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Abstract
In this thesis I analyze 1028 proverbs and aphorisms in the Ukrainian language
from the almanac of the Canadian Farmer - “Kalendar Kanadiis 'koho farmera.”

My analysis primarily tries to establish whether the proverb corpus of Kalendar
Kanadiis 'koho farmera constitutes traditional Ukrainian folklore.

Many of the proverbs in KKF have prototypes or variant forms in Ukrainian
ethnographic collections and can be considered a part of the fabric of Ukrainian cultural
history. These proverbs are much more likely to include rhyme, figurative devices,
concrete words and peasant themes than are the proverbs for which no other published
variants are found.

The proverbs for which no published versions are found tend to be of a literal,
moralistic style and contain a mﬁch higher percentage of abstract words. While some of
these are likely traditionally Ukrainian, others are likely translations from another

language. I postulate reasons for their inclusion by the editors.
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Introduction

My original thesis project involved the perusal and collection of Ukrainian
folklore from all 40 Ukrainian Canadian calendar-almanac titles. These comprise
approximately 550 almanacs published in Canada in the Ukrainian language, mostly
in association with Ukrainian Canadian newspapers, over the 20™ century. I was able
to obtain and study over 500 (more than 90%) of the volumes. Almost all of these
volumes contain some folklore.

All Ukrainian calendar-almanacs up to 1970 are listed in Frances A.
Swyripa’s Guide to Ukrainian Canadian Newspapers, Periodicals and Calendar-
Almanacs 1903-1970 (Edmonton: Canadian Institute of Ukrainian Studies, 1985).
Alan Rutkowski and Nadia Cyncar updated this list with their Ukrainian Serials: A
Checklist of Ukrainian Journals, Periodicals and Newspapers in the University of
Alberta, Revised Edition (Edmonton: The Canadian Institute of Ukrainian Studies,
1987). The CIUS microfilmed all of the almanacs (with occasional missiﬁg pages)
up to 1970. These microfilms, as well as many more hard copies after 1970, are kept
at the University of Alberta library. Many volumes can also be found in the
collection at the Ukrainian Canadian Archives and Museum of Alberta.

The content of my research became gigantic and I was forced to narrow the
main scope of my study. I chose to focus my computer database on all of the folklore
items found in the Canadian Farmer Almanac - Kalendar Kanadiis 'koho farmera,
(Winnipeg, 1917, 1921-1970, 1974). I found 2580 entries of folklore of various
genres. 2407 of the entries in Kalendar Kanadiis 'koho farmera are anecdotes or

sayings, and 15 are riddles. It quickly became evident that I should concentrate only
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on these minor verbal genres. I translated and transliterated each of these minor
genres. Due to the inherent fundamental differences between anecdotes and
proverbs, I finally decided to write my thesis strictly on the 1028 sayings in Kalendar
Kanadiis 'koho farmera.

The following is a brief history of the calendar from which I fashioned my
database of folklore.

On November 12, 1903, Kana&iis ’kyi farmer (Canadian Farmer) became the
first Ukrainian newspaper to be published in Canada.! The idea to create a Ukrainian
newspaper in Canada lies with the so-called Bereziv Trio: Kyrylo Genyk, Ivan
Bodrug and Ivan Negrych.? Genyk, in particular, galvanized the interest of Ukrainian
pioneers and enlisted the support of the Liberal party of Canada in this endeavour.’
Ukrainian print had to be imported from New York, because until then Latin type was
exclusively used for the Ukrainian language in Canada.*

The newspaper had many editors until 1913. On May 7, 1913, Onufiii H.
Hykavyi became the editor.’ Hykavyi (b.1885) had emigrated from Peremysl in 1902
and quickly became a community leader, sitting on many committees and
organizations for the betterment of Ukrainians. He had been a Ukrainian bilingual

teacher for six years prior to his appointment and in 1910 had published Zbirnyk

“Kanadiis "kyi farmer,” Encyclopedia of Ukraine, volume 2, edited by Volodymyr Kubijovyc
(Toronto: University of Toronto Press, 1988), p.413.

* “Korotkyi ohliad istorii ‘Kanadiis koho farmera’,” Kalendar Kanadiis koho farmera (Winnipeg:
Trident, 1974), p. 145.

? Ibid, p.146.

*Michael H. Marunchak, The Ukrainian Canadians: A History (Winnipeg: Ukrainian Free Academy
of Sciences, 1970), p.309.

> “Istorychni daty ‘Kanadiis 'koho farmera’,” Kalendar Kanadiis ’koho farmera (Winnipeg, National
Publishers, 1963), p.26.
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baiok, one of the first collections of children’s literature in Canada.’ His prose and
poetry appeared in various newspapers, but especially in Kanadiis 'kyi farmer. His
translations from English and Russian were financed by the New York publisher
“Pravda” and he authored educational books, including “Basic Laws of Canada” and
“Short History of Canada.”

Until November 1, 1914, the “Canada North West Publishing Company,”
formed by the Bereziv Trio, was the official publisher and owner of Kanadiis kyi
farmer. This is the day Frank Dojacek bought the newspaper.® Dojacek, a Czech by
birth, had established a book and general store in Winnipeg, largely to accommodate
Ukrainians and central European immigrants. Dojacek sold, printed and published a
variety of Ukrainian, Polish, German, Czech-Slovak and Croatian literature from this
business.” The Liberal party continued to influence the sensibilities of Kanadiis kyi
Jarmer throughout the Dojacek eras.'”

On February 9, 1917, the first annual Kalendar Kanadiis 'koho farmera
almanac was published. It cost 50 cents.'" Each calendar starts with a twelve-month
calendar listing of the Greek Catholic, Roman Catholic and sometimes Greek
Orthodox Church holidays of the year; Some of the earlier editions also begin with a
brief informational piece about Great Britain and historical dates in Ukrainian or
Canadian history. The latter may have been inspired by editor Hykavyi’s interest in

Canadian history about which he wrote a book. A few pages on weights, measures

¢ “Hykavyi, Onuftrii,” Encyclopedia of Ukraine, vol. 2, p.293.

’ Marunchak, p.305.

8 “Korotkyi istorychnyi perehliad postannia ta 60-litnoi pratsi ‘Kanadiis 'koho farmera’,”
KalendarKanadiis 'koho farmera (Winnipeg, National Publishers, 1965), p.30.

® Paul Robertson, “Frank Dojacek and Mail-order Shopping in the Prairies, 1906-1975,”
Civilization.ca, <http://www.civilization.ca/cpm/catalog/cat2 108e.html>

10 “Kanadiis 'kyi farmer”, Encyclopedia of Ukraine, volume 2, p.413.
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and postal rates follow the church calendar. Starting in 1924, a 15-20 page list of
Canadian laws for homesteaders followed the section on postal rates. Hykavyi also
wrote a book about Canadian laws. Afier this section, the content is varied and
includes various literary and anonymous prose, articles about agriculture, cooking,
medicine, natural cures, geography and history, as well as various authored folksongs
and anonymous minor verbal genres like anecdotes, sayings and riddles.

In November, 1918, due to World War I and the fact that Ukrainian
immigrants had emigrated from Western Ukrainian lands that were under the control
of war foe Austria, the Canadian government forbade the publication of anything in
the Ukrainian language. The government would allow Ukrainian newSpapers to
publish in Polish. The editors of six Ukrainian newspapers, including Hykavyi’s
Kanadiis 'kyi farmer, formed a committee to oppose this decision and the government
relented, allowing them to publish in Ukrainian with English translation.'? Kalendar
Kanadiis 'koho farmera stopped production after its inaugural issue in 1917, but
would resume publication in 1921, at which time its publishing entity was “National
Publishers Ltd.”"?

In 1928, the pro-Conservative National Press, led by president H. Kurdydyk,
bought the publishing rights to the paper from Dojacek. O.H. Hykavyi continued to
be the editor.’* In his two decades with the newspaper, Hykavyi had attracted the

cooperation of numerous important publicists from the old country, namely Dr. K.

Y “Istorychni daty ‘Kanadiis koho farmera’,” p.26.

2 Marunchak, pp.318-19. ’

13 «“Pochatok cherhovoho rozdilu istorii ‘Kanadiis 'koho farmera’.” Kalendar Kanadiis koho farmera,
(Winnipeg: Trident, 1974), p.37.

4 “Korotkyi istorychnyi perehliad postannia ta 60-litnoi pratsi ‘Kanadiis ’koho farmera’,” p.32.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



Trylowsky, Dr. E. Levytsky, Dr. O. Nazaruk and Dr. Kedryn-Rudnytsky.'’
Trylowsky and Nazaruk were both nationalistic politicians from Galicia.

Hykavyi’s appreciation for longer authorial sayings called aphorisms was
apparent by this genre’s abundance in KKF during his years. This decision might
have been influenced by Hykavyi’s love for literature. Hykavyi was considered a
leading Ukrainian Canadian literary author. Onufrii, however, published an average
of only 8.4 proverbs per year during his first tenure as editor. I found only 9% of
Onufrii’s proverbs in Ukrainian proverb collections. Almost all of his proverbs are
literal; they tend to moralize or instruct in a direct fashion. Perhaps the decision to
include literal, instructional proverbs in these early years reflects an educated
Ukrainian’s desire to steer some of the Ukrainian immigrants away from the vices
that were common among peasants in the old country.

In January 1932, Dojacek reclaimed publishing rights to Kanadiis 'kyi farmer
and the publishing name reverted back to National Publishers.'® Hykavyi remained
the editor until September, when Dr. T. Datskiv took over. Datskiv was born in
Vasyliv, Rava Ruska county, Galicia in 1888. He was a law student in Lviv and
Vienna before fighting in World War I for the Austrian army. He joined the
Ukrainian Galician army in December 1918. He immigrated to Edmonton in 1923,
working at an immigration office and editing Nash postup from 1923 to 1927."" He
was also a Ukrainian community leader.'® Datskiv reduced the amount of aphorisms

in KKF and began a KKF tradition of significant publication of traditional Ukrainian

!> Marunchak, p.472.

' “Korotkyi istorychnyi perehliad postannia ta 60-litnoi pratsi ‘Kanadiis koho farmera’,” p.32.
17 «“Datskiv, Teodor,” Encyclopedia of Ukraine, vol. 1, edited by Volodymyr Kubijovyc (Toronto:
University Press, 1984), p.649.
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proverbs. While he only averaged 9.3 per year, at least 44% of the proverbs during
his stewardship can be found in Ukrainian proverb collections.

In March, 1941, Dr. K.C. Andrusyshen became editor."® Constantine
Andrusyshen, born in Winnipeg in 1907, had received his PhD in Romance languages
from the University of Toronto in 1940,% at which point he had already translated
many major Ukrainian literary works.*! He was a literary scholar, linguist and
translator. Andrusyshen would become the head of Canada’s first Slavics
department at the University of Saskatchewan in 1945 and authored Canada’s pre-
eminent Ukrainian-English dictionary in 1955.>> He was an active leader in the
Ukrainian community.” He published an average of 13 proverbs per year and I
found 25% of these in Ukrainian collections.

O.H. Hykavyi reclaimed the publishing reigns briefly in 1944-45 but
unfortunately died on May 4, 1945 at age 59, so Dojacek made Hykavyi’s brother,
Mykhailo, editor.>* Mykhailo, like his brother, was a teacher and Ukrainian
community leader.”> Mykhailo was especially partial to proverbs, inserting an
average of 36 per year. I found 52% of Mykhailo’s proverbs in Ukrainian
collections. Perhaps this reflects a desire for Ukrainian cultural revival after many
generations of assimilation in Canada.

Peter Pihichyn was an important addition to Kanadiis ’kyi farmer as co-editor

(under Hykavyi) in July, 1951. Pihichin had been chief editor, printer and publisher

'®* Marunchak, pp.550-52, 712.

Y “Istorychni daty ‘Kanadiis koho farmera’,” p.27.

2%«Andrushyshen, Constantine,” Encyclopedia of Ukraine, vol.1, p.71.
! Marunchak, p.530.

2 « Andrushyshen, Constantine,” Encyclopedia of Ukraine, vol.1, p.71.
2 Marunchak, pp.454, 477, 528, 606 and 732.

* “Istorychni daty ’Kanadiis 'koho farmera’,” p.27.
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of the London paper Ukrains 'ka duma. 2% pihichyn would also become known as a
notable Ukrainian Canadian writer of lyrical and humorous verses.”’ During the
Hykavyi/Pihichyn years, there were an average of 11 proverbs published annually
and I found 30% of these in Ukrainian proverb collections. In November, 1961,
Hykavyi left Pihichyn as the head editor of Kanadiis 'kyi farmer. This lasted until
Pihichyn left in September, 1966 and Dr. Myroslav R. Shkavrytko took over. Both
Pihichyn and Shkvarytko published only 2 proverbs per year during their tenures,
though almost all of these can be found in Ukrainian collections.

Shkavrytko had been the first president of Britain’s Ukrainian Youth
Association, and had edited its journal’s first issue in 1950.2% He wrote essays on
ideological-philosophical, political, economic and educational themes. He also wrote
short stories and poems, often under a pseudonym.”” He held the KKF editorship
until October 1, 1973, which was when Trident bought the publishing rights to
Kanadiis 'kyi farmer from National Publishers.”® Dr. Bohdan Martynovych, another
Ukrainian community leader,”' became chief editor under the new regime. He did
not publish any proverbs in his sole year as editor of the almanac. The last edition of
Kalendar Kanadiis koho farmera came out in 1974 after a three-year hiatus.

As the first Ukrainian newspaper, Kanadiis 'kyi farmer held a favoured place

amongst Ukrainian Canadians. The newspaper was lauded for its neutral

25 Marunchak, pp.444 and 606.

* «Korotkyi ohliad istorii ‘Kanadiis 'koho farmera’,” pp.153-154.

2" Marunchak, p.668.

® Vasyl Boichuk, “’Holos Molodi’ Celebrates 50 Years,” Ukrainian Youth

Association, <http://www.cym.org/archives/holosmolodi50.asp>

¥ LH. Lozyns’kyi, “Litopys ukrains’koho slova, " Kalendar Kanadiis koho farmera (Winnipeg:
National Publishers, 1968), p.160.

3® «gorotkyi ohliad istorii ‘Kanadiis koho farmera’,” pp.154-155.

3! Marunchak, pp. 606 and 681.
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perspectives32 and this observation can also be applied to its calendar. Controversial
issues like religion and politics were generally not part of the calendar’s explicit

subject matter.

There is only one comprehensive bibliography for Canadian Ukrainian
folklore publications. This is Robert B. Klymasz’s A Bibliography of Ukrainian
Folklore in Canada, 1902-64 (Ottawa, 1969). Klymasz included a broad range of
genres from the various sources that existed in 1964, though only about half of the
Ukrainian Canadian calendar almanacs published up to that time were available to
him. Klymasz provided an introductory essay and annotations in his bibliography.

The Ukrainian Canadian calendars predominantly contain material that is non-
folkloric in nature. Works of prose fiction (usually by Ukrainian authors), scientific
articles, historical articles, agricultural articles by agrologists, religious sermons,
articles about Ukrainian organizations or Ukrainian nationalism, non-immigrant
travel logs, medical articles authored by doctors, child-rearing articles, cooking and
cleaning articles or advertisements that had nothing to do with folklore, generic
embroidery articles that were not necessarily Ukrainian, and other non-Ukrainian
entries were ignored for my all-encompassing folklore collection.

The criteria for inclusion into my generic folklore collage were essentially
twofold. Iwas primarily searching for Ukrainian folklore - traditional or revival - as
subject matter. Secondly, I was receptive to ethnographic memoirs that described
folkways of the Ukrainian agriculturalists in Canada and the old country. I

systematically collected such folklore in more than 90% of the Ukrainian Canadian

32 Marunchak, p.472.
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almanacs published, but I focused my analysis on the 52 editions of Kalendar
Kanadiis ’koho farmera. In his bibliography, Klymasz reviewed 23 editions of
Kalendar Kanadiis 'koho farmera and 169 editions of the entire Ukrainian Canadian
calendar corpus; both of these figures constitute roughly half of the entire repertoires
up to 1964. I was more inclusive with regards to what I considered folklore than
Klymasz was and [ was more detailed in my annotations of the KKF folklore entries.

There are eight articles in KKF that deal directly and exclusively with
calendar customs. “Zvychai nashoho narodu” (1968, pp.98-99), for example,
illustrates a typical Malanka skit which would be performed door-to-door in people’s
homes during mid-winter. “Kupalo” (1957, p.155) describes customs and beliefs
associated with this mid-summer celebration. Wedding articles only appear twice in
KKF, while baptism and funeral articles are absent. Folk beliefs regarding upper and
lower pagan gods and deities appear twice. An example is “Ostanky pohans 'kykh
viruvan’ sered ukrains ’koho naroda” (1929, pp.108-109), which describes the
various demons and spirits that Ukrainians believed in even afier Christianity was
widely adopted. There is also one article on medical folk beliefs.

There are a plethora of folksongs, almost all of which are kolomyiky. Most of
these kolomyika forms have alternating lines of eight and six syllables, a known
author, and are classified as revival folksongs, because they copy a traditional form.
In the kolomyika “Hutsul i panok” (1935, p.196), a Ukrainian man from the region of
Hutsulshchyna advises a man who is planning to marry a “donkey” or “idiot” (osel),
that he should ask Rome for permission to do this; the song pokes fun at the Catholic

practice of granting dispensations for special situations. The folk music category also
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includes a few articles about famous Ukrainian musicians who were involved in folk
music and/or ethnographic pursuits. “Stolitni rokovyny rodyn M. Lysenka” (1943,
pp.129-131) praises composer Mykola Lysenko’s accomplishments regarding his
collection and orchestration of Ukrainian folk songs. Ukrainian folk dance appears
only in a few articles about Vasyl’ Avramenko’s adventures in Canada.

Ukrainian cookery has four entries, including “Porady materiam,
hospodyniam i molodi” (1935, pp.54-72), which provides recipes for rye/wheat bread,
kolachi (braided ceremonial bread), tistechko (cookie), pampushky (small bismarks
with poppyseed or plum filling), khvorostyky (pastry), medivnyk (honey cake),
borshch (beet soup), various sausages (kovbasa, kyshka, sal’tseson), and mushroom
and horseradish sauces.

In some town histories there are brief sentence descriptions of how the town
received its name and this folklore category is known as “namelore.”

Ethnographies in the calendars are usually in the form of memoirs, written in
first person narrative. Sometimes another person was entrusted with writing about a
relative or friend they knew. In the 1950s and 1960s, KKF contains 49 memoirs and
almost all are written in first person narrative. Occasionally, ethnographies would
take the form of stories based on real events and then third person narration might be
used. Toward the end of World War I and beyond, many calendars were replete with
such memoirs and realistic stories about the war. I chose not to include war memoirs
and ethnographies as part of the folkloric corpus. Whereas the other ethnographies
included a lot of details regarding the traditional folkways in pioneer experiences of

Ukrainians, the war memoirs talked only about war battles. Klymasz did not consider

10
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memoirs at all for his bibliography. This became the main category by which we
differed.

I disregarded the memoirs of famous people, unless, of course, they were
involved in Ukrainian folklore. Famous people fall under the category of history. It
could be said that memoirs of those involved in Ukrainian folklore should fall under
the category of Ukrainian folklore history/biography, which I accepted for my
collection.

I included works of fiction - almost entirely prose - that contained at least one
traditional Ukrainian folklore motif and optionally a few peasant or immigrant
folkways which were not necessarily uniquely Ukrainian. In “Mazy” (1929, p.126-
129) by O. Zaduma, a mother faints after her son’s funeral and dreams that he had
been buried alive. The people at the post-funeral meal dig up the grave but they are
too late and the mother’s nightmare is confirmed. Traditional folkloric motifs are
present, including the belief about keeping windows open for the soul of the
deceased, as well as a lament. I disregarded works that were translated into
Ukrainian, as these would most likely not describe Ukrainian culture or folklore.

Miniature Shtif (Steve) Tabachniuk comic strips appeared in the first edition
of KKF. These cartoons were created by Ivan Zelez, so they are not strictly
folkloric. However, they depict the misadventures of a Ukrainian immigrant,
highlighting many traditional cultural elements, so Klymasz and I both categorize
Tabachniuk as a fictitious immigrant hero. Pioneers could probably identify to a
certain degree with Tabachniuk’s problems and the reader’s embarrassing memories

would pale in comparison. Macaronic speech, the mixing of Ukrainian and English

11
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in this case, adds to these cartoons’ realistic redneck Ukrainian humour. In “Shtif ne
rozumiie komplymentiv” (1917, pp.144-45), Shtif first tells a lady that she looks
younger than her age, but he realizes his error and proceeds to inform her that she
actually looks older than her age.

I very rarely found poetry that contained entire ideas about Ukrainian folklore.
Usually these poems only contained isolated word references to items from Ukrainian
culture. A good rule of thumb that I used for the entire collection process was: if it
could not educate the reader with at least one sentence or phrase regarding Ukrainian
folklore, it was not worthy of inclusion.

Folk prose is poorly represented in KKF, as compared to certain other
calendars. However there are ten noveli or realistic tales, including “Podorozh pana
ministra ril 'nytstva’ (1935, pp.200-202), where a clueless minister of agriculture
visits a farm and proves he knows nothing about agriculture. Legends (from the New
and Old Testament), mity (supernatural tales) and baiky (animal tales) are rarer in
KKF. In the animal tale “Zaiatsi ta krilyky” (1945, pp.139-40) the rabbits called
zaiatsi want the rabbits called krilyky to join the “nation” of zaiatsi. When the ligher
colored krilyky explain that they have different features and habitat than that of the
zaiatsi, the latter group smears mud on and tries to indoctrinate the former. It does
not work. This seems like an allegory of Russian relations with Ukraine.

The preceding folklore entries in KKF are summarized in a Microsoft Excel
database that is held in the Bohdan Méedwidsky Ukrainian Folklore Archives at the

University of Alberta. The physical collection of folklore from approximately 500

12
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Ukrainian Canadian almanac volumes is accessioned under the label “2004.094” and
stored in four boxes at the same location.

The minor verbal genres are easily the richest category in my collection,
comprising over 90% of the entries in KKF. The anecdotes are brief conversations
between two individuals, although occasionally they are short soliloquies that can
sometimes be confused for the sayings. My translated and transliterated collection of
anecdotes, proverbs and 15 riddles in KKF is viewable electronically, and is part of
the physical collection “2004.094, at the Bohdan Medwidsky Ukrainian Folklore
Archives.

There are 1028 sayings in KKF, 585 of which I call proverbs; these are
usually only a sentence in length. There are another 441 aphorisms; these are
generally longer than the proverbs, non-conversational and authorial. In KKF,
however, these aphorisms do not have an author specified. In his bibliography,
Klymasz included only the proverbs specifically denoted as “folk,” which comprise
less than 1% of all such sayings in the Ukrainian Canadian calendar-almanacs. His
annotations were very brief. Based on the criteria I used, I included almost all of the
proverbs from Kalendar Kanadiis 'koho farmera in my database. I had used the same
criteria to collect this genre from all of the other titles of Ukrainian Canadian
almanacs. I only omitted aphorisms that were excessively verbose, a few racially
derogative sayings targeting black people, and sayings that cited personages and
places that seemed out of place in a Ukrainian peasant’s milieu. Inow regret the
exclusion of the latter because it is possible that Ukrainian peasants could have

learned about such places and personages through education or other sources. A

13
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highly educated Ukrainian person may have been the creator of such folklore.
Furthermore, it is clear that my study now engages other non-peasant proverbs,
anyway. I inputted complete transliterations and translations for all of the sayings in
KKEF into my comprehensive database.

The proverbs in KKF are short sayings that are anonymously published. In
the collection phase, I had hoped that all of the examples I found were entirely
anohymous tidbits that the editors had heard in Canada and the old country — sayings
that had been passed down from generation to generation, were constantly modified
and only graced the pages of a publication when these fine editors remembered about
them. However, this issue of authenticity is often difficult to verify and it is one of
the key issues of concemn with the folklore content in KKF. Are the items traditional?
Are they Ukrainian? From a folklorist’s perspective, folk sayings circulate orally.
Here, the texts have already been fixed on paper and published. It is conceivable, on
the one hand, that the editors of KKF had heard these proverbs spoken in the old
country or in the Ukrainian Canadian community and recorded them directly from the
oral context. It is also imaginable that they found them in previous Ukrainian
publications, translated them into Ukrainian from various non-Ukrainian sources, or
even concocted the sayings themselves. Some of the sayings are published under
headings that suggest a folk source, like “Zi skarbnytsi narodnoi mudrosty” (From the
Treasury of Folk Wisdom, 1933, p.50), 3 “Zhydivs 'ki prypovidky” (Jewish Proverbs,
1933, p.169), “Narodni prypovidky” (Folk Proverbs, 1942, p.118; 1947, p.184, 186),
“Prypovidky” (Proverbs, 1944, p.68), Prypovidky pro rozum i nauku” (Proverbs

About Intellect and Education, 1945, p.160), “Prypovidky z praktyky” (Proverbs From
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Practical Experience, 1949, p.62) and “Narodni pryslivia” (Folk Sayings, 1963,
p.150; 1969, p.71). The majority of the saying texts, however, have no specific
indications of folkloricity or ethnicity.

Almost all of the longer sayings called aphorisms are clearly not folkloric.
They are longer, less memorizable and less likely to become traditional,
conversational devices amongst the folk. Most of these aphorisms were likely
concocted by the editors or taken from other publications. I include the aphorisms,
however, because they are anonymous here and they provide glimpses into the
ideology of their anonymous author(s), the editors and perhaps Ukrainian Canadian
culture, of the early twentieth century.

Appendices 1 and 2 include 1028 sayings from KKF. Appendix 1 is
comprised of 585 proverbs. Appendix 2 contains 441 aphorisms. Both appendices
were analyzed similarly. Each saying has obligatory bibliographic information
columns: “title”, “year” and “page number.” Each saying is transliterated using the
Modified Library of Congress system. Almost all of the entries in the “translations”
column are literal translations created ‘by myself. Sometimes, however, literal
translations do not make sense and figurative interpretations are provided. I link the
sayings into subject groups in the “topic” column. Ideally, I would have liked to
expand upon this category, because proverbs often have more than one theme,
especially if they have both explicit and implicit meanings. There are columns for
codes referring to phonic, semantic and structural poetic devices. These codes are
explained in a list at the beginning of Appendix one. The “function” column adds to

the literary analysis.
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The “source” and “variants/versions/comments” columns mostly contain
information about proverbs from other Ukraimian anthologies that are replicas,
variants or different versions of the KKF proverb. Variants involve changes in
syntax. Versions involve a change in semantics.”> Occasionally, I compared a few
proverbs that were semantically varied but structurally similar, in which case these
could be considered variants and versions. More rarely I was able to find
ethnographic versions of sayings on a particular topic that were contradictory to the
proverbs in KKF. The final column also contains information regarding proverb
duplicates within KKF itself, possible typographic errors in KKF, semantic

challenges in my translation and other miscellaneous information.

* Pierre Crepeau, “The Invading Guest: Some Aspects of Oral Transmission”, The Wisdom of Many:
Essays on the Proverb, edited by Wolfgang Mieder and Alan Dundes (New York: Garland, 1981),
p-89.
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Proverbs: Functional and Stylistic Characteristics

Paremiologists, those who study proverbs, have a difficult task in arriving at a
concise, universal and thorough definition of proverbs simply because there are
different types of proverbs. Verbose definitions inevitably leave much to be desired
because they tend to overstate features that are optionally found in proverbs. Certain
aspects of these definitions do not apply to the entire lexicon of proverbs. There is a
great diversity of features that can be found in proverbs but very few that are found in
every proverb.

Considering the great variation from proverb to proverb, Archer Taylor
opined that the only concise and universal definition of a proverb must necessarily be
a very simple definition. He suggested that “an incommunicable quality tells us this
sentence is proverbial and that one is not. Hence no definition will enable us to
identify positively a sentence as proverbial... Let us be content with recognizing that
a proverb is a saying current among the folk.”**

Among other things, Taaffe calls the proverb “a short saying in common
use.”> Brevity is indeed a hallmark of proverbs. Most proverbs also appear to be
based on the wisdom or experience of the past. If the knowledge conveyed by a
proverb continues to have currency of application, it can be expected to continue to
be transmitted orally. The converse would suggest that if a saying is no longer
contextually applicable among the folk, it will go out of circulation. Finnegan warns

that it is often difficult to determine in field interviews whether an expression is

3* Archer Taylor, The Proverb And An Index To The Proverb (Hatboro, Pennsylvania: Folklore
Associates, 1962), p.1.
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traditionally popular in a particular society or if it is simply the “sententious uttering
of a single individual on a single occasion which happened to appeal to the
investigator.”*® A proverb that is supported by current human experiences and truths
has the potential to remain current but a clever inventor can theoretically fool the
collector. This is a factor in my collection of KKF proverbs, as it is certainly possible
that the editors fixed in print idiosyncratic expressions that caught their ear, or that
they made up the “proverbs” themselves.

Proverbs are experience-based in most instances. An example is: “Where

b4

there are many commands there is little work™ (“De bahato prykaziv, tam malo
roboty,” KKF 1946, p.87). Somebody likely had to experience such a situation in
order to concoct this saying and the saying had to remain pertinent in various
situations in order to remain in currency.

Experience-based proverbs constitute practically the entire KKF lineup, but
some literal religious sayings require belief in scripture and their content cannot be
readily confirmed or denied under normal circumstances by experiences in our
environment. An example is “Purity is pleasing to God” (“Chystota ie myla Bohovi,”
KKF 1953, p.112). There is an educational experience that produces this belief.
God, however, does not regularly confirm this to humans in person.

Occasionally, experiences in proverbs are described as events that allegedly

took place, will take place, or are taking place. A rare proverb in KKF that

specifically describes an event that allegedly happened in the past tense is: “A

3% James G. Taaffe, 4 Student’s Guide to Litefary Terms (Cleveland: World Publishing, 1967),
.126-127.

5?Ru’th Finnegan, “Proverbs in Africa,” The Wisdom of Many: Essays on the Proverb, edited by

Wolfgang Mieder and Alan Dundes (New York and London: Garland, 1981), p.15.
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grandfather was going to have a meal but he fell asleep without supper” (“Spustyvsia
did na obid ta i bez vecheri spaty lih,” KKF 1942, p.118). Proverbs in future tense
can make predictions based on probability. “You will not catch a rabbit by shouting”
(“Zaiatsia krykom ne spiimaiesh,” KKF 1953, p.98) specifically describes a likely
scenario. Present tense is the common tense for the KKF proverbs.

Proverbs in first person are rare: “Hey, I am not at home, because wherever I
feel around there is straw” (“Hei, hei, to ne v doma, kudy matsnu to soloma,” KKF
1947, p.186). Such unique first person singular proverbs in present tense describe a
specific event as it is allegedly happening. All proverbs that describe events so
specifically in any of the tenses are rare in KKF. I designate such proverbs in my
functional column with the letter “e” for an event that is, has or will take place.
While most of these forms in KKF were once current among Ukrainians (they are
documented elsewhere in Ukrainian ethnographic collections), it would be interesting
to determine how frequent such proverbs are in other languages.

Proverbs on paper are impersonal because they lack a specific context. The
examples I have listed thus far do not denote a specific human being. Proverbs in
second person singular are common in KKF and are also impersonal without a

kb

context: “Awaken your intelligence and you will have success.” (“Probud’ rozum,
shchastia bude, ” KKF 1945, p.160). The imperative verb is directed at nobody in
particular, but if a listener hears the speaker utter such a proverb, the matter can
become personal. Proverbs sometimes name general persons from a certain

profession, ethnicity or age group, but they rarely name anybody in particular. In

KKF, God and the devil are addressed but these are not earthly human beings. “A
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good man on earth is better than an archangel in heaven” (“Dobryi cholovik na zemli
lipshyi nizh arkhanhel v nebi,” KKF 1938, p.142) is a typical KKF proverb, in that it
is in present tense and third person narrative, and is not directed at any person in
particular. The occasional proverb in KKF uses a third person singular pronoun for a
subject, in which only the gender of the individual is specified: “He kept quiet on the
holiday, and mentioned it on a work day” (“Pro sviato derzhav, ta v budden’ skazav,”
KKF, 1961, p.47). People need to utter the saying in an appropriate context in order
for the identity of “he” to be revealed. Yet, even when the listener understands whom
the speaker is speaking about, the speaker who uses a proverb is still falling back on
traditional quotes from his culture. Since he is quoting, “he hides his own feelings
behind the weight of traditional authority.”’

“A proverb is a terse didactic statement that is current in tradition...It
ordinarily suggests a course of action or passes judgment on a situation.”*® All
proverbs, including the ones in KKF, are didactic. Something that is didactic can
instruct or moralize in various ways. A liberal interpretation of instruction can
include almost anything. In “Needs cannot be avoided; they must be subdued”
(“Konechnostei ne mozhna unyknuty, ikh treba pobidzhaty,” KKF 1924, p160), the
first phrase instructs indirectly by reminding and warning us of an obvious problem
of human existence. The second phrase provides an opinion as to what needs to be
done in broad terms to solve the problem. A proverb that strictly instructs indirectly

would be: “A lot of intelligence, little money.” (“Bahato rozumu, malo hroshei,”

37 Neal R. Norrick, “Proverbial Perlocutions — How to do Things with Proverbs,” Wise Words — Essays
on the Proverb, edited by Wolfgang Mieder (New York: Garland, 1994), p.147.

3% Archer Taylor, “Proverb,” Funk and Wagnall’s Standard Dictionary of Folklore Mythology and
Legend, 3" edition, edited by Maria Leach (San Francisco: Harper and Row, 1972), p.902.
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KKF 1953, p.157). This proverb does not tell the listener what to do directly, but in a
judgmental, reprimanding statement it suggests and warns.

Proverbs that warn and those that recommend sometimes contain an
interesting symbiosis. In antithetical proverbs, both functions can exist but not
necessarily at the same time. In “Believe your own eyes and not the words of others”
(“Vir svoim ocham, a ne chuzhym recham,” KKF 1963, p.150), an action is
recommended by using second person singular, which is the common format for
proverbs that recommend or warn. The first phrase stresses the recommendation or
positive advice of believing one’s own eyes, while the antithetical phrase provides
more of a warning. Recommendations and warnings both advise. Recommendation
is a more positive type of advice and warning is more negative. As in the previous
examples in second person, “Do not teach anyone with words but by example” (“Ne
uchit’ nikoho slovamy, ale prymiramy,” KKF 1924, p.160) has an imperative,
moralizing flavour to it; it warns in the first phrase and recommends in the second.

Many sayings in KKF function to criticize: “You should have taught it when
it was lying across the pillow; now that it is lengthwise along the bed, it is not going
to help anymore” (“Bulo uchyty iak lezhalo vpoperek podushky, a iak u vzdovzh, to
vzhe ne pomozhe,” KKF 1933, p.50). Occasionally sayings also petition: “God, give
us some good, and in short order” (“Bozhe dai dobre, ta ne dovho zhdaty” KKF 1947,
p-186).

Sayings can contain multiple functions. In real-life situations, context
determines the function(s). In appendices 1 and 2, I have charted eleven different

functions found in the KKF sayings, including those that state a spiritual belief,
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describe an event, moralize, advise, recommend, warn, criticize, petition, reflect
society, state a truth and opine. Ihave discussed all but the last three. A saying that
reflects society is the parody of a proverb: “As you sow, so shall the commune take
away” (“lak sobi posiiesh, tak komuna tobi zabere” KKF 1967, p.118). Most
Ukrainian Canadians came from Western Ukraine, which had been under
communism for 22 years by 1967, so this proverb informs the Canadian reader of the
reality in their ancestral region. Truth and opinion form an almost perfect opposition
in sayings. An interpretation of a saying cannot be both. I will now discuss these
two semantically opposed functions.

Barnet, Berman and Burto call the proverb a “pointed statement that alleges
a truth.”* 1 find this statement acceptable for its characterization of the measured
truthfulness of proverbs. These authors are not suggesting that all proverbs are
definitively factual. “Man’s best friend is a book™ (Nailipshym tovaryshem cholovika
ie knyzhka,”” KKF 1946, p.178.) is clearly an opinion, but it is stated in a way that
makes it sound like a fact. The saying is not qualified as “sometimes man’s best
friend is a book.” “The simplest truth is the best” (Naiprostisha pravda ie
naiharnisha,” KKF 1947, p.120) could be true or false because judging which truth is
the finest is a subjective matter. “Live moderately and freely and you will live to an
old age” (““Zhyi umirkovano i vil’no, a dozhyvesh do staroho viku, ” KKF 1953,
p.112) at first glance might sound like a fact, but healthy people who follow the

saying’s advice can also die in a traffic accident, storm, plane crash, etc. The rhetoric

% Sylvan Barnet, Morton Berman and William Burto, 4 Dictionary of Literary Terms (Boston and
Toronto: Little, Brown and Company, 1960), p.7.
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of proverbs is such that they usually sound true but they are usually better classified
as opinions or situational truths.

I found very few examples of proverbs that were unshakably true in all
circumstances. Truisms only seem to occur in proverbs with a straightforward, literal
interpretation. Literal truisms are filed under my semantic properties column as “Lt”
(literal truism), symbolizing that the proverb is to be understood for its denotative,
verbatim meaning and that this meaning is a universal truth. Literal truisms appear in
32 of the 585 proverbs (5%). An example is “Nobody in this world is useless if he
helps others” (“Nikhto ne ie bezpotribnyi na sim sviti iak shcho vin pomahaie
druhym,” KXF 1934, p.91). Almost all of the remaining literal proverbs are filed as
“Lo,”designating a proverb with a cogent literal interpretation that opines. The
remaining few describe an event taking place and have an “e” label.

What sounds like truth in proverbs is often something more akin to wisdom
and traditional values. The Cognitive Ideals Hypothesis calls these basic
psychological values “generic ideals.” A proverb overtly states or implies a more
“specific ideal.”* For example, Franko’s clever interpretation of “Day reveals what
night does” (“Shcho nich zrobyt’, to den’ pokazhyt,”” KKF 1947, p.184) is that evil
committed at night shows itself in the day.*! Night crimes are often investigated and
solved during daylight hours. A specific ideal in this case could be that the avoidance
of such crimes is the perfect state of affairs. A generic ideal could be that

9

“transparency is the best policy.” The Cognitive Ideals Hypothesis points out

“ Richard P. Honeck, 4 Proverb in Mind: The Cognitive Science of Proverbial Wit and Wisdom
(Mahwah, New Jersey: Lawrence Erlbaum, 1997), pp.137-145.

*! Ivan Franko, Halyts "ko-rus ki narodni prypovidky, vol. 2 (L’viv: Naukovoho Tovarystva imeni
Shevchenka, 1908), p.454.
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oppositions of positive versus negativé ideals in proverbs that mirror traditional
values of the folk.*> When proverbs moralize they are pointing out proper values or
ideals that the particular society or culture holds in high esteem and not necessarily
truths.

Since a societal value conveyed in a proverb might contradict another societal
value, it is not hard to understand why many proverbs have a semantically
contradictory equivalent. “Sometimes silence is the same as a wise word”
(“Movchaty — tse chasom te same, shcho rozumne slovo skazaty,” KKF 1943, p.114)
contradicts “Still waters might ruin the shore and silent people are the most
dangerous.” (“Tykha voda berehy rve, a tykhi liudy naibil sh nebezpechni,” KKF
1934, p.179). The latter proverb’s (“Still waters run deep”) standard figurative
meaning is spelled out here in a parallel phrase: “silent people are the most
dangerous.” The criticism of silence in the latter proverb contradicts the high value
that the former bestows upon silence. The two proverbs contradict each other, so
obviously they both cannot be universal truths. They are, however, wise phrases that

can be appropriately used in certain situations.

“2 Honeck, pp. 137-145.
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Proverbs: Semantic Characteristics

The last example in the previous chapter, “Still waters run deep”, can be
interpreted as a figure of speech called metaphor. Silverman-Weinreich found that
Yiddish proverbs tend to have at least one semantic device. The semantic categories
she focused on included allegory, metaphor, “semantic parallelism (eg. The tavern
won’t ruin the good person and the synagogue won’t reform the bad person), irony
(eg. A luckless person falls on his back and hurts his nose) and paradox (eg. All

clocks are off).””*

My collection contains a great number of semantic devices among
the proverbs that invite either a non-literal reading or at least a more interesting one.
These devices include personification, irony, paradox, oxymoron, hyperbole, meiosis,
litotes, zeugma, dead metaphor and the most common of all - the metaphor. I will
deal with each of these in order.

Personification is a species of metaphor that attributes to inanimate or
abstract things the qualities of a person:”* “Misery loves company.” There are 25
cases of personification in KKF proverbs, including: “Punctuality and manners are
twins” (“Tochnist’ i chemnist’ ie blyzniukamy,” KKF 1926, p.137).

Irony occurs when the “intended meaning of words is the direct opposite of
their usual sense," or when there is a “combination of circumstances or a result that is

the opposite of what might be expected.”*® In KKF: “A wolf ate a piglet

unwillingly.” (“Iz nekhottia ziv vovk porosia” KKF 1947, p.184.). This example is a

> Honeck, p.15.

“ HL. Yelland, S.C. Jones and K.S.W Easton, 4 Handbook of Literary Terms (Melbourne: Angus and
Robertson, 1983), p.134.

S dmerican Folklore: An Encyclopedia, p.597.

%6 Taaffe, p.86.
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reproach to people for when they say they did something bad unintentionally when, in
fact, they meant it.*” So, both the literal and figurative interpretations can be
considered ironical.

A paradox is “a statement or opinion that is seemingly self-contradictory or
absurd, that may actually be well-founded or true.”*® Shakespeare provides:
“Cowards die many times before their deaths.” Paradox could also be “an opinion or
statement contrary to generally accepted ideas:”* “The closer a man is to church, the
later he comes to Divine Liturgy” (“Chym blyzhche cholovikovi do tserkvy, tym
piznishe vin prykhodyt’ na Bohosluzhennia,” KKF 1953, p.167). KKF proverbs
contain nine cases of paradox, including: “A miser usually gives away his daughters
to wasteful spenders” (“Skupar zvychaino viddaie zamizh svoi dochky za
marnotravnykiv,” KKF 1953, p.157).

Oxymoron is similar to paradox in that it is also an apparently self-
contradictory turn that actually makes a logical point, but it tends to be pithier and
saltier than paradox. Oxymoron is the “combining in one expression of two words or
phrases of opposite meaning, for effect.”*® “Make haste slowly” is a clear example. I
have many examples in my collection, including: “An angel’s voice, but the devil’s
thought” (“Anhel’s ’kyi holosok, a chortova dumka,” KKF 1947, p.186.).

Hyperbole is a form of overstatement or exaggeration, like “my feet are
killing me” or “It is easier for a camel to go through a needle’s eye, than for a rich

man to enter the kingdom of God” (Matthew 19:24). Appendix 1 reveals 17 cases of

*7 Volodymyr Plaviuk, Prypovidky (Edmonton, 1946), p.50.
“ Dictionary of Literary Terms — Coles Handbook Series (Toronto: Coles, 1963), p.83.
* Harry Shaw, Dictionary of Literary Terms (New York: McGraw-Hill, 1972), p.275.
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hyperbole, including: “Two words are enough for an intelligent person” (“Mudrii
holovi dosyt’ dva slova,” KKF 1969, p.71). Meiosis is an understatement for
emphasis, humour or satiric effect, as from Mark Twain: “The reports of my death are
greatly exaggerated.” In KKF, “It is useless to take water from a dry well.” (“Darmo
z sukhoi kernytsi vodu braty,” KKF 1947, p.184). Litotes is a “special form of
understatement which is the assertion of an affirmative by negating its contrary:

‘He’s not the brightest man in the world’” means he’s stupid.”! “Nobody will be
satisfied with flattering but insincere words” (“Nikhto ne nasychuiet 'sia masnymy
slovamy,” KKF 1953, p.157). Masni slova can mean “flattering (but insincere)

words,”>?

a negative connotation. Ukrainian uses double negative, so “nobody never”
= “nobody” and this negates the benefit of feeding by insincere words. Obviously,
insincere words are not beneficial. It is an understatement.

I also included another lesser known semantic device - zeugma. Zeugma is
“the use of a verb with two subjects or two objects or of an adjective with two nouns,
although the verb or adjective is appropriate only to one noun.””* “He took his hat
and his leave” is straightforward. ** “Your tongue can lead you to Kyiv or to the
whip.” (“lazyk dovede i do Kyieva i do kyia,” KKF 1933, p.76) is not entirely literal.
A figurative interpretation of the latter might be: “Your words can earn you success

or trouble.” In this incarnation of the zeugma, two disparate objects, “Kyiv” and “a

whip,” are used. The zeugma adds cleverness to this example which is already coded

% AF. Scott, Current Literary Terms — A Concise Dictionary of their Origin and Use (New York: St.
Martin’s Press: 1965), p.204.

' M.H. Abrams, 4 Glossary of Literary Terms (New York: Holt, Rinehart and Winston, 1981), p.64.
2 CH. Andrusyshen and J.N. Krett, Ukrains ko-anhliis 'kyi slovnyk — Ukrainian-English Dictionary
gToronto: University of Toronto Press, 1955), p.484.

? Ibid., p.405.
54 Taaffe, p.165.
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with metaphorical words; “tongue” actually means “’words” in this case and “Kyiv”
can either be interpreted literally or figuratively.

Dead metaphors are figures of speech that have become regarded as literal
through extensive usage, like the “heart of the matter”. A “heart” is compared to an
“essence” or a “core.” The expression, however, has become so common that this
type of metaphor “has lost its figurative value: the eye of a needle, the foot of a
hill.”*® These are such common usages that they seem literal. An example of dead
metaphor from KKF is: “An hour lost will never return” (“Hodyna, raz

promarnovana, nikoly ne vernet’sia,” KKF 1953, p.118). The hour figuratively being

lost and never returning is applied to the literal idea of time elapsing. Although an
hour cannot be literally “lost” or “return,” the expression has become engrained as a
standard everyday usage. It seems straightforward and literal. We do not have to
ponder for a split second what an “hour lost and never returning” alludes to. We
automatically know it means that an hour has elapsed. I found 24 cases of dead
metaphor out of the 585 proverbs in KKF.

While the aforementioned devices are clever, they are hardly as productive as
metaphor in KKF proverbs. I found 169 cases of metaphor in the proverbs.

Metaphor is the comparison of a stated concept with either an explicitly-stated
or implicit referent. A metaphor is defined by Harry Shaw as “a figure of speech in
which a word or phrase is applied to a person, idea, or object to which it is not
literally applicable.”56 In explicitly-stated metaphors or comparisons, the concepts

being compared are stated. Examples of metaphors with explicitly-stated referents

5 Barner, Berman, Burton, p.42.
%8 Shaw, pp.235-236.
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are: “Children are at once happiness and sorrow” (“Dity — tse i veselist’ i smutok,”
KKF 1953, p.64) or “Conscience provides room for justice” ( “Sumlinnia ie pokoiem
spravedlyvosty,” KKF 1946, p.183). Children are compared to happiness and sorrow,
just as conscience is compared to a room of justice. In implicit metaphors, there are
one or two proverb concepts that are usually compared to one or two unstated or
hidden referents in the real world. An example of a saying with one implied or
hidden referent is: “Money has a slippery tail.” (“Hroshi maiut’ khovz ki khvosty”
KKF 1953, p.157). The literal reading of this proverb does not seem very plausible
because money does not literally have “a slippery tail”, so a figurative interpretation
is required. The stated concept of “a slippery tail” perhaps refers to a hidden referent
like “elusive”. The proverb can also mean that “money can get you into trouble.” In
the latter interpretation, the “slippery tail” possibly alludes to a criminal money trail.
Most of the KKF analogies that relate a pair of stated concepts with an
equivalent pair of explicitly-stated referents in the form A/B = C/D appear as
aphorisms, but there are also many proverbs: “Without intelligence, fortune is a bag
with holes.” (“Shchastia bez rozumu - torbyna diriava.” KKF, “Narodni Pryslivia”,
1969, p.71), (A) a lack of intelligence is to (B) fortune as (C) holes are to (D) a bag.
In “Hope is the yeast in the bread of life” (“Nadiia — tse drizhdzhia v khlibi zhyttia,”
KKF 1946, p.62), (A) hope is to (B) life as (C) yeast is to (D) bread. Maranda (1971)
applied this analogical model to mesh riddles and found a metonymic, or part-
whole, relationship between the “A” and “B” terms. Applying a metonymic
relationship to the last analogy, hope is a part of life and yeast is a part of bread.

Seitel (1969) also used this mathematical equation to derive referents from the units
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in proverbs. In other words, if only the A and B terms are given and a figurative
meaning suggests itself, we must figure out the hidden or implied referents (C and/or
D). In: “The pigs accustomed themselves to someone else’s mud,” (“Unadylas’
svynota do chuzhoho bolota,” KKF 1961, p.56) (A) a group of pigs are in (B) mud
which they do not belong. This is the proverb situation. This statement makes sense
in limited agricultural settings but it also could have other meanings. Since we do not
have another context situation, we have to create one.”’ Perhaps (A) pigs could be
equated to (C) greedy politicians and (B) getting into someone else’s mud could be
compared to (D) creating wars in foreign lands for these politicians’financial benefits.
In this case, the analogy is implied and determined by the context situation. Analogy
is a form of metaphor.

Figures of speech like metaphor can entirely change the meaning of a
proverb. As the last analogy showed, other real-life circumstances can be derived
from the new meaning. Cognitive theory’s Extended Conceptual Base Theory
differentiates three aspects in a figurative proverb: the proverb, the figurative
interpretation and the potential real-life instances that can be derived from the latter.*®
A proverb that can be understood literally or verbatim like “Every flood recedes”
(“Kozhna povin’ upadaie,” KKF 1953, p.98) can be analogically comparable to
another figurative interpretation like “Every dilemma passes.” Metaphor is used to
compare a flood to a dilemma. George Herzog referred to this function as the power

proverbs have of “interpreting situations by transforming the situation at hand into a

%7 Neal R. Norrick, How Proverbs Mean (Berlin: Mouton, 1985), pp.102-109.
%8 Honeck, pp. 134-135.

30

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



particular...more general class.””® From the interpretation, one of countless
concocted instances could be “All wars eventually end.” Such situational contexts
can be countless and should not be mistaken for a general figurative interpretation.

Since both literal and figurative interpretations are possible in some proverbs,
these interpretations can have significant semantic variety. A speaker’s lexicon of
known proverbs and the situational context determine which proverb he uses. From
this, it is up to the listener to determine whether the saying calls for a verbatim, literal
interpretation and/or whether it needs a derived, figurative interpretation.

For a long time, scholars have tried to unlock the secrets of how literal and
non-literal language operates. They have speculated that there might be an analogical
relation connecting figured meaning to concrete statements and literal meaning to
abstract utterances. They have mostly agreed on the latter scenario. There is strong
agreement that there is a connection between abstract words and truisms.*® My
arguments in the previous chapter, however, have stressed that universal truths are
rare. In fact, I believe that a concentration of abstract words tends to produce literal
meaning in almost all cases.

According to the Dual Coding Theory (DCT), concrete words have an
advantage over abstract words. Concrete words like grasshopper or clock are
strongly retained in long term visuospatial memory. Abstract words like “nature” or
“emotion” tend to be weakly retained visuospatially. The theory suggests that the

imagery aroused by predominantly concrete statements can arouse more figurative

% Michael D. Lieber, “Analogic Ambiguity: A Paradox of Proverb Usage,” Wise Words — Essays on
the Proverb, edited by Wolfgang Mieder (New York: Garland, 1994), p.102.

% John Simpson, The Concise Oxford Dictionary of Proverbs, 2™ edition (Oxford: Oxford University,
1992), p.ix.
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interpretation than can abstractly-worded utterances. Abstractly-worded utterances
are supposed to produce more literalness. Walsh’s (1988) study found that abstract
proverbs are indeed deemed more literal.®' The semantics column in my Appendix 1,
which deals exclusively with proverbs, reveals 453 instances of abstractness and 489
cases of literalness. There are only about 80 instances of concrete-literal intermixing
in the proverbs, and in roughly half of these cases a figurative interpretation also
suggests itself. So, my corpus supports the literal-abstract connection to a high
degree. An example of a literal proverb with abstract concepts is: “Laziness does not
enrich anyone” (“Linyvstvo ne zbahachuie nikoho,” KKF 1953, p.118). Laziness and
enriching are abstract concepts and “anyone” is not a specific concrete person. The
proverb is literal because it makes seﬂse asitis.

My methodology for the determination of concreteness or abstractness in
KKF proverbs involved a rough estimation of whether the nouns, verbs, adjectives
and adverbs in a particular proverb were predominantly concrete or abstract. Words
can sometimes fall somewhere in between. Personages in proverbs, due to their
inherent impersonality, often fall into this category and so these usually do not have
an impact vis-a-vis the two categories. When multiple descriptors of a personage
were given, like “old man” or “blacksmith”, I consider these concrete. In “The type
of old man determines the type of fruit,” (Jakyi did, takyi plid. KKF 1961, p.47), the
old man qualifies as specific enough to warrant a concrete designation according to

my methodology. The object “fruit” is the other main concept in the proverb and it,

¢! Honeck, pp.162-165, referring to Walsh’s 1988 study that found that many abstractly-stated
proverbs do not require a figurative interpretation.
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too, is concrete. The proverb winds up being figurative based on the meaning of
“fruit,” which can be a metaphor for either “offspring” or “production.”

My semantics column has 184 instances of figurative proverbs. 99 of these
cases are predominantly concrete figurative proverbs and 69 are cases where the
abstract and concrete coexist fairly equally in proverbs with figurative interpretations.
An example of a figurative proverb with fairly concrete words is: “More people
drown in a shot glass than at sea.” ( “Bil she liudei topyt 'sia v chartsi nizh u mori.”
KKF, 1953, p.64). Drowning in a shot glass is the imaginary concept for the real-life
referent of dying from drunkenness. Drowning cannot be stated any more concretely.
A shot glass is also a concrete object. While sea and people are fairly generic, they
are certainly not abstract concepts, like innocence or depravation, so they fall
somewhere in between. While 99 cases of concreteness in 184 figurative examples is
not a perfect result, a remaining 69 cases of figurative proverbs are mixed with both
concreteness and abstractness.

A combination of abstract and concrete terms often creates a somewhat literal,
somewhat figurative proverb. In “There once was truth, but it became rusty” (“Bula
kolys’ pravda, ale zarzhavila 62 1947, p.184) shows the DCT properly in both of its
two codings through the structural vehicle of antithesis. The first phrase contains the
abstract “truth” and is interpreted literally, while the second phrase contains the
concrete term “rusty” and this phrase is interpreted metaphorically. In such a case of
antithesis we can see how one phrase can be colored literally by abstract words and
how the next phrase is figurative as a result of concrete words. This interplay of the

the two aspects of dual coding in the same proverbs is perhaps why most scholars shy
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away from trying to scientifically and mathematically apply this theory to various
proverb collections. Furthermore, if a concretely-stated proverb has an unknown
figurative meaning, it might be confused for a literal proverb.

Indeed, the Dual Coding Theory has some considerable flaws, but a quick
glance at Appendix 1’s semantics column would indicate that it applies quite well to
the KKF corpus. Honeck concludes that: “the DCT is young and relatively untested.
Future elaborations of it will be well worth examining.”®?

According to my sensibilities, there are 177 cases of humour out of the 585
proverbs in KKF. Humour is found optionally in KKF proverbs of almost all types of
function and semantics. “A bull is a bull even if you cut off its homs” (“Byk bykom,
navit’ shchob vidrizaty iomu rohy,” KKF 1953, p.104) figuratively compares a bull to
a stubborn person, but it is also quite humorous in its literal sense. The requisite
juxtaposition of the two interpretations in the figurative interpretation, of course,
creates more humour. Humour often lies in the semantic comparison of figurative
and literal meanings. “The years that pushed the sides out have passed” (“Mynuly ti
roky, shcho rozpyralysia boky, ” KKF 1947, p.184.) is actually extremely humorous if
a literal interpretation is attempted. The years are somewhat personified in that they
are widening the sides. Perhaps someone not familiar with this saying could
erroneously apply it to a weight loss effort. However, the more realistic meaning lies
in the figurative interpretation: the years of living lavishly have passed. “Where the
devil cannot make mischief, an old lady manages to do it” (“De chort ne mozhe

narobyty pakosty, tam potrapyt’ zrobyty ii stara baba, KKF 1953, p.173) isa

%2 Franko, vol.2, p.582.
% Ibid., pp.165-166.
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pessimistic take on women’s wickedness® It, like other devilish proverbs, is a sort of
mock spiritual because it refers to a spiritual entity but it does not attempt to be
consistent with official church ideology. Humour is found most often in figurative
proverbs and less frequently in literal proverbs. Figurative proverbs tend to be more
humorous as a result of the unexpected meanings that, like the punch line of a joke,

sometimes take a bit of figuring out if they are cleverly disguised.

 Franko, vol. 3, p.321.
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Proverbs: Phonic Devices

Proverbs utilize various poetic sound devices, including alliteration, hidden
alliteration, alternating alliteration, assonance, and various types of rhyme and
repetition.

The 585 proverbs contain 185 cases of interesting alliteration like “Spiznena
spravedlyvist’ ie nespravedlyvistiu. ” (‘“Late justice is injustice,” KKF, 1926, p.137);
as well as 13 cases of hidden alliteration such as “Odnomu nahoroda, a dryhomu
nedohoda” (“One’s reward is another’s dissatisfaction,” KKF, 1947, p.184), where
“h” and “d” appear seven times in non-initial position; and seven instances of
alternating alliteration like “Odni dity boiat 'sia khresta, a druhi batoha” (“Some
children fear a cross and others fear the whip,” KKF 1947, p.184) (where “d” and “b”
alternate).

Assonance is the repetition of vowel sounds in close proximity. Ihave 79
occurrences, including this one that repeats “o”: “Ne vchysia do zrostu, a do hrobovoi
doshky” (“Do not study until maturity. Study until the grave,” KKF 1945, p.160).

Rhyme is quite commonly found in the collection. Rhyme requires at least
the last syllable to be the same in two words while the initial consonant clusters of the
rhyming syllable(s) must differ. Also, accent of the rhyming syllable(s) is significant.
Amongst the proverbs, there are 65 cases of masculine rthyme, which is rhyme and
stress of the last syllable: “Pans 'kykh hrush ne rush, iak pohnyiut’ — sami viddadut’”
(“Do not touch the landlords' pears. If the pears rot, the landlords will give them to
you themselves,” KKF 1933, p.73) contains two sets (hrush-rush and ohnyiut’,

vaddadut’). A feminine rhyme starts on and stresses the penultimate syllable:

36

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



“Dobromu choloviku prodovzh, Bozhe, viku” (“Prolong the life of a good man,
God,” KKF, 1933, p.73) (choloviku, viku). There are 94 feminine thymes. There are
a few triple rhymes that stress and rhyme the three last syllables: “Lipshe svoie latane
nizh chuzhe svatane” (“Your own thing mended is better than another thing that is
stolen,” KKF 1947, p.184) (latane, svatane). Identical rhymes have rthyming
syllables that are identical in both words. I found 7 such cases, like: “Nailipsha
porada ne ie naipryiemnisha, ale naikorysnisha” (“The best advice is not the
simplest but the most useful,” KKF 1948, p.122). I also found 53 near rhymes, which
have a phonetic flaw or two in their thyming syllable(s): “Zhyttia bez tsily ie te
same, shcho korabel’ bez kermy” (“A life without purpose is the same as a boat
without a rudder,” KKF 1946, p.87) (tsily, same, kermy), “Samoliubstvo ie
‘naibil’shym neshchastiam’ liudstva” (“Narcissism is the biggest misfortune of
humanity,” KKF 1946, p.178) (naibil'shym, neshchastiam), and “Tochnist’ i
chemnist’ ie blyzniukamy” (“Punctuality and manners are twins,” KKF 1926, p.137).
I also created a category for thymes that could not be classified under any of the
above because their accents do not fall on the same syllable. I code “unaccented
rhyme” as “uR” in the appendices for the 13 examples. All told, there are over 200
rhymes in the 585 proverbs.

Repetition of words is found in 72 proverbs. Chiasmus, which appears only
twice, is a partial restatement of the initial phrase backwards: “Live to learn and you
will learn how to live”(“Zhyite shchob vchytysia, a navchytesia zhyty,” KKF 1947,
p.76). Chiasmus can be considered phonic for its repetitive aspect, but it is also quite

structurally oriented.
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Proverbs: Structural Models

Structure in proverbs can be determined by using standard paremiological
models and/or those devised by Alan Dundes. These are many and complicated. I
found the following models in my corpus: basic topic-comment structure, equational
proverb, semantic parallelism, negation, antithesis, contrastive proverb, consequential
antithesis and consequential parallelism.

Dundes suggested the basic structure of a proverb is one topic and one
comment, which is equivalent to the subject and verb concept: “Money talks”
(Mieder, Dundes, p.51). “Money” is the topic and “talks” is the comment.
Accordingly, one-word proverbs are rarely experienced. KKF does not contain any
one or two-word sayings. In KKF, “Every flood recedes” (“Kozhna povin’ upadaie,”
KKF 1926, p.137) has three words in the Ukrainian. “Every flood” is the topic and
“recedes” is the comment. Dundes calls this basic topic-comment structure — a
“descriptive element.”®

Another specific type of non-oppositional proverb is the equational proverb,
where A = B: “Time is money; Seeing is believing”. Equational proverbs must
minimally have either two topics or two comments. In KKF, “The drink determines
the hangover”(“Iakyi napii, take pokhmillia,” 1947, p.184), or drink = hangover, and
both are topics. In “First come, first served,”® both comments (verbs or predicates)
are in equality thanks to both of them being first. Two comments are again

equivalent in “The person who blamed himself died long ago” (“Davno toi umer,

% Alan Dundes, “On the Structure of the Proverb”, The Wisdom of Many —Essays on the Proverb,
edited by Wolfgang Mieder and Alan Dundes (New York: Garland: 1981), pp. 50-52.
66 .

Ibid., p.53.
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shcho sebe hudyv,” KKF 1953, p.116) (“blamed = died”). Equational proverbs can
also be called semantically parallel but in appendix 1 I restricted the latter designation
to double phrase structures like: “Just lying there will not produce clothes, and
sleeping will not produce a horse.” (“Z lezhi ne bude odezhi, a z spannia konia,”’
KKF 1947, p.184). The appendix contains 66 semantic parallels and 161 equational
proverbs for a total of 227 parallels out of the 585 proverbs.

In negation, A #B. For example, “Two wrongs don’t make aright.” In
KKF, “One flower doesknot make a wreath” (“Odyn tsvit ne robyt’ vinka,” KKF
1947, p.184). The topics do not agree (flower =wreath).

Antithesis is similar to semantic parallelism in that it is comprised of two
phrases, but the two phrases are semantically opposed to each other as in negation:
“Friendship multiplies happiness and spreads sorrow” (“Tovarystvo zbil 'shaie radist’
i dilyt’ smutok” KKF 1946, p.87); “A man can save his money, but he should not
expect that money will save him” (“Cholovik mozhe shchadyty hroshi, ale vin ne
povynen nadiiaty sia, shcho vony poshchadiat’ ioho” KKF 1923, p.102). 131 of the
585 proverbs are antithetical in appendix 1, and 126 of 441 aphorisms are antithetical
in appendix 2.

Where A >B or A <B, the proverbs are contrastive. ®’ For example, “Great
hope is better than preparation” (“Velyka nadiia ie lipsha iak pryhotovannia,” KKF
1924, p.160) is one of 32 “A =B” structures in appendix 1, as is “God has more than
he distributes” (“Boh bil’she maie, iak rozdaie,” 1947, p.186). “The knowledge of a
man never exceeds his experience” (“Znannia cholovika nikoly ne perevyshchaie ioho

dosvidu,” KKF 1926, p.151) is an example of A <B.
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In consequential antithesis, if you have A, then you can’t have B, and vise
versa. “You can’t have your cake and eat it too.” “If a sick person does not die, he
will become spoiled” (“Khoryi, iak ne vmre, to rozpestyt'sia,” KKF 1933, p.64).
Also, “Whoever fears wounds should not come near the warfront” (“Khto boit 'sia
ran, toi ne povynen zblyzhytysia do voinnoho frontu,” KKF 1947, p.120). There are
40 such proverbs in appendix 1. This form can also occur without negation: “When
the cats are away, the mice will play.” %

I also chart consequential parallelism, where, if there is A, there is B.
“Whenever we harm someone, we harm ourselves.” (“Nakoly robymo kryvdu
druhym, to robymo kryvdu sobi.” KKF 1926, p.151.). There are 105 such examples
amongst the 585 proverbs.

The KKF proverbs, therefore, tend to take an antithetical or semantically
parallel form. These forms vary in sizé, sometimes occurring over two sentences, as
they do in many of the aphorisms. In 145 instances, KKF proverbs are also
contingent on a precursor, in which case they are “consequential”.

These categorizations of structure are all sentence structures. Proverbs in
English are almost always grammatically correct. All of the proverbs in KKF also

follow proper Ukrainian grammar rules.

 Ibid., p.54.
% Ibid., pp.54-55.
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Aphorisms

There are 441 sayings, mostly in the earlier years of KKF, which have an
authorial quality to them. They are often labelled “aphorisms”. Barnet, Berman and
Burto essentially equate proverbs to aphorisms, with one caveat: “If the authorship is
unknown and the aphorism has become common property, it is a proverb.”69 In KKF,
aphorisms are longer sayings, usually containing two grammatically correct
sentences. Like proverbs, they are opinions or truths often drawn from life
experiences or observations. All aphoristic entries in KKF are didactic.”’ They tend
to be about two to four times longer than the typical pithy proverb.

The aphorisms in KKF tend toward literalness. There are many analogies that
are literally spelled out for us: “A persevering fisherman naturally has the most luck.
Girls should remember this when they want success in catching boys” (“Terpelyvyi
rybolovets’ zvychaino maie nailipshyi uspikh; divchata povyni pamiataty se koly
khotiat’ maty uspikh v lovieniu khioptsiv,” KKF 1921, p.169). Such visible A/B =
C/D forms can be literal if they mean what they say, but they are somewhat figurative
in that they use comparison. There are also implied analogies that need to be figured
out in some of the aphorisms: “A woman has enough sense to know that the longer
she boils an egg, the harder it gets; she forgets that a man is similar to an egg”
(“Zhinka na stil'ko maie rozumu, shcho znaie shcho chym dovshe iaitse varyty tym
tverdshe vono bude; ta vona zabuvaie, shcho i cholovik podibnyi do iaitsia” KKF

1921, p.169). The hardening of the egg is compared to a similar reaction in the man

% Barnet, Berman and Burto, p.7.
7 Neal R. Norrick, How Proverbs Mean, pp.70,73. Norrick actually claims that aphorisms are
optionally didactic.
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that is not stated, but we can probably guess it has something to do with the man
becoming more inflexible. This two-sentence aphorism is comprised of a factual
sentence followed by a sentence stating an opinion. In other two-sentence aphorisms,
the first sentence tends to state an opinion and the second sentence tends to clarify the
matter, often humorously. The second sentence can sometimes act like an antithesis,
parallelism or the figurative referent of an analogy literally spelled out for us.

It is my belief that the editors of KKF either wrote these aphorisms
themselves, or that they found them in some other source. Copyright was not a big
issue in the first half of the twentieth century. It is perhaps not coincidental that 316
of the 441 aphorisms appear in Onufrii Hykavyi’s tenure as the calendar’s first editor
(1917, 1921-32). He was a highly regarded Ukrainian Canadian literary author.
Whether he duplicated others’ aphorisms or whether he concocted his own, he
ceftainly had the greatest appreciation for them out of all the KKF editors. He may
have also inspired the subsequent three editors to at least provide a few aphorisms in
their editions. In comparison, only ten aphorisms appear in the calendar’s final
eleven years under Pihichyn, Shkavrytko and Martynovych.

The “Thoughts About Women” in KKF are mostly aphorisms. In 1921, two
sets of these thoughts were published in quantities of 94 and 35. The thoughts are not
always two-sentence structures, but are almost always longer than the proverbs.
KKF’s “Thoughts About Women,” more than KKF’s “Aphorisms,” sometimes seem
to reflect the contemporary society at the time and place they were published. “Once,
ladies were content with the latest clothing fashions. Now they find the automobile a

requirement for happiness” (“Kolys’ zhenshchyny vdovolialy sia modnymy
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ubraniamy; ta teperishnymy chasamy vony uvazhaiut’, shcho dlia ikh shchastia
avtomobil’ ie konechnym,” Hadky pro zhenshchyny, 1921, p.157). Obviously, the
automobile was a fairly new invention in 1921, so this statement of current affairs is
very timely. Some “Thoughts About Women” are pithier and could possibly be
mistaken for long proverbs: “When a girl’s hands are soft and white and her mother’s
are rough and black, then be sure that the girl will not be as good of a housewife as
her mother” (“Nakoly ruky divchyny pukhki i bili, a ruky ii mamy shorstki i chorni, to
bud'te pevni, shcho z nei ne bude taka dobra hospodynia iak ii mama.” KKF 1921,
p.158). As with the two-sentence aphorisms, the two-sentence “Thoughts About
Women” often employ antithesis, parallelism and humor. The last example is a
consequential parallelism (since she has soft hands, she is a bad housewife). As these
examples show, some of the “Thoughts About Women” show a changing Canadian
society in 1921 that is often coming to grips with the changing roles of females and
the stress these create in more traditionally-minded and patriarchal circles. “Another
reason why there are so many old spinsters in the city is that they do not want to
exchange a $15 job for a 15 cent bachelor” (Druha prychyna zadlia iakoi v mistakh
teper tak bohato starykh panniv ie sia, shcho vony ne khotiat' miniaty 15 doliarovoho
zaniatia za 15 tsentovykh kavalieriv, KKF 1921. p.158) depicts single women earning
more than single men, which was a drastic role reversal from the typical male-female
socio-economic situation in the old country. Such a role reversal seems to have
stirred jealousy among men, including the editor Onufrii Hykavyi. Many of Onuffrii’s
“Thoughts” are misogynistic: “Another problem with today's world is that women

would rather listen to flattery than the truth” (Druha prychyna chomu nyni na s'viti

43

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



tak bohato klopotu ie sia, shcho zhinka radshe bude slukhaty skhlibliaiuchykh sliv,
iak diisnoi pravdy, KKF 1921, p.157).

Marriage constitutes the most common topic in KKF sayings - 91 in total.
Most of these are aphorisms. Perhaps these were created by the editors of the
calendar, taken from another Ukrainian calendar or publication, or even taken from
an English or other-language publication. 64 of these are the aforementioned
“Thoughts About Women.”

Amongst the aphorisms about marriage, many speak of the woman ruling the
roost in one form or another. The theme of ruling the roost is actually highlighted in
traditional Ukrainian wedding lore, such as in the tradition where the first wedding
partner to step on an embroidered rushnyk (towel) is predicted to be the boss of the
household. While the KKF aphorisms do not refer to this ceremony, they do include
many in which the wife is the boss: “When a boy is getting married he believes he is
taking a wife. After the wedding he realizes that he voluntarily gave himself up to a
captain” (“Koly khlopets’ zhenyt 'sia to dumaie, shcho bere sobi zhinku; po sliubi
odnak perekonaie sia, shcho dobrovil 'no viddav sia v ruky kapitana,” Aforyzmy, 1921,
p.61). A proverb similar in format claims that the wife always thought about her boy
before marriage and now she thinks for him (“Koly khlopets’ zaruchenyi z neiu, to
vona bezperestanno dumaie pro neho; kolyzh vin ozhenyt’ sia z neiu, to vona postiino
dumaie za neho, Hadky pro zhenshchyny, 1923, p.156). Another proverb about bossy
wives relates them to lion tamers in a circus: “Viastyteli tsyrkusiv hovoriat’, shcho
osvoiuvaty zviriv potrafyt’ zavzhdy nailipshe zhenshchyny; i shchozh tut dyvnoho,

kozhdyi cholovik te same skazhe” (“Circus owners say that women are always best at
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taming animals. What's strange about this? Every married man knows this,” Hadky
pro zhenshchyny, p.156).

The aphorisms on marriage touch on topics that appear contemporary or
timeless, even though they were written almost a century ago. These include women
as backseat drivers, couples arguing, women’s excessive talking, stupid husbands or
wives and negative changes in general after marriage. These aphorisms were
published from 1921 to 1947 but the theme of the difficulties of marriage permeates
throughout.

The vast majority of the “Hadky i vyhadky,” or “Thoughts and Inventions,”
are short, pithy and didactic. I group most of these types under proverbs: “Work
today and make plans for tomorrow” (“Pratsiui nyni i roby pliany na zavtra,” KKF
1926, p.158). A few of these take longer to instruct, like the aphorisms: “A
frequently transplanted tree will not produce fruit. The same could be said about
people who frequently switch jobs” (“Chasto peresadzhuvane derevo ne bude rosty
ovochiv, take same mozhna skazaty i pro liudyi, shcho chasto zminiuiut’ svoi
zaniattia,” KKF 1926, p.151). The latter form is similar to the aphorisms or
“Thoughts About Women” and its sentences are semantically parallel.

Special mention must be made about aphorisms that are built around existing
proverbs. I consulted ethnographer Volodymyr Plaviuk’s two volume collection for
every aphorism in KKF. In a handful of cases, these aphorisms contained a Plaviuk
proverb, as in: “A man is only a man when he does that which he recognizes as good
— when his will is his own will” (7l ko todi cholovik ie cholovikom koly robyt’ toie,

shcho uznav dobrym; koly ioho volia ie ioho voleiu,” KKF 1921, p.181). Plaviuk
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collected a slightly pithier version: “Cholovik ie cholovikom lysh todi, koly robyt’ te,
shcho sam bazhaie” (A man is only a man when he does what he desires).”" The
main difference is the clarification thét the man’s will or desire should be good
(dobre) and not just any kind of desire. Plaviuk’s proverb catches one’s attention
more but it is also more semantically ambiguous than the aphorism.

“Education is to wisdom, as letters are to education” (“Nauky dlia mudrosty
ie tym chym bukvy dlia nauk,” KKF 1921, p.173) is the first sentence of an aphorism
in KKF and is almost identical to a Plaviuk proverb.72 The aphorism goes on to
elaborate what its first sentence (the proverb) might mean in its second sentence: “A
learned person may be dumb and evil, while a wise person cannot because wisdom is
in his body and blood” (“Uchenyi mozhe buty durnym i zlym; mudryi ni, bo mudrist’
ioho kroviu i tilom,” KKF 1921, p.173). Upon reading the proverb, I interpreted it to
mean that education is a building block of wisdom, whereas the aphoristic elaboration
does not seem to logically support the proverb. Perhaps the editor erred in his
attempts at explaining the proverb via his resultant second sentence.

Since all of the sayings and statements are anonymous, it is not always easy to
differentiate the proverbs from the aphorisms. “Without intelligence and character
you have neither a man nor a people” (“Bez holovy i kharakteru nema ni cholovika,
ani naroda,” KKF 1921, p.160) was listed as an aphorism in KKF but Plaviuk
collected it over sixty years ago in Canada from the mouths of the folk.”> My

decisions on this matter were first weighed based on length and then on wit. If an

' Volodymyr Plaviuk, Ukrains ki prypovidky, vol. 2, edited by Bohdan Medwidsky and Alexander
Makar (Edmonton: Huculak Chair of Ukrainian Culture and Ethnography and the Ukrainian Pioneers
Association), p.286

2 Ibid., p.183: “...nauka...bukva... nauky ...”.
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entry was not sufficiently brief, witty and memorable, it would probably not be easily
memorizable or repeatable, and should probably fall under the category of

“aphorism.”

7 Plaviuk, vol.1, p.80.
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Comparison of Uniquely KKF Proverbs with Multi-Source Proverbs

Are the KKF proverbs authentic? There could be several ways to define the
authenticity of these proverbs in relation to Ukrainian folklore studies. On the one
hand, each of these proverbs is presented in the Ukrainian language in these calendars
and, therefore, is “Ukrainian” in a certain respect. However, I am also interested if
they are “original,” “traditional,” and “folkloric.” A proverb that originated
specifically in the context of Ukrainian culture could be said to be an “original”
Ukrainian proverb. A proverb that circulated orally in Ukrainian communities before
it was printed in KKF could be called a “traditional” Ukrainian proverb. Oral
transmission is a key element of traditional culture. If a proverb can be shown to
have circulated among the traditional peasantry in Ukraine, then I would call this a
“folkloric” Ukrainian proverb. Peasants are the core population referred to as “the
folk.” Perhaps some of the proverbs published in KKF could be “original, traditional,
folkloric” Ukrainian proverbs. My objective in this chapter is to investigate more
critically whether some or all of these characteristics are applicable to this particular
corpus. Definitively proving whether each proverb in the collection is “original,”
traditional” and/or “folkloric” is unrealistic. However, I will explore certain clues
that argue for or against these characteristics. First, I will explore whether these
proverbs seem to be original - whether they originated in Ukrainian culture.

Proverbs may be of literary or oral origins. The literary sources are many and

can include Classical, Biblical or more recent literature.”

™ Taylor, p.4.
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Geographic zones exist in which proverbs tend to circulate. The North and
South American first nations, while they do not have many,”> have their own
proverbs which are unique linguistically and contextually from those of the rest of the
world.”® Western European sayings, on the other hand, sometimes have variants in
other parts of Europe. The transethnicity of most proverbs is an important
acknowledgement in paremiology. We can speak of currency of a proverb in various
countries, so we should not claim that the proverb originated in a particular country
without sufficient support for this. German has “Where the devil can’t go, he sends
an old woman,” while my KKF translation is: “Where the devil cannot make
mischief, an old lady manages to do it” (“De chort ne mozhe narobyty pakosty, tam
potrapyt’ zarobyty ii stara baba” 1953, p.173).”" Taylor, who methodically
researched paremiographical collections and literary works to determine proverb
origins, did not know the geographical or time origin for this proverb about the

devil.”®

While a proverb had to originate somewhere and at some time, determining
this can be difficult. For example, “The nearer the church, the farther from God”
dates from at least 1300 in English folklore. It’s also found in other Western
European countries. In Central Europe (Poland, Hungary, Croatia, Bohemia...) and

7% The latter version

Denmark, the proverb states “The nearer to church, the later in.
is also found in KKF in a slightly varied form: The closer a man is to church, the later

he comes to Divine Liturgy (“Chym blyzhche cholovikovi do tserkvy, tym piznishe vin

 Dundes, p.51.

78 Gary H. Gossen, “Chamula Tzotzil Proverbs,” Wise Words — Essays on the Proverb, edited by
Wolfgang Mieder (New York: Garland, 1994), p.352.

77 Plaviuk, vol.2, p-287: "De chort ne mozhe, tam babu pishle."

78 Taylor, p.70.

 Ibid., p.21.
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prykhodyt’ na Bohosluzhennia1953, p.167), with Divine Liturgy being the main
uniquely Ukrainian, or Byzantine Christian, feature. While Taylor provided 1300
England as his earliest-known source for this proverb, he was loath to commit to a
definitive archetype for even this well-researched proverb.

The KKF editors did not give definitive ethnic labels to their proverbs, though
some of the proverbs contain titles that would at least suggest traditionality and/or
folkloricity. Nevertheless, the content of some of the KKF proverbs contain
Ukrainian place names, personal names, and cultural-historical items that would
suggest they did circulate among Ukrainians and may have even originated within
this ethnic group. Some of the proverbs also contain more poetic devices like rhyme,
alliteration and assonance, which may hint at Ukrainian origins rather than translation
from another language.

Certain proverbs that cite Ukrainian and other Slavic Byzantine church
holidays appear uniquely Slavic, especially when these uniquely Slavic words rhyme
in Slavic and appear cumbersome in English or another language. “Pryishla zhnyva,
khodyt’ zhinka, iak nezhyva; pryishla Pokrova dyvys’! Zhinka zdorova!” (“Harvest
time came and a wife walks as if she is dead; the feast of St. Mary the Protectress
came and the wife is healthy,” KKF 1945, p.140) is a cynical complaint about a
woman who 1s supposedly sick at harvest when there is a lot of work, but when the
post-harvest feast arrives (and the heaizy work 1s done) she seems miraculously
healthy again. Pokrova is a uniquely Slavic word for this particular holiday. Other
nations’ churches celebrate this holiday but only certain Slavic nations use that word.

The holiday itself rhymes and alliterates with its environment in Ukrainian but not in
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English. Furthermore, there are two sets of thyme and alliteration to solidify the
supposition of the proverb’s Slavic authenticity. Rhyme in Ukrainian can be difficult
to achieve via translation, especially from a non-Slavic language. Some proverbs
may have only circulated amongst peoples of Slavic nations, so I feel a cross-cultural
study of Ukrainian proverbs that are shared uniquely by other Slavic nations would
be a useful future endeavour, although this was not my focus in this thesis.

Some KKF proverbs contain Ukrainian place names which can suggest a
Ukrainian core: “Your tongue can lead you to Kyiv and to a beating,” (“lazyk dovede
do Kyieva i do kyia,” KKF, 1933, p.76); “A fool will not (be able to) buy smarts even
in Kyiv,” (“Durnyi i v Kyivu ne kupyt’ rdzumu,” KKF, 1947, p.186). Of course, other
languages could have similar proverbs, with their own capital cities substituted for
Kyiv, so I cannot prove that these two examples are unique to the Ukrainians. The
assonance and alliteration of “Kyiv” and “kyia”” would strengthen this proverb’s case
for its originating amongst Ukrainians.

Cultural history sometimes lies behind the meaning of proverbs. “Sviati otsi,
karbovantsi, (KKF 1933,p.64) literally means that a previous Ukrainian monetary
note called the karbovanets’ is like the holy fathers. Since the proverb also rhymes it
seems likely that it once was current amongst Ukrainians. Then again, perhaps other
cultures had similar proverbs that associated their priests with money and the rhyme
just happened to be a fortuitous coincidence. The KKF “Terpy, tilo, maiesh choho
khotilo” (“Suffer body - now you have what you wanted,” KKF 1961, p.56) is
structurally similar to Plaviuk’s “Terpy, kozache, atamanom budesh” ®° and the latter

proverb refers to a Cossack and Cossack officer. It seems to me quite unlikely that
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this proverb is a translation from some other culture. Likely, it is of Ukrainian origin.
By virtue of similar structure and the latter’s Ukrainian cultural references, it could be
speculated that the former might also be Ukrainian.

Now I turn my attention to the question of whether the KKF proverb corpus
is “traditional.” I think that proverbs with multiple variants are more likely to be
traditional. “Ne ide nauka v lis, ale v myr”"®' (Education does not go into the forest
but into the community, KKF 1945, p.160) and “Nauka ne ide v lis, ale v myr **
both appear in Ukrainian ethnographic collections, and are very close structurally,
differing in the ordering of only one word. Many other proverbs exist that are less
closely related structurally and/or semantically. “Nauka v lis ne vede, a z lisu

Wvodyt’” 83 (

“Education does not lead you into a forest, but gets you out of a forest,”
where “forest” = “trouble”) has a first phrase similar semantically, with only the word
vede differing from ide. So, the form of the first phrase only varies by one word, but
it totally differs in its word order. Nevertheless, there are enough similarities in the
first phrase to suggest that the latter proverb was related to the former two. Its second
phrase actually differs in its literal meaning with the first two. These differences are
significant and may have been the result of considerable circulation amongst the folk.
Yet the figurative meaning of all three proverbs is similar: Education does not lead

you into a forest of problems, but into a good situation, whether that situation is “a

community” or “out of a forest.”

% Plaviuk, vol. 1, p.163.

# Franko, vol.2, p.437.

% Plaviuk, vol.1, p.218.

% Plaviuk, vol.2, p.183. Franko, vol.3, p.497: "Nauka ne vede v lis, ale z lisa."
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“Prosvity za plechyma ne nosiat ~84 (KKF 1933, p.76) literally means
“education is not carried behind one’s back.” Its surface structure and meaning are
completely different from the previous three. Its figurative, real meaning, however, is
surprisingly similar to that of the first three proverbs, especially when considering its
completely differing form. It figuratively suggests that education must be brought to
the fore and not hidden. The “forest” and “carrying education behind the back™ are
implicitly comparable to wasting or hiding one’s education. The fact that this last
proverb was found in eastern Ukraine, while the first three were found in western
Ukraine suggest that the two regions used completely different forms with differing
literal meanings to convey similar figurative meanings in some proverbs. Their
proverb traditions seem to show some considerable differences.

All of the aforementioned proverbs about education were collected in Ukraine
from peasants. Therefore, they are not only traditional, but also folkloric.

The best and most scientific way to determine traditionality in the KKF
collection may be to look to other Ukrainian paremiographical collections to
determine whether a proverb circulated at one time among Ukrainians in a certain
area. Itried to shed light on the issue of historical circulation of the KKF proverbs
among Ukrainians by finding duplicates and variants of KKF sayings in previously
published collections of Ukrainian proverbs. If the KKF corpus is similar in all
respects, then we may hypothesize that these proverbs are truly traditional and/or
folkloric - gleaned from the same culture as the earlier collections. If, however, the
KKEF corpus differs in certain respects, then these differences might shed light on the

peculiarities of the KKF collection. The publication of a proverb in an earlier

8 Chabanenko, p.62. 53
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ethnographic source confirms that it circulated in a particular part of Ukrainian
ethnographic territory or diaspora at a particular time when the ethnographic
collecting took place. Then, the question becomes whether the editors copied the
proverb from a Ukrainian anthology, heard it from the Ukrainian Canadian settlers or
whether they remembered it themselves from the old country. When a proverb in the
almanac exactly matches a proverb from numerous ethnographic volumes or differs
by only a few letters, this might indicate that the particular form was very popular and
that the editor sourced it orally. If a series of proverbs in the almanac identically or
almost identically (save for a few letters) match only the proverbs from one
ethnographic volume, the editors likely copied from that particular Ukrainian proverb
collection. Also, the editors were highly educated men who would have preferred a
literary Ukrainian style as opposed to a dialectal style, so if a KKF proverb with a
literary style differs by only letters from its more dialectal ethnographic counterpart,
it is likely the editors copied from the ethnographic source and made the minor
modifications to make it “grammatically correct.” This is easy to confirm or reject.
The question, therefore, is not only whether a KKF proverb was once current among
Ukrainians somewhere (as determined by proverb collections), it is whether the
editors collected these proverbs orally or from a written source.

Many proverbs have been collected and published by Ukrainian folklorists. I
consulted the proverb collections of Hryhorii I’kevych®, Dr. Ivan Franko,

Volodymyr Plaviuk and Viktor Chabanenko.®

8 Hryhorii I’kevych, Halyts ki Prypovidky i Zahadky, afterword by Roman Kyrchiv ([Vienna: 1841]
L’viv: L’vivs’kyi natsional’nyi universytet imeni Ivana Franka, 2003).
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I’kevych was born in 1803 in the village of Nove Selo (presently
Zhovkivs’kyi raion, Lvivs’ka oblast’) in Galicia. He was a teacher in Kolomyia and
Horodenka in Pokuttia. In addition to proverbs, he also collected folksongs and folk
rituals. His Galician proverb anthology of 1841 was the first major collection of
exclusively Ukrainian proverbs and riddles, containing over 2500 entries.®” The
collection is arranged alphabetically by sentence initial letter.

Dr. Ivan Franko (1856-1916) was born in Nahuievychi, Galicia and is
considered one of the greatest literary authors in Ukrainian history. He was a
political activist and a prolific scholar of Ukrainian literary history, linguistics and
folklore. His folkloric publications are varied and many.*® His mother shared many
proverbs with him during his youth. His 31,091 proverbs (and obrazovi rechi) in
three volumes were collected in the 1870s and 1880s and each has a recorded
geographical location designating where in Galicia the proverb was collected. In his
introduction, Franko gives the full names and locations of many of his individual
informants.®® Franko provides common literal and/or figurative interpretations for
each selection, as well as variant proverbs from Ukrainian and non-Ukrainian
paremiographers. This exemplary Ukrainian proverb anthology is organized
alphabetically by keyword. The three volumes were published between the years

1901 and 1910.

8 Viktor Chabanenko, Mudre Slovo: Pryslivia ta Prykazky v Horivkakh Nyzhn 'oi
Naddniprianshchyny, 2™ edition (Zaporizhzhia: Zaporiz’ka Oblasna Orhanizatsiia Ukrains’koho
Tovarystva Okhorony Pamiatok Istorii ta Kul’tury, 1992).

% II’kevych, pp. I-VII

8 Arkadii Zhukovsky, “Ivan Franko,” Encyclopedia of Ukraine
<http://www.encyclopediaofukraine.com/pages/F/R/Frankolvan.htm>

% Franko, vol.1, foreword.
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The publications by Volodymyr Plaviuk are particularly important for my
study because he collected his corpus of proverbs from Ukrainians in Canada.
Plaviuk was born in in 1886 in the town of Kuty, which lies on the Galician side of
the Cheremosh River in present-day southwestern Ukraine. He became a teacher in
1904 and immigrated to New York in 1907, where one of his tasks as assistant editor
of the newspaper Amerykans’kyi holos [ American Voice] was to collect proverbs to
fill up the paper. In 1908, Plaviuk and his new wife moved to Winnipeg, where he
studied theology. He served as a Protestant minister for many years. His last posting
as a protestant preacher was Edmonton and he lived in east central Alberta for the rest
of his life. In the 1930s and 1940s, he was a government employee in Alberta and he
began to collect proverbs, perhaps inspired by his paremiographical experience in
New York and his mother’s penchant to quote proverbs when he was growing up.
Plaviuk collected his proverbs from the Ukrainian pioneers of Canada. He used
Franko’s model and provided interpretations for all 6200 proverbs in his first volume
of proverbs, published in 1946, after realizing that people had difficulty
understanding them. The interpretations were provided by him, his wife, his mother-
in-law and older Ukrainian pioneers. In 1958, he announced that he had enough
proverbs for a second volume, but passed away in 1961.°° The second volume was
annotated, prefaced and published many decades later by Dr. Bohdan Medwidsky and
others at the U of A’s Ukrainian Folklore Center and through the Ukrainian Pioneers’
Association of Alberta. Both volumes are organized alphabetically by keyword,

similar to the format established by Ivan Franko.

* Plaviuk, Ukrains ki Prypovidky, pp.10-30.
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Chabanenko’s anthology, Mudre slovo: pryslivia ta prykazky v hovirkakh
nyzhn oi naddniprianshchyny (1992), contains approximately 3500 proverbs from the
Dnipropetrovs’k, Zaporizhzhia, and Kherson oblasts of south central Ukraine. They
were collected by Chabanenko and philology students in the Zaporizhzhian university
from 1952-1992. The collection also contains a few hundred entries from folkloric
materials published between the middle of the nineteenth and the beginning of the
twentieth centuries in the south central gubernias (provinces) of Katerynoslav and
Kherson by such ethnographers as Ivan Manzhura, Iakiv Novyts’kyi, Dmytro
Iavornyts’kyi, Ivan Besaraba and others. The collection was edited for ten years in
order to eliminate academic, popular, geographically variant or popularly remade
proverbs.”’ The geographical location of the informants is given for each entry and
each selection is organized alphabetically by keyword, usually the first or second to
appear in the proverb.

It is perhaps not surprising, since aphorisms are more connected with written
literature and specific authors, that I found very few of the KKF aphorisms in the four
Ukrainian proverb collections. I will, therefore, leave the aphorisms aside and
concentrate on proverbs for the remainder of this chapter.

I found 233 of the 585 KKF proverbs (40%) in the four anthologies and I will
refer to these as the “multi-source” proverbs. I will refer to the remaining 352
proverbs as “KKF-unique.” 37 of the KKF-unique proverbs have “folk” designations
in their titles and many proverbs not designated as “folk” are multi-source. I do not
think that the proverb titles in the calendars provide dependable information

regarding the folkloric status of these proverbs. The ethnographers’ collections can

°! Chabanenko, pp.3-4. 57
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bring more clarity regarding the historical ethnic currency and folkloricity of the KKF
proverbs.

Franko’s three-volume tour de force contains 204 duplicates, variants or
versions for 181 of the 233 multi-source proverbs. Plaviuk’s two diasporic volumes
hold 161 such examples distributed over 136 KKF proverbs. II’kevych’s pioneering
Galician edition supplies 72 cases in 70 KKF proverbs, and Chabanenko’s volume
from south central Ukraine possesses 41 related forms spread over 35 KKF proverbs.
The three collections that concern us the most are Franko’s, Plaviuk’s and
Chabanenko’s volumes. Franko cited almost all of the 72 II’kevych examples, so the
II’kevych collection rarely differentiates itself from Franko’s.

Chabanenko’s collection was obtained from the mouths of the south central
Ukrainian folk. The first four editors of KKF, from 1917 to 1961, were all either
born in western Ukraine or Canada. KKF was published in Western Canada and
practically all Ukrainian Canadians at that time were also from western Ukraine. Not
surprisingly, Chabanenko’s collection contains by far the fewest duplicates and
variants. As a general observation, Chabanenko’s variants have greater differences in
wording to their KKF cognates than do variants of the other collections. “Udar
slovamy prynosyt’ strashniishi naslidky, iak udar shabli” (An attack of words brings
scarier consequences than a blow from a sword, 1924, 1960), which has many
international variants that substitute “words” for “tongue”,’? looks completely

different structurally than “Slovo - ne strila, a hlybshe rana” (A word is not a bullet,

%2 Burton Stevenson, The MacMillan Book of Proverbs, Maxims and Famous Phrases (New York:
MacMillan, 1948), pp.2347-48.
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but it produces a deeper wound).” Iwould argue that the main semantic difference is
“sword” versus “bullet” and that, therefore, both proverbs mean almost the same
thing and can be considered variants, even though they are structurally incomparable.
A similar phenomenon occurs with regard to “Anhel’s ‘kyi holosok, a chortova
dumka” (An angel’s voice, but the devil’s thought 1947, p.186) and “Slova laskavi, ta
dumky lukavi »%4 (The words are nice, but the thoughts are evil). In this case, only the
word “thought(s)” is similar in both, but the KKF proverb’s figurative meaning is the
same as the Chabanenko proverb’s literal meaning. Again, an extreme variation in
form can produce a semantically similar proverb. 45% (17 of 38) of the Chabanenko
variants have differences in structural form to their KKF proverbs with which they
share similar meaning; about half of these variants are fairly extreme, which is a
much higher rate than in the other collections. I argue that this is explained by
geographic disparity. An additional three versions have semantic discordance
between Chabanenko and KKF. These versions are cited because they contain
kernels of structural similarity. “Sviati otsi karbovantsi” (Money is like the holy
fathers, KKF 1933, p.64) starts off in unison with “Sviati otsi-karbovantsi vsi dila

vyrishat >

(Money [karbovantsi] is like the holy fathers — it solves all matters), but

the added three words provide full semantic clarity to a previously ambiguous saying.
Chabanenko’s collection only contains two KKF duplicates, including “Sviati

otsi karbovantsi” which is hard to vary in this popular form, because it is so short.

The source for the KKF editor’s “sviati otsi”’ proverbs is a mystery because no

western Ukrainian volume contains them and yet they appear in KKF in 1933.

% Chabanenko, p.121.
% Ibid.
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Chabanenko also has only four variants to KKF proverbs that differ by mere letters,
as in: “Pravda iasnisha vid sontsia, ta ii z svichkoiu shukaty” (Truth is brighter than
the sun, but you have to look for it with a candle, KKF, Narodni Prypovidky, 1947,
p-184) and “Pravda iasnisha od sontsia, ta i ii z svichkoiu shukaty.” % This
comparison shows a more dialectal ethnographic variant being grammatically
corrected in the KKF version by the editors. Ten of the 38 Chabanenko variants
differ somewhat in wording, as in: “Pany skubut sia, a piddanykh chuby boliat”
(Landlords tear each other by the hair and the underlings’ heads of hair hurt, KKF,
Narodni Prypovidky,1947, p.184) and “Pany biut’sia, a v muzhykiv chuby boliat’”
(Landlords fight and the peasants’ heads of hair hurt).”’

These statistics show that relatively few south central Ukrainian proverbs are
identical or nearly identical to the KKF specimens. Often, they differ in form by
more than just a few words. Though they were under the Russian Empire, the south
central Ukrainians still developed and maintained some proverbs that were
semantically similar to those of the western Ukrainians and the later immigrants to
the Canadian prairies - even if these proverbs often differed in form. The relative
infrequency of duplicates and close variants perhaps attests to the political and
geographical barriers between these two regions through their histories.

56 KKF proverbs contain duplicates and 28 more vary by only letters from
Franko’s collections. These duplicates and near-duplicates invite the interpretation
that they might have been copied from Franko, because Franko’s paremiographical

trilogy was published before all of the KKF editions. Three KKF editions in

% Tbid., p.62.
% Ibid, p.104.
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particular may have had proverbs taken directly from Franko. In 1933, Dr. Teodor
Datskiv included 56 proverbs, eleven of which were duplicates of Franko proverbs.
The duplicates come from all three Franko volumes and are sprinkled throughout the
edition. Four of the eleven duplicates are also duplicated in Plaviuk’s volumes that
were not yet published at that time. These four proverbs were current in Western
Canada from the 1930s to the 1940s when Plaviuk conducted his paremiography.
While Datskiv’s alleged use of the strictly-Franko duplicates was random in its
utilization of all three volumes and low in percentage (7 of 56 = 17%), it is
conceivable that the seven duplicates were taken from Franko. It could also be a
coincidence. Perhaps Datskiv simply learned these seven orally in Canada or in the
old country.

In 1947, editor Mykhailo Hykavyi published 35 exact duplicates and another
19 proverbs that differed by only a few letters with Franko’s collection. These are in
a series of 101 proverbs called “Narodni Prypovidky.” 1t is quite clear to me that
these proverbs were indeed taken from Franko. The first 25 of these duplicates all
appear in Franko’s second volume. The next five consecutive duplicates are all from
volume one. Such distribution is not sufficiently random to be coincidental. Hykavyi
was obviously looking mostly at volume 2 when he selected these proverbs. Some of
the 19 variants that differ by only a few letters may have also been inspired by
Franko. In many of these near duplicates, mostly from volume 2, Hykavyi simply
changed Franko’s dialectic variant to one that follows standard Ukrainian. “Mali dity

9998

idiet khlib, a velyki sertse”" was edited to become “Mali dity idiat’ khlib, a velyki

*7 Ibid., p.95.
% Franko, vol.2, p-373.
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sertse” (“Small children eat bread and big ones — your heart,” KKF, Narodni
Prypovidky, 1947, p.184). Nine of twelve proverbs in 1945 are also either Franko
duplicates or very close variants published by Hykavyi.

It does not appear that Mykhailo Hykavyi, editor from 1945 to 1961, copied
from Plaviuk, whose first volume was published in 1946. Some 30 Plaviuk variants
during Mykhailo’s editorship differ considerably in form, a similar number vary by a
few words, and an approximately similar number differ by a few letters or are
duplicates. During the Hykavyi era, there were only five Plaviuk duplicates that were
not duplicates in the other three earlier collections. The fact that Hykavyi published
so many variants of Plaviuk proverbs but so few exact duplicates suggests that
Hykavyi might actually have had a very good grasp of the proverbs popular amongst
Western Canada’s Ukrainian population. His utilization of Franko was indeed an aid,
but by no means the only source from which he drew his proverbs. It seems
conceivable that Hykavyi and the other editors might have drawn most of the multi-
source and some of the KKF-unique proverbs from their own memories and the
Ukrainian citizenry in Manitoba. While Mykhailo Hykavyi probably copied between
40-60 Franko proverbs, he and the other editors also printed a great number of Franko
and Plaviuk proverbs that differ in form to varying degrees. By fixing these in print
they were reinforcing the old country lore in a country whose rural inhabitants were
widely dispersed with poor means of transportation and communication. KKF, one
of the earliest calendars and a farmer’s almanac, appears to have been popular among

Ukrainian settlers. Professor Ivan Bobersky interviewed Ivan Pylypiw’s wife on their
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farm near Lamont, Alberta in 1937. Interestingly, a copy of KKF was on the table.”
KKF was, after all, a farmer’s almanac, so it provided the isolated homesteader with
useful agricultural information.

Another possible approach to identifying whether proverbs might be
traditional or not may be the study of the proverb forms. I propose that Ukrainian
language proverbs with more poetic devices are more likely to be most integrated in
Ukrainian culture while those with less rhyme, alliteration or assonance are more
likely to be translations or otherwise less folkloric. Rhyme sometimes strongly
suggests that a proverb might have been originally created and circulated by
Ukrainians, because not every idea is easily turned into a rhyme.

In “Spustyvsia did na obid ta i bez vecheri spaty lih, 100 gid (grandfather)
rhymes with obid (dinner) and /i# (went to bed) is in assonance with those two
rhymes. The rhyming of Ukrainian personal names or titles imparts extra cultural
specificity to the proverb and suggests that it is even more likely Ukrainian: “Ne
nadiisia, Hrytsiu, na durnytsiu” (“Do not get your hopes up for a trifle, Greg,” 1942,
p.118)."%" The vocative form of the name Hryts’ thymes with the final word and the
proverb contains alliteration of “n.” The chances are high that such proverbs were
generated either in Ukrainian or in another Slavic language that has similar rhyming
words. Other thyming examples include: “Lipshe malo v spokoiu, nizh bahato z
hrozoiu, ” (“It is better to be at peace with very little than to be worrying about a lot,”

“Narodni Prypovidky,” 1942, p.118, KKF-unique), “Ne pozhaluiesh toho nikoly, iak

% William A. Czumer, Recollections About the Life of the First Ukrainian Settlers in Canada,
(Edmonton: Canadian Institute of Ukrainian Studies, 1981), p.18.
1% Franko, vol.1, p.582. Plaviuk, vol. 1, p.100. Chabanenko, p.39: “Zhdav...”.
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poratuiesh kohos’ v nedoli” (“’You will never regret rescuing someone in a calamity,”
1942, p.118, KKF-unique) “Cholovik iak vorona, a use zhintsi oborona ' (“Though
a man is like a raven, he still looks after his wife,” 1933, p.76) and “Pro sviato
derzhav, ta v buden’ skazav” (“He kept quiet on the holiday, and mentioned it on a
work day,” 1961, p.47, KKF-unique). ” It is also quite likely that KKF presents
traditional Ukrainian proverbs not in theUkrainian proverb collections that were
already published, as some of these rhyming KKF-unique proverbs suggest.

There are 107 instances of thymes in the 233 proverbs that have variants in
Ukrainian anthologies (46 of these instances include feminine rhyme, twenty-two -
masculine rhyme, twenty-four - near rhyme, six - triple rhyme, two - identical rhyme
and there are three other cases). This equates to about 46% of the proverbs with
variants. This is a significantly higher percentage than the approximately 27% (94
out of 352) that rhyme amongst the KKF-unique proverbs.

The greater incidence of rhyme in the ethnographically supported proverbs
seems to add more colour, as in “Dobre hospodyni, koly povno v sudyni”™'® (It is
good for the housewife when the contéiner is full, KKF 1947, p.184) and “Ne kpyty z
Mykyty, bo i Mykyta vmiie kpyty”104 (Do not sneer at Mykyta because Mykyta can
sneer too, KKF 1947, p.184). Some of the KKF-unique sayings without thyme are so
bland, their proverbiality is questionable. “Genii ne zdalyi dlia biznesu” (A genius is
not apt at business, KKF 1926, p.158) could well be an ordinary sentence printed by

the editor rather than a traditional saying. Rhyme can be an effective tool for the

191 Franko, vol. 1, p.453: “Hrytsiu, ne spuskai sia na palanytsiu.” Plaviuk, vol.1, p.81: “Hrytsiu,
Hrytsiu, ne spuskai sia na durnytsiu.”

192 Branko, vol.3, p-317.

19 Franko, vol.1, p.432. II’kevych, p.27.
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continued circulation of proverbs because it is easier to memorize such proverbs than
those without rhyme. The KKF-unique proverb “Syl’'na postanova i tsil’ oboroniat’
cholovika pered upadkom” (A strong resolve and purpose protect a man from ruin,
KKF 1943, p.162) is short but not as memorizable as it would be if it thymed. The
practicality of the Ukrainian peasants seems to be reflected in their preference for
proverbs with brevity, thyme and memorizability.

Other rhyming multi-source proverbs are clearly a part of the international

»105

lexicon, like “Poky ne namuchyshsia, doty ne nauchyshsia”""" (As long as you do not

struggle, you will not learn, KKF 1945, p.160) and “Ne pohan’ krynytsi, bo
skhochesh vodytsi” 106 (Do not foul the well, because you will want to drink some
water, KKF 1933, p.50), the latter of which modifies voda to its diminutive vodytsi in
order to thyme with krynytsi. Even if a rhyming proverb did not originate amongst
Ukrainians, the fact that it rhymes is a good indicator that it was current among
Ukrainians and well-integrated into Ukrainian culture.

I speculated that alliteration might also be an indicator that a particular variant
was created in a certain language. “Bozhe dai dobre, tai ne dovho zhdaty” '*' (KKF,
1947, p.186) repeats “d” four times and is multi-source. 32% (75 of 233) of the
multi-source proverbs and 31% (108 of 352) of the KKF-unique proverbs have

alliteration. If anything, this fact seems to suggest that the KKF-unique proverbs are

quite similar to traditional Ukrainian ones in their alliteration.

1% Branko, vol.2, p.100: “...Mykyta sam umiie...” Plaviuk, vol.1, p.168: “...kpy sobi z...”
193 plaviuk, vol.1, p.218, Franko, vol.2, p.437: “Nema nauky bez muky.”

1% Plaviuk, vol.2, p.152: “Ne brudny...”

17 Franko, vol.1, p.72.
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However, the KKF-unique and the multi-source proverbs do demonstrate a
difference in the frequency in which they combine rhyme and alliteration. “Zheny
syna koly khoch, koly mozhesh davai doch” (“Marry off your son when you want;
when you can marry off your daughter” KKF, 1947, p.184) has alliteration of “d,”
rhyming of “och” and repetition of “koly”” which add poeticism. I sense that the
poetic beauty achieved through various phonic and structural devices can rarely be
duplicated through translation or even migration of proverbs from one language to
another. This multi-source proverb about marriage also had pertinence in a peasant

society where women were expected to marry quite young.'®®

“Lipshe buty bahatym
Ivanom, iak bidnym panom”'® (“It is better to be a rich Ivan than a poor lord” KKF,
1947, p.184), repeats “b” and thymes “anom, is multi-source and refers to the
historical landlord-serf relationship. ” 17% (39 of 233) of the multi-source proverbs
have alliteration and rhyme. However, only 8% (27 of 352) of the KKF-unique
proverbs have alliteration and rhyme. So, KKF-unique proverbs are less than half as
likely to contain both poetic features and, I propose, less likely to be proverbs once
current among Ukrainians.

The two proverb groups are quite similar in their ratios for most functional
categories, though KKF-unique proverbs show a higher affinity for recommending
(92 times or 26%) than do the multi-source proverbs (29 times or 13%). All but six
of the KKF-unique proverbs that recommend are literal and straightforward forms of

proverbial instruction, as in: “Shchoby buty cholovikom, treba maty do seho

sredstva’ (In order to be a man you need the means, 1921, p.188) or “Bud'te

198 Plaviuk, vol.1, p.120. Franko, vol.2, p.101. II’kevych, p.33.
19 plaviuk, vol.1, p.147. Franko, vol. 2, p.217.

66

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



spravedlyvymy dlia sebe samykh, a bud'te spravedlyvymy i dlia druhykh.” (Be true to
yourself and others, 1926, p.86). This straightforward type of instruction is consistent
with what one would expect from the Ukrainian Prosvita movement of adult
education, in which the KKF editors were active. Onufrii Hykavyi (1917-32), Dr.
Kost Andrusyshen (1941-44) and Mykhailo Hykavyi (1944-61) were each educators
and Dr. Teodor Datskiv (1932-41) was very active in the Ukrainian community.

My two categories of proverbé also differ in their Dual Coding. Proverbs with
figurative interpretations appear to be more frequent in the proverbs that appear in
Ukrainian ethnographic collections. These multi-sourced proverbs also contain a
higher percentage of concrete words. There is a much higher percentage of at least
partial concreteness in the multi-source group, where 173 out of 233 (74%) show
some degree of concreteness, as in: “Iak bude dolia, to bude i l'olia™"'° (One's fate(A)
determines the quality(A) of one's shirt(C), 1933, p.50). 121 of the 233 multi-source
proverbs (52%), including the last example’s metaphor comparing ““shirt” to
“wealth”, tend toward a figurative interpretation. All, except for one, have some
concreteness in them. Only 131 out of 352 (or 37%) in the KKF-unique group have
some concreteness, as in “Ambitsiia, tak iak plyvucha voda, - nikoly neohliadaiet'sia

nazad” (Ambition(A), just like flowing water(C), never looks backwards,(C) 1926,

p.137), which personifies “ambition” in that it “never looks backwards.” Only 58 of
the 352 KKF-unique (16%) proverbs show some figuration like the last example. As
in the last example, the figuration in the KKF-unique tends to be weaker and more
explicit. In the last example, a simile spells out the explicit comparison. These

numbers suggest that the more colorful, concretely-stated and figurative proverbs
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were highly favoured in the traditional Ukrainian proverb repertoire. However, the
KXF-unique proverbs, which account for the majority of the KKF editors’ proverb
selections, were significantly less figurative and less concrete.

The KK F-unique proverbs contain more abstract words and are more likely to
take on a literal interpretation. In 224 of 352 instances (64%), KKF-unique proverbs
are literal proverbs containing mostly abstract words, as in “Nakolyb cholovik lipshe

pamiatav, buv by lipshym” (If a man could remember better(A), he would be

better(A), 1921, p.173). In another 45 cases, they were literal but inconclusively
abstract or concrete. So, abstractness spawns literalness in KKF-unique proverbs a
total of 270 times (76%), or in 270 of 298 KK F-unique literal proverbs (91%). This
might suggest that the KKF editors were interested in educating the Ukrainian
Canadian settlers with their ideologies and morals, to which abstract-literal proverbs
are admirably suited.

Abstractness and literalness are associated with each other in the multi-source
proverbs as well, though there are relatively fewer of them.

The rates of figures of speech show considerable differences between the
multi-source and KKF-unique groupings. In general, we see that the part of the KKF
collection that is shared with Ukrainian folklore proverb collections have a higher
incidence of poetic devices. Explicit metaphors, which are much better suited for
instructing straightforwardly, are more common in the KKF-unique category.
“Nailipshym tovaryshem cholovika ie knyzhka” (Man's best friend is a book, KKF
1946, p.178) is an example that explicitly compares “a friend” to “a book.” Implicit

metaphors, which tend to relate the topic to concrete aspects in a peasant’s

110 Franko, vol.2, p-29. Plaviuk, vol.1, p.108. 68
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environment in KKF, tend to predominate among the multi-source. “Vid ohniu bizhu,
a v vodu skachu” (I run from fire and jump into water, KKF, 1942, p.118) implicitly

refers to a person who goes from one type of trouble to another.'!!

Hyperbole occurs
24 times (10%) in the multi-source, as in “Pravda iasnisha vid sontsia, ta ii z
svichkoiu shukaty” (Truth is brighter than the sun, but you have to look for it with a
candle, 1947, p.184). Hyperbole only occurs four times (1%) in the KKF-unique.
Meiosis appears in 13 multi-source proverbs (6%), as in “Odyn tsvit ne robyt' vinka”
(One flower does not make a wreath, 1947, p.184) and in only 1 KKF-unique saying
(0.3%). Paradox appears in 9 multisource proverbs (4%) like “Dytynu liuby iak
dushu, a triasy iak hrushu” (Love your child like your soul and shake it like a pear-
tree, 1947, p.184) and in only 3 KKF-unique (0.8%). Irony appears in 9 multi-source
proverbs like “Durnia na holovu truchai, a vin na nohy pade” (Push an idiot onto his
head and he will fall on his feet, 1933, p.99), where the idiot succeeds by luck.!'?
Only 2 KKF-unique proverbs (0.6%) show irony. This pattern is consistent with how
the Dual Coding theory, thyme, and rhyme combined with alliteration relate to the
two KKF proverb groups.

The multi-source and KKF-unique proverbs also differ thematically from the
proverbs found in other collections in some ways.

More than 25 multi-source proverbs convey various values regarding
intelligence and education. The struggle to learn is depicted in at least five multi-
source proverbs. “As long as you do not struggle, you will not learn” (“Poky ne

namuchyshsia, doty ne nauchyshsia,” KKF 1945, p.160 and “Doky ne namuchyt sia,

1! Plaviuk, vol.2, p.69.
12 Branko, vol.2, p.60.
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doty ne navchyt 'sia,” 13 KKF 1947, p.184) has two variants that seem to illustrate a
plausible peasant view of education. Life was a struggle to the peasants, so why
should education be any different. “Choho Ivas’ ne navchyvsia, toho Ivan ne bude

114 (What young Ivas’ did not learn, older Ivan will not know, 1945, p.160) is

znaty,
analogous to “What one did not learn in youth, one will not know when one is older.”
A common Ukrainian name, Ivan, and its diminutive, Ivas’, serve as metaphors for
age. The KKF-unique proverbs are bereft of proverbs where education is a struggle.
I believe that such proverbs would be seen as less attractive to the editors of the
calendars, who were themselves dedicated to promoting popular education.

The importance of practice or intelligence is stressed, often over education, in
at least 15 multi-source proverbs. In “Ne shtuka nauka, a shtuka rozum, '
(Education is not a big deal, but intelligence is, KKF 1945, p.160) education is
underplayed in favor of intelligence. “laki to liudy buly shchaslyvi kolyb maly
rozum” (How fortunate people would be if they possessed common sense, KKF 1921,
p.173) and “U koho rozum, u toho i shchastia (Whoever has common sense also has
fortune)”1 1 hoth stress the importance of intelligence or common sense. In “Mudrii

23117

holovi dosyt' dva slova” "' (Two words are enough for an intelligent person to

understand, KKF 1969, p.71), “two words” is a metaphor for the little training or

education a smart person requires in order to learn or understand; again, intelligence

»118

is seen as the key. “Nauka sriblo, a praktyka zoloto,”" " (Education is silver and

113 plaviuk, vol.1, p.218, Franko, vol.2, p.437: “Nema nauky bez muky.”

114 plaviuk, vol.1, p.147: “...navchyt’sia...ne zmozhe.” Fraunko, vol.2, p.218: “sia Ivan ne
nachyt’...bude vmity.”

15 Franko, vol.2, p.437.

6 Branko, vol.3, p-80

7 Branko, vol.1, p.415.

18 Franko, vol.2, p.436.
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experience is gold, KKF 1945, p.160) is an explicit metaphor that, like the previous
example, values education highly, but practice even more highly.

Four KKF-unique proverbs also value experience over education, including
“Znannia cholovika nikoly ne pervyshchaie ioho dosvidu” (The knowledge of a man
never supersedes his experience, KKF 1926, p.151). This amount, however, falls
well shy of the fifteen examples of practice superseding education in the multi-
source.

Not present in the multi-source group, some KKF-unique value education
over intelligence: “Vlasteiu mozhna nadilyty vas, ale ne mudristiu; ii vy musyte sami
sobi zdobuty” (One may endow power onto you, but not smartness. You must
acquire smartness on your own KKF 1946, p.178).

In all, the KKF-unique category contains at least 32 proverbs about education,
intelligence and knowledge. These themes constitute roughly ten percent of the
KKF-unique proverbs, so they are very popular in this category. In “Nauku
zdobuvaiet'sia rozumom vid Boha” (Education is attained through intelligence from
God, KKF 1948, p.120) the more traditional struggle to learn is replaced with God-
given intelligence. “Bohatstvo rozumu ie odynokym pravdyvym bohatstvom”
(Intellectual wealth is the one true wealth, KKF 1926, p.158), like some of the multi-
source proverbs, stresses intelligence or common sense. All but one of these KKF-
unique proverbs are abstract and literal, which indicates that the editors were possibly

trying to provide straightforward instruction in the KKF-unique group. 49% of
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Ukrainians in Galicia were illiterate in 1900, largely due to political repression by the
Poles.'"’

Four of five KKF-unique proverbs about idiots differ greatly from their multi-
source proverbs in that they are abstract, literal, moralistic and humorless, like: “Jak
vy ne ie mudrym, to shkoda vam slukhaty mudrykh liudei” (If you are not intelligent it
is useless for you to listen to intelligent people, KKF 1927, p.72).

All of the multi-source proverbs about fools are figurative and humorous.
“Dai meni Bozhe toi rozum napered, shcho Ukraintsevy na poslid” (Grant me, Lord,
that intelligence in the beginning that Ukrainians receive in the end, KKF 1947,
p.184) is what a Ukrainian peasant says after he gets swindled by a Jew in a business
dealing.'® “Duraky rodiat’ tila, mudri idei”"*' (Idiots give birth to bodies, smart
people create ideas, KKF 1921, p.173) and “Lipshe z rozumnym zhubyty, iak z

. 22
durnem znaity”

(It is better to lose something with a smart person than to find
something with a dumb person, 1945, p.160) compare idiots to smart people - a
common phenomenon in Ukrainian paremiography. Hyperbole or meiosis often
underlay the humour in the multi-source proverbs about fools. “Durnia na holovu
truchai, a vin na nohy pade” (Push an idiot on the head and he will fall on his feet,
KKF 1933, p.99) is a hyperbolic exaggeration meaning “a fool will succeed by

luck.”'?* “Durnia na nohy klady a vin na holovu pade” (Put a fool on his feet and he

falls on his head KKF 1947, Narodni Prypovidky, p.184) is a variant of the last

% paul Yuzyk, The Ukrainians in Manitoba: A Social History (Toronto: University of Toronto Press,
1953), pp.26-27.

120 Eranko, vol.3, p.38.

12! plaviuk, vol.2, p.107.

122 Eranko, vol.3, p.41.

' Franko, vol.2, p.60.
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example that appears to mean the exact opposite of the preceding form. “Durnyiiv
Kyivi ne kupyt’ rozumu” (A fool will not be able to buy smarts even in Kyiv, KKF
1947, p.186) is a meiotic understatement of the inability to “buy” intelligence
anywhere — not even in Kyiv, the centre of the Ukrainian universe — because
intelligence cannot be bought. Similarly, “Jak Boh rozum vidbere, to i koval’ ne
vkuie” (If God takes away the mental faculties, even a blacksmith will not be able to
build them, KKF 1945, p.160) and “Komu Boh rozumu ne dav, tomu i koval’ ne
ukuie” (“For those whom God did not give intelligence, even a blacksmith cannot
attach it.” KKF 1939, p.72) are also understatements, or meioses, because a
blacksmith cannot forge or bestow reason. The latter proverb was also figuratively
applied to proud lords who wasted their money on schooling, travel and other
artificial means of education.'**

We see, therefore, that proverbs with themes of intelligence and education are
somewhat special in the KKF-unique category. They are the proverbs which seem to
be most specifically influenced by the KKF editors. They tend to stress the value of
education, an attitude consistent with their enlightenment values. The multi-source
proverbs on these themes are more consistent with peasant values, often reflecting
perspectives of people without much formal education themselves. This peasant
worldview, particularly strong in the traditional folkloric multi-source proverbs, is
evident in a number of other themes as well.

There are five proverbs about the blacksmith trade among the multi-source
proverbs in KKF. “Dobre kovadlo ne boit 'sia molota” (A good anvil does not fear

the hammer, KKF 1947, Narodni Prypovidky, p.184) was believed by Plaviuk to

124 Franko, vol.1, p-80. 73
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mean that a spiritually strong person does not fear struggles.'*> Two other proverbs
about the blacksmith trade recommend doing things at the appropriate times: “Dobryi

12655

koval' kuie zalizo poky vono horiache' ™ (A good blacksmith forges the iron while it

is hot, KKF 1953, p.122) and “Todi dery lyko, koly vidstaie, todi idy zamuzh, iak

berut 225127

(Strike iron when it is hot; then get married when men are willing to take

you, KKF 1947, Narodni Prypovidky, p.184). KKF-unique proverbs, which tend to

be literal, show a complete absence of these peasant-based blacksmith proverbs.
Multi-source proverbs about marriage tend to be humorous, whether literal or

figurative. “Zheny syna koly khoch, koly mozhesh davai doch 128 (

“Marry off your
son when you want; when you can, send your daughter off,” KKF 1947, Narodni
Prypovidky, p.184). The humour here is increased by the use of masculine rhyme,
alliteration, assonance and repetition. The importance of marrying off a daughter |
while still young was a very important traditional value of a peasant society. 129
“Pryide taka nedillia i v nas bude vesillia,” (There will come a Sunday when even we
will have a wedding,1947, p.184). While Franko preferred the literal meaning, 130
Plaviuk interpreted this proverb to more figuratively to mean that good fortune will
come eventually.131 In “Z zhinkoiu klopit, bez zhinky shche bil'shyi” (There is trouble
with a wife, and without a wife there is even more trouble, KKF 1947, Narodni

Prypovidky, p.186) and “Bida v koho zhinka blida, a iak rumiana, to kazhut’ shcho

piana” (There is misfortune for whoever’s wife is pale, and if she is rosy they say she

123 plaviuk, vol. 2, p.144.
126 Pranko, vol.2, p.276.
127 Tbid., p.344.

128 Pranko, vol.2, p.101.
129 plaviuk, vol.1, p.120.
1% Franko, vol.2, p.441.
13! Plaviuk, vol.1, p.220.
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is drunk, KKF 1947, Narodni Prypovidky, p.184) men voice their displeasure with
their wives.

There are only four KKF-unique proverbs about marriage and they contrast
drastically to the more concrete, figurative multi-source proverbs. All are literal,
quite abstract, as in “Koly dumaiesh odruzhytysia, uvazhno dyvysia i uvazhno
pryslukhuisia” (When you are planning to marry, look and listen carefully KKF,
1953, p.173). This literalness gives them more of a moralistic quality than the multi-
source, although two of the KKF-unique examples are humorous, like:
“Nairozumnishe - se ozhenytysia z liubovy z bohatoiu divchynoiu” (The wisest thing
is to get married because of love with a rich girl KKF, 1933, p.174).

Aging and old age are treated humorously and often exaggeratively in five
multi-source proverbs with variants. The theme is related to craziness in some and a
slower pace of life in others. “The hair grays and the head goes crazy” (“Volos syviie
a holova shaliie,” KKF 1947, p.186) sounds exaggerative on its surface meaning, but
it actually questions the wisdom of an old man who marries a very young lady."*
Such a proverb could theoretically be appropriate anytime that an old person does

something silly. “Zhurba robyt' holow syvoiu.”'*

(Sorrow makes the head turn grey,
KKF 1953, p.64) has the same surface meaning and hyperbole as the former.
“Spustyvsia did na obid ta i bez vecheri spaty Iik*13* 13 (A grandfather was going to
have a meal but he fell asleep without supper, KKF 1942, p.118) seems exaggerated

in its absurdity. Doky babunia speche knyshi, to v didunia ne stane i dushi,” (In the

B2 1bid., p.53.
133 pranko, vol.2, p.137: "Vid zhurby holova lysiie, a rozum duriie."
13 Chabanenko, p.39.
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time it takes baba to bake a stuffed loaf of bread, dido will die, KKF 1942, p.118)
hyperbolically refers to the slowness of old people. Only one KKF-unique proverb
covers this topic. The multi-source proverbs seem to be more connected to the
traditional lore of the old country, while the KKF-unique proverbs were more likely
selected by the editors to provide moral guidance to the Ukrainian Canadian settlers.
Proverbs about aging do not seemingly fit the latter aim.

A resigned acceptance of fate as an unstoppable force is conveyed in many of
the ten multi-source proverbs about misfortune, including “Ne narikai na zle, bo
shche hirshe bude”>¢(Do not complain about the bad because there will still be
worse, KKF 1947, p.184). “Koly dzvoniat *velyki dzvony, malykh dzvoniv nikhto ne
chuie”"®" (1953, p.167) describes the power of misfortune. The inability to hear
little bells when big bells are ringing is equated to forgetting daily annoyances when

you have bigger problems.'*®

Misfortune is personified in three figurative proverbs.
In “Bida sama ne khodyt’, ale desiat’ za soboiu vodyt”** (KKF 1939, p-72),
misfortune does not walk alone but leads ten others. This proverb is similar to the old
adage: “Misery loves company.” In “I na pechy napast cholovika naide »140
(Misfortune will find a man even while (sleeping) on an oven, 1947, p.184) the verb

“find” suggests a personification. 30% of the multi-source proverbs with

personification happen in proverbs about misfortune. There are no KKF-unique

133 Plaviuk, vol.1, p.100: “Nadiiavsia did na mid, ta i otratyv obid” could mean that a person neglected
an important matter due to an unnecessary venture.

%S Pranko, vol.2, p.434.

137 plaviuk, vol.1, p.96: "lak velyki dzvony dzvoniat', to malykh ne chuty.”

138 Pranko, vol.1, p.549.

1% Franko, vol.1, p.41.

140 Pranko, vol.2, p.432.
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proverbs about misfortune. Perhaps the editors felt that this theme did not serve an
instructional function.

Several multi-source proverbs deal with farm animals. Five mention pigs, the
favourite Ukrainian meat source. “Ne do porosiat svyni, koly ii smaliat ™**' (The pig
does not care about the piglets when it is being singed, 1933, p.76) is an implied
analogy for the scenario of people forgetting about relatives when they themselves
are in trouble.'** “Iz nekhottia ziv vovk porosia” (A wolf ate a piglet unintentionally,
KKF 1947, Narodni Prypovidky, p.184) is ironic and directed at a person who says
they did something accidentally when, in fact, they meant to do it."** “Jakby Boh
poslukhav pastukha, usia khudoba vyhynulab” (If God listened to a shepherd, all
cattle would die, KKF 1933, p.64) comments on Ukrainian shepherds’ penchant for
swearing death threats at their flock."™ “Kozhnyi kohut smilyi na svoim smittiu”
(Every rooster is bold on his own dust heap, KKF 1947, Narodni Prypovidky, p.186)
can apply to someone who does not own a big house, but who is a proud master of his
humble domain.'* There is only one KKF-unique proverb about farm animals:
“Unadylys’ svynota do chuzhoho bolota” (The pigs accustomed themselves to
someone else’s mud, KKF 1933, p.73 and KKF 1961, p.56).

About 11 multi-source proverbs explicitly refer to eating and hunger. In
“Mali dity idiat’ khlib, a velyki sertse” (Small children eat bread, and big ones eat at

your heart, KKF 1947, Narodni Prypovidky, p.184) Franko equates the bread with

14! Branko, vol.2, p.575: “.. .koliut’.”

142 Branko, vol.1, p.89.

143 plaviuk, vol.1, p.50. Franko, vol.1, p.239.

144 Franko, vol.1, p.89: “...pastukha slukhav, to by ves’ tovar vyzdykhav.” Chabanenko, p.13:
“...cherednyka slukhav, to vzhe usia skotyna vydokhla.”

143 Eranko, vol. 2, p.277.
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money needed to feed young children and the eating of the heart to the trouble that
older children can cause.'*® “I kvasne iabloko khrobak hreze” (1947, p.186) depicts a
worm eating a sour apple and is analogically comparable to a poor man eating what
he can find, according to Franko.'*’ In “Holode, dai isty” (1947, p.186), a hungry
person ironically asks hunger personified for food. “Po lykhim obidi i lykha vechera
smakuie” literally means that after a bad lunch even a bad supper tastes good, but it
has been interpreted to mean that everything tastes good to a hungry person.148 The
last three examples speak pessimistically about the ability to procure food, which is a
common theme in Ukrainian paremiography and a common situation in traditional
peasant life.

Three literal KKF-unique proverbs instruct how or when to eat, as in
“Krashche zisty odnu lozhku pozhyvy v myri i spokoiu nizh velyki stosy pozhyvy u
svartsi” (It is better to eat one spoonful of food in peace than to eat a big pile of food
in an argument, KKF 1953, p.157). It is similar to Proverbs 15:17 from the Old
Testament: “Better is a dinner of vegetables where love is than a fatted ox and hatred
with it.”"* Two others deal with peasant themes, as in “Khto v molodosti ne khoche
isty i biloho khliba, toi na starist' bude isty chornyi” (Whoever does not want to eat
white bread in youth will eat black bread in old age KKF 1953, p.64). White bread
was traditionally consumed by the upper classes or on special feast days, while black
bread was consumed by the less fortunate. In the Canadian context, the proverb

might refer to dealing with a situation wisely.

146 Franko, vol.2, p.373.

147 Branko, vol.3, p.85.

148 Eranko, vol.2, p.105.

% Daily Devotions — A Few Moments With God. < http://bible.oremus.org/?passage=Proverbs+15>
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Many of the multi-source proverbs found in KKF deal with the ethnic issues
that were painful in the old country. They were strongly tied to class conflict. Most
Ukrainians were peasants, while most members of the upper classes were non-
Ukrainians. Under the Austro-Hungarian Empire, the Ukrainian peasants were first
enserfed and then, when they were emancipated, they had to pay to use the landlord’s
communal lands. As a result, they easily fell into debt and had to work for the
landlords to pay off these debts. It is not surprising why so many proverbs speak
poorly of the landlords, who were usually Poles: “Korovam oraty a Liakham robyty -
odyn chort.” (“To plow with cows and to work for Poles - is all the same devil,” KKF
1947, p.184). Cows were much worse than oxen or horses for plowing. The peasant
indebtedness also led many to borrow money from money lenders who were often
Jews. In “Lipshyi zhyd, iak zhydivs 'kyi Ivanko” (1947, p.184) the Jew is said to be
better than the Jew’s Ukrainian servant (Ivanko), but both are obviously referred to
pejoratively here. The Jews are also derided for their sly business dealings in “Dai
meni Bozhe toi rozum napered, shcho Ukraintsevy na poslid.” The Ukrainian only
figures out that he has been swindled after the fact. The Jew has the business
knowledge from the beginning.'® The only KKF-unique proverb about Jews, “Zhyd
iak verba, de posadysh tam pryimet'sia.” (A Jewish man is like a willow. He will
take root wherever you plant him”) is actually in the Narodni Prypovidky of 1947
(p.184). Multi-source proverbs depict rich people and landlords in consistently evil
and negative lights. For “Even the devil has a lot of money but he sits in the mud”

(“I chort bahato hroshei maie, a sydyt’ v boloti” KKF 1947, p.186) Franko cites a

130 Franko, vol.3, p.38: "Zhyd kazhe: Koby ia toi rozum mav na peredi, shcho v muzhyka na zadi!"
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folk belief that the devil would deliver money to rich people from the mud."*' “Itis a
pleasure to give to someone who does not want to take” (“Mylo tomu davaty, khto ne
khoche braty” 1947, p.184) is applied to the rich miser who gives away useless
items.'*? “Ne idy do bahacha po mylostyniu, bo vin zastavyt’ tebe do pratsi” (KKF
1950, p.192) literally warns you not to go to a landlord for alms, for he will put you
to work. The second phrase is added as an explanation, similar to the manner in
which the KKF aphorisms are constructed — only more concise. “Z panamy prystavai
malo, a z durniamy nikoly” (KKF 1947, p.184) literally warns us not to linger with
lords and especially not with fools. Plaviuk explains that a lord will take advantage
of you and a fool can cause a lot of trouble.'* “Velykym panam trudno pravdu
skazaty” (KKF 1947, p.186) is another strictly literal proverb that instructs or
reminds and warns us that it is difficult to tell the truth to powerful people. “Dai
panovy puchku, a vin za ruchku” (KKF 1933, p.50) literally means that a lord will
take your entire hand if you give him your finger. Plaviuk posits that from small

claims, the lord proposes great demands.">

“Koly panych to maie svoie, a ne zych.”
(1947, p.184) literally warns with the lack of truly concrete terms that if you are a
rich man, use your own wealth and do not borrow from others. “It is better to be a
rich Ivan than a poor lord” (“Lipshe buty bahatym Ivanom, iak bidnym panom” KKF
1947, p.184) means it is better to be a rich peasant than a poor landlord. In the 1800s,

many in the noble class lost their riches and land or never really had them. In this

ironic case, the peasant with even a little land was wealthier than the poor lord. There

! Eranko, vol.3, p.321.
12 plaviuk, vol.1, p.200.
153 Plaviuk, vol.1, p.240.
134 Plaviuk, vol.1, p.238.
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are no KKF-unique proverbs about landlords or Poles as these issues ethnic conflict
were clearly not as relevant in the Canadian context.

Multi-source proverbs about money often talk about the plight of the poor
man, which is not surprising considering the cultural history of the Ukrainian
peasants. “One gathers money and another sews the sack” (“Odyn hroshi skladaie,
druhyi mishok shyie.” KKF 1947, p.184) implies that he who works assiduously is
not always rewarded.'> “Dovzhnyk bere veselo, a viddaie sumno” (1947, p.184)
literally means the debtor takes happily, but returns money sadly. “Vid lykhoho
dovzhnyka i polovu bere” literally suggests that they take even straw from a bad
debtor. Obviously, this is a hyperbole. The taking of the straw is an implied
metaphor for collectors taking what they can from bad debtors. After the abolition of
serfdom in 1848, the hopeless slavery was replaced by minuscule land ownership and
relatively high taxes which put many peasants into debt if they did not have a
benevolent landowner. Pubs became disproportionately abundant in the “Ukrainian”
part of the Galician province of the Austro-Hungarian Empire. If alcoholism took
root, a careless borrower might lose all he had and a compassionate lender might not
get his money back. “Dash rukamy a ne vykhodysh nohamy” (If you give with your
hands, you will not walk out on your feet, 1947, Narodni Prypovidky, p.184) is
another reference to how difficult it is for debtors to repay debts. “Mynuly ti roky,
shcho rozpyralysia boky” (1947, p.184) literally states that the years that inflated the

sides have passed. It can be interpreted figuratively to mean the years of living

lavishly have passed. 156

155 Franko, vol.1, pA471.
1% Plaviuk, vol.1, p.201. Franko, vol.2, p.393.
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KKF-unique proverbs often give instruction about money management,
regarding borrowing or lending. “Koly khochete znaty vartist' hroshei, to pozychte
sobi trokhy.” (When you want to know the value of money, borrow some, KKF 1947,
p-146) and “Buvaiut’ taki liudy, iaki ne malyb zovsim nichoho kolyb ne maly dovhiv”
(There are people who would have nothing if they did not have debts, KKF 1955,
p.54) show the two sides of this spectrum. There are also four proverbs about thrift
and spending, including “Cholovik mozhe shchadyty hroshi, ale vin ne povynen
nadiiaty sia, shcho vony poshchadiat’ ioho” (A man can save his money, but he
should not expect that money will save him KKF 1923, p.102). 14 of the 15 KKF-
unique money proverbs are literal and this statistic is again a stark contrast to their
mostly figurative multi-source counterparts.

Multi-source proverbs about the law also bemoan the financial difficulties of
going to court, so they are a branch of the preceding proverbs about people who are
poor. In these cases, people become poorer by going to court: “To go to court means
the same thing as losing a cow for the sake of winning a cat” (“Ity v sud znachyt’ te
same, shcho stratyty korovu rady vyhrannia kota.” 1947, p.76). It is not worth it.
“For legal justice you need two sacks: one with money and another filled with
caution” ( “Do prava treba dva mishky: odyn hroshei a druhyi bachnosty.” 1947,
p-184). Both law proverbs support each other thematically, arguing that it is
expensive and difficult to go to court. The KKF-unique proverbs do not contain any
proverbs about going to court.

There are 12 KKF-unique proverbs about truth. Many of these are common

sayings we are all probably familiar with: “Naiprostisha pravda ie naiharnisha” (The
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simplest truth is the finest, KKF 1947, p.120); “Pravda nichoho boit'sia”’ (The truth
fears nothing, KKF 1926, p.137); or Shliakh chesnoho zhyttia ie ternystyi (The path
of an honest life is difficult, KKF 1953, p.116). The proverbs in this grouping, as
well as the seven multi-source proverbs about truth, tend to be moralistic and
interpreted literally.

Speech is depicted in two main ways in at least 21 multi-source proverbs.
Sweet words masking malicious intent is a common theme in five of these. “An
angel’s voice and the devil’s thought” (“Anhel’s ’kyi holosok, a chortova dumka”
KKF 1947, p.186) contrasts pious rhetoric and evil thoughts, while “Na iazytsi mid, a
pid iazykom id™ (There is honey on the tongue, but poison under the tongue
KKF1947, p.184),"*" equates honey to nice words and poison to something evil. Both
are oxymorons. Another fifieen such proverbs speak of the negative side effects of
evil, inappropriate or excessive talking: “Dai iazykovi voliu - zavede v nevoliu!"">t
(Give your tongue freedom and it will lead you into slavery! KKF 1963, p.150);
“Hadyna v ioho slovakh dykhaie™"> (A serpent breathes in his words, KKF 1947,
p-186).

Six of the ten KKF-unique proverbs about speech favour an appropriate
amount of talking or warn against excessive talking or gossip, as in “Lyshe
skorodumaiuchyi cholovik znaie koly treba movchaty” (Only a quick-thinking man
knows when he needs to be silent, KKF 1947, p.120) or “Naichastiishe uzhyvanym i
naideshevshym dotepom ie obmova” (The most commonly-used and cheapest

anecdote is gossip KKF 1923, p.102). Only one proverb in this group is figurative, a

157 plaviuk, vol.1, p.294: "Na iazytsi mid, a pid zykom lid."
18 plaviuk, vol.2, p.70.
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marked contrast with the very figurative multi-source group. The editors seem to
want to convey moralistic lessons in easily understood terms in these KKF-unique
proverbs.

Lazy people are treated with scorn in the multi-source proverbs. “Khto
ledashcho, tomu isty nema shcho” (1947, p.184) warns that lazy people do not
deserve to get any food served to them. “Whoever is in the shade in the summer is
starving in the winter” (“Khto v liti v kholodi, toi v zymi v holodi”’ 1947, p.184)
means that anybody who does not work will starve. In “Just lying there will not
produce clothes, and sleeping will not produce a horse” (“Z lezhi ne bude odezhi, a z
spannia konia” 1947, p.184) two materialistic aims are not met under the conditions
of inactivity. “A lazy person will even be wet in his own home” (“Linyvyi i v svoi
khati zmokne” 1947, p.184) suggests that the lazy person does not fix the hole in his
roof. Laziness was not easily tolerated in peasant or Ukrainian Canadian homestead
society, as these proverbs show. There are two moralistic proverbs in the KKF-
unique group that scom this vice. This theme, therefore, is treated similarly in both
categories.

There are 11 multi-source proverbs about work and they are fairly diverse,
though each places a high, positive value on labour, completely in accordance with
peasant society. “Malen’ka pratsia krashcha za velyke bezdillia.” (1969, p.71)
means a little work is better than a long period of inactivity. In “Na derevo dyvys’,
iak rodyt’, a na cholovika, iak robyt’” (1969, p.71) the way a tree produces fruit is
compared to the way a man works. In “Iaka krokva, taka i lata, iaka robota, taka

zaplata” (1947, p.184) the type of rafter determines the type of patch, just as the type

19 Franko, vol.1, p.307. 84
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of work determines the type of pay. In “lakyi did, takyi plid” (1961, p.47) the type of
old man determines the type quality of production or offspring.

There are 19 KKF-unique proverbs about work. Almost all of these either
give advice about how to go about work, as in “Dobryi vidpochynok ie polovyna
pratsia” (A good rest is half of work KKF 1953, p.98) or what pitfalls to avoid:
“Odna minuta neoberezhnosty nyshchyt' tsilodennu robotu” (One minute of
imprudence ruins an entire day's work KKF 1946, p.178). The Ukrainian pioneer had
proved himself a hard-working soul, so these proverbs seem to reinforce the secret of
the Ukrainians’ success.

Some themes, including alcohol, friendship, glory and boasting, predominate
only among the KKF-unique proverbs. There are 7 proverbs dealing with alcohol,
five of which decry the vice, as in “When the head is dizzied with alcohol, the heart
puts out more than one thought” (“Koly holova zadurmanena al ’koholem, todi z
sertsia vyplyvaie neodna dumka,” KKF 1953, p.97). The prevalence of this
antagonistic view towards alcohol may have been an educational service by the early
editors who knew alcoholism had become a big problem among the hopelessly
impoverished peasants in the old country.

The theme of friendship is treated variably in 7 KKF-unique proverbs.
“Comradeship is the wine of life” (“Tovaryskist' ie vynom zhyttia.” KKF, 1926,
p.137) shows a positive world view of friendship. “Friendship increases happiness
and distributes grief” (“Tovarystvo zbil'shaie radist' i dilyt’' smutok,” KKF, 1946,

p.87) considers the positive and the negative, while “A wise man does not look for
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friends, he disdains them,” (“Mudrets’ ne shukaie za druhymy, vin hordyt' nymy.”
KKF, 1921, p-172) takes the negative view.

Eight KKF-unique proverbs about glory and boasting also show diversity in
world view. “Every important man has enemies about whom he boasts” (“Kozhnyi
velykyi cholovik maie vorohiv, iakymy vin velychaiet'sia,” KKF 1930, p.69) depicts
the negative ideal of boasting in a neutral light. “Glory is the perfume of heroic
deeds” (“Slava ie perfumom heroichnykh dil,” 1947, p.76) justifies glory or boasting.
The opposite view is shown in “A man who chases afier glory rarely is a friend”
(“Cholovik, shcho honyt' za slavoiu, ridko ie tovarys'kym,” 1926, p.151) or “To boast
of one’s knowledge is life’s biggest folly” (“Velychatys' znanniam ie naibil'shoiu
durnotoiu,”1930, p.55).

Based on the observations made in this chapter, we can conclude that many
proverbs in the KKF are “traditional” and “folkloric” Ukrainian proverbs and others
are probably not. Franko, Plaviuk, Ilkevych and Chabanenko used a method for
collecting that ensured their proverb collections were “traditional” and “folkloric,” so
these multi-source proverbs found in the four Ukrainian paremiographic sources were
once “traditional” and “folkloric.” Clearly, the editors used lots of “traditional” and
“folkloric” proverbs in their publications because almost half of the KKF corpus is
multi-source. Chabanenko, from southeastern Ukraine, overlaps least and Plaviuk,
from Canada, overlaps relatively the most.

A second issue is whether the KKF editors heard the proverbs in oral
circulation in the Ukrainian Canadian context, whether they remembered these

proverbs from the earlier years in the old country, or whether they simply copied
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them from earlier publications. These three possible situations are related to the
“traditionality” of the proverbs in the Canadian context. Almost as many of Plaviuk’s
10,000 odd proverbs from the prairies are found in KKF as are Franko’s 31000. This
high per capita occurrence of Plaviuk variants, few of which are duplicates, suggests
that many of these multi-source proverbs might have been “traditional” in Ukrainian
Canadian speech and not just in nineteenth century Ukrainian peasant settings. This
hypothesis is strengthened by the fact that there are so few identical copies between
the KKF proverbs and my paremiographical sources - namely the Canadian collection
by Plaviuk. Variations are often signs of active oral transmission of folklore in
general. We have some indications that when consecutive KKF proverbs are
identical with Franko’s versions, the KKF proverbs were simply copied.

The 300+ KKF-unique proverbs were not found in the selected earlier
ethnographic collections, so their “traditionality” and “folkloricity” are questionable.
Franko’s colossal collection of over 31000 proverbs might be assumed to be quite
exhaustive of the repertoire of the same area from which almost all pre-WWII
Ukrainian Canadians (including the KKF editors) traced their ethnicity. Why then
are more than half of the KKF proverbs not found in the Franko collection? One
possibility is that the overall proverb lexicon was much larger than even Franko’s
multitude of informants were aware of, and that these traditional sayings,
undocumented by Franko, randomly found their way onto the pages of KKF. This
hypothesis seems particularly likely for the KKF-unique proverbs that rhyme, use

other poetic devices or appear similar in style to the folkloric Ukrainian proverbs.
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The same can be said for those KKF-unique proverbs that are concrete and figurative,
like the folkloric corpus tends to be.

Another possibility, also consistent with the assumption that the KKF corpus
was traditional, is that traditional proverb repertoires are not permanent, but gradually
change over time. Thus, the KKF corpus might have been quite traditional, but the
orally active lexicon might have changed in the new Canadian setting since Franko’s
ethnographic fieldwork in the 1870s and 1880s.

A third possible explanation for the significant number of KKF-unique
proverbs is that perhaps they are not traditional Ukrainian proverbs. The editors may
have made them up or translated proverbs from non-Ukrainian sources. I believe that
this third hypothesis has some truth to it, but only partially so, and that my analysis
provides evidence for this explanation in some cases, and against this explanation in
other cases.

I looked at poetic devices, the Dual Coding Theory and themes in order to
learn more about the multi-source group and at least something about the KKF-
unique category. My findings show a 2:1 greater likelihood of rhyme, as well as
rhyme combined with alliteration in the multi-source grouping. This might indicate
that there are considerable amounts of translated proverbs in the KKF-unique
grouping that were of a different nature from the traditional Ukrainian proverbs. In a
translation, semantics often takes precedence over poeticism and rhyme.

There is some connection between literalness and abstractness in proverbs. It
is the abstractness of words that tend to not create multiple meaning. The largely

abstractly-stated proverbs in the KKF-unique section are largely literal proverbs. The
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converse is that concrete words can create multiple meanings in certain proverb
contexts and this situation tends to require a figurative reading. The latter scenario
prevails among the traditional multi-source proverbs. This difference between the
KKF-unique tendency towards abstract-literal proverbs and the traditional multi-
source proverbs’ predilection for more concrete-figurative proverbs suggests that the
former may have come from non-Ukrainian cultural traditions. More research is
needed before clear conclusions can be made regarding non-traditional sources the
editors mined for this particular material.

The ethnic origins of proverbs, similar to one-time Ukrainian currency of the
KXF-unique proverbs, were impossible to prove in my study. Determination of
proverbial archetypes and their possible ethnic origins requires a historical
methodology and this was not done for this study. Still, certain clues like cultural
history, geography, personal names and poetic clues did indicate a higher likelihood
that some of the proverbs were “traditional,” “folkloric” and even ethnically original.

The two proverb groups do not all share common values within each theme.
There are a number of oppositions of ideals in the themes. Where there are
differences in values or ideals, this might indicate that the proverbs that do not appear
in the Ukrainian anthologies were derived from different cultures.

The struggle to learn is common in the multi-source group, but absent in the
KXF-unique; I relate this theme to the struggle that was peasant life. While
education is valued, practice and intelligence are usually more important in both
groups. Practice and common sense, however, are always valued over education.

Education is never more important than practice or common sense for the multi-
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source, but it is more important in some of the KKF-unique proverbs. The multi-
source proverbs about fools are all concrete, figurative and humorous, while the
KKF-unique proverbs about fools are all abstract, literal and humourless. This hardly
seems coincidental. It seems that the KKF-unique proverbs served as
straightforward, moralistic instruction for the Ukrainian Canadian immigrants, while
the multi-source reflected traditional Ukrainian culture more.

Proverbs about blacksmiths and farm animals strictly appear among the multi-
source. Proverbs about landlords and Jews also only appear in the multi-source. The
landlords charged the peasants for the use of common lands which led them into debt.
This debt was often related to alcoholism, a theme that is not mentioned in the multi-
source group; perhaps the editors did not want to encourage drunkenness. With
alcoholism and few job prospects outside of agriculture in Galicia, the peasant may
have become lazy, and laziness is a theme explored quite thoroughly only in the
multi-source group. The theme of misfortune, so apropos to Ukrainian peasant
society, was found only among the multi-source.

Aging and old age is treated humorously and figuratively in the multi-source,
while it only appears in one literal KKF-unique proverb. Themes of marriage, eating,
poverty, speech and laziness appear in mostly figurative multi-source proverbs and in
mostly literal KKF-unique sayings. These differences probably indicate that these
particular KKF-unique proverbs did not traditionally circulate amongst Ukrainians.

The KKF-unique proverbs contain proverbs about friendship, alcoholism,
glory and boasting to the exclusion of the multi-source group. Alcoholism in the

KKF-unique grouping was probably a reaction against the prevalence of this vice
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among the helpless and hopeless peasants of the old country and in concordance with
the temperance movement in the new land.

I have shown that the KKF-unique subgroup tends to differ functionally from
the multi-source subgroup in its literal means of moral instruction. Its themes touch
less upon typical peasant subject matter and more on generic, international content.
This might be explained in part by natural alterations in the overall traditional
proverb lexicon in the new cultural environment, but I am convinced that it is also a
result of specific editorial choices by the editors of KKF. The tone of the KKF-
unique proverbs tends to be consistent with a pro-enlightenment philosophy that the
editors and publishers supported. Thus, the purpose of the insertion of non-Ukrainian
proverbs of a literal, directly instructional nature might have been educational. The
literate Ukrainians of the prairies read to the illiterate in reading halls or at home.
While almanacs were only one of many potential educational sources for the
Ukrainian immigrant in Canada, KKF obviously had enough popularity to survive for
52 years. It was, after all, an agricultural almanac, and most pre-WWII Ukrainian
Canadians were farmers. While some of the KKF-unique proverbs might never have
been traditional or common among the Ukrainian folk, they do appear in a Ukrainian
publication in the Ukrainian language, and they might have actually gained some
currency in oral speech in Canada as a result of this.

This collection of KKF proverbs has likely never before been formally
studied. Klymasz himself did not include any of them in A Bibliography of
Ukrainian Folkilore in Canada. Yet there are at least 233 traditional and folkloric

proverbs published here. Since many of the KKF-unique group also fit the pattern for
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Ukrainian folkloric proverbs, we should also specially value this source for its
documentation of proverbs not preserved by other sources. Further research into
other Ukrainian and non-Ukrainian paremiographical collections would give us a
better grasp of the background of the KKF-unique proverbs.

The proverbs in KKF and the other Ukrainian almanacs provide a seemingly
unending source of primary research into Ukrainian and international paremiography.
My findings in the 52 volumes of KKF only scratch the surface of the international
lexicon of proverbs found in all Ukrainian almanacs. Translation study of the non-
Ukrainian proverbs, cross-cultural proverb comparisons vis-a-vis cognitive theory or
literary devices, and historical searches for archetypes are just some of the potential
research activities that could bring these isolated Ukrainian proverb collections into

clearer focus.
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Key to Appendices 1 and 2

Functional Devices

a — advises — usually functional when saying recommends and/or warns
¢ — criticizes, scolds

¢ — event that allegedly occurred or is occurring is described in saying
m — moralizes

r — recommends — the more positive aspect of advising

s — reflects society of the time

w — warns — the more negative aspect of advising

Semantic and Functional Devices

A — Abstract words predominate in these sayings

C — Concrete words predominate in these sayings

F — Figurative — a saying with a non-literary interpretation: “Give soap to the person
who does not want to take it” refers to those who give away useless items.

F?— Potentially figurative — literal proverbs that might have figurative interpretations

L — Literal — a saying with a verbatim interpretation: “Laws of nature are holy.”

h - Humour — can appear in literal, figurative or neither interpretations of saying

o - Opinion — applies to most interpretations of the KKF sayings. This function (to
opine) is associated with literal and figurative interpretations in KKF sayings
that are not truisms and do not describe a specific event.

t — Truism — appears mostly in some literal interpretations of KKF sayings

u — Unworldly, spiritual experience based on belief and always literal in KKF

1,2,3p — 1%, 2™ or 3™ person narration (only a designation for the “¢” (event) sayings)

Specific Semantic Devices and Forms

An — Analogy — A/B = C/D: “Education is silver and practice is gold.”

M — Metaphor — a comparison, either explicitly stated (“Comradeship is the wine of
life”) or implied (“A golden key fits every door” can refer to bribery).

dM — Dead metaphor — metaphor so commonly used that it seems literal: “The path
of an honest life is difficult.”

Hy — Hyperbole — exaggeration: “They take even the chaff from a bad debtor.”

Ir — Irony — intended meaning of word is opposite of usual sense. Irony can also be a
combination of circumstances or results opposite of what might be expected:
“Give me your cane, old beggar, and may dogs eat you!”

Li — Litotes — understatement that asserts an affirmative by negating its negative:
“He’s not the brightest man in the world” means he’s stupid.

Me — Meiosis — understatement: “It is useless to take water from a dry well.”

Ox — Oxymoron — juxtaposition of 2 words or phrases of opposite meaning: “An
angel’s voice and the devil’s thought.”

Pa - Paradox — a statement contrary to generally accepted values: “The closer a man
is to church, the later he comes to Divine Liturgy.”

Per — Personification — attributes qualities of a person or living being to inanimate or
abstract objects or concepts: “Cautiousness is the mother of safety.”

Z — Zeugma — use of a verb (or adj) with two disparate objects (or subjects): “Small
children eat bread and big ones eat at your heart.”
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Phonic Devices

Al - alliteration (repetition of consonants in word initial position, in close proximity)
aA - alternate alliteration (d,h,d,h)

hA - hidden alliteration (repetition of consonants not in word initial position)

As — assonance (repetition of vowels in close proximity)

Cs — consonance (live, love; pitter, patter, escaped, scooped)

fR — feminine rhyme (penultimate syllables accented, last two syllables rhyme)

mR — masculine thyme (last syllable rhymes, is accented)

idR — identical thyme (syllable of thyme starts with same consonant sound)

nR — near rhyme (rocks, wax; crooned, groaned; soul, oil; )

uR* - (my label) unaccented or off accent thymes (thymes with disagreeing stresses)
an — anaphora (repetition of beginning of phrases)

Ch — chiasmus (restatement of part of previous phrase backwards)

Re — repetition (of words)

Structural Forms

ant — antithesis (Homes are built to live in, not to look at.)

cA — (my label) consequential antitheses (if x, then not y) (if not x, then y)
cP - (my label) consequential parallelism (if x, then y)

SP — semantic parallelism (Whatever God wishes, that is what people wish.)
Xx=y — equational or double negative proverb (Words are an idiot’s money.

X =y — contrastive proverb: It is better...than; it is more...than

X <y — contrastive proverb: It is worse...than; it is less...than

x 7 — negation (Blood is not the same as water.)

tc — basic topic-comment structure (Every flood recedes)

Sources

1a, 1b, 1c — Franko, Halyts’ko-Rus’ki Prypovidky, volumes 1, 2, 3
2a, 2b — Plaviuk, Prypovidky and Ukrains’ki Prypovidky

3 — Chabanenko, Mudre Slovo

4 — II’kevych, Halyts’ki Prypovidky i Zahadky

Variants/Versions/Comments

(Duplicates) — examples from my sources that are exact copies of KKF proverb

(Letters) — variants with a letter or a few letters differing from KKF proverb

(Words) — variants with a word or a few words differing from KKF proverb

(Form) — variants with considerable structural differences, but the same meaning

(Versions) — variants with different meaning but at least a kernel of structural
similarity

98

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



‘uoissiwiad noyum paugiyosd uononpoidas Jayung “Jsumo jybuAdoo auy jo uolssiwad yum paonpoiday

66

g
HE 22
s €
a2 318 |5
Topic Title Year |pp. |Translation 82 [Transliteration 3 ﬁ & ({Variants \ Versions \ Comments
Y " 2b, p.122: “Zakony pryrody ie sviati, tomu
nature Aloryzmy 1921 1p. Laws of nature are holy. A Zakony pryrody ie sviali. SP 2b |shanuimo ikh " (Form) [This is a request that
4). ~ - 17 m|LoM
people respect and uphold laws of nature.]
. . "Aforyzmy” {1921 |p. |A wise man does not look for friends, he a A Mudrets’ ne shukaie za druhymy, vin hordyt’
friendship (6). ~ ~ 172 | disdains them. wito |nymy. SP [nR Near rhyme of druhymy, nymy.
knowledge Aloryzmy 1921 p. |Agenius a§k.s for adw.ce from others and A Genii radyt’ sia druhoho a rishaie sam. ant
(8). ~ - 172 |makes decisions on his own. Lo
goodness (/:gjl]:ﬂny 1921 ’1)7 It is easier to be good than to be fair. ::n ﬁo Lekshe buty dobrym iak spravedlyvym. xz|nR Near rhyme of ym.
c
self-pity "Aforyzmy” (1921 |p. |You only have a right to feel sorry for your |a |A Lyshe lodi maiesh pravo zhaluvaty sia na P
P (19). ~ ~ 173 |fate if you deserved better. m|Lo |[sud'bu, iesly na lipshu zasluzhyv.
w
memo "Aforyzmy” |1921 |p. |If a man could remember better, he would be(c |A Nakolyb cholovik lipshe pamiatav, buv by P
y (20). ~ - {173 |better. allo |lipshym.
r
work Aforyzmy 1921 lp. In uncertain events, answer the call of duty. |c A Vsumn{vr';y kh sluchaiakh idy tudy de Al Alliteration of “s".
(21). ~ ~ 17 a Lo |povynnist'. P
" v . 1c, p.80: "U koho rozum, u toho i shchastie.”
intelligence | Aforyzmy" 11921 p. |How fortunate people would be if they c [P ltakito liudy buly shchastyvi kolyb maly rozum.  |cP 1€ | Form) {Balyhorod, lis'koho povitu}2a, p.285:
(22). ~ ~ 173 |possessed common sense. Lo 2a |, ] i
a U koho rozum, u toho i shchastia .” (Form)
A 2b, p.237: "Samotnist’ dlia dumaiuchoho - tse
freedom "Aforyzmy” {1921 [p. [Independencas for a thinking person is the c Lo [|Samostiinist' dlia dumaiuchoho ie nailipshoiu Al l2b naikrashchyi tovarysh zhyttia * (Words) [In
(23). ~ ~ 173 |greatest friend in life. a dM {tovaryshkoiu zhytia. privacy it is easier to think because nobody is
Per =y getting in the way.]
N . " A " AC . e i
intelligence ‘Aforyzmy 1921 |p. |idiots qnve birth to bodies. Smart people c Lo |Duraky rodiat tta, mud idei. ant 2b 2h, p.107: "Duraky rodiat’ tilo, a mudri idei.
(29). ~ ~ 173 {create ideas. alan (Letters)
ability "Aforyzmy” [1921 |p. |People have different inclinations. Some c A Liudy maiut' rizhni sklonnosty: - odni povynni ant
(30). ~ ~ 173 |should think. Others cannot. a Lo [mysliyty, druhi nemozhut'.
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Toplc Title Year |pp. |Translation 8|% [Transliteration 3 ﬁ 2 |Variants \ Versions \ Comments
intelligence "Aforyzmy 1921 p. [ldeas area s!gn.o'f strength in a society as A I{:lel le.oznakolu syly tak v suspil'stvi iak i v sp 2b |2b, p.134: *Idei ie oznakoiu syly i mudrosti "
(31). ~ ~ 173 [well as in an individual. Lo |fiudyni.
. " . AC , R
N "Aforyzmy’ 1921 [p. |Crows live together, eagles alone. The Vorony zhyvut' razom, orel sam. Tak i genii,
intelligence N X N Lo , SP
(33). ~ ~ 173 [same applies to a genius and a wise man. an mudrets".
"Aforyzmy® 1921 |p. |Fate advances along with us only in the m Tilko v miru nashoho uspikhu postupaie sud'ba
success A Lo cP
(7). ~ ~ 181 [measure of our success. w z namy.
. "Aforyzmy” 11921 |p. |Man does not create anything, he just gives Cholovik ne vytvoriuie nichoho; vin lyshe nadaie " .
creativity (8). ~ - 181 {movement o things. A Lo Khid richam. antlmR Masculine rhyme of lyshe nadaie.
N " L alA .
wisdom "Aforyzmy’ 1921 |p. Onfa ha§ to be very wise in order to be able ¢ Lo Treba buty duzhe mudrym aby umity zhyty z As Assonance of "u” in buty duzhe mudrym.
(12). ~ ~ 181 |to live with fools. durakamy.
w |Par cP
c
ireatin "Aforyzmy” [1921 [p. |People are children, so treat them like a A Liudy to dity, prote obkhody sia z nymy iak z
g (19). ~ - |188 [children. riLo |ditmy.
w SP
c
means Aforyzmy 19211p. In order to be a man you need the means. a A Shehoby buty cholovikom, reba maty do seho SP |Al Alliteration of "s".
(22). ~ ~ 18 milLo {sredstva.
r
c
" "Aforyzmy” 11921 (p. - alA . L .. . 2b, p.164: "Liudy bil'she dumi, chym ziobni.*
" .
stupidity (24). ~ . 188 People are more often dumb than malicious. miLo Liude ie bil'she durni, iak zlobni. cP |nR|2b (Words)
w
nature / "Aforyzmy”™ {1921 |p. |Upbringing lasts throughout life. Intellect fo Vykhovanie prodovzhuie sia cherez tsile zhytie. ant
nurture (25). ~ ~ 188 |increases with age. an Rozum skripliaie sia litamy.
1a, p.363: "Ne vse hovory, shcho znaiesh.”
¢ (Version) {Kolomyia, kolomyis'koho povitu}
"Aforyzmy™ (1921 |p. Do.nol speak of everything you know, do not|a A Ne hovory vs'o shcho znaiesh, ne vir vsernu 1a [{Adalberg} \\ 2b, p.78: “Ne hovory vseho,
speech believe everything you hear and donotdo |m . N SP .
(27). ~ ~ 188 " X Lo |shcho chuiesh, ne roby vs'oho shcho mozhesh. 2b |shcho znaiesh, ne roby vseho, shcho
everything of which you are capable. r . | "
w chuiesh, i ne roby vseho, shcho mozhesh.
{Words) [advice for a peaceful life]
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B2 7|85
Topic Title Year |pp. |Translation S § Transliteration 3 ﬁ 2 |Variants \ Versions \ Comments
AC The Dead Metaphor of money saving
X a Cholovik mozhe shchadyty hroshi, ale vin ne someone would make the utterance literal. If
1923 [p. |A man can save his money, but he should Lo " . o N P, R
money 1.~ . R m povynen nadiiaty sia, shcho vony poshchadiat' |ant 'poshchadiat" is not considered
~ 102 |not expect that money will save him. dMm |7 . L ,
Wiper ioho. metaphorically archaic in this context, then it
is figurative.
c
: - 1923 |p. |People believe in that which they believe A Liudy maiut' viru v te, shcho viriat' lyshe todi, , . o
faith 2 ~ 102 |only when they want to believe. c: Lo |koly khochut' viryty. ch A Alliteration of *v"
. 1923 ip. |Most people have faith and hope, but very €A Naibil'she ie liudei z viroiu i nadiieiu a duzhe
faith 3~ m ant
~ 102 |few possess compassion. W Lo {malo z myloserdiiem.
speech 10. ~ 1923 |p. [The most commonly-used and cheapest c|A Naichastiishe uzhyvanym i naideshevshym =
pe ) ~ 102 |anecdote is gossip. miLo |dotepom ie obmova.
ocodness 1~ 1923 |p. |A good thing ceases to be a good thing : A Dobra rich perestaie buty dobroiu, koly maiemo A
9 ’ - 85 {when we have too much of it. m Lo |ii za bohato.
w
1a : L ;
death 9.~ 1923 |p. [Atthe hou.r of death the- sweetest thought will m A V hodyni smert'y.na/mylushom zhadkoiu bude As Assonance of oiu.
~ 98 |be to survive the suffering. w Lo |perezhyte terpinie. cP
. . c .
anger 5~ 1924 |p. [To be angry is the same as blaming yourself a A Buty zlosnym ie te same, shcho karaty sebe za sp Parallelism: Anger = Blaming Self
~ 134 [for the errors of others. w Lo |bludy druhoho.
listening 6.~ 1924 |p. Listen to whom is himself a good listener. A Slukhai toho, shcho samyi ie dobrym Al Alliteration of "s".
~ 13 Lo |slukhachem.
r x=y
speech 1~ 1924 |p. |There is a big difference between those who A Mizh tym, shcho hovoryt' bohato, a tym, shcho Re
P ’ ~ 157 |talk a lot and those who speak to the point. Lo [|hovoryt' do tsily, ie velyka rizhnytsia. X5
health / 2~ 1924 |p. |Health and intellect are the biggest blessings|a |A Zdoroviie i rozum ie naibil'shymy blahodattiamy sP nR Near rhyme of last two syllables in last 3
intellect : ~ 157 (for a person. miLo |liudyny. As words.
c
boasting 1.~ 1924 1P \Whoever boasts about his leaming is a fool. a A Khto chvanyt'sia vchenistiu, toi ie durakom. SP |Al AII|terat:oL\ o fthe com,bl.natlon of ‘.:h CVem
~ 16 m|Lo "t" and "s" in chvanyt'sia vchenistiu.
w
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Topic Title Year . |Translation 8|2 |Transliteration 3 |8 |8 |variants\Versions \ Comments
P PP ] 3 |6 v
1924 aA
faith 2.~ - F1’6 Great hope s better than preparation. "o Velyka nadiia ie lipsha iak pryhotovannie. Xy As Assonance of "a"
w
c
- . a - .
goodness 3 ~ 1924 ip. {Do not say t!ns is not good if you do not m A Ne kaz"hy, shcho se nezdale, iesly ioho ne Al Assonance of "e". Alliteration at "ie” and "io".
~ 160 |understand it. ' Lo |rozumiiesh. As
w cP
d b i t the ri
. 1924 |p. |Needs cannot be avoided. They must be a1a Konechnostei ne mozhna unyknuty, ikh treba Needs can be avoided at the risk of .
necessity 4.~ m ; SP |nR consequences.- Near rhyme of umyknuty,
~ 160 |subdued. - Lo |pobidzhaty. X -
r pobidzhaly.
w
. €A .
nothing 5 ~ 1924 [p. [Nothing grows fr.om nothingness. Nothing [a Lo Nichoho ne r?dyl 'sia .z nichoho - nichoho ne sP Ch Alliteration of "n*. Dead metaphor of "grows".
~ 160 [can be solved without the means. MM mozhna rozviazaty nichym. Al .
w
* L]
success 6 ~ 1924 |p. Only a wise and good man feels fortunate. a |A  |Lyshe mudryiidobryi cholovik chuiet'sia sp (Al Alllter_atlon of "ch". Parallelism: Wise, Good
~ 160 miLo |shchaslyvym. Man = Fortunate :
3, p.121: "Slovo - ne strila, a hlybshe rana."
¢ AC (Form) {village Kyslianka, Synel'nykivs'koho
speech 7 ~ 1924 [p. {An attack of words brings scarier a Lo |Udar slovamy prynosyt' strashniishi naslidky, Al raionu, Dnipropetrovs’koi oblasti} The dead
’ ~ 160 |consequences than a blow from a sword. w dM |iak udar shabli. Xy metaphor "attack of words" (udar slovamy) is
Par common to the point of literalness.
Alliteration of "s"
. a
teach . i i
eaching by _ 1924 |p.  |Do not teach anyone with words but by m A Ne uchit' nikoho slovamy, ale prymiramy. uR P{ymlramy rhymes on an unaccented syllable|
example ~ 160 |example. w Lo ant with slovamy.
"Hadky | a Masculine rhyme of taki, zli. Arguable
goodness Vyhadky.” 1 1926 |p. |[People are never as bad or as good as m A Liudy ne ie taki zli abo taki dobri, iak pro nykh mR assonance of "y" and "e" in liudy, ne, ie; and
- vl 137 |people think they are. w Lo |dumaiut’. As the unstressed / in dobri compared to i in
taki, zli
"Hadky | NP
. " 1926 |p. . ; " a A Toi zhyie dobre, khto staraiet'sia buty takym, iak Assonance of "e" and "y" in zhyie, dobre
life Vyhadky.” 2. t ¢ . ' ' = ’ .
_y adky. ~ 137 He who strives to live properly lives we m{Lo [povynen buty. x=y |As staraiet'sia, buty, takym, povynen, buty.
r
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Topic Title Year [pp. |Translation 8|9 |Transliteration 3 {2 |8 |variants \ Versions \ Comments
Sle 3 o |
"Hadky | .
N . " 1926 |p. L . . a |AC g N _ Assonance of "y". Metaphor and Parallelism:
friendship Yyhadky. 3 | 137 Comradeship is the wine of life. mlEFoM Tovaryskist' ie vynom zhyttia. x=y |As Comradeship = Wine of Life
thrift ‘7 i‘;’;{(l g 1926 |p. |Thrift is by itself the source of a large alA Ekonomiia sama soboiu ie zherelom velykoho SP Al Assonance of “0". Parallelism: Thrift =
~y V-4 . 137 lincome. m|Lo {dokhodu. As Income
r
"Hadky | A e e
truth Vyhadky." 6. 1926 p. The truth fears nothing. a |Lo |Pravda nichoho boit'sia. As Assonan::e Of,, o Persomf:c:atlon of th?
~ 13 concept "truth” as a result of its not fearing.
~ m|dM XA
"Hadky | A Near rhyme and Identical (Syllabic) Rhyme in
unctuality |Vyhadky." 7. 1926 |p. Punctuality and manners are twins a Lo Tochnist' i chemnist' ie blyzniukam, x= R nist'. Personification metaphor of the
p _y Vol e 13 ' m dMm yzn V- Y idR concepts “punctuality and manners” as twins.
Per Parallelism: Punctuality + Manners = Twins
. Hadky | " 1926 |p. [The most difficult thing in life is to learn aA Naitrudnishchoiu richchiu v zhyttiu ie - piznaty
education Vyhadky." 8 Al
- I b 137 |about yourself. miLo |samoho sebe.
w x=y
" Hadky | " 1926 [p. {Ambition, just like flowing water, never looks [a AC . |Ambitsiia, tak iak plyvucha voda, - nikoly Allitaration of *n”. 1;he s'.n?'le,.'? hterally.
ambition Vyhadky." 10. FoSi s Al spelled out for us. "Ambition" is personified
~ 137 |backwards. w neohliadaiet'sia nazad. - -
~ Per Xx=y by looking backwards.
"Hadky 1 c » : we - =
injustice Vyhadky." 11. 1926 :’3 Late justice is injustice. m C‘o Spiznena spravedlyvist' ie nespravediyvistiu. x=y |Al f:;s:;izon of *s". Parallelism: Late Justice
~ w
Hadky | 1926 Good sailors can be spotted during great AC Dobrykh moriakiv piznaty pidchas velykoi buri
suffering Vyhadky." 12. p- P 99 a|lo o4 i P VP Y cP JAl Alliteration of "p".
N ~ 137 |storms at sea. Fp |namoriu.
"Hadky | L. . .
. " 1926 |p. . L . a |[AC - . _ Metaphor: Music is the tenor and medicine is
music Yyhadky. 14.] 13 Music is medicine for the intellect. ¢ |Fom Muzyka ie likom dlia uma. x=y the vehicle. Parallelism: Music = Medicine.
"Hadky | ala Alliteration of "s". "The path of glory" and
" 1926 |p. |The path of glory leads through a hill of . R "mountain of difficulties" are common usage,
glory Yyhadky. 1. | 141 | difficulties. w I&:A Stezhka slavy provadyl’ cherez horb trudnostyi. Al rendering their figuration dead and making
cA the statement literal.
"Hadky | L o . .
promise Vyhadky.” 2. 1926 |p. |A promise is a debt that we should not alA Obitsianka tse dovh, iakoho my ne povynni .y Parallelism: Promise = Debt.
- ~ 141 |forget. m(Lo |zabuty.
w
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*Hadky | N
harm Vyha d}I:y " 1926 |p. |Whenever we harm someone we harm alA Nakoly robymo kryvdu druhym, to robymo P |Re
~ R 151 |ourselves. miLo |kryvdu sobi.
w
"Hadky | . . c . . "
nature Vihadiy." 2 1926 |p. |A man is not that which he would want to be, a A Cholovik ne ie tym, chym khotiv by buty, ant ImR
~y Y- el 151 {good or bad; he is that which he is. w Lo |dobrym abo zlym; vin ie tym chym ie.
"Hadky | 1926 |p. |{The knowledge of a man never supersedes aia Znannia cholovika nikoly ne pervyshchaie ioho
knowledge \_/y hadky."3. | _ 151 | his experience. :v Lo |dosvidu. X
"Hadky ! ¢
self- v 1926 |p. R . . a A Khto zhyie sam dlia sebe, toi dlia nikoho ne
indulgence Yyhadky. 5 | 151 He who lives for himself lives for noone. miLo |zhyie. x=y [mR
w
"Hadky | N
o Vwha djll( "6 1926 {p. |A man who chases after glory rarely is a a |A  |Cholovik, shcho honyt' za slavoiu, ridko ie "
glory _y Voo 151 |friend. mlLo |tovaryskym. i<l
w
"Hadky | . e ” - .
worth Vyhadky." 7. 1926 [p. |Your friends value you only as much as you |a [A Vas er{hl tsiniat' na stil'ky, na skil’ky vy sami sp Re Alliteration of "s”.
_ ~ 151 |value yourself. wilo |sebe tsinete. Al
"Hadky | c
. X i i i its t t i . !
habits Vyhadky.” 10. 1926 |p. |[ltis easier to avoid bad habits than to fight |a |A Lekshf-: omyr.wty zlykh pryvychok, iak X3y |A Allteration of "p".
~ ~ 151 [them. m|Lo |poboriuvaty ikh.
w
" a
Hadky! = 4996 r|A
work Vyhadky." 11.| ?5 He who loves honour should love work also. miLo Khto liubyt' chest', toi povynen liubyty i pratsiu. |SP [Re
- w
"Hadky | ¢lac
" 1926 |p. |An eagle does not earn honour for itself by |a . . .
glory \~/yhadky. 1. |_ 158 | killing a pigeon. m 5L=:,1 Orel ne zdobuie sobi chesty, koly ubie holuba. |cA
w
"Hadky | -
. 1926 |p. {Understanding is the foremost greatest need |a {A Porozuminnia ie pershoiu naibil'shoiu potreboiu . "
k "2, . . = "p"
nowledge l/y hadky."2. |_ 158 |in all human relations. miLo |v usikh liuds'kykh vidnosynakh. =y A Aliteration of °p".
"Hadky | .
past Vi ha’;yky g 1926 |p. |Maybe itis good foramanto haveapast, |a (A |Mozhe i dobre dlia cholovika maty mynuvshynu, ant
Y I 158 [just as long as nobody stirs it. w (Lo (ale aby ii nikhto ne rukhav. "
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boastin ‘7 la_";’;};(l "5 1926 |p. |Nobody likes to have a friend who knows g A Nikhto ne liubyt' maty za tovarysha takoho =
9 ~y Vool 158 |everything. w Lo |cholovika, iakyi znaie vs'o. 4
"Hadky | .
intelligence |Vyhadky." 6. 1926 ?5 Intellectual wealth is the one true wealth. f_\o fgfl:aatlsstt\\l/zéozumu fe odynokym pravdyvym x=y |Re
Hadky 1606 A
work Vyhadky."7. | ‘1)58 Work today and make plans for tomorrow. Lo Pratsiui nyni i roby pliany na zavtra. x=y
"Hadky | _
education Viyhadky.” 8. 1926 ?5 tﬁ:g:gi::mle are luminaries of a ﬁo Ucheni liudy ie svitochamy liudstva. x=y |Re
"Hadky | The person who knows when to keep his C . . . .
silence Viyhadky." 9. _1_926 ?5 tongue behind his teeth (to be quiet) knows a r Lo ;':/zil;aa/;bohato, khto znaie koly trymaly iazyk Al Alliteration of "z".
~ lot. dMm Y- x=y
Hadkyl 160 € lac
business Viyhadky.” 10.{ ‘1)5 A genius is not apt at business. a Lo Genii ne zdalyi dlia byznesu. x=y
~ w
“Hadky | °lac
glory Vyhadky.* 11. 1926 {p. VYhen a man sings of his glory he usually a Foh Koly ch.olowk.sp(vale ’pro svoiu slavu, to vin x=y |Al Alliteration of “s".
. ~ 158 |sings a solo. m M zvychaino spivaie sol'o.
w
work \Z 7;:’2//(}[/ "2 1926 |p. |When you do good work, do not worry. alA Nakoly robysh dobru robotu - ne hryzysia; P |Re
_ B b 158 |Someone will find out about it. r |Lo |khtos’pro ise dovidaies'.
c
"Hadky | ) A a . . .
work Vyhadky.” 13 1926 |p. |ltis better to do good than to justify why you r A Lipshe robyty dobre, iak opravduvatysia chomu x
YYRadRy-T1S. . 1158 |did something bad. Lo |ty shchos'zle zrobyv. ¥
w
"Hadky | . a ; . .
revenge Vyhadky.” 14 1926 {p. |Do not bring up vengeful thoughts; they can m A Ne plekai mstyvykh hadok; vony mozhut ant
- I o 158 unfold into a sharp sting. w Lo |rozvynutysia v ostri zhala.
"Hadky | 1926 For the person who does not want to play, |c A Dlia toho khto ne khoche bavytysia, tovaryshem
friendship Vyhadky.” 15. '1)58 difficulty is his friend. Still, avoid such a man|a Lo ie umuchennia; unykaite odnak takoho ant
~ who laughs at everything. w cholovika, iakyi z vseho smiiet'sia.
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Hadkyl 1926 la
Viyhadky." 16.| ‘1)58 Big hypocrites are true atheists. al, Velyki hipokryty ie diisnymy ateistamy. x=y [nR Near rhyme of diisnymy ateistymy.
~ w
time \Z/ 7;”;’;(}’/ "7 1926 [p. |[He who has everything planned according to ja |A Khto maie vyznachenyi na us'o chas, to P |Re
_ D b 158 jtime, saves time. r |Lo |zaoshchadzhuie chas.
homes \Z :qul/ "18 1926 |p. |Homes are built in order to live in, not to look |a |C Domy buduiet’sia na te aby v nykh meshkaly, a ant |Re
~ B b 158 |at. r |Lo |ne nate, shchoby na nykh dyvytysia.
. _ [1926 |p. The night brings us stars. Grief shows us AC |Nich prynosyt' nam zvizdy; smutok pokazuie
SOrrow Untitled. 2. ~ | _ 160 [truth. Lo |nam pravdu. ant
Near rhyme of khochete, porivniaty, vy,
knowledge 12 ~ 1926 [p. [When you want to compare two people you |a |A Nakoly khochete porivniaty dvokh liudyi vy mR musyle, znaty as well as ikh, obokh.
wiedo ’ ~ 86 |have to know them both. r [Lo |musyle znaty ikh obokh. nR Masculine perfect rhyme of dvokh, obokh;
cP znaty porivniaty
" Alliteration of "s" and "d". Anaphora of bud'te
. 1926 |p. . alA Bud'te spravedlyvymy dlia sebe samykh, a an -
truth 4. - 86 Be just to yourself and others. mlLo |budte spravediyvymy i diia druhykh. SP |pAl :ﬁrr:::dlyvymy at the beginning of each
‘ .
truth "Hadky." 9. ~ 1927 1p. No truth can die. No truth can disappear. miA Zhadna pravda ne mozhe zhynuty; zhadna SP
~ 72 w|Lo |pravda ne mozhe propasty.
intelligence "Hadky.” 11. {1927 |p. (If you are not intelligent it is useless for you : A lak vy ne ie mudrym, fo shkoda vam slukhaty cP |Rre
9 ~ ~ 72 [tolisten to intelligent people. w Lo {mudrykh liudei.
c
truth "Hadky.” 13. |1927 |p. |[ltis difficult to convince a thief that there are |a [A | Zlodiia tiazhko perekonaty, shcho ie chesni = 2 2b, p. 130: "Ziodii dumaie, shcho vsi kradut'."
~ ~ 72 |honest people in the world. m|Lo |liudy na sviti. 4 (Form)
w
success ~Hadky " 16. 1927 52 Fate laughs at all verisimilitudes. fn A Lo|Dolia smiiet'sia z usikh pravdopodibnostei. x=y [aA Alternate alliteration of "p, d"
N N "Hadky." 17. 1827 |p. |A wise man never attempts something thatis{a Mudryi cholovik nikoly ne probuie robyty
impossible A Lo
~ ~ 72 |impossible. w shchos' nemozhiyvo.
codness "Hadky.” 18. (1927 |p. |When you want to do a good deed always alA Lo Koly khochete zrobyty iakes' dobre dilo, to P
9 ~ ~ 72 think about how to accomplish it. zavshe podumaite nad tym, iak ioho zrobyty.
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C
walking / "Hadky." 19. [1927 Ip. |ltis better to walk than to ride by horse and Lo - |Lipshe ity pishky, nizh ikhaty na koni i vpasty z x
riding ~ ~ |72 lfall off. Me |n%oho. ¥
F?
"Hadky i ¢
boasting Viyhadky." 9. _1_930 25 :;:l;)oast of one’s knowledge is the biggest ?n f_\o Velychatys' znanniam ie naibil'shoiu dumotoiu. |x=y |Al Alliteration of "n".
- w
Hadkyi g3 a fo
caution Vyhadky.”3. | gs Cautiousness is the mother of safety. r lam Ostorozhnist' ie matiriu bezpechnosty. x=y
- Per
"Hadky i ¢
mistakes Vvha d}ll( "y 1930 |p. |Small errors and small sins undermine alA Mali pomylky i mali hrikhy pidryvaiut' domashne x=
~y Vol 55 {domestic life. ml|Lo |zhyttia.
w
N A AT a |G perhaps he present fo someone el oblges
X Vyhadky.” 5. P 1A purchased thing is cheaper than a present.|r |Lo |Kuplena rich ie deshevsha, iak podarovana. x% |nR p p X p X . 9
indulgence | ~ 55 wlF the receiver to give something to the
benefactor.
1b, p.561: "Koly khochesh pryiatelia pozbuty
si, to pozych mu hroshi." (Words) {Zhydachiv,
“Hadky i 1b zhydachivs'koho povitu} "to mu pozych
Y " 1930 [p. |When you want to get rid of a troublesome {a [AC |Koly khochete pozbulysia viizlyvoho cholovika, hroshi." {4} {Adalberg} {Dal’} {Liblinsky}
money Viyhadky.” 6. ant 2a
. I 55 |man, lend him some money. r |Loh |pozychte iomu hroshi. 4 {Wander} {Chelakovsky} \\ 2a, p.267: "Koly
khochesh pozbutysia pryiatelia, to pozych
iomu hroshi.” (Words) (friend in place of
husband)
"Hadky i . . . - .
. " 1930 {p. |You overcome difficulty only whenyoudo |a [A Trudnist' pokonaiete lyshe todi, iak ne poboites’ N . —n
mistfortune | Vyhadky."7. | """ 155 Inot fear looking it straight in the face. r |Lo  |dyvytysia ii priamo v lytse. cP |A | |Alliteration of %p".
"Hadky i oI
rushin Vyha djl/( -5 1930 |p. [Whoever likes to hurry a lot is usually behind|a Lo Khto liubyt' duzhe spishytysia, ie zvychaino =
9 . VoS- 55 |others. M oar pozadi druhykh. ¥
w
. :
work Vyla-::lgll(;/ 10 1930 [p. |There is not anything so difficult that cannot ran A Nema nichoho takoho trudnoho, choho ne fR Alliteration of "t and "p". Feminine rhyme of
- R B 55 |be overcome with diligence. r Lo [mozhnaby pokonaty pyl'nistiu. Al nichoho takoho.
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inteli ‘7 :d‘;y' 41 1930 |p. | The world needs to be informed less and g A Svit treba menshe informuvaty, a bil'she iomu R
nielligence __y adky-*11.| 55 |reminded more. r Lo |pryhaduvaty.
“Hadky i 1930 AC Okh, daite nam takoho cholovika, kotryi spivaie 2a, p.319: "Khto spivaie, u toho robota skoro
work Vyhadky.” 12. p. Oh, give us a man that sings at work. Lo Lo » KOIY! Sp 2a| p.. . 0 splvaie,
L ~ 85 2% pry roboti. mynaie " (Version)
1930 A
faith 3.~ _ 29 Hope is the yeast in the bread of life. Lo |Nadiia, se drizhdzha v khlibi zhyttia. x=y {Al Alliteration of "zh".
an
forgiving 4~ 1930 |p. |People who like to forgive the offences of A Liudy, _ial'a If"ubllat proshchaty provyny druhym, x=v |Al Alliteration of “pr*.
~ 69 |others have no offences. Lo |ne maiut’ niiakykh provyn.
c
boasting 5 ~ 1930 [p. |Every important man has enemies of whom ja (AC KoMnyl veI:vkyl_cholowk maie vorohiv, iakymy = |Al Alliteration of "v".
~ 69 |he boasts. m|Lo |vin velychalet'sia.
w
a
. 1930 |p. |itis a shame to educate oneself and live c|A o __|nR .
education 7 N 89 (foolishly. mlLo Shkoda vchylysia i zhyty po dumomu. X=y As Assonance of "y".
w
marriage Untitled. 1. ~ 1933 |p. |The ideal woman is usually married to a A |ldeal'na zhinka ie zvychaino viddana za =
9 R 165 | stupid man. Loh |iakohos' durnoho cholovika. Y
“Zhydivski 1933 |p. |ltis easier to get a drunk back on his feet C|ac |Lekshe pianoho postavyty na nohy, iak
alcohol Ijrypovldky- - 169 {than a poor person. \?v Loh |pidnoho. xzy |Al Alliteration of "p*.
*Zhydivs'ki . . c e, . .
health Prypovidiy.” 1933 [p. |When a poor person eats chicken, either he a AC |Koly bidnyi ist’ kurku, to abo vin khoryi, abo P
~ryp V- |- 169 | or the chicken is sick. w Loh |kurka khora.
growth Pzrc}p: g’;;:; « |1933 |p. | Three things grow without rain: interest, rent ﬁ; Try richy rostut' bez doshchu: protsenty, chynsh x=y
- - 169 |and girls. dM i divchata.
. " _ |1933 |p. |The wisest thing is to get married because of|a |AC |Nairozumnishe - se ozhenylysia z liubovy z _
Mmarriage Untitled. 5. ~ 1" 1174 |iove with a rich girl. r |Loh (bohatoiu divchynoiu. x=y
1Zi
Ska;bn visi |1933 aln 1b 1b, p.386: "Na mid ne na zhovch liude mukh
anger Narodn'ol N go People catch flies on honey, and not on bile. |r M Na mid, a ne na zhovch liudy mukhy loviiat'" ant |Al 4 loviiat".” (Letters) [Sweetness is more alluring

than bitterness.] {4} \ Alliteration of “L".
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2z A good woman will put her man on his feet ¢
Skarbnytsi 11933 |p. g w put he y B ERL Dobra zhinka cholovika na nohy postavyt', a zla
goodness o while a bad woman will even knock him X , ant |R
Narodn'oi ~ 50 miLo |(to shchei zvalyt'
" down.
Mudrosty" ~ w
3"Zi cla 1a 2a, p.47: “laka vira, taka i ofira " (Duplicate) \
. Skarbnytsi {1933 |p. S , X N . _ IR 1a, p.224:[From a mean man, even
faith Narodn'oi ~ 50 One's faith is equal to one's sacrifices. :, [L:ZQA laka vira, taka i ofira. X=y mR ia assistance and charity are insincere.] {4}
Mudrosty” ~ {Adalberg} {Wander}
47 n : P W e =
Skarbnytsi 1933 |p c|C 2b, p.80: "Holomu i na sini mul'ko .* (mul'ko =
money Narodn'ol - 56 Even hay is hard for a naked person. a [Loh [Holomu i na sini tverdo. x=y 2b |uncomfortable) (Words) [A poor person
Mudrosty™~ : w|FM cannot even sleep properly.]
5Zi G
speech Skarbnytsi 1933 [p. |The words are flattering (but insincere), a AC Slova masni. @ pyrohv pisni fR [1c |1c, p.119: "Slova masni, a pyrohy pisni. "
pe Narodn'oi ~ 50 |while the perogies are meagre. w Loh » & pyrony pisni. Al {4 |(Duplicate) {4} (masni = flattering)
Mudrosty” ~ _ XA
6Zi
. Skarbnytsi  |1933 {p. {Even midnight is not too late an hour to go (o} " U P
punctuality Narodn'oi - 50 |home. a Lo ‘Do svoho domu i o pivnochy ne pizno. Al
Mudrosty” ~ cA
1b, p.487: "Dai mu palets’, vin za ruku
7%zi khaple." (Form) {village Nahuievychi,
. . . . C drohobyts'koho povitu} {Adalberg} {Liblinsky}
greed Skarbn_\'/l ?’ 1933 p. |Give aman a. tip of your finger and he will w |Foh |Dai panovy puchku, a vin za ruchku. ant R 11b 2a, p.238: “Dai iomu palets’, a vin za ruku
Narodn'oi ~ 50 |take your entire hand. Al |2a !’ . .
" M tiahne .* (Form) (puchka = fingertip) [Greedy.
Mudrosty” ~ X
From small unsupported claims he proposes
the greatest demands.]
8"Zi elc
beating Skarbn;'/l ?’ 1933 ip. They beat an absent buyer with whips. s |Le |Zaochnoho kuptsia puhamy biut'. x=y
Narodn'oi ~ 50
" w(F?
Mudrosty” ~
9°Zi c 3, p.27: “Poky hladkyi skhudne, khudyi
. Skarbnytsi (1933 |p. [In the time that it takes for a fat person to a , . mR zdokhne." (Letters) {village Kniaze-
ti ] . o X =
eafing Narodn‘oi ~ 50 [become thin, a thin person will die. w ::°h Poky hiadkyi skhudne, to khudyi zdokhne YR Hryhorivka, Velykolepetys'koho raionu,
Mudrosty” ~ Y Khersons'koi oblasti}
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10 "Zj So 2b, p.152: "Ne brudny krynytsi, bo skhochesh
goodness Skarbn}ldél 1933 |p. D(':) not foul the well, because you will want to|a FoM [Ne pohan’ krynytsi, bo skhochesh vodytsi. sP |R |26 vodytsi." (Words) [Do r.10t do bad thllngs to
Narodn'oi ~ 50 |drink some water. Me people because you might need their help
Mudrosty” ~ later.]
2p
11°Zi You should have taught it when it was lying |c
. Skarbnytsi 1933 |p. |across the pillow. Now that it is along the a |AC |Bulo uchyty, iak lezhalo vpoperek podushky, a . . wr
education Narodn'oi ~ 50 [length (of the bed), it is not going to help mlLo |iak u zdovzh, to vzhe ne pomozhe. ant |Al Allteration of "p".
Mudrosty” ~ - anymore. w
1a, p.410: "U holoty nema shcho moloty.*
12 "Zi 1a (Duplicate) {4} {Petrushevych} \\ 2b, p.83: "U
Skarbnytsi {1933 |p. ) N aA holoty nema shcho moloty ." (Duplicate) [Poor
speech Narodn'oi - 50 Poor people have nothing to grind (for flour). wlLoh U holoty nema shcho moloty. fR ib people do not have any food (This can also
Mudrosty” ~ refer to the senselessness of talking in a
=y crowd)
1b, p.210: "Zrist chekaie na sylu,a cherevo
13'Zi na khlib." (Version) {village Korchyn,
Skarbnytsi  |1933 |p. | The degree of one's physical growth A . R - 1b |stryis'koho povitu} \\ 2a, p.145: “Zrist chekaie
strength Narodn'oi ~ 50 |determines one's physical strength. Lo lakyizrist, taka i syla. =y 2a {na sylu,a cherevo na khlib." cherevo = belly
Mudrosty” ~ (Version) [The more a man grows, the
stronger he gets, but the more he eats ]
s 1b, p.28: "fak bude dolia, fo bude i 'olia. "
14°2i (Duplicate) {4} [F'olia = shirt in children's
success Skarbn}'/t '?l 1933 |p. Or}e s fate determines the quality of ane's a |AC lak bude dolia, to bude i l'olia. cP fR1b jargon; figuratively - wealth] \\ 2a, p.108: “ak
Narodn'oi ~ 50 [shirt. w [FoM Re (2a ; S ) f
Mudrosty” ~ bude dolia, to bude i I'olia ." (Duplicate) [l
there is luck, there will be wealth.)
15 "Zi a
iruth Skarbn},'tfr 1933 |p. |Do not testify even for (something as close m AC | 28 svoiu pazukhu ne ruchys'
Narodn'oi ~ 50 las) your own sleeve. w F
Mudrosty” ~
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1¢, p.306: "Cheshy did'ka z ridka, aby hladkyi
buv." (Words) {lavoriv, lavorivs'koho povitu}
1672 2b, p.285: "Cheshy did’ka zridka, bo vin i tak
Skarbrvisi 11933 a|C R 1c |kostrubatyi.” (Form) (kostrubatyi = shaggy,
evil " "},’t . P-{Comb a devil infrequently - he will be slick. (m|Foh |Cheshy did'ka zridka - hladkyi bude. cP 2b [rough) [Occasionally, indulge bad people in
Narodn'oi ~ 50 Al . - n
Mud . wi(M 3 |order to avoid their wrath.] \\ 3, p.40: "Cheshy
udrosty did'ka zridka, shchob ne koshlavs'." (Form)
{village Chervonyi Maiak, Beryslavs'koho
raionu, Khersons'koi oblasti}
jSZ flb si 1933 AC
fire @ m,” . P IFire in an ice-hole is not scary. a [Lth |V opolontsi vohon'ne strashnyi. X# |As
Narodn'oi ~ 50 £?
Mudrosty” ~
18 Zi a
eatin Skarbnytsi 1933 {p. |In order for the traveller to not be hungry - he r AC | Shchob podorozhnyi ne buv porozhnyi - treba P fR
g Narodn'oi ~ 50 |must be fed. Lo |nahoduvaty. Al
Mudrosty” ~
c
. . c 1b, p.605: "Proshenyi khiib ne sytyt."
eating 1~ 1933 |p. | The r."orSEI of food that is obtained by alio Proshenyi kusok horlo dre. x=y 1b [(Version) [Begging never enriched anyone.]
~ 64 |begging tears the throat. m N
w FM {Kolomyia}
1933 A fearful rabbit is even scared of a tree ¢
free 2~ - 24 stu(::p edo F Polokhanyi zaiats' i pen'ka boit'sia. x=y |As Near rhyme and assonance of zaiats’ boit'sia.
. Hy
cle 1c¢, p.315: "Cholovik na sviti, iak ban‘ka na
life 3~ 1933 lp. Man on earth is like a bubble on water. a |FoSi | Cholovik na sviti, iak ban'ka na vodi. x=y (nR [1c VOd". (Duphcate). fLife is refatively short and
~ 64 transitory.] {4} {Minchykevych}
w |Per
{Petrushevych}
Slac 1¢, p.243: "Urodyla mama, shcho ne pryime i
" 1933 [p. |A mother who gave birth (fo someone) who |e L iama.” (Duplicate) [They say this about a
birth ~ =
: 4 ~ 64 |would not even be accepted by a grave. m Feh | Urodyia mama, shcho ne pryime i iama. *x=y R e mean man whose land they believe will not
Mhy
w be sold.]
. . . A
heatth 5~ 1933 |p. |Ifa §|ck person does not die he will become |c Loh |Khoryi iak ne vmre, to rozpestyt'sia A
~ 64 |spoiled. L
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1b, p.358: "Pryide lito, to ie rozmaito, pryide
c R zyma, to khliba nema, i choboty ledashcho
1933 |p. Come summer, there |s'a variety of things. {a AC  |Pryide lito, to ie rozmaito, a pryide zyma - mRl1b (worthless) i robyty nerrTa shcho. (Ver.s:on)
seasons 6~ Come winter and there is not even a e ant {4} [A poor man says this.] \\ 2a, p.187: "Poky
~ 64 N Le |kozhukha nema. an [2a : S R
sheepskin coat. m bude lito, to shche bude rozmaito.” (Version)
w P [As said in early spring, there will be various
weather before summer arrives.]
1a, p.89: “lak by Boh pastukha slukhav, to by
ves' tovar vyzdykhav." (Words) [They say
AC this about the evils of swearing. Shepherds
" c . swear while they watch their flock, so if God
farming 7~ 1 933 24 gi:‘»od listened to a shepherd, all cattle would a t_:: Ial;by B{OZ slukhav pastukha, usia khudoba P 1a listened to the shepherds curses, God would
: wih vyhynuias. have to kill the sheep.] {Kolomyia} \\ 3, p.13:
4 "lakby Boh cherednyka slukhav, o vzhe b
usia skotyna vydokhia." (Words)
{Zaporizhzhia} (cherednyk = shepherd)
I . C 3, p.103: "Plokhen’ke porosia i v Petrivku
- 1933 |p. |A scabby pig will even be cold during a . . _ w I
seasons 8 - 64 |Petrivka (a fast in the middle of summer). w Loh [Sholudyve porosia i v Petrivku merzne. x=y |Al 3 mferzne. (Wc.Jrfis). (Prysh}lb. Mykhailivs'koho
Hy raionu, Zaporiz'koi oblasti}
1933 Give an idiot a rolling pin (or a wooden c|C
stupidity 9~ . 24 pestle for grinding poppy seeds or grains) |a |Foh |Dai durnomu makohin, vin i vikna pobie. cP |Al
and he will break down windows. w M Hy|
1933 ¢ |AC mR
love 10 ~ - 24 If you love the game, then love losing too.  |a |Loh (Liubysh hru, liuby i prohry. cP Re
w{lr
- 1933 |p. |The person who blamed himself died long [a |AC . -
death 11 . 64 |ago. w |FoM Davno toi umer, shcho sebe hudyv. X=y
¢le 3, p.62: "Sviati otsi - karbovantsi. " {Duplicate)
1933 |p. - e . mR {MS,163 - Katerynoslavs'ka huberniia}\
2~ . - . = . X .
money 1 - 64 Money (karbovantsi) is like the holy fathers rsn :;oh Sviati otsi - karbovantsi x=y WR "Sviati ofsi - karbovantsi vsi dila vyrishat"*
(Version) {BM, 509 - Khersons'ka huberniia}
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a
. - 1933 |p. |A sinister acquisition will not reach the hands| _[A . " 1b {1b, p.348:"Lykhyi nabutok ne diide tretykh
evil 13 - 64 |of a third party. w Lo Lykhyi nabutok ne diide tretykh ruk. X 4 |ruk." (Duplicate) {4} {Polish)
1933 a |AC Dead Metaphor: "a lot" here means food, and
needs 14~ P-you need a lot for invited guests. r |Lo |Dlia proshenykh hostei bahato treba. cP i phor. " .
~ 64 wldm otherwise the saying can be taken literally.
1933 €lac
success 15~ . 24 Without passion you will not even kill a flea. |a FHy Bez prystroiu i blokhy ne vbiesh. cP |Al Alliteration of "b".
w
1a, p.542: “lak derevo zitnut', kozhdyi trisky
2byraie." (Words) [When it's raining money,
poor people take advantageof this .} {4, p.114}
{Adalberg} {Wander}\ 1a, p.542: “lak derevo
1a zrubaiut', usi trisky zbyraiut'." (Words)
_ 1933 |p. |When they cut down a tree everybody a|C I s . {Hnidkovs'kyi}\ 1a, p.540: "De derevo
work ! ~ 73 |gathers woodchips or splinters. w (FM Koly derevo zilnut, kozhnyi trisky zbyraie. cP ia rubaiut’, tam trisky padaiut'." (Words) [Where
there is a fight, there are losses.] {Adalberg}
{Wander} {Zaturecky} \\ 2a, p.94: "De derevo
rubaiut', tam trisky letiat'." (Words) [Where
work is done, there are losses.] This also
appears in KKF, 1961, p.47.
. 1933 |p. . plA . . fR ) . " .
life 2~ - 73 Prolong the life of a good man, God. elLe Dobromu choloviku prodovzh, Bozhe, viku. cP hA Hidden alliteration of "zh".
holiday 3~ 1933 |p. |He held it for the holiday but mentioned it on e A Pro sviato derzhav, ta v buden’ skazav. ant [mR
~ 73 |a workday. Le
C 2b, p.90: "Pans'kykh hrush ne trusy, iak
Do not touch the landlords’ pears. When the|_ |Ls ; » - . pohnyiut' - sami viddadut'." (Words) [An
landlords 4~ 1933 |p. pears rot, the landlords will give them to you Fsh P.ans ky k,h hrush ne rush; iak pohnyiut - sami ant |mR|2b jironical statement regarding lords who only
= 73 w| . |viddadut’ X N X
themselves. Mir give away useless items.] This also appears
2p in KKF 1961, p47.
1a, p.582: "lakyi did, takyi ioho plid." (Words)
c A - .
1933 alac [This has a patrimonial, as opposed to a
family 5~ _ 53 The fruit does not falt far from the tree. mlLoh lakyi did, takyi plid. Xx=y 1a |social, meaning.] {village Zamulyntsi,
w kolomyis’koho povitu} This also appears in
KKF 1961, p.47.
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1c, p.206: "Terpy, tilo, choho-s khtilo."
(Words} {village lavoriv, kosivs'koho povitu},
"Terpy tilo,shchos khotilo" (Words)
AC fR {Terebovlia, Terebovel's'koho povitu) [This is
misfortune |6~ _1_933 ;’3 ZL:ffer, body - now you have what you asked c |Lo |Terpy, tilo - maiesh, choho khotilo. x=y (Al ;Z what a robber said when he was
’ 2p As apprehended] {Zaturecky} {Adalberg} \\ 2a,
p.329: "Terpy tilo, shchos’ khotilo.* (Words)
[A person got the frouble for which he asked.]
This also appears in KKF 1961, p.47.
farming 7~ 1933 |p. - | The pigs accu.stomed themselves to cc Unadylas' svynota do chuzhoho bolota. x=y [uR Off accent rhymes of svynota, bolota.
~ 73 |someone else's mud. e [FeM
1c, p.317: “Cholovik iak vorona, a zhoni
AC " o . ,
1933 Though a man is like a raven, he still looks Loh oborona; a mii velykyi iak svit, a slova v n'oho
marriage 1~ p- g. . * Cholovik iak vorona, a vse zhintsi oborona. ant |fR |1c [nit." (Version) [Women said this about their
~ 76 |after his wife. Foh . . "
si big, indescribable husbands] {village
Mshana, horodets'koho povitu}
1933 |p. |Atalkative fellow traveller stands smeared |c ¢ V dorozi tovarysh movnyi stoit’ za viz _ Off accent rhymes of movnyi and
speech 2~ . Leh R x=y |uR .
~ 76 |behind the wagon. e Fp |Smarovanyl. smarovanyi.
cle 1b, p.575; "Ne do porosiat svyni, koly ii
misfortune |3 ~ 1933 |p. _TI.1e plg doe_s not care about the piglets when a [Foh |Ne do porosiat svyn, koly ii smaliat’ P a1l 11b koliut. (Words? [In trqubled tlme.s aman
~ 76 |itis being fried. wIMMe forgets about his relatives and friends.)
{Hnidkovs'kyi} Alliteration of "s".
1b, p.363: "lazyk do dobra ne dovede."
(Version) {village Nahuievychi,
. c|C drohobyts'koho povitu} {Dal’} \\ 2b, p.294:
speech 4~ 1933 Ip. Yount fongue can lead you to Kyiv and to a a |Foh |lazyk dovede i do Kyieva i do kyia. ant |Al 1b “lazyk do Kyieva zavede."”, "lazyk do Kyieva
~ 76 |beating. 2b " N
w(M Z povede " (Version) [If you ask people
questions, you can be successful
everywhere.]
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education

1933

3T

Education is not carried behind your back.

AC
FoM

Prosvity za plechyma ne nosiat'.

x#

Al

ib
2a
2b

1b, p.437: "Ne ide nauka v lis, ale v myr "
(Form) {Ter} \\ 2a, p.218: "Nauka ne ide v lis,
ale v myr." (Form) [People use and
remember their education.)\ 2b, p.183:
"Nauka v lis ne vede, a z lisu vyvodyt'.®
(Form) [Education helps fight life's troubles.] \\
3, p.88: "Nauka v lis ne vede, a z lisu

vyvode. " (Form) {village Katerynivka,
Velykolepetys'koho raionu, Khersons'koi
oblasti}1b, p.436: “Nauka ne ide na buka." {4)
"...do buka.” (Version) {Kobryns'kyi} \\ 2a,
p.218: "Nauka ne ide na buka." (Version)
[People teach. Whipping is no longer in
fashion.]\ 2b, p.182: "Bez buka ne ide
nauka.”, "Nauka ne ide bez buka." (Version)
Misprint in KKF: Prosvity should be Prosvitu.

truth

1933

@0 T
<

There is no proverb without truth.

Lo

Nema prypovidky bez pravdy.

X=y

Al

1b, p.595: "Nema prypovidky bez pravdy."
(Duplicate) {Petrushevych} \4, p.64: "Nema
prypovistky bez pravdy.™ (Duplicate) This
also appears in KKF 1961, p.47.

rushing

1933

R

Do not hurry ahead of your father to hell.

£ 0 00

AC
Leh
FoM
2p

Ne kvapsia bat'ka v pekio.

tc

1b
2a

1b, p.219: "Kvapyt si, iak did’ko do pekia.”
(Words) [He is hurrying to some evil deed.]
{village Nahuievychi, drohobyts'koho povitu}
\\ 2a, p.10: "Ne perebihai bat'ka v peklo. "
(Words) [Do not jump the queue. Allow older
people to go first] This also appears in KKF
1961, p.47.

family

1933

If a fence is good, so are its fence posts.

3w

LoM
Foh

Z dobroho plota dobryi i kil.

cP

Re

1b
2a

1b, p.553: "Z dobroho plota dobryi kil."
(Duplicate) {4, p.36} \ 2a, p.255: "Z dobroho
plota, dobryi kil." (Duplicate) [Good children
come from good families.] This also appears
in KKF 1961, p.47.

friendship

1933

Let's blame the priests, but keep their
company.

AC
Loh

Popiv hud’'mo, a z popamy bud'mo.

ant

fR
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c
] _ 1933 |p. [If one goes to the mill empty-handed, one AC : ; m wn
gifts 1 - 99 |will go home empty-handed. :/ Lo Ni z chym do mlyna, vporozhni do domu. cP [As Assonance of "y" and "o".
¢ 1b, p.60: "Durnia na holovu truchai, a vin na
stupidity 2~ 1933 p. Pus*.] an idiot onto his head and he will fall |a Foh Durnia na holovu truchai, a vin na nohy pade.  [cA 1b {nohy pade.” (Duplicate) [He succeeds by
~ 99 |on his feet. w |MHy
luck. He does not even understand how.]
IrPar
1a, p.249: "Tykhaia voda hrebliu rve ." (Form)
{Terebovli, Terebovel's’koho povitu}
{Wander}\ 1a, p.249: "Tykha voda berehy
lupaie, a bystra ide lai pereide. " (Version) [A
c AC 1a silent, angry man is more dangerous than a
. . 1934 |p. [Still waters might ruin the shore and silent Loh |Tykha voda berehy rve, a tykhi liude naibil'sh man who is quick to anger and just as quick
silence Untitled. 4. ~ a ; SP |Al |2a i " .
~ 179 |people are the most dangerous. w Foh [nebezpechni. 2b to regain composure ] {village Tseniv,
an kolomyis'koho povitu} {(Wander} \\ 2a, p.52:
"Tykha voda berehy lomyt".* (Form)\ 2b,
p.70: "Tykha voda berehy rve.”, "Tykha voda
hrebliu rve. " (Form) [A quiet, obscure person
can cause a lot of trouble.] Alliteration of "n".
1¢, p.120: *Slovo starshe nizh hroshi.”
(Contradictory) {Brzozowski} 2b, p.257:
1934 alac 1e "Slovo starshe, nizh hroshi.” (Contradictory)
promise Untitled. ~ ~ go Words are an idiot's money. w |FoM Slova se hroshi durnia. x=y 2b {A person's word is the older and more
favored (in this context) type of contract.} [In
the KKF example, a man's word is not to be
trusted - except by a fool.]
1934 €A
freedom Untitled. ~ - 26 Abused freedom is anarchy. ale Zlovzhyta volia se svavolia. x=y
w
. 1934 |p. . Cc .
tree Untitled. ~ N 82 A big tree grows slowly. Lt Velyke derevo povoli roste. x=y
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death Untitled. ~ 1934 27 It is fortunate that a person dies only once. A Lt|Shchastia, shcho liudyna vmyraie lyshe raz. x=y |Al Alliteration of "shch" and "L"
. . . a . . - . e
help Untitled, ~ 1934 |p. |Nobody in this world is useless if he helps mla L kahto ne le.bezpotrlbnyl na sim sviti iak shcho P Al Alliteration of "s"
~ 91 |[others. r vin pamahaie druhym.
money Untitled. 1. ~ 1934 |p. |A husband would rather give his wife praise m AC Cholo_wk radshe dast' pryznannia zhintsi iak xzy |R Feminine rhyme of zhintsi, hroshi.
~ 96 [than money. w Loh |hroshi.
y _ |1934 |p. |We judge a person's character at difficult A Kharaklter liudyny piznaiemo u vazhkykh
character Untitled. 2. ~ | 96 |times. Mo khvylynakh zhyttia, cP
criticism Untitled. 3. ~ 1934 |p. |An obscure man ordinarily criticizes c A Malyi cholovik zvychaino krylykuie velykykh x=v |Al Alliteration and hidden alliteration of "k" and
IR 96 |important people. wilo [liudel "L
mountain "Dobra 1935 |p. |If you cannot be a good mountain, be a good |a |[AC |lak ne mozhesh buty dobroiu horoiu, to bud’ cA luR
Rivnyna"~ |~ 149 |plain. r |FoM |dobroiu rivnynoiu.
mountain Untitled. 2. ~ 1935 [p. |Even a mountain will get f!attened when alC Navit' hora Z{zyshchyt 'sia, iak po nii dopche P Al Alliteration of “ch", assonance of "0".
~ 165 [enough boots trample on it. w |FoM jmnoho chobit. As
N . . - 1935 |p. |One close friend is better than many a |AC |Oden pryiatel’ pid rukoiu ie lipshyi, iak mnoho . s .
friendship Untitled. - 158 |relatives from far away. r |Lo |krevnykh z daleka. xy Al A catchy rhythm in pryiate!’ pid rukoiu.
. ». |1935|p. |The bestspare part foracarontheroadisala |C Nailipsha chast’ aviomobilia v rezervi na dorohu - : . nan
money Poradne ~ 158 | purse with tens of dollars. r |Lo |ie kalytka z desiatkamy dolianv. x=y (A Allteration of °d".
worth “Pevne” ~ 1935 |p. [Do not pity or praise yourself. If you are a ? AC |Ne zhalui sebe i ne vynosy sebe. lak ty ie sp
~ 164 | pearl, somebody will surely find you. w LoM |peria, to khtos' tebe pevno naide.
A stingy man gets rich by imitating a poor c . . . . .
money Untitled. 3. - 1936 |p. man, while a lavish spender becomes poor |{m A Skupy ! boh_a tiie vdaiuchy bidnoho, mamotravnyi ant [Re
~ 1M1 : Loh |bidniie vdaiuchy bohatoho.
imitating a rich man. w
love Untitled. 4. ~ 1936 |p. |ltis easier to latch onto a few women than it fn A Lekshe pryviazalys' do kil'kokh zhinok, iak M
B b 111 |is to separate one's self from one woman. w Loh |vidviazatys' vid odnoi. ¥

1 xtpuaddy



‘uoissiwsad noyum panqiyosd uononpoidas Jeyung “Jsumo JybuAdoo ayy Jo uoissiwiad yum paonpolday

811

&
LR
HE g |8
22 31313
Topic Title Year |pp. |Translation 812 |Transliteration g § 2 |Variants \ Versions \ Comments
a
We can speak the complete truth only when R .
truth Untitled. 1. ~ 1938 [p. we are indifferent as to whether others will  |© A Hovoryt_y vsiu pravdu mozhn.a _Iy s he tod, koly cP
~ 115 . m|Loh |nam baiduzhe, chy nam poviriat'.
believe us. W
thinking / ] 1936 |p. Men care about what others think about A Choloyllfy dba!ui pro to, shcho za nykh druhi ) nR Near rhyme of dumnaiut, hovoriat’, dbaiut"
. Untitled. 2. ~ them and women care about what others say|c dumaiut’, a zhinky pro to, shcho pro nykh druhi  |ant . : .im
saying - 115 Loh . Al Alliteration of “d".
about them. hovoriat'.
love Untitled. 1. ~ 1936 |p. |Love is greater than death - as shown by A Liubov ie syl'niisha iak smert',- dokazuiut' vdivtsi <= |Al |2b 2b, p.163: "Liubov syl'nisha vid smerty "
B 124 |widowers and widows who marry again. s |Loh |ivdovytsi, kotri idut' vdruhe do shliubu. ¥ (Version) Alliteration of "L", "s" and "v".
. . 1936 |p. |Pride drove off on a horse and returned a|AC Hordist' poikhala na koni, a vernula domiv
pride Untitled. miFoh | . ant
~ 154 {home on foot. pishky.
w |Per
. 1937 [p. Women are holy in church, angels on the c|c Zhinky ie sviatymy v tserkvi, anhelamy na
women Untitled. 5. ~ street, devils at home and owls at the a |Foh d |
~ 15 X vulytsi, chortamy v doma, a sovamy v viknakh.
windows. w (M
3, p.15: "Brekhnia stoit’ na odnii nozi, a
1937 a AC pravda na dvokh.” (Form) {village Partyzany,
lies Untitled. 6. ~ | _ ?57 A lie has short legs. m(eom Brekhnia maie korotki nohy. x=y 3|Prymors'koho raionu, Zaporiz'koi oblasti). A
w lie having short legs" is a common dead
metaphor, rendering this proverb literal.
. . . AC . -
ocean / pond | Untitled. 2. ~ 1938 [p. |Do not strain oneself in a conversation about|a Foh Ne sylkuisia na rozmovu z zhaboiu iz stavu pro
B £ 116 [the ocean with a frog from a pond. L okean.
c
. L a|C . . . . I
peace /war |Untitled. 3. ~ 1938 p. |A d_og in peacetime is better than a man mlFon L{Pshyl pes pidchas myru, nizh cholovik pidchas xy |Al Allteration of "p".
~ 116 during war. e lm |Viiny-
w
c
goodness Untitled. 2. ~ 1938 Ip. 1A good ma.n on earth is better than an a |AC Dobry! cholovik na zemli lipshyi nizh arkhanhel x |R Feminine rhyme of zeml, nebi.
- 142 |archangel in heaven. r [Lo |vnebi
w
" _ |1938 [p. |They assay gold with fire. They assay C - s
money Untitled. 3. - 142 |people with gold. Loh Zoloto probuiut’ vohnem, liudei zolotom. SP
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1a, p.8BO: "Komu Boh rozumu ne dav, tomu i
" " koval' ne ukuie.” (Duplicate) [They say this
- "Za Greitsar {1939 |p. F or t!wse whom God did not'glve c ¢ Komu Boh rozumu ne dav, tomu i koval’ ne 1a |about proud lords who waste a lot of money
intelligence " intelligence, even a blacksmith cannot attach|{ ~ [Fh . cP N i
Rozumu."~ |~ 72 it Me ukuie. 4 jon schooling, travel and other artificial means
) of education. Intellect in this case is
inherited.] {4}
1a, p.40: "Bida nikoly sama ne khodyt"."
(Form) {Horodenka, horodens’koho povitu}
{Wander} {Bebels} {Krumbacher} {Erasmi
Roterdami} {Hyl'ferding}\ 1a, p.41: “Bida
sama ne khodyt, ale desiat’ za soboiu vodyt ."
. AC . , o . 1a ((Duplicate) {village Bratkivtsi, stryis’koho
misfortune | Untitled. ~ 1939 52 Z:g::?:::'::;gt walk alone, but leads :I Foh 5;;s,ama ne khodyt, ale desiat' za soboiu ant |fR {2a |povitu} {Erasmi Roterdami} {Wander}
’ Per : 3 |{Krumbacher} {Chelakovsky} \\ 2a, p.15:
"Bida sama ne khodyt', a desiat’ za soboiu
vodyt." (Letters) When it rains it pours.] \ 3,
p.11: "Bida bidu tiahne. " (Form) {village
Verkhnia Krynytsia, Vasylivs'koho raionu,
Zaporiz'koi oblasti}
c
evil Untitled. ~ 1941 3 Beware of those that rejoice in evil more alA Sterezhit'sia tykh shcho radiiut’ Zlomu, hirshe x
’ ~ P- lthan those that do evil. m|Lo |iak tykh shcho chyniat’ zlo. ¥
: w
c
"Slova 1942 Ip. |You have to always pay a lot for very sweet [a |A - . wan
money Pravdy." 3. ~ |~ 102 |items. mlio Za solodki richy treba vse duzhe doroho platyty. [cA |Al Alliteration of "d".
w
mane "Slova 1942 (p. |A man who truly cares about you will not a (A  [Cholovik, iakyi diisno spivchuvaie tobi, ne P fR Feminine rhyme of svoiei, kysheni, potrebi.
4 Pravdy."4. ~ |~ 102 |close his pockets to you in a time of need. |mlLo [zamkne svoiei kysheni pered toboiu v potrebi. Al Aliiteration of "p".
life Slova i 1942 |p. Eyeryday in your life is a page of your own [a |A KDZhd}‘/I' den‘ 