for increasing idiosyncracy in their performance.
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Euripides, as interpreted by Socrates. assumes that this is a simple matter of apprenticeship.
Using these as examples, Socrates asks the oy,
but since he said: Tyrants are wise through keeping company with the wise. and we

are asking, "the wise in what are you speaking of Euripides?"--what woulg e say?
What sort of things would he say these are?(125d) T~

Theagcs:, in exasperation, declares himself unable to follow Socrates' lead in providing a
satisfactory name for this wisdom.

Socrates' examples are marked by dn _assymetry, and lack the sort of clarity which
could assist Theages. Socrates would Have Euripidés amswer, "in the things of the ant of
farming;" or "'in what belongs to cooks;” or "in what belongs to wrestling.” Thcagcs'ﬂ obvious
answer, on behalf of Euripides, could be either "in the things of the art of tyranny,” or "in
what belongs to tyrants.” Yet Socrates effectively preempts the first answer with an
unprecedented third question- -asking Theages "what sort of things would he say these are?"--
which helps him to bypass a discussion of one of the two likely "answers.” With his further
demand that the boy identify "what sort of things" these would be, Socrates ensures “W
Theages cannot simply say "in the things of the art of tyranny." It is because this question is
not addressed in Socrates' examples that they fail to give the boy any real indication of how

he is to proceed in The inquiry. Socrates asks the boy to give not some vague answer, but the
|

actual things, t}le subjects, in which the tyrant is wise. He has altered his earlier procedure

3

whereby’he attempted to have Theages anderstand wisdom as that by which an art proceeded.
This discussion guides Theages into examining what, substantively, this wisdom is by which

the arts proceed. The boy, preempted from giving the most straightforward but actually
i L.

tautological answer, "in what belongs to t}'rahnts,," and apparcntfy\ unwilling to give the

puzzling answer which gave rise to the subject in the first place, "in the ruling of human

»

beings, " swears to the philosopher "But by Zeus; I don't know!” ¢

%(cont’d) The procedures employed by a good farmer may be more standard than
for those employed by a good cook, who can, to some extent, shape the standards
of what is considered good cookery by his work. Wrestling may be the most

idiosyncratic, for to win consistently one must match the strategy employed to the

. particular opponent every fight.

\
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The%ges 1rr1tatron with thts line of questronmg, and hrs apparent, recogmtron of the
c1rcular1ty of the argument into whtch he is being led prompts Socrates to tell hrm the answer
to the question, declaring that the substance of the wxsdom. of tyrants is the_thmgs ﬁnacreon
declared that Callicrite knew;" that is, ‘p‘resu‘mably, the still unspecified things of the‘.tyrannic\

\art. Socrates jesting questton of the boy, to’ whrch he takes some offence, retterates the
philosopher's earlier accusatton agam_st Theages, yet this time it is more of a questxon than an
. assertion. He asks the boy: O |

| "What then" Do you too desire company of such a sort with some man who happens

to have the same art as. Callicrite the daughter of Cyane and-who "knows the things

~ of the tyrannic art" as the poet declares she did--so that you too ma), become tyrant
, over us and tfhe city?" (125¢)*

- At this strange suggestton the boy rebels, and charges Socrates wrth mockrng and Jokmg with

him.. In apparent surprise, the philosopher recapltulates the argument whrch led to hrs

B

conclﬂsxon asking the boy “dtdn t youcdesrre thls wxsdom ”by which you might rule over all
, the cmzens" If you dld thus, would you be anything other than a tyrant"“
The phrlosopher s~conc1usron that Theages does indeed desrre to be tyrant prompts a

spirited rebuttal by the boy. Theages' 1rr1tatron leads hrm to make several starthng assertrons

PR

and bold- pronouncements ‘As he caustlcally asserts

For my part I would pray, 1 suppose, to become tyrant- preferably over all human

beings and, if not, over as many as possible, and so would you, T suppose, and all

other human beings-.-or,- moreover, probably rather to becorne a, god But this is not
. what I satd I desire, (125¢- 126a)

. —~
The boy drstmgunshes clearly between gods and tyrants. yet seems 1o suggest a. concep}al link
between them. It'is unclear however whether he sees one as the fulfrllment of the other or
whether one is an 1mperfect attempt to emulate the other, That is, ’l'heages assertion leaves it "
unclear whether gods are to be regarded as perfect tyrants or whether tyrants are the product'
of. the desxre to behave like a god. Theages asserts that ‘this desire to become tyrant is not at

all surprising or unusual: mdeed, he expressly "supposes” that it is somethmg which Socrates

NTheages, at least as Socrates professes to understand him, desires the companyzof
a-man from whom ‘to learn. He, unlike the philosopher, wil not leamn from a ™

woman.(See Sygggsrum 201d.) Socrates suggests that Theages could learn "the things
of the tyrannic art” from a woman, perhaps thereby subtly suggesting - that women ‘
are, 1f not by nature tyranmeal at least the best teachers of the tyranmc art.”
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? hsi lf would des\re as would "all other human beings." Yet desplte this, Theages is caref ul
AP v e
:Mvpmnt out ’that "he‘érdrd not actually voice this desrrc Erther somethmg has held him back and
rnade him refrain from stating openly hisir%ntion.to act on this "normal" desire to become
-tyrant,,wrth its "natural” culmination, the desire to become like a god.\ or he is .realistic
enough to realxie the impracticality of trying to be a tyrant in Athens Theages adamant
assertion that thrs was not what he said he desired may conceal a grudw admiration for the
man who was able to divine what he truly wants and to lead him to articulate it. o
The phxlosobtker does not dispute the boy's observatlon asking innocently, "but
whatever is it that you do desrre" Didn't you assert that you desire to rule over the citizens?"
~ Socrates has moduLa;Qd Thcages desrre for "this wisdom, by which. you mnght rule over all
the citizens,” to a sirnple "desire to Tule over the citizens.” The change is apparently unnoticed

by Theages, yet with‘it the philosopher has subtly shifted the main question of the inquiry

from "what is wisdom?".to a discussion of how to rule. As was noted, the link between the

. two ouest s is established clearly in the first part of the dialogue. Yet it is this explicit -
change in focuN\which will now gmde the discussion, and which must be [ ully cxplamcd in-
order to comprehend -tiNs dialogue on w1sdom

The boy explain{ his objection”to the preceding argument. He does desire to rule

(altho@ this is not whyt he initially claimed), but he distinguishes between ruling "by

violence, or aé the tyranté_ o," and ruling over tvilling subjects, characterizing the first as

tyranny and the second as, presumably, statesmanlike.or political rule His 4obvions distaste at

the notion of being called a tyrant, and his pref‘erenc':e‘ for exercising rule over willing subjects
is interesting', for one could not detérmine that from anything he has said at;out' wisdorh,

,Apparently seeking clarification, Socrates asks if Theages has in mind the‘mann‘er of

rule practised by such men as Themistocles ‘ar Lf'r*rfcles and Cimon and whoc‘ver has become

wondrously adept (demos) in the things that pertain to the art of politics.” Whereas the

tyrants named earlier were for the most part foreigners, all thcse now named as politically

adept are At}rcmans; it is noteworthy that Socrates does not call them wise, mcroly ‘proficient ¥

in an art. Theages is visibly pleased that he has at last ‘been clearly undcrs%od,' and

1
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enthusiastically affirms 'what Socrates has suggested; he wants the .political art, not the

tyrannic art. \ ‘

‘ The examples which the philosopher” employs are revealing.k All three“men were
inf lue_ritial in Greece, yet their popularity did not prevent them f'romo becoming the objects 6f
the peoples' wrath, and both, Cimon and Themistocles were os,,tracizedl Further, all three men
were involved with each other's misfortune They were indeed wondrously adept at the things
of the art of politics, yet this provrded no common interest between ‘them, nor did it provxde-

~ the means for them to mamtam power or guarantee perpetual polxtlcngvsuccess "While all

professed to be serving for the good of Athens, their lack of unanimity about that good

caused them to be in competmon with one another.*? Perhaps unlxke being wise, being

* *wondrously clever” did not provxde them w‘th a clearly defined end towards which they
Tuled.

- Having more clearly determmed what“‘l‘heages really wants to know the partners now

“take up the question of where thr’s pohtrcal wisdom is to be found. Socrates examines the arts

of horsemanship ‘and javelin throwing, léading the boy to cthe apparently 7_1'easonable

- conclys hat one who would learn an”art would be most benefitted by studying with an

e/and adept practitioner of that art, “What then?" asks Socrates. "If you happened
to desire to become wlse in the things that pertain to the art of horsemanship, to which
persons would you suppose you would have to go to become a Wondrously adept horseman?
Would it be any others except those versed in the at of horsemapshrp"" Unlike hlS later
examples Socrates seems to deny the possrbtlrty of bec\qzung wise in’ the art-of horsemanslup, a
for the hnghest praise he bestows on those adept horseman 1s that they. are wondrohsly
_ clever (demos)--hke Pericles and Themistocles and Cimon.
Accordmg to the phllosopher s argument, 10 become wondrously adept in the thmgs-

@
- that pertain to such an. art one must frequent L$ men who are versed in the art of

3 L
o ) - . -

"9t is interesting to note Thucydides' descnptton of the men whom Socrates. adduces -
as examples fog boy. On Themistocles see Book I, 138, and on Pericles, Book -

- U, 65, for Thucydides' character sketches of these men. Thucydides, The - ’
Peloponnesian War 'l‘he Crawley Translanon (New York: Random House Inc.,

1982. ) &

¢ - W
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horsemanship, "who own horses, And Who use them all the time--both their own and many
bélonging to others."(126b) It seems that owning horses is practically a prerequisite to
knowing the art of horsemanship. Socrates leaves implicit the problen’m of evaluating the
‘relative cleverness. of one who knows all about horses, and uses them, but.due to the
vicissitudes of fortune, does not own them; and he lea'ves ﬁnaddressed‘ the problem of one .

: . ‘ A .
who does not own the horses, but who uses others' horses to such an extent tha} he becomes

their effectual master. A jockey may be more master of a horse thhn its owner,
Ownershij) of a ho?se would seem to provide simply the oﬁportunity for‘a man to become an
adept hérseman; 1t by no means guaraptees it. The use of the horse would seem to be a more
‘important variable, and one who ean use another's horse better than the owner méy be its
actual ruler, while nbnetheless leaﬁing it to iis noqiinal oWner. _

‘Theages, however, re_spohds to the philosopher that his afgumc’nl is ‘clegr. and
Socrates presents another straightforward example. He ‘characteriz.cs javelin throwiné as an art
in which one can become through patxent apprentxceshxp, not only wondrously adept,” ‘but
(also "wise, Wlsdom in the things that pertain to the art of Javelm throwmg is to be attained,
agam, by "going to. those versed in the art of Javglm_throwmg--thosg to whom javelins
beldng and who use javelins all the time, both many belonging to others and their oWn.;" —
Again, Theages ovérlooks.a difficulty bwith the philoéopher's vexample- ' people usually .
own Javelms in order to use them, simply owmng ﬁvélins -‘would seem scant guaramee that

the owner uses them properly use of the weapon woul? secm to define expemsc in the art.

The student must go to "thase who own horses” and "those to whom Javelms belong.”

Ownership of something may gimply-a vested interest in_the proper use of a thing, but it

certainly does not guarantee it. Furthermore, these practitioners do not use bnly their own

{

.~ horses and javelins. The philosopher makes it quite clear that such expert practitioners- -the

wondrously clever and the wise--habitually use the horses and javelins‘o-f others to perfect
their skill, perhaps saving their own implements to be used-‘gqce they have >perfe<_‘:tcd, the arts.
L . : .

In any case, to be considered either "wise” or "wondrously adept” in the arts of either

-horsemanship or javelin throwing requires’ a comparative familiarity with more than just

- '%\~ |



one's- own particular horse or javelin, a familiarity which entails using a variety of these

So tell me: since ifideed, you wish to become wise in the things that pertain to the art
of politics, do yol\suppose that you will be wise by arriving at any other men except
-those versed in the art of politics--these very men who are wondrously adept in the
r,ﬁhmgs that pertain to the art of politics and who all the time use their own city -and
df’xmany others, carrying on business with both Greek and barbarian cities? Or is it your
opinion that you will be wise, in these matters which: these men practice by having
mtercourse with certain others rather than with these men themselves"(126c)

Theages. desire to become wise," havmg been reyealed through the philosopher's questioning
to be actually a desire "to become wise in the things that pertain' to the art of politics," allows
Socrates to recommend to‘ Theages that he Apprentice himself to some politician. From
~ Socrates’ suggestive ‘exarmples, Theages is invited to assume that one.could beeome‘wise in the

things fhat pertain to the art of politics by keeping company with one who actually used his

"own" city, gﬁq the cities of others--whatever that might mean. Th\possibility of gairiing a -
profound understandihg of politics from one who is not potitically active appears to be-
ignored. There thus arises.a quesron which Theages does not consider: namely, the problem of

assummg as a measure of. knowledge the actual practise of an art. We are mvrted to consxder '

the posstbxhty of a doctor who does not practise medxcme -and the prlot who does not prlot

) ships, and to see the drfference between arts such as these--m whxch -one could not be adept

wnthom some consrderable practxse- -and the polmcal art. - . S

Socrates model of the activities of those versed in ‘the art of politics is noteworthy for

a number‘of reasons. Expertise in both horsemanship and-javelin throwing is associated with

both ownershxp of the obJects of the art, and use of them: however, no mention is mage of |

ownershlp of cmes The sole criterion Socrates marshals fof’ thrs example is the use of sjties,

yet thxs 1s expanded into using not only your own c1ty but also ‘many others "carrymg on

- business thh both Greek and Barbanan cities.” Socrates charactenzes the palitical art"as one

~ in which expertise 1mphes the use of many cities, and as sudr' many kinds of regimes,
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/ kagainst his father, and a redefihition of it. Demodocus has not fulfilled Theages' desire, but .
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requiring an understanding of various modes of rullng. Yet the politicians to whom Socrates
would send The;ges are clearly Athenia_n; their knowledge is ci:cumscribe‘d by the ngug in
which they live, -for they do not actually use any 'city' but their own. ‘The politlcel
practitioners, Socrates suggests are limited in thexr knowledge by the very nature of their
practise, for their knowledge is specific to the polis that they rule. Wi a0

But Theages proves himself sufficiently familiar with Socrates' arguments to attempt

_to refute the philosopher by pointing out the contradiction between what he says now, and
9 , s . ., . .
what he has supposedly said at other times, and on other occasions. Theages reounts for thc
" philosopher the saying‘atti'ibuted'to him: "Well, I have heard, Socrates, the‘atguments they

~ 'assert you present, to the effect that the sons of these men versed in the political art are in no

way better than the sons of shoemakers....” He adds‘that this judgement squares with his own
observattons mdxcatmg that Theages does not simpl ieve all that he hears but that he
attempts to find independent corroboranon of these things. Theagcs complamt is not
necessarily that the polmctans are unwxse. but rather. that they are either unable or unwilling

to bestow the benefit of their wisdom on their sons. Thus, Theages argues, it seems likely that

.

they are in fact unable to beneflt anyone. Theages thus makes apparent his recogmtnon of the

dtscrepancy between fac1hty at an art, and the ability to teach the art, which he carlier
neglected. to mention when ,asked. Yet there is another ,pos_SIbthty which has_’_ not been
examined:'that inasmuch ;as proficicney in an art entails the und'erstending of the rational
prineiples which underly the art, the art should, in principle, be teechable, by one who is truly
"wise" in.the art. The politicians' inebility toi do this 'could s.tem from their actually laclting a
rational comprehension of the art which they 'prectise, or it could stem’ ftom the fact that the
political art is in some crucial respects different from arts such as horsema;ship’and javelin
throwing. .

‘Theages' condemnation of the political men is at once a reiteration of his ‘charge

-

B
- : . ¢

taught that their "wisdom.”
were especially "at home

as applmble in most, if not all, places although they
democracies.

¥3This stands in contrast to ‘j‘/the sophists, who were clearly cosmopolxtan and who
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because he catmot, not necessarily because he would not, Theages' dissavtisfaction‘ with his‘
earlier education is‘b a disuﬁsfgeﬁgn with his father's inability to teach him what he desires to
know, and a dissatisf%ctiett wnth his father’s unwilli‘ngness to accept his own inadequﬁ)z and
make provisions for his son to overcome it. Theages' recognition that love of one's own
would causeak man to care more fer the education of his own son than of anyone else must
make both his resentrnent toward Demodocus--and his fascination witthSocrates--thatbmuch
stronger. Theages seems to recognize that, m this case at least, wisdo'th alone fs txot sufficient
to' guarantee proficiency as a teetcher, for he does say "--if he were abie to bestow any
benef‘tt. regardmg these matters, on any h-n\rnan being. " (my emphas1s) Yet Theages'

_observation raises the question of whether the politicians’ inability to benefit their sons
reflects on their ability aspoliticians and teac@ers or whether Socrates' statement was meant
to refer to the- telatton between fathers and sons. The inability of such men to beneftt their
- sons ‘could reflect more on the dxfftculttes which typtcally attend the relationship b?wpen
fathers and sons than on the knowledge they possess. ‘

Socrates asks the boy to attempt to respond as though he were a father, and to tell the
philosopher what he would do if faced with the same problem. Through this powerful didactic
technique, Secrates furthers his work of reconciltng father and ’s_en. As noted before, his
eventual s'uccessv is manifested in the combined efforts of Demodocus and Theages to entice
| Socretes into accepting Theages. as a student, a compromise which ‘is highly acceptable to

‘ngh. That he manages this ntay well be a most impertant demonstration of the phiiosopher's
* special wisdom. | " |

To -assist the boy in th'is endeavor, Socrates gives him».-as exatnples to consider the case
of someone wishing to become a painter, an auiist. and a citharist, who wes yet unwilling to
~study dtmth those men proftctent in these things. In stating his examples Socrates mentions
only the hypothettcal father s reluctance as bemg due to the cost of enhstmg a teacher he
says nothing about _anﬂar for the hypothen_ca] son's well-bemg. As he asks :I‘heages |

How then, best of men, would ytm comport yourself, supposing you had a son and
~he were to- give you trouble along such lines, declaring that he desired to become a

good painter and blaming you the father because you were unwilling to spend the
money on him for these thmgs--and yet holding in disesteem the public craftsmen of

\\m
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thxs very thing, the pamters and not wxshlns to study with them? Or treating ln the
same fashion the aulists while wishing to become an aulist? Or the citharists? Would
you have an idea what to do with him and where else to send him, since h; was
unwilling 10 study withM (126d-e)

. The hypothetrcal son in Socrates’ example ls mouvated by a deslre o be a &M
painter, and holds in dlsesteem the establnshed painters. Thus, the problem may lie in mdlng
a teacher who is a good enough painter to satisfy the boy Socrates subtly raises the question

of the proPortronal rmportan (

; urture compared to nature, and it is significant that the
examples which he chooses are actjvities in which natural talent plays a large part. Questions
of .the nagure of a student, so long ignored by both'Theages and Derhodocus.,are thus’o%ce
again silently raised. | '
Yet a more profound difficulty is glfso ‘mtroduced On what basts could a potential

- student judge a potentnal teacher as.not quahfred to teach him? Such a judgement would
require an understandmg of the end to be achieved through the education. This requlrement is
easily nret in the case of some of the arts. A carpehter, charioteer, doctor, farmer and javelin -
th_rower can be fairly readily evaluated as to whether or not they are able practitioners of lthelr
art, and the ability to display qualif ied artisans among their studenté bespeaks their abillty as
teachers. HoWever, the case becomes _more difficult vrhen -evaluating paihters. citharists, and
aulists. The distinction between good and bad art, v_vhile'-perhaps no less real than the
distinction between health and diseasé, is commonly acknowledged to be a' good deal less |
obvious. There is usually no shortage of exg_mphfrcauon of the standard of- good bodlly health |
in light of whrch a ician's ability may be judged. The standard of beauty accordlng to
which the pamter aulist, and citharist work is more equrvocal resultmg in both greater
is further compounded when wisdom is the. errd to be,attamed-, for to make such a judgcment
itself requires a’ certain .amount of wisdor'n),,j.‘ Like painting, it may require a‘certai‘n natural

ability to apprehend enough of the e,;ﬁrd;f i.to be able to judge between satisfactory and

J

\)ugsatisfactory teachers. S
: ‘ I ‘..:J*‘yn.:.v" »

)
é

MThus, the merit of understandmg artxsts techmcally as skilled imitators--rather than
“knowers--becomes apparent. ¥ ‘»

g
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Theages cannot answer the philosopher's questions about his hybthetical son. Rather,
he is adamanl about not knoWlng what he would do with such a one. Socrates now chastises
tlle boy, 'asking‘him if he is amazed, and if he blames his fater for being at a loss s to whaf
to do and ‘where to send Theages to get what he desires. Demodocus' | culpability, thev
philosopher seems to soggest. lies in his not surprising inability to determine how to satisfy
Theages' desire, rather thah.in a wish to deny its fulfillment. Allying himself now wlth
Demodocus against the son s umust accusauon Socrates proposes a solution. Apparently
recantlng his earlier reported condemnation of the political men as teachers, and dxsregardmg
Theages' opxmons of them, Socrates reé sures the boy that "we wxll place you thh whomever
you mi'ght wish of the g{qtlemen--@thenian at least--versed in the things that pertain to the
political art, who‘v'/ill keep company wiih you gratls.f‘(127a) | ’

Socrates enhances his proposal by pointing out that, with his plan, the boy can expect

‘both to save ‘money, and to gain a better reputation among the people than if he kept
‘company with another. He dees not'explicitly address Demodocus’ worries, yet judging by the
father's eagerness for the boy to study with Socrates, something ‘in either Socrates' proposal

or in Theages' interpretation of it has quelled his fears. Socrates’ appeal to the boy is on the

' basis of cost and reputation, and as the boy Would not seem primarily worried by the cost of
his education (which would be borne by Demodocus), the degree to which Theages is

motivated by a love of honor must be asked. Theages is certainly not oblivious to the question

of his reputation, yet he accepts Socrates proposal in a way that suggests that he is: not

‘:notwated pnmanlg by his desire for honor, for Theages asks the philosopher [l]ook here,
Socrates: aren't you one of the gentlemen? Because if you would be willing to keep company

with me, thg\t' will suffice and I will seek no one else.” While it is unlikely that ‘Theages would

gain the sort of reputation which would assist him in political life from Socrates,** and despite

the ‘appﬁehl surprise Which Theages' i'esponse elicits from the philosopher, his "reckless”

proposal to place the boy with "whomever [he] might wish" has been accepted, and it now

_ falls to Socrates to frame a suitable response.
33See, for example, the connéctions between Socrates and Alcibiades, and between
_Socrates and Charmides, and their respective Censure by the Athenians.

]




V. The Seduction of Theages: Wisdom as Erotika (127b-128¢) g
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Theages' counterpropoSal. and the apparent surprise with which Socrates responds to

. . } n \ . . .
it induces Demodocus to break his silence and to come (o his son's aid with a fervent request

of the philosopher. Demodocus importunes Socrates, arguing that what Theages says is not

bad, and that it wonld gratify the old man; indeed, he would consider nothing "a greater
godsend than if this boy were satxsfxed with ~your company and you were willlng to keep
company with this boy." Plato portrays the union of Theages and Socratee--of one who Is
denominated god*revermg or god-envymg, and one who claims possession by a demonic
thmg--as a gift of the gods Through assocmtnon with the philosopher, perhaps, Theages can

’come closer to the aim of perfect w1sdom Demodocus admits that he is even ashamed to say

how intensely” he wishes for Theages and Socrates to be wrllmg to keep company with each

other, It is unclear whether Demodocus is ashamed of the intensity of his wxsh of the wnsh
itself, or of speakmg about jt a’ore Socrates

Demodocu_s ends his plea by assuring the philosopher th"at, should he take Theages on

as a student; Demodocus will be relieved of rnany of the fearful thoughts which have been

plaguing him. Theages assures his father that 1f he could only persuade Socrates,’® he would
have no more reasons to fear on Theages' account. Yet earher n had seemed that Demodocus
had many things to fear on Theages' behalf .(121c). only one of which was his 'desirc to
become wise. Father :_md%\ son seem to imply that if* Theages' desire to become wise is properly

fulfilled--if Socrates agrees to oversee Theages' edrication--then any other desires which are

pl’matic. and which cause Demodocus fear, would be mitigated, Both father and son now -

seem to have some appreciation, however dim, that this desire "to become wise” exemplifies,

or is at the heart of, the other desires which cause Demodocus fear.

o

3%Theages seems to -understand that what he says would be insufficient to convince
‘Socrates. He is thus ‘dependent upon his father for assistance in this important
matter. Father and son are now .united’ in their ‘quest, and Demodocus is clearly
dominant, thus reasserting his authonty ‘over Theages, even if only to delegate it to
* Socrates.

;42
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Demodocus describes Theages' speech as noble, perhaps because of the boy's evident

“interest in trying to resolve the conflict in a way which will relieve Derfxddocus of his constant .

fears. He then turns to the philosopher, noting "Socrates, the discourse that comes next /ax

this pdim would be addressed to you.”y@makes his proposal to the philosopher, obliquely
referring to his own brevity. He is, he says,
"ready to put at your disposal...both myself and whatever I have that is most my

own--for whatever you might need, in brief--if you welcome this Theages here and
do him good in whatever way you can. "(127c d)

Demodocus' offer, while "brne( ," is complete. Whatever is meant by the suggestions that
mmMmus is worried over the cost of rctaining a teacher for Theages (121e;126e), he seems
here to be‘confid;nt enough of Socrates to offer him virfually everything he owns, if Socrates
would only ‘welcome Theages and do him good. No doubt Demodocus is well enough
acquainted thh Socrates to realize that the phalosophcr is not likely to take up the matenal"
aSpect of his rural friend's offer, Der)nodocus is in the akward position of desiring Socrates’
~ intercourse with Theages S0 strongly/that he must offer everything he has to someone whom
he knows does not desire such things. Dcmodocus is w111mg to give Socrates a "free hand" o
do good to his son, but he has not yet shown himself to have any clear idea about what such
a good w_o_uld be. Implicit in Pis of ef is an assumption thai the good which Socrates does to
Theages wbuld be recognizable as such to ISemog]ocu;.

Socrates answers Demodocus' brief request with a lengthy speech aﬁparently intended
to con:vince the older man that he, Socrates, would not be the best teacher of the boy, and io
show that he is undeserving -of the f‘armer's‘ offer. He claims not -to be surprised by
ngodocus' egrnestdess. pefhaps reassuring Demodocus that he need not‘be ashamed of the
intensity of his wish. Tile philosopher cdmmends_ Démodoéus. saying that he does not know
"what someone of intelligence might be more earnest about than that his son be the best
possible."(127d) Socrates commends Demodocus on his love for Theages, and for his desire bto
give the boy thg best education possible. His praise 1s justified. Demodocus perhapsvreaIiZes

{ if" he does what is best for the boy--if he places him with Socrates, who will oversee

v ~
Theages' education--he risks losing some of his son's affection to the philosopher.

<
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Demodocus’ nobility is evident in his decision to place his son with a man with whom he will
prosper, despite the risk to himself that is attendant upon the fulf: gi)llmem of this "not ignoble”
desire. Socrates praises Demodocus for his desire that :I'heagcs be the best possible, not simply
the best. While it is not within Demodocus' power to ensure that his son's education 'fnakcs
Theages the best in the city, he is to be commended for his efforts to-gua‘ramég a tutor who
will help the boy Fulfill his natural potential. '
While Socrates admits that pevis not at all surprised by Demodocus' airﬁ to mak‘c.,his
son the best possible, he nonetheless admits to being made to wonder at both the farmer's and
his son's opinions as to how this end could be brought about, and subtly changes the ends
toward which. Theages' education is anméa even as he attempts to elevate the father in the
son's eyes. He wonders of Demodocus '
...where you came by this opinion that I especially, rather than yourself, would be
able to benefit your son with a view to his becoming a good citizen and where this
youth came by the supposition that I rather than you might benefit him...

Socrates here characterizes Demodpcus' understanding of the end toward u;hich such an
educatio?; shggld be*aimed as that of becoming a good citizen, V{ﬁhcreas"Thcagas' original -
Aexplicit claim had been that he was looking for a teacher who coﬁld assist him in his desire « |
"to become wise.” Theages' overtly political understanding of- "{Nisdoni".has allov;/cd Ehc
philosopher now to speak of civic virtue, and in a way that " modocu§ would heartily
approve. By s‘ubtly fn&ﬂﬁying the ends of Theages' desire, Socrates 'feminds Demodocus of
what he once no doubt took for granted: having a son who & a good citizen, even if-he is‘ not

particularly wise. ' | _ |
Socrates’ response -to Demodocus’ réquest ‘f)rovides the fatyhcr» ‘with kw'/o poﬁsiéc
alte;native methods' of educating Theages: a political apprcn}iceéhig: supcﬁmcnd;d by
Der't_lodocu’s'or some other man expefienced in the art of ;iolitics, or an education by the

sophists.’” Socrates argues that if Theages‘desires a political education, then Demodocus

‘would séem to be a more competent teacher, judged by 'all’con\;entional standards. If Theages

~
¥"As evidenced by Theages' understanding wi(sdom as the ability to win arguments,

the boy lacks any notion of "sophistry”: to Theages, wmnmg arguments is the
pracnml man*fcstanon of wisdom. Men who are not wise would sunply not be able .
to win the arguments He clmrly has much still' to learn.

l
i
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"looks down on the company of men versed in the art of politics,” then the sophists would be
able to provide him what he apparently Qants: skill in argument. L

In support of his claim that Demodocus would provide Theages with the most benefit
"with a view to hlS becommg a good citizen," Soérates alludes to three pomts Demodocus is
older than Socrates; he has actually ruled "in many great offices for the Athenians;" and he is
held in high esteem, both by his closest demesmen, and also by the rest of the city. Socrates,
however, has none of these attributes, and thus he would seem to be an inferior teacher of the
boy. Were Theages to be given the best ::ivic nurture possible--if the aim is that he become a
good ci\tizcn--then the conditions.which Socrates lists may be the most pertinent. .Age,
experience and repuatation may. provi\de the best practical means of judging a person's civic
virtue, at least for someone lacking in wisdom.** They provide a practical way of determining
who is living a decent life and who is not, according to the standarcls of the polis, although
only the truly wise man can determine whether civic virtue is in any particular case coinciden‘t
with human virtué. While these three criteria are useful, however; they are alsd problematic in
certain respects,

As far as actual civic rule, history has proven the value 6f looking to age as a
practical indicator of wisdom. The rule by elders, while not :imply equivalcnt' to the rule of
the wise, is nonethel_ess a workable approximation for a city. While clearly not a sufficient
condiv.ion_ for wisdom, it may be argued that age is nonetheless g necéssary condition. And
experience, while it requires rehection in order to provide knowledge, at least furnishes a base
from which, given sufficient comem’plau;on,‘ one may learn. Reputation, Socrates' third
criteria, presents problems f\ or one judging civic virtye because of its implicit reliance upon .
appearance The -degree to which one's reputahonﬁvs an evaltation by others of civic
virtue is nccessanly limited by the extent to which that reputation ﬁased upon what one -
really is, as well as by the quality of popular Judgements of mexcellence.®

Socrates' third reason for Theages to prefer the educatlon he will receive from

Demodocus is that Demodocus’ rcputauon far exceeds Socrates'. Demodocus is "held in high

S*However, an abxhty to teach would presumably also be useful, and we have been
“reminded of the difficulty between fathers and sons.
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esteem by the Anagyrasian demesmen and no less by the rest of * cit}n“ while of Socrates,
"neither of you sees in me any of ‘ these t.hings."r The philosopher thuus raises the crux of th:
problem. Demodocus has a good reputation, presumably on ‘the basis of his past performance,
especially his apparently good rule in many great offices for the Athenians. Demodocus has a
good reputation because he has done good for the polis. Socrates claims that he has no such
reputation., lacking the experience as a ruler in the "great offices” of the Athenians.’® The
philosopher contends that with no other Basis up:)n which to regard Socrates as the proper
teacher for Theages--that is, lacking the knowledge to be reasonably sure that the philosopher
is both wise and a good teacher--it would seem more sensible far Demodocus and Theages to
rely mainly upon the conventionally recognized signs of merit: of age, experience and

reputation. He thus attempts to recall to théffilge conventional standards by which they

would ordinarily judge people, ignoring the -what they have just seen has persuaded

them that he would be the best teacher.

¥, it seems, would according to these
conventional criteria be no better as a teacher than most péople. and considerably inferior to
many, including Demodocus himself. In short, it does not seem reasonable for father and son
to be seeking the company of Socrates.

Yet despite Socrates' arguments, both Demodocus and Theages fervently desire the
philosopher to keep company with the boy and to benefit him in whatever way possible.
Given the zeal with which both of them ﬁronouncc their dcsirc,‘ it seems unlikely that
- Socrates’ reasons will persuade them to ré&cant on their offer. Doubtless he counts on this in
seeming to press upon them certain "more suitable” alternatives. But his displayed prof iciency
in arguments niﬁke him a satisfactory choice for Theages; and Demodocus' trust in the -

philosopher, a friend and fellow citizen from whom he willingly takes counse!, make him.

equally acceptable to Demodocus. Socrates’ attempt to convince the pair that they really

*%Socrates was not wholly uninitiated in the offices of Athenian government. See
Apology, 32a-e. The major difference seems to be that Demodocus ruled in -the
"great” offices and that be gained a good reputation as a ruler, something Socrates
did ot--indeed, quite the opposite: according to his own accownt he acquired
odium, at least in the eyes of many. But again, the question of? who learned more
from their experience, Socrdtes or Demodocus, must be asked.

N
o
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should' look 1o someone else has exactly the “opposite effect. For he shows Demodocus that he
is perf ectly aware of, ané respectful towards, the conventxonal claims to authority made by
the politicians; and the phtlosopher s apparent reluctance--hls playmg "hard to get" --only'
w_hets Theages' desxre, makmg him even more eager to spend txme with Socrates.

““Yet Socrates continues in his coynéss, claiming that this is not the onlya-p_os{sible
- 2 , | 1
solutlon to. the boy's problem For

-

..if Theages here looks down on the company of men versed in the art of politics’
and seeks ' certain others who proclaim themselves - capable of educating young
persons, there are here Prodicus of Ceos, and Gorgias of Leohtini, and Polus of
Agrigentum, and many others, who are so wise that they go into the cities and ~
persuade the most well born and richést among the young--who may keep company
with any of the citizens they wish, for nothing--to leave the company of those others
and to keep company with themselves and to lay down in addltron a great deal of
.money as a fee while feelmg gratitude.(127e-128a)

If the youth scorns the company of the men versed ‘in the art of pohtlcs--of whom
Demodocus is. the most obvious representatrve“--there is 4 second type of educator whrch
may suit hrm Unlike educatlon by hlS father whrch Socrates clarms is armed at Theages B
"becoming a good citizest,” the sophtst 8 educatlon is almec at no such clear end. The sophlsts
would educate him in a manner dif ferent than and ‘perhaps gven scontrary in some respects to
that in whtch his father would While the end towards whrch they clatm to be educating is not

LN

clearly stated by the phxlosopher his account of therr actions’ 1mphes that they would hardly
\

. be promotmg the parochral civic vrrtue ‘of their students The’ sophrsts are cosmopohtan for
- they go into cities other than their own, and lure the city's most well-born and nchest away
' kfrom the citizens. Their appeal is that they are forelgn, and that they claim to teach thmg_s
that _the best citizens of the city cannot. T hey charge ‘money of their students, and arethtrs
~liable to become the flatterers‘of the rich rather than the educators’ of the promising. So
Socrates suggests this second alternative: that Demodocus7'"and Theages look to a sophist for -
the education which the boy proclatms to desire, seeming to recall Demogocus' sjtatement at. .

the beginning of the drscussron that he has now "come for thrs very purpose 10 place this

boy ‘with one of those who are reputed to be -sophrsts'."” But havmg in the meanurne
“Providing evidence that in this case at least: the saying attributed to Socrates that

- these men are unable to benefit their own sons to any great extent is true.:
“'While the sophists might seem to provide a mean between the civic education %:

B 4. AP
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convinced Theages through their discussion that Socrates would in fact provide the boy with a

better education than the sophists, the philosopher can now safely suggest once again that

\
Theages pursue his original plan, \confident of the boy's vmon of it. And, in fact, the

, suggestton is summanly d1smxssed by the boy, for now he wants Socrates.
Despxte--or rather, because--tt is only too clear that he has sohdly' "hooked both the
boy and h1s father, Socrates’ suggests they consider once agapxg whether they wtsh him to take

~on Theages‘ or whether the)f wouldn't prefer“to go thrdugh with their earlier (but conflicting)

a

desires. Socrates asks them’ to consxder the civic educatron desired for Theages by Demodocus :
and educatlon by the'L sophists which the boy hlmself had so strongly demanded Thc
philosopher praises both types of education favishly, deferrmg to Dem%ocus preference, but |
noting in turn that Theages too had a good idea',‘ and that the, sophists also "proclaim

- themselves capable of educating young persons.” Socrates tests their commitment to enlisting

-

him as a teacher by praisi'ngrt'heir earlier options- neither Demodocus nor Theages hoWevcf
.are any longer mterested in what they once wanted, They remam ftrmly allied in their desirc

to seduce Socrates.
b 2

: ,Socrates argues that, for the reasons: he has marshalled in support of the politicians «
r | ,
. and sophtsts o ‘ . K : .

r-It would be; rcasonable for your son and you yourself to choose some of these, but to
: ghoose me is not reasonable. For I know none of these blessed and noble subjects of
Hnowledge-fﬂl w;sh 1 did. Rather I always say, surely, that I happén {0 know, so to
- 'speak noth‘ing #Xxcept -a certain smgu subject of knowledge: what pertains to erotic
. loves As Tegards this subject of knowledge, to be sure, I rank myself as wonderously
clever beyond anyone whether human bemgs of the past or of the present (128b)

4‘,;

| ,' So btzarre is Sbc;tates “excuse for hts 1nab1hty to teach the boy that Theages again assumes
' 3 :

that ‘Socrates is Jcstmg thh thef. Yet Socrates' excuse is ostensxbly meant to convince the

pair that he would be an uhsuttable teacher: forvTheages thh tts further elucndatlon at 128d |

u

":"'and the yrgnettes whtch Socrates Puses to "prove” his claxm ~we get the phxlosophcr § most
i "_‘% ‘ i .

. extén’"d’ed ‘account of how he benefits those w1th whom he has mtercoursc and of his -
e SN . | ¥

“(cont’d) offered by the political men such as Demodocus, and a -philosophical
“education offered by Socrates, Demodocus understands Socrates to, exemplify a mean
between what he fears and what Theages - dpsires, and thus to be\ the perfect .
compromise, ' _

S
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Judgement as to thl type of -education most suitable to Theages. Socrates wersion of what he
-knows--erotlka--must somehow explam not only -all the things that he seems to know about '
in the dialogue. but also his relatrons with all the characters kabout whom he subsequently
‘recoﬁnts ‘cautionary stories. Only when‘all this is fully understood can - the philosopher's
paradoxical clatm be assessed '. ,
Socrates clalms that all he knows is that he knows "so to speak, \nothing,",._except‘ )
erotika. Yet througholt the dtalogue. Socrates Temarks. with authority: on a number of things,
. including: counsel is sacred, and especially. divine wheh it concerns education (122b); pursuing
oa discussion without mutual agreement as to the subject is laughable (122c); the most correct
_ procedure is to begin with Theages htmself (122d) Theages name is both noble (kalos) and
befitting , what is sacred (122e); the subjects in whtch the sons of gentlemen are educated
(122e); various ways of understanding both the ptlot s and the charioteer's arts (123c-d); an
understanding of the medical-. musical and gymnastic _arts (123e); the various t;eg_mag :

superintended by the farmer's and carpenter s arts, and, implicitly, the hrerarchtcal order of

all the technae (124a b) that Hrppras and Pertander exercrsed 1denttcal rule (124e) Eurrprdes _

%account of the educauon of a wise tyrant (125b) that Anacreon declared that Ca]llcrrte the

'daughter_ of Cyane knew the thmgs of the tyrannrc art (125d-e); Themrstocles Perrcles and
. o ‘
Cimon are regarded as - "wondrously adept ( 126a) keeping company with an Athenian

gentleman will give Theages a better reputatron "among the mass of human beings"” than
keeping’ company wrth sorneone else (127a); who certain well- knovﬂsophrsts are, how they
operate, and» to what extent, (or when) it is reasonable to choose fhem as‘ teachers (127e).

" and that the daimon is in charge of any benefit he may bestow upon his students (129¢). Now
if Socrates does know about erotic love, it js at least pot a "certain small subject of
. ) . . ’: . ‘. ] N . . ‘

: knowledge " To be truly wise in” erotlc matters-‘-in the rnysterious ‘forces which cause the

,r

vartous sattractions and repulsron 4n. people, ranging in 1ntens1ty from mild to the 1ntense and_

Cp‘ vop u’a

whtch include all the;r d@ﬁ- Joves ané’ longmgs everything from the purely physrcal desires
to the tl}srre to be god- ,ﬁc--would seem to ‘necessitate a complete understandmg of the -
humn psych ingll its drverse mamfestatrons Properly understood it could be argued that to

e

N



;
{

\

50
ad ) ' . {)

understand. erotics would be to understand human nature.*? In this subject. the philosopher
) .

ranks himself foremost among anyone else of 'past or present. He does not preclude the
po'ssib,ility that his\ wisdgm could be.overshad0wed by one to come later, perhaps indicating
that his oxyn understanding, while extensive, is not complete.* | ’
Despite'the philosopher's startling claim to know, ot‘ all topics only about love
matters, Theages does not seem persuaded of his senousness “ Theages presumes he is bemg
toyed with, and tells of the boys he knows who have thanks to therr assoctatton with -
Socrates, "‘become manifestly superior to all those-to whom they were prevnouﬂy inferior,™*

)
.We are led to 1dent1fy these boys; with’ th,ose oth&rs of Thgages own age and dg e. whose‘5

tales of* the drscussmns whrch they »bew ngr'tbjé"mty initiated Theages envy and resulted 'in
&
Demodocus fear . : .Kt

N

Now that Theages has revealed to the phrlosopher that he is f amtﬂar wrth some of the—

. youths Socrates hds mfluenced Socrates asks the boy if he can explam "what sort of thxng

this is. Theages swears by Zeus that he can; his reply suggests that what he has - Just

P 5

‘\w1tnessed reveals that Socrates has the power to make anyone supertor if only he will consent

E5d time with them If only Socrates is willing to spend time with Theages, he too will j
e mamfestly superior" to all those to whom he is now mfertor Theages does not doubt

any wisdom he could® gain from Socrates would be recogmzable as such 10 those lacking

" such wrsdom He seems confrdent that he will be able to convince many that he is their

supenor The envrous Theages is about . to exact his rcvenge on those who made hrm feel

"Whether a kﬂowledge of erotics would constitute a complete understanding of -
non-human nature as well as' human nature is not altogether clear, but it seems .
that an understanding of human nature .would. necessanly be grounded in an .
understanding of nature as such. ' L

#3Since. Socrates is surely not advancmg this claim on the basis of empmcal
tesearch, it can be taken as indicating that Socrates knows the paramiefers which
would limit the posanle contenders for such a title.. What these would be however
remains unclear.

“The fact that Theages ignores ajmost completely the philosopher’s provocattve clarm
to a be an expert on such a tantalizing - subject may indicate that he is still a
fairly "young boy. He is more interested in Socrates’ "ability to teach him how 10
win arguments, it seems, than in anything the philgsopher may know -about erotika:

 4Theages' observation at least raises the possrbtlrty that Demodocus and .his son did
" not happen upon Socrates entirely by . acgjdent, but that they came to townwnth

the express purpose of findmg the phrlosopher
@



o , ' ‘ o 51
\ . ‘ . { ) ' . o
zfenor if only he can convincg Socrates to spend txmc' @th ;him. Socrates, however, must

rrect ms faulty understanding of the cause of these amazmg 'things; and to do so, he must o

introduce Theages to the phnlosopher s daimon. "
) ) —_——



VI. Socrates' Daimon’ (128d ~131a) -

The phllosopher s account of the daimon follows his puzzli

taternent that all he knows are
love matters, which was part of hjs ostensible attemm to convince Theages that he would bc"v
~unable to teoch the boy what he desires to know. In response to Socrales' question about
whether the boy knows "what sort of thing. this is," Theages aséumes the philosopher to be
referring to these boys who havo ‘been made manifestly superior throixgh intercourse' with
Socrates. Yet the reference vis unclear; Socrates may in fact be referring baok to thcso erotic
matters which constitute his 'expertise.' His explanaﬁon of the form'er point woold lead =

directly to his elaborate accounts of the daimon. Yet ironically, in talking of the daimon, he

may also be explaining his erotic expertise. So, while Theages seems to assume that these
stories are intended to explain how some boys were made superior, they may rather, or also,
be g{k)xe philosopHer's elaboration of his claim to kndw only erotika.

- Despite its apparent concern for the well-being of Socrates’' friends, the actual

manifestations of his daimon are p:u‘ely private. Thus Wé--like Demodocus and Theages and

all the other Athenians--are deﬁondent upon Socrates' accout of it. The philosopher begins
his tale with a general description of what it is that possesses him, explaining that
..there is somethmg demonic which, by divine dxspensatxon has followed upon ‘me
begmmng from childhood. This is a voice which, when it comes, always signals me to
~turn away from what I am gomg to do but never urges on, and if one of my friends
- consults with me, and the voice comes it's the same--xt turns away. and will not
allow the acuon (1284) : _

Socrates . description of the daimon shows it to have both a prwate and a public
function. It is a stenle power, as it dxsallows some of his actions, but does not initiate any.
Yet, as he tells it, it also performs a curiously public action: its power extends to Socrates’
f rlends also; $or it can interdict their actions if one of them consults with the philosopher and.
takes his advice, and it can even pronounce on policies of the entire city.** As a means of )

explaihing- to fatﬁér and son his ability to make boys appear "manifestly superior to all those-
_ : ' R

“As Socrates describes hxs attitude toward enquiry in the Memorabilia
In short, what the gods have granted us to do by help of learning, we
. must learn; what is hidden from 'mortals we should try to find out from
~ the gods by divination: for to him that is ‘in their grace the gods grant a
sign., (Memorabxha 1,i,9.) ’ ‘

5



53

to whom theyﬁ were prevlously inferior," despite knowing "none of these blessed and noble
subjects-of knowledge," Socrates tells of his' daimon and of its power over his friends and his
students Socrates seeks to convrnce Theages and Demodocus of his relative helplessness by
relating to them accounts of the power of the daimon over his friends; that is, of S)ocrates
claiming mterventton by the dalmon and warning his frrends not to do something.*’ The
philosopher f urmshes Theages and Dernodocus wnth proof " of his clarms in the form of
vignettes about Socrates relations with his fnends as they are affected by the datmon He
does not tell of any of his own actions which were mterdrcted by the daimon. ' |
‘Socrates' stories a'ppear to be aimed at convlncing both Demodocus and Theages of
hrs own absolute dependence upon, and. subjection to, the power of the daimon. It is
portrayed as an asolute authority which never provides reasons for its pronouncements yet
which must not be demed those.who disregard its warnmgs do 50" at therr own peril. Yet this
account comes up only after Demodocus and Theages have professed their determrnatron to.
.

enlist Socrates as a teacher for Theages and after Socrates has them reaff'r thns '

determmatton Socrates stones of the daimon are told to a boy who is attracted by the idea

of studying with Socrates and to a father who. wholeheartedly supports this endeavour.

.

Theages education, it seems, is beginning with a lesson on the importance of obeying

absolutely hxg teacher s daimon. Thus the education of this boy (who earlxer had himself

conf' essed to tyrannrcal longlngs) apparently requires absolute and unquestromng obedrence to
. the daimon |
According to both Theages' explicit definitions and Socrates' 'impliclt defi_nitionsof

tyrannic rule and ‘statesmanlike rule, the philosopher's "rule” over the boy would be the
*'This account of the daimon should be compared to Xenophon's account, in both
The Apology of Socrates and in the Memorabilia. Xenophon also says that Socrates’
dalmon was used to give counsel to his friends (Memorabilia, I,i,4-5.) But according
_to Xenophon it is checked with reason, not trusted implicitly: see Apology 5,
~where Socrates tells that he tried . twice - to meditate ‘on his defence, but the daimon
mterposed evidence perhaps that Socrates 'either did mbt try to Teason through h the
warning the first time, or that he could not do so. In any case, he is convinced
that the gatmo is right. It appears to come uninvited, and it always halts or .
forbids an action. See also Plato's Apology of Socratedwhere Socrates explains that
the‘ daimon was right'in prohibiting his entry into pohtm (31d; cf. 40b)




furthest removed from tyranny. Theages and Demodocus are 'att.;mpting to enlist §ocratos as
a ruler who rules with the consent of the ruled, and in the interest of the ruled. Yet even in

this instance, apparently."*the tuler inust have recourse to an essentially tyrannic and absolute

power to assist hxm at least in the beginning. Socrates' accounts of the daimon may reveal

' why this is so.

The Story of Charmides -

LY
iR

Socrates’ first story concerns the daimon's advice to Charmides, the son of Glaucon,

and his training for the Nemean gamies. }Jpon hearing of Charmides' intention to train for

the games, Socrates says, the voice oame to him. He duly imparted the wagﬁné'to Charm_idcs.
who, with a blithe rationalfzation, disregarded it. Evon those who know the philosopher fairly
well, ‘it seems, do oot heed Socrétes' @jt_ygﬁ, especially if it forbids them to do somolhing
which they desire to do.** |

Charmides told Socrates that he was planning to trajn, and as Socratés heard him tell

“of ‘his plans, the daimon supposedly manifested itself. Thus, the daimon seems finked to the

phxlosopher 'S conscxous knowledge of what 413 hqppemng," he acts as mlermcdxary in th

' "directions. " The daimon apparently thmres antecedent reports in order to function. The

work of the daimon, then, seems limited by the philosopher's knowledge, a-ppcaring in this
story to be less a case of someone 'divinely inspired uttoring‘prophetic warningg Which he may
fot uhd_erstand-, and which make sense only to someofie who by chance hears them; than a
more controlled manifestation | of sometﬁing which requires foreknowledge of its own

- significance.®

“'This is not altogether surpnsmg given that accordmg to Xenophon even Socrates
disregarded it twice, in the matter of his own trial, before he found a way to
rationalize  the” daimon's warning. o>

. 49See Pangle, -p.169. :
"%t is necesary to presume that the dalmon is not simply a manifeggtion of the
supernatural -in- order to learn anything about it. The premlsc that I&'dalmon can
be rationally explained is a necessary premxse for any serious study of it; and it
could only finally be decided that it is unexplainable--that is, divine or
supernatural--after all attempts to rationally explain it have failed.

| R
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Accbrding to Socrétes' story, when the voice came, he "opposed him [Charmides] and
" said, 'As you were speaking the vpice came to me, that of the demonic thing: just don't
t.raln‘.”" Socrates' . warning to Charmides goes -unheéded. for Charmides answers the
‘ philosopher wiih ,hirs own’ interpretation of the sign's meaning. "Probably." he said, "it sign;ls
to you that I shall hot win; but even if I am not going to win, if I exercise during this time, I -
shall be behéf irtAted."I Charmides does not séem too intent on winning the games; he is training,
" he claims, fqr\ the bénefit of his body, rathér than for the honor he will wiﬁ ;f vi_ctqrious at
the games. Charmides' response is-odd, given that Socrates’' admonition was clearly that he
not train. ‘Charmides_' attempt td provide a rational. interpretati(;n of the daimon's injunction

is noteworthy for its failure to solicit from Socrites a corresponding rational argurent as to

w;hy the daimon should be obeyed. Socrates' story reveals to Theages the mysterious and
awesome force of the _q_a_i_r_n_o_r_;‘, and the peril which may befall those who disregard it. Socrates
does not give reasons wh’? the daimon would have opposed.Cha‘umid’es;: if anything, he
emphasizes instead the Ltter mysterioﬁsness of th‘e prophetic voice. |

Socrates' cuﬁbﬂsly ambiguous ending to h§s story abdut Charmides leaves Theages

présu;nably as puzzled as us, in awe of a force which foretells the doom which may |

accompany even seemingly innocuous events. The intelligence of the daimon is something

w\hich can be questioned, 'and it§ announcements may appear unreasonable. It must noneihe-
iess be obeyed. The philosopher leaves the ehd result of Charmides’ -ignoring't’he prohibition
| ":’som,ewhat of a myé;ery (while also implying that certain bad things befell the you&). and 'fhe
curiously ambiguous endixig of this stc;ry leads Socrates to next recount the tale of Timarchus

and Philemon.

The Story of Timarchus and Philemon
L)
/

Socrates' second story concerns once again the daimon being disregarded, this time
~ with mofe_obviously detrimental effects for those whom' the philosopher's voice tried io help.

Socrates interprets Cleitomachus' account of a somewhat cryptic statement made by his .
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bromer Timarchus as he was being taken away to his ex'ecutiox‘i after plotting succeési ully to,
murder a certain Nicias, son of Heroskamandrus. Socrates invites Demodocus and Theages to
ask Cleitomachus for an account of Timarchus' testifnonial, but there would seem littie need,
or at least little incentive for them do so, as Socrates provides them with an account of his
own. The phiiosophef elaborates upon Timarchus' testimony to Cleitomachus, iihking it back
to an earlier incident with his Qa_imgg, something Timarchus did not mention to Cleitomachus
atall. - ‘ ‘ .

Timarchus' appdrcntiy~_straightforward statement- -that "I am now going to my death

because I wasn't willing to heed Socrates”--is interpreted by the philosopher’as a reference to

Timarchus' disregard of thé daimon. Timarchus could havq many reasons for shying such a

| thingl, and the prbfound eff;ct on (é_ieitoxhachus could be at least one reason for making these
™~ hisvlast words to his brotli’ér. Tini;ichus. especially if he hvad been a close associate of the
| philosopher, could have iiieant that he had not heeded Socrates’ advice on practising virtue;
on being just; on obeying the laws of the polis, or any other eieil1¢nts of the philosopher's
"teaching."” Yet Socrates does not mention any of these things as possibilities He seems Lo be

commltted to thxs particular mterpzctation of Timarchus' statement, as part of his efforts to

eluc:date his account of the daimon fur Theages and Demodocus. Wondering about this makes

one suspect that he is primarily intent on convincing Theages that the absoiule rule to which
he must éubject himself is not really Socrates himself, but that of some “higher power"” which .
rules. the philosopher as well. '

While not telling Socrates of his plan Timarchus action is nevertheless interdicted by

the daxmon which somehow "divined” his intentions. The daimon seems to come only in

response to Tunarchus question "what do you say, Socrates? You people go on dnnkmg. but
I need to get up and go somewhere; I' Il be back a little later, if I'm lucky." Socrates' sign did
not specifically prohibit the plot, of which the philosopher was ostensibly ignorant at the
\\time, bui simpiy advised Timarchu; not to ieave tht;, party. Unlike Charmides, it seems neither
Timarchus nor Philemon told Socrates of their"plalnf However, this time _thc m spoke to

Socrates without his foreknowledge of its. significance, making Socrates “gpbear more



) 57

‘ ‘ E
prophetic. Ostensib'ly knowing nothing of the plot, the philosopher was yet possessed by the
daimon wh(ich attempted to stop it. Socrates'--or rather, the daimon's- -ability to diviné‘must
appear fantastic to Theages. i

Yet Timarchus, unlike Charmides, is willing to listen to Socrates, at least for a time.

Given the philosopher's terse and utterly opaque admonition not to leave, he does not argue,.

s

and he does noi question. Unlike Charmides' quick disreéard of the dgirndn, Timarchus seems

undecided as to whether to listen to it or not. Timarchus' acqui'esoence, however, is only
temporary. After some time had passéd. he again tested the matter, expressing again his desire
to leave. The voice éamc again, and Timarchus once more allowedv himself to be temporarily
ruled. Yet he seems to have been determined to leave, for a third time he had apparently

>
made up his mind to escape regardless. He wzl}itcd until the philosopher's attention was

engaged elsewhere. He escaped from ‘he philosopher, only to commit murder and be in turn

“executed himself, along with his loya! friend who was implicated.

A number of features of Socrates’ account are curious. He appa{ently needed to see
'or. hear of Timarchus' intentions to do something before his daimonic voice would speak to
him. Yet although he professéd to not know why Timarchus was so intent on leaving, he did
not ask; he simply conveyéd to Timarchus the daimon 's prohibition. As well, although this
young man seemed fo give more regard to the daimon than did Charmides, Timarchus none-

L

thelgzs ultimately ignores the philosopher's warnings, even though Socrates told him at least

once that his leaving was opposed by the sign. Had Timarchus sufficient respect for the power.

of the daimdr% protect him from évil, it is unlikely that he would have ignored its warnings,

espeéiaily in a life and death matter such as phis. Yet because Timarchus ignored the daimon's

proscription, he was executed. The awesome power of the daimon to predict mens' fate, and

to assist those who are obedient to its absolute rule, is becoming even more impressive.*!
1 A . ,

Yy

’

St is noticeable too that disobeying the daimon has become more costly, not only
to Timarchus, but also to his true friend Phﬂemon whose apparent trust in
Timarchus was betrayed

(3



“About The Sicilian Expedititon

»

Socrates' next proof of the power of the daimon concerns his prophecy about thc

disastrous failure of the Sicilian expedition. Sacratesf friends now seem to include all the
citizens of Athens; he apparently would have Theages and Demodocus believe that the daimon
attends not only the private fortunes of close friends, bwut also the public fortunes of the
whole city. The philosopher's ston.es show a progression from a recountmg ©f Charmides' bad
but not fatal misfoftunes. to a discussion of the fatal consequences of Timarchus' disregérd
of the daimon. And from this‘ story of a man whose private interest conflicts sharply with the
interest of the polis, and whose disobedience was fatal to both himself and his f riend,*? we
progress to the story of the Sicilian expedition, in which Socrates pronounces on a horrific'
disaster for the whole city. ’

| The most interesting feature of Socrates' third story is that whatever is rnetorically

. »
implied, it actually makes no mention of the daimon. Socrates says simply, "moreover,

conce}ning th‘e_,,,.numbers who .wére in Siciiy, you will hear from many the things ‘1 said about
the- deéfruction of the expedition,”(my emphasis) which he implies, but does not expfcssly
attribute to daimonic inspiratipn. éocrates thus svu}btly suggests that he may have a certain
understanding of f)olitical matters, and therewith an ability to assess the damage to the polis
of certain ﬁroposals and policies. Socrates’ advice was this time given widely, to "many,"
rather than to one particular friend..As well, it seems as though the philosopher was more
vehem‘ent in hisw opposition to the expedition thaﬁ he was to eigher Charmides or Timarchus.
The vehemence of Socrates’ widespread advice on the folly of the Sicilian expedition contrasfs
with  his relativel.y weak opposition to Charmides when provided with Charmides’
reinterpretation of the daimon's meséage--as does the respective gravity of ihc outcormes.

It is interesting that Socrates’ most bold pronouncemem is on the epxsode with

perhaps the most significance for the city, and the only one for which he does not credit the

 While this case could be more convincingly made if some information on Nicias
and Timarchus was available, it is nonetheless certain that murder, for whatever
reason, is generally considered to be contrary to the laws of the polis.
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daimon. Socrates, if we attend carefully to his actual words, has takeh credit for political
prudence, and for a certain amount of knowledge about polmcal matters Despite his earlier
ostensible attempt to dissuade Theages from studying with hrm his "evidence" now'ghat he
anticipated the destruction of the Sicilian expedition and was confident enough to speak
wrdcly of the error of launching such an expedmon hardly seems lrkely 10 deter the boy:
rather, it seems a most effecnve enticement to Theages, f@i’ Socrates appears 10 possess
precisely the type of knowledge that Theages professes to desire--or at least is in "contact”

" with something that does.

About Sannion and the Ephesus Campaign

Spcrates prefaces his next story with the statement that the rhings ‘which he has
spoken of so far can be checked by Theages and Demodocus, for if they do not beliéve
Socrates, they can "hear from those who know." But, says Socrates, they can also see whether
the sign is reliable th‘emselve;s by checking whether the doom which it foreca"ét to Sannion will
be realized. Socrates does not limit his prodf to things over and done with. | g

Socrates was visited by the daimon when the beautiful (or rioble:, kalos) Sannion wept

out on the Ephesus campaign. The daimon was ‘activated by "the beautiful Sénmon," vet fs

warning, Socrates contends, was pertinent to the whole army Both Sanmon and Cha.rrﬁrdci N ;

bcauuful even before he converses with the boy. ’I'he noble or\beaunful part of
be his potential, symbolized by his father's asplrauons in naming his son. As the
to wisdom by its name, and as he desires it wrthout a clear substantxve understand?xg of' %

0 .Y g

it may be, he is attractive to the philosopher even before his nature is revealed is \ op%rly

complete understandmg of it.
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Charmides' and Sannion's private warnings fromsBocrates’ daimon seem to be linked

to their beauty, unlike the more public warning to the Sicilian expedition which may not have

’

come from Socrates' daimon, but rather from the philosopher's reason and political sagacity.

Socrates' daimon does not seem to be clearly allied with the polis, but neither does it appear

1o act contrary to the interests of the polis in advocaling the pursuit of the private good of
one citizen over the general good, at least as Sannion here describes it.

~

Socrates and his Students

Socrates' four vignettes were told to 'fl;cages and Demodocus, he says, "because this -
power of this demonic thing is a.lsyo all-powerful when it comes to the intercourse of those
who spend time with me."” Its powér is prophetic, and “{hile it does not command-absolutely
in the sense of making something physically impossible, it does rule tyrannically in that it
gives 'r;no reasons, But it always rules in the students' good. Socrates' stories have shown that

the daimon is to be simply obeyed by anyone concerned about his own welfare, and aboyt the

welfare of those he cares about. . ®
a3

4

Those students who spend time with Socrates, he §ay§:‘ are easily divisable into three

: :,gqus: those whose intercourse the daimon opposes, and who consequently can obtain no

ben@ﬂl from Socrates; those whose intercourse the daimon does not interdict, but who none-

«~_fheless obtain no benefit from Socrates; and "those whose intercourse the power of the

- .demonic thing contributes to,"” those who consequently make rapid progress. But these who

1,

progress are further subdivided into those who "retain the benefit in a firm and lasting way,"

and those others who "for as long a time as they ‘épend with me, make amazing progress, but

when they: go away from me, are once again no dif ferept from anyone."(130a) Success in

pursuing wisdom, it seems, comes only with the contribution of the daimon's power, yet while

-this is a necessary condition, it is not sufficient. The favour of the daimon seems utterly

mysterious.
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P Those- students least able to benefit from the philosopher are those whose study is

opposed by the daimon, for it is mpossxble f or Socrates to spend time with them, since he,

unlike some of his fnends professes to submit absolutely to its rule,* Perhaps opposmon by
. the gai_mcm is a mark of .these people s inabihty to learn. But Socrates does not suggest that
they are unablelto learn‘from» someone else; if they are opposed by the daimon,. it is
impossible f: or thenr to be benefitted by spending tirne with him. The philosopheris'preyented
oy somethmg demomc from spending his time with those who wrll not be benefrtted by
stich attention. Altematrvely someone: wrthout any respect for the supernatural mrght say.that
the teacher is erotic, and is attracted by some students and not by others The attentron which

o

the teacher pays to the students is crucial to the students learnmg Ideally, perhaps J,ustly,

those who are the best students of Socrates should also be the most attractrve to the teacher

4

The second category of students Socrates claims to have had experience with are. t‘Hose

whose intercourse the daimon does not prohibit, but who gain no benefit from the time they

spend with him. Socrates does not comment on whether he "cadn or cannot spend time with
these. students. They are presumably those on whom the daimon does not pass ‘ju?ger_nentt,

perhaps indicating that Vtheir -potential for philosophic inquiry simply cannot be determined in

B

advance They are not clearly hopeless but netther will they necessarrly benefrt Itis drffrcult

to dtscern what 1t is in a student that the darmon reacts to, lt is clearly not Just mtelhgence '

' nor is 1t a comprehensrve aptttude for philosophic mqurry. since those whose study the

daimon does not oppose often turn. out to receive on]y the most - transient or "dependent

benef‘ it from Socrates. The darmon would seem to provrde a means of makmg an assesment of

NS

a student on the basrs of somethmg non -rational or intuitive., Both Socrates attractrons and
‘ ‘repulsrons are erotrcally grounded but perhaps only his repulsmns are given the name- of his

. daimon. As Leo Strauss concludes
" The darmomon is the forbrddmg, ‘the denymg aspect of Socrates' nature, -of his
natufal inclinations; its full or true aspect is hrs eros as explaired in the Sym posium
_ eros-is darmomc not divine."*, .

‘ v”Unhke its opposruon to Charrmdes plan of action, or Timarchus', or Sannion’s,
its" opposition to Socrates means that he cannot perform the mtended action.

~ 4Strauss, Leo."On Plato's Apology of SocLa___tes and Crito" in Studies in Platonic

~ Political Philosophy. (Chicago and London: University gf Chicago Press, 1983.) p.47.
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The question thus arises why a philosopher--a lotl'er of wisdom committed to a life of

»

reason--would need recourse to a- darmon when speaking to such people as Charnudes :

@
lemarchus the Atheman people Sannion, Demodocu heages. It seems even the."least.

tyranmcal"~-m the sense of "least violent" -~rule needs T ou'se to absolute, unquestioned

N

authorrty when the end of the rule is not clearly percetyed as good uled. Because rule

in the interest of the ruled may not always be apparent as su

, temporary drseomfort for eventual gain, recourse to absolute and unquestroned authority may'

ving as it often does

be needed Precisely -because such people as Charmtdes Timarchus .and Theages do not khow

their own good--precisely because they lack the phtlosopher s wrsdom--obedtence to the .

daimon is needed in order to avoid a tragic fate, at least in the beg_inning._and until they have
acquired their own wisdom.- P

'Finallﬁy,' Socrates. speaks of the third type of student with 'whom he has associated:

thoné whose intercourse {He power of the demonic thing contrrbutes to...." Socrates earlier

characterlzed his daimon as a sterile voice in that it is somethmg "which, when it comes,

L

~+ always signals me to turn away from what I am going to do but never urges on...." Yet now

..the philosopher centends that the datmon § power is not srmply negating; its contnbutron

allows certain students to make 1mmedlate and 1apid progress. Those to whom the philosopher
: Y
is attracted may flourish. Yet of those, some are permanently transformed by their experience

with Socrates--they retain the benéfit-- but many excel under the philosopher's guvidance o_nlyb

Y

so long as they. are actually with Socrates. Whatever progress they make, and. whatever

"'benefit “they recerve is not suffrcrent to allow them to flounsh mdependently of the o

%‘
phtlosopher they are dependent upon him for the benefit whtch they believe themselves to be

gettrng, a benefit which they find attractrve-. The ones for whom Socrates benef it _1s limited to
the thile the‘students actually spend in the 1'5hilosopher's.proximity seem-to outnumber those
whose time with Socrates gives: them benefijt which they retam "in a firm and lasting way.” It
seems that. endorsement by the darmon does not guarantee either the effi icacy or the longevity
of the \phllosopher s teachmg. The contrrbutron of the M to the students' eff orts is
‘necessary if he isrto.leam anything from Soerates', yet the ultimate worth .of the teaching is

@ e s
. . . N ” “»\. . .
. : ) . : i
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dependent on more than the dairnon's endorsement'.“Rather. it is dependent upon the
student's 'nature, something which Socrates has apparently taken pains to- de‘termine in
* ‘Theages' case throughout the course of théir dischssion. It is the'sef)iast two cases--those who.
"succeed” with the phllosopher s attentions and those who do not’"succeed" desprte hrs
mstrucuon--that reveal the most mteresttr;g features -of Socrates as“a‘ \teacher And it is of
these last two types of student that Socrates' next story speaks.

Aristides and Thucydides

"~ o

Aristides, the son of Lysimachus, is adduced by Socrates as an example 'of one of
those who make amazing, progress when they are -with him, but when they -leave become
indistiniguishable from others. Socrates recounts a testimonial which he says was given by
Aristides. after he saW the way Thucydides was behaving towards Socrates.*’ Aristides' study -
with Socrates was interrupted by the demands“of the city, and although he made rapid'
progress while studying ‘with Socrates after he returned from battle he found that all he had
learned had slipped away. The cost to hlm of hlS serv1ce to the city was not only the studymg
ttme which he lost; it was avloss of all- that he had learned up to that point.* '

And so we are remmded that the young men drawn to study with Socrates are the
same - youths as are needed ‘hy the c1ty Socrates says that Anstrdes returned to find
vThucydldes spendlng trme with Socrates What he does ot say exphcrtly, yet: what .may
reasonably be inferred, is that Anstldes was envrous -of Thucydrdes use of this. Anstrdes

_envy of Thucydtdes and” its- mﬂhence on his dialogue’ wrth Socratcs shmlld not be _
‘underestmatedl especxally given his descnptlon of the: trme he spent studymg wrth Socrates -

As Socrates recounts the story, Aristides blamed Thucydrdes to Socrates for two things: that

#*Crucigl“to an underStanding of what Aristides’ mieant, then, would be an

~ understanding .of the issue that prompted ‘his reflectxons to the philgsopher, and of
its significance to Aristides. N

$This contrasts with the phrlosopher himself, who fulfilled hlS mxhtary service
without much apparent cost to his philosophizing. See the begmnmg of Charmides.

. $"Recall - also .Demodocus'’ initial - characterization of Theages' motivation, for becoming

Wise' ) 7 Cia
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he bore himself in a solémn manner toward Socratesi" and that he complained, "as if he were
somebody." Thucydides, Arigtides may be suggesttng. is 100 enamoured of himself and his
pride is interfeﬁng with his edugation. As Aristides says. "What'.-’r Doesn't he kndWw,..what sort
of a slave he Was, before he was in your company?" Socrates swears by the gods that ;'it

~seems not."** Aristides contrasts slavery with the ability to "converse with' any person

@

Sy

whatsoever and appear inferior to n'one in arguments enablmg one to have: inter,course with

the most refmed and not appear vulgar. That is, he seems to Judge wrsdom and the T reedom

,w‘

it entails, in much the sam; way as does Theages.
- Ansttdes does not say that he has become, sla(fe-hke through Iosmg the beqeftt of
Socrates company Rather he admits that he too-like Thucydtdes it seems--ts laughable

| but for different reasons, and in the eyes of drfferent people. Thucydides’ mrsapprehensnon of Y

'._’-7’ himself is 1aughable to Ansudes and Socrates because he underestimates the dif ferencc in
'i -
- importance between himself and Socrates, and because he fails-to apprecrate the source of his

“assumed "superiority."” Yet Arrsttdes complaint is that he fmds.-htmself laughable to those

T

who are refined, and whom he percerves to be educated. Aristides is laughable bccause he has '

°

lostathe abrltty to win arguments $ Aristides’ understandmg of the end’ towards whtch his
educatron. was armed appears to be the ability to converse-wrth any personwhatsocver and -

I appear mfenor to noné in arguments ‘and its consequence is that. he sought out the inter- :

-

* -course of the“most refmed." It does not seent aimed at produci’ng‘what we have come to call -
* "Socratic humility"” or "Socratic ignorance.”

In response to Aristides’ account, Socrates asks Aristides about :thyate‘at' which the-
- power left him, and how he acquired it, soliciting from. Aristides a testimonial of sorts about

Socrates' powers. Aristides says he lost the power little by little, through a process of
, attrition, resulting, apparently, from a lack of intercourse with Socrates. Yet Aristides also

LI

$'Such a comment argues persuasively that Socrates fag~ fron attemptmg to dtssuade
Theages, is actually intent on enticing the ‘boy with. std¥es. ;

~ ®Aristides is rendered laughable because of his mabt}g§ to’ excel in ‘speech.
Demodocus and Socrates had to refine their method,,, of rnqutry $0 .that they would
not' be laughable on account of bad reasoning. It seems that in some cases laughtcr»
may be’ the proper response to bad argument

: | D o . &
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" claims he“r‘tever learned anything from Socrates; he somehow progressed only by "being with"
the‘philosopher‘ ‘not from any actual instrudtion from Socrates. Aristides, it seems, would no
‘morc be able to substantwely define "wisdom" than could young Theages. Socrates ,Jby this
account, 1s able to effect some transient change . upon those with whom he has intercourse -
only as[z long as they are with him under his direct supervrston--and the most a student can -
ihope f o§ accordmg to Aristides (and in contrast to Socrates’ account of the best students) is
that they. like Aristides ~will not learn anything from the phrlosopher but will nonetheless

" somehow g“cquire some argumentative power The benefit is slowly lost orice th&unmn is
broken, and, again according to Ansttdes account, the benefrt_‘ gained from Socrates is
dependent ne_ither upon.any explicit. instruction from the philosopher, nor on any conscious
-effort be the st-udent but somehow--mysteriously--on sirnpl'e physical pro)(imity. The rate‘at,
which the student progressvgs seems adependent only upon h1s "closeness” to Socrates If
Theages truly desgres to boggf)l}l from mtercourse w1th Socrates, ‘he must realize: that it requrres

a close personal devotion. and that if he leaves the philosopher's comp before he is ready,
any good he has been done will "melt away," leaving him no better tharg)e is now. _ "
Socrates and 'Fheaées . . '

b

Socrates’ account of the activities of the ‘daimon furnishes” him with the basis for'a

-

: likely comparison to Theages prosmcts as a student As the phrlosopher says,
Therefore, 'I‘heages such is our mtercou;se. if it should be'dear to the god you will
make very great-and rapid progress, but if not, not so. Consider then, whether it
would ndt be . safer for you to be educat by one of those who are themselves in
charge of the benefit by which they benefit human beings rather than, ‘with me, to
act accordmg to'what turns out by chance.(130e)
According to the phllosopher's . account he has no power over the intellectual progress of
those who are wrth him He is sunply the me;ans by which the god makes known his will. Yet

throughout Socratesi’ accounts of the effects of the dairnon upon his friends the ambiguity

" posed by his account of the daimon remamed It is somethmg whxch although wholly pnvate

4

o the plnlosopher is nonetheless made pubhc through hrs accounts of it. If Socrates had

3



found vTheag\e\s. ‘in the course of the dialogué, to be wholly lacking in the nature suited for

serious philosophic' inquiry, it would have posed little difficulty for him to "interpre‘t" his

~daimon to warn Theages of the usclessness of intercourse with Socrates. Had this been  his

aim, and his path, there is little doubt that Demodocus' piety would have ensurgd his
- withdrawal of an offer opposed by the god. . ' |

Yet Socrates does not clﬁtm that the daimon opposes. Theages study Rather, he asks

Theages to consrdeﬁr_carefully his own safety; whether he,would be safer betgg educated by one
in charge of the benefit he bestows or whether, with Socrates, to act."according to chance,”

(smce the silence of the daimon is ambtguous) Tt appears now that the crucxal consnderatton

‘is not whether the intercourse is dear to the god, but whether Theages is wmmg to take risks.

Theages' response to Socrates/ plan reveals that the philosopher's decision not.to have

Y
the ddimon refuse Theages was correct Theages' answers that Socrates and he should maket

trial of the darmon by keeping company with each other. If the datmon does not prohlbtt their

‘.ooA

mtercourse this wxll be best but if it does

then at that time we shall 1mmed1ately deliberate on what we ought.to do--whether
we shall keep company with someone else, or whether we will placate the divine thing
that comes to you with prayers, and sacrifices, and in whatever other way the
“diviners prescribe.(131a) .

Theages Tesponse mdtcates that he has understood somethmg about thc ggmon. and about

educatton His response is reminiscent of Socrates response to the daimon: if it 'opposes :

them, they will deltberate about what to do, whether to obey it straightaway, or try to placate

it with various remedies conventionally held to be pious and fitting to 2 god. The boy who

_ o
had earlier professed his desire to be a tyrant has been educated to a point where he willingly

subjects himself to0 a demonic power which will rule his intercourse with Socrates in an

-

absolutely tyrannical way--this is the most visible result of his having heard, in great detail,

‘of the power of the daimon. Demodocus is reassured, and commands Socrates not 1Q oppose

the boy any longer assurmg the phrlosopher that what the boy says is well spoken Soc
rates, apparently unwrlhng to "resist” any longer the combined’ effo_rts‘ of father and son,

_answers simply "if it seems that's the way it has to be done, then that's the way we'll do.” ‘
o 5 . . ’
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VII. A Einal Word

\ .
-~ The Th‘egges is throughout a manifestation of Socrates' wisdom, of his claim that all

hesknows is erotika. It is 4 fense of his claim to possess only a "certain srpall subject of '

| knotvledge'f that Socrates M¥ates ‘what is arguably the most detailed report of his daimon in
“ jthe Platoniq,corpus; although\xt is an account designed for the special purpose of mtroducmg
' a promlsmg student to the disciplin of study with the phrlosopher The dialogue thus reveals
both Socrates’ methods of examining a potenual student and hls terms of acceptance. In the'
| course of the discussion we are made wltness &o Socrates’ extraordmanly politic manner of |
‘ dealing‘ with the’troubled relationship of love, and to his uncanny, ability to divine both the
nature of a young boy, and the cause of his father S anxrety
! : Through exammauon of Theages, in response to his father s concern about his "not
rgnoble but nonetheless "risky " desrre Socrates drscerns that Theages desire "to become
wise" is, practrcally speakmg, a desire to rule. His handhng of Theages shows him ’able to
discern ‘precisely \yhat the boy wants behind his vaguely expressed desire "to become wise," A
and to temper that ‘desire into a politically salutary force, The various kinds of rule 'identif ied
point 1o a type of rule desrred by Theages by the tlme their dlSCUSSlOﬂ concludes--that is, rule .
by the pﬁtlosopher. It is, according to b\oth Theages l’"and Socrates understandmgs of polmcs,,,
the..f urthest removed from tyranny: for Socrates will rule over a erltng subject, and he will -
rule in Theages' best interest. Theages, a boy who desrred to study ‘thh the sophists, is
impressed enough with what he has seen of Socrates to subsequently desire- only that he be
allowed to s&udy with the phrlosopher ‘Socrates plays upon the'boy s ardour, tantalizing him
and testmg hlm to see just how strongly Theages is attracted. Through his masterful seductton
Socrate; reconctles father and son provrdmg both wrth a satrsfactory resolutxon o therr __
- conflict. FEE ! ‘ _ h _ ) o _
Yet although the ph‘iloiiobher's rule of ' The@ges WOuld seern furthest removed frorn :

_ tymnny. S<)crates relates a senes of mcrdents ed to convmce 'Pheages that 1f he desrres

to study wrth the phtlbsotiher he must wrlhhgly subnut hlmself to the absolute--not to say L |

T ) By —
. . .
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- daimon.

+ . then, is the . small sub_tect of knowledge whxch constitutes the philosopher's w1sdom’5‘
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tyrannical--authority' @\Focrgtes' daimon, and ths‘; he hopes' to retain the penefit this

association  offers him he must be prepared to stay with Socrates for as long as the daimon

_deems necessary. Nonetheless 80 1mpressrve is the phrlosopher s abtht) to divine what

Theages truly wants, and so « fective is his elucndatton of these desxres SO impressive. is the
phnlosopher s skill in argument, and so securely does he capturev Theages' fancy that the boy
disavows any mterest in stggymg with anyone “other than Socrates despite the fact that this
young would be thgl orrgmally wanted only tq learn skill in. argument from a sophist
Socrates’ accounts of the power of -_the.#;mﬂ are apparently_ meant to elaborate his
claim that all he knows is erotiki. This .kr:owledge presumably* grounded in whatever

understandmg of his own erottc nature he enJoys is not drscussed in rational terms, but

rather is captured in the 1mage of a gaxmom force, and is.on dtsplay throughout the

dialogue. It is perhaps not possrble even were xt desirable, for Socrates to give a reasbned

“account of his loves.and hates to those who wxsh to be with him. ,}.’et Socrates talcs of the

dalmomc power may be more than simply hrs poetic. Justxftcattons for his acttons

convemently rendering .them unquestionable. He may, ultimately, hrmself lack a reasoned

account of his own eros, finding it every bit as mysterious as others find his accounts of the
| ‘ . A

"Yet while Socrates ‘does not elaborate a reasoned account of his ‘erotic knowledge,

emphasizing instead. the cox'npre'hensive'. power of his daimonre voice, his hanqling of Theages

-~ . F
throughout the dialogue reveals his profeq

| expertise. He is apparently ablseto, discern both

‘strrely and quicklf what Theages‘truly desires, and to gauge the initial st_rength of these

desires. Yet, even more through 'his coyness he is able to heighten Theages": desire to study

with him, to the pornt where the boy professes disinterest -in any other comppmon By

understandmg the power of love, and by dtvmmg the partxcular nature of each pérson s loves;
the phrlosopher proves hxmself capable of ruling ‘absolutely those who love hnm And this is

done mysteriously, through his darmon the manifestation of his erotic. knowledgc This,
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Socrates claims in the Republic that he was saved for philosophy by the daimonic sign
which he alone--or perhaps one other--can claim.*® This claim is strangely similar t6 his
professed expertise iri matters of erotic love, for as he‘claims, e knows more about this than

anyone who ever has lived or is living now. His unparallelled wisdom in erotika, it seems, may

.Treasonably be linked with his peculiarly pchonal daimonic voice. It is the amazing force of his
eroticism, of the strength" of .-his own‘ loves and nhates. and his undérstanding of this
ﬁow,cr--which may, in the final analysis, be an ‘undgrstanding of the manifestations of love,
- rather than a cbmprehcnsivc account of the nature of ¢ros itself--which together constitute

his wisdom, and which is manifested in his recourse to a daimon that prohibits and warns,

and that forbids and denies what he does not love. This, it seems, is the philosopher's

wisdom.

.

£

7 b\

)

PI

" “Thys, it seems’ ft’he ,'daimon is not to be understeod simply as a mysteriom,
."power" which “accrues- as one philosophizes, or that all who philosophize Q@dxore or
- less successfully. possess, to a greater or lesser extent, their own daimon.” ;-

El
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